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Khwaja Ghulam Farid [1845-1901] is the most celebrated lgth century Chishti-Nizami Sufi 
poet of the Saraiki language -spoken in the Indus valley in the border region of Punjab 
and Sindh in Pakistan. Born and died in Mithankot (also known as, Kot Mithan), coming 
from a noble Arab descent, tracing their ancestry back to Omar b. al-Khattab, the Second 
Caliph of Islam. 

Khawaja wrote poems in Saraiki, Persian, Urdu, Punjabi, Sindhi and Braj Bhasha. He is 
best known for his Magnum Opus Divan-i-Farid, a wonderful collection of 272 Kafis 
celebrating the mystical experience of Oneness which are the fountain-head of his whole 
metaphysical thought and its realization. It speaks of the religion of the Heart that 
essentially takes one to the Heart of the religion. Divan-i-Farid is essentially symbolic. It 
gives us symbolic understanding of the ultimate nature of things, Expressed in a beautiful 
poetic imagery. 
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Appearance and Reality 
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“And We gave unto David Solomon; how excellent a servant he was! He was a penitent. When in the 
evening were presented to him the standing steeds, he said, ‘Lo, I have loved the love of good things 
better than the remembrance of my Lord, until the sun was hidden behind the veil. Return them to 
me!’ And he began to stroke their shanks and necks. Certainly We tried Solomon, and We cast upon 
his throne a mere body; then he repented. He said, ‘My Lord, forgive me, and give me a kingdom 
such as may not befall any-one after me; surely Thou art the All-giver.’” (Surah Saad: 30-35) 
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,44 


“He said, ‘Disguise her throne for her, and we shall behold whether she is guided or if she is of those 
that are not guided.’ So, when she came, it was said, ‘Is thy throne like this?’ She said, ‘It seems the 
same.’ ‘And we were given the knowledge before her, and we were in surrender, but that she served, 
apart from God, barred her, for she was of a people of unbelievers.’ It was said to her, ‘Enter the 
pavilion.’ But when she saw it, she supposed it was a spreading water, and she bared her legs. He 
said, ‘It is a pavilion smoothed of crystal. She said, ‘My Lord, indeed I have wronged myself, and I 
surrender with Solomon to God, the Lord of all Being.’ (Surah An-Namal: the Ants: 41-44) 

(The Koran Interpreted: translation by A. J. Arberry) 
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Preface 


Most part of the Indo-Pakistan-Bangladeshi Subcontinent, which became Islamic did so through the 
influence of Sufism, and during the past millennium this area has produced some of the most 
outstanding Sufi saints, metaphysicians, gnostics and poets. Unfortunately, many of these figures 
are not well known outside of the Subcontinent, especially those belonging to more recent times. Dr. 
Shahzad Qaiser has performed a great service in making available the work of one such figure, the 
Punjabi Sufi poet, gnostic and metaphysician Khawaja Ghulam Farid, who was almost our 
contemporary, having lived into the 20 th century. In this volume, which complements his earlier 
volumes on the metaphysics of Khawaja Farid and his Diwan, Dr. Qaiser provides a complete and 
masterly commentary in English upon the gnostic and Sufi poems of this recent sage. The 
commentary uses the vocabulary of the traditionalist school and is thereby able to bring out 
succinctly in English the remarkable metaphysical depth of these precious poems. 

In reading this work one not only encounters beautiful expressions of a wisdom that is perennial and 
becomes enriched by the depth of expression of so many aspects of the truth, but one also becomes 
startled to discover that such a figure as Khawaja Farid lived so recently during a period so often 
associated by the educated Muslim mind with so-called reformers who have often dealt with only 
the surface of things. We must all be grateful to Dr. Qaiser for making such a precious treasure 
available to the public at large and also for helping present day Muslims to remember the very rich 
intellectual and spiritual tradition that has survived in the Islamic world until now and that is of vital 
significance for Muslims today and in the future if they are to confront successfully the numerous 
intellectual, religious and spiritual challenges that they face now and will face in the years to come. 


6 th May 2011 

Seyyed Hossein Nasr 

University Professor of Islamic Studies the George Washington 

University 
Washington DC 



Foreword 


Dr. Shahzad Qaiser, the author of this book, is one of the greatest authorities on the study of Khawaja 
Ghulam Farid, who is the most renowned poet of Saraiki language. Dr. Shahzad Qaiser has desired 
that I should write a Foreword of his new work which he has produced with the title: Understanding 
Diwan-i-Farid. I was really surprised at his desire because I know very little about the poetry of this 
great Sufi and the most popular poet of Saraiki language. In fact I had expressed my little knowledge 
about this great Sufi poet and his message in a couple of meetings in Multan and Bahawalpur, which 
seem to have prompted Dr. Shahzad Qaiser to have done so. 

Iconfess that I am not a scholar at all, who could write a Foreword of such a scholarly research work 
contributed by Dr. Shahzad Qaiser, the most outstanding scholar of Farid Studies. I have, in front of 
me, the thought provoking masterpieces contributed by Dr. Shahzad Qaiser in the field of ‘Khawaja 
Farid Studies’. 

Dr. Qaiser has said: “Khawaja Ghulam Farid (1845-1901) is a Saraiki poet metaphysician par 
excellence. He has revived the traditional metaphysics in the modern world by embracing the 
universal elements of pure metaphysics. His learning and scholarship coupled with his spiritual 
experiences had added a glorious chapter on world spirituality. He is multilingual and has left a rich 
repository of prose and poetry.” 

Dr. Shahzad Qaiser further says: 

“Diwan-i-Farid is the fountain- head of his whole metaphysical thought and its realization. It speaks 
of the religion of the heart that essentially takes one to the heart of the religion. Diwan-i-Farid is 
essentially symbolic. It gives us symbolic understanding of the ultimate nature of things, expressed 
in a beautiful poetic imagery.” 



In my opinion in Pakistan, after Shah Abdul Latif Bhittai, Sachal Sarmast and Allama Iqbal, Khawaja 
Farid is the only Sufi poet who has been thoroughly and critically studied by our scholars. 

Dr. Shahzad Qaiser has already contributed his three masterpiece works on the life and work of this 
great poet: 

1. The Metaphysics of Khawaja Farid 

2. Beyond the Manifest - Metaphysics, Tradition and Culture 

3. The Message of Diwan-i-Farid 

It is really Nature’s gift which is bestowed upon philosophers, thinkers, scientists, poets, writers and 
scholars as they are claimed to have been the only persons for such a gift. Dr. Shahzad Qaiser is one 
of those God-gifted scholars. This is evident from the masterpiece work contributed by him in the 
field of Farid Studies. I would say without any hesitation that he is a scholar in his own right along 
with being the son of Dr. Nazir Qaiser, a God-gifted and most renowned international scholar on 
Iqbaliyat. The learned author of the present scholarly work has thoroughly explained the 
metaphysical insights of Khawaja Farid. He has rightly said that this Sufi poet has uncovered the 
tracks of metaphysics, cosmology, tradition and symbolism in his poetry. He has demonstrated the 
possibility of looking beyond physics, has experienced the universe in cosmological terms, rooted his 
intellectual doctrine in the Islamic tradition and taught the language of symbolism. The author is 
hopeful that there is still time for the modern man to forsake the wrong tracks and move on to the 
primordial road that leads to destination. The learned author further opines that if this road is not 
taken then Man would certainly be lost in wilderness and would absolutely cease to be human. What 
a heavy price man has to pay for turning away from his own “Ideal Human Nature”. 

The author has explained all these points with the help of quotations from the verses of Khawaja 
Farid. 

Primordial Beauty is present everywhere. Sufis understand it by witnessing it. Every Sufi believes 
that there is nothing resembling Him. Like other Sufis, Khawaja Farid also knows Him as All Reality. 
There is no dependence on anything except Allah. Nothing exists except Him. It is the way of our 
tradition. Farid advises the seeker to keep constant watchfulness. 



He says: 
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Dr. Shahzad Qaiser has introduced the Kafis of Khawaja Farid to the people all over the globe, 
particularly to those who are interested in his message of mysticism. 

Writing about the teaching of Sufism in our part of the world, Dr. Shahzad Qaiser, states: 

“One of the primary manifestations of Islamic tradition has been in Sufi doctrines, methods and 
practices. It is reflected in Sufi adages, maxims and proverbs. The Sufis of Punjab, Sindh, 
Pakhtunkhwa, Balochistan, Azad Kashmir and Northern Areas are the most creative expression of 
this tradition. They have essentially communicated their doctrine to the common folk which, among 
other things, have been instrumental in preserving the traditional truths from corruption. They have 
happily embraced the votaries of different religions of the world and have included every one in the 
all encompassing reality of universal great love of humanity. The Sufis, in consonance with the Divine 
Message and the conduct of the Prophet of Islam, love humanity from the core of their heart. They are 
not interested in proving other people wrong just for the sake of it but use indirect methods to inspire 
rightness of ideas, sentiments and conduct. Their essential purpose is to save humanity from 
sufferings and help it to achieve happiness in different abodes. The Sufis, in all humility, without any 



hidden pride, act as real benefactors of the down trodden mankind. They help every one and harm no 
one. This is the reason that all votaries of different religions and traditions come to the Sufis without 
any reservations. The Sufis have also creatively contributed in the flowering of the sacred art, which 
occupies a central place in traditional Islam”. 

The learned author of this book has further explained the metaphysical thoughts of the great Sufi 
poet, Khawaja Farid. In his view: 

“The Metaphysics of Khawaja Farid is essentially committed to that Reality which lies beyond all 
cosmic manifestation but in total perspective it conveys the message that the journey to the Absolute 
starts from the study of the cosmic book. His poetry is replete with study of cosmos both in its 
principial abstractions and concrete realities.” 

He has qouted Dr. Mehr Abdul Haq, a renowned Saraiki scholar, to bring out Khawaja Farid’s love 
of Nature: 

“Khawaja Farid loved the open vast sand-dunes of the Rohi desert, and spent many weeks there every 
year during summer and springs, winters and autumns and specially the rainy season in which 
nature is at its best, in picturesque panoramic scenes. His heart leaped up when he beheld a rainbow 
in the sky but, unlike Wordsworth, this rainbow transported his mind from the concrete to the 
abstract, from the contingent to the real, from the known to the unknown and from the physical to 
the metaphysical truths. He was delighted to see the after-rain clear blue skies, the vast silvery 
horizons, and around the muddy hatched huts, young girls drenched cap-a-pie the welcome showers. 
The sweet calls of the lonely bird perched on the leafless desert trees, the rhythmic tinkling of the bells 
of the home coming cattle, the echoing love song of the solitary camel driver, the sobs and sighs of the 
newly wed young girl whose paramour has been compelled to leave her in search of wages to far off 
cities, the churning sounds coupled with jingles of the glass-bangles worn up to elbows, the 
mysterious hissing sounds of the winds passing through the narrow phantom-line sandy mounts. All 
this bewitched Khawaja Farid with their every-fresh living message of the unity of creation, its inter¬ 
relationship and powerful ties of love, peace and tranquillity.” 



Khawaja Farid depicts the said scenario in one of his Kafis. He says: 
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The title of the book under reference is “Understanding Diwan-i-Farid ”. As already stated, Khawaja 
Farid is one of the greatest Sufi poets, who is exponent of the social and cultural life of the people of 
‘Rohi’. He is no, doubt, the poet of common people. He has described herdsmen, peasants and all 
other common inhabitants of ‘Rohi’ - the region which, is geographically known as ‘Cholistan’. He 
witnessed the sorrows and grief, pains and sufferings, and also joys and happiness of the people of 
Cholistan. He is an outstanding Sufi poet of Seraiki. He has conveyed the message of Sufism through 
his ‘Kafis’ and ‘Baits’ in Saraiki language. 



In his present work, Dr. Shahzad Qaiser has, not only, translated two hundred and seventy two Kafis 
of the renowned poet, but he has also explained the metaphysical terms used by the poet. The author 
has also introduced and explained the theme by the poet which is in fact the original and scholarly 
contribution of the author. 

I quite agree with the learned scholar who is of the opinion that: 

“Diwan-i-Farid is the masterpiece of traditional literature. It reaches the heights of poetic excellence. 
It claims all the essential elements of traditional poetry. It thrives on vision, imagination and 
inwardness. It is replete with intellectuality and existentiality. His Kafis abound with symbols, 
allegories, similes, metaphors, analogies and images in its poetic diction. The Kafis ofKhawaja Farid 
deal with a whole Saraiki world including the flora and fauna, ornaments and adornments, folk lore 
and folk takes, tradition and culture, customs and conventions and so on. His poetry reveals the whole 
world of symbolism. His Kafis manifest the infinite depths of love with the Almighty”. 

Kafi is a classical form of Sufi poetry. It is composed by the Sufis of Sindh, Punjab including Saraiki 
belt and Kutch (a region of Indian Gujrat). Kafi is in fact very popular among the people, both literate 
and illiterate. The singing of a Kafi enthralls the audience. It is intelligible to all. The Kafi from of 
poetry is lyrical in essence. Its theme is eternal love. Love songs have always had a wider field in 
appeal. Every nation possesses its own love songs, and Sindh, Punjab and Saraiki belt in Pakistan are 
not bit far behind them. The old sing them as acts of devotion, the young derive pleasure out of their 
contents, the pious consider them as sacred, while the profane will find in them many things from 
glory to power of achievements. These songs are the sacred hymns and are the lays of the Lord. 
(Wadhwani Tirathdas ig84:8g) 

To the form of Kafi, Khawaja Farid has also contributed considerably. The most important thing, for 
which Khawaja Farid, Shah Latif and Sachal Sarmast cannot be forgotten, is the fact that they gave 
music to their people as a path leading them to mysticism. The prosodic from of Kafi is generally 
based on musical notes and modes, composed according to the set rules of Ragas and Ragnis. It is 
sung in accompaniment of Harmonium, Yaktaro, Khartal, Pakhwaza, Surundo and Sarangi. 



The earliest poets of Kafi form of poetry were Madhulal Shah Hussaini, Baba Bulhe Shah, Shah Abdul 
Latif Bhittai and Sachal Sarmast. It is worth to be mentioned here that the earliest form of Kafi form, 
is “Ginan” which was first composed in eleventh century A.D. by Pir Satgur Nur (d.1079) and after 
him by Pir Shams Sabzwari Multani, then his grand-son Pir Shahbuddin, followed by his great grand¬ 
son Pir Sadruddin, and his son Pir Hassan Kabiruddin of Uch Sharif from 12th to 15th century A.D. 
in Punjabi, Sindhi, Saraiki, Kutchi, Hindvi and Purbi languages. The Ginans of all these Sufi poets 
are available with the Ismaili community all over the globe, wherever they are settled. They recite 
them in congregation of the Jamat in their Jamat Khanas. Ginans are really very interesting form of 
literature in the local languages of the people, who accepted the Ismaili Tariqa under the hands of 
these Pirs. 


It is a well-known fact that Khawaja Farid was very much influenced by the poetry of Sachal Sarmast, 
who composed his poetry in Sindhi, Punjabi, Saraiki, Urdu and Persian. Therefore, Sachal Sarmast 
is liked and loved in Punjab and in the Saraiki belt. Similarly, Khawaja Farid is also sung in Sindh 
along with Shah Latif and Sachal Sarmast. From the comparative study of the poetry of Sachal 
Sarmast and Khawaja Farid it is evident that Khawaja Farid has described almost the same themes 
which were commonly composed by Sachal Sarmast. For instance Sachal says in one of his Kafis:- 
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Khawaja Farid has described the same theme in one of his Kafis. For instance:- 
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After the through study of the renderings of Farid’s Kafi in simple English prose, and the explanatory 
notes on the metaphysical thoughts and terms used by Khawaja Farid in his poetry, the learned 
author has successful proved with his explanation that Khawaja Farid was the most renowned mystic 
poet of Saraiki language, who has dealt with the entire human society of the world. The poet has, 
not only taught the lessons of the greatness of human beings but also of brotherhood and equality 
among the masses. The rendering of every couplet of every Kafi, and the terms used by the poet, will 
help the readers to understand the infinite depth of the poetry of the renowned poet. 



For instance 
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“The sacred and supreme House of God is free from all imperfections. 
Here, God’s bondsmen of higher and lower ranks, 
become recipients in consonance with their asking.” 


Then the learned author has explained the terms and metaphysical thoughts of the poet as under:- 

“The House of God, symbolizing the spiritual is perfect. It is universal and thereby free from all social 
and cultural delimitations. The discriminations of sex, colour, class or caste are not there. It does not 
recognize even an iota of material differentiations, since it primarily addresses to the spiritual nature 
of humanity. It has a spiritual programme for the entire mankind to be realized by any one who 
chooses to become its votary in consonance with the ultimate nature of things. It admits both the 
virtuous and the sinners in its small and big gatherings....The ‘servant-Lord axis’ is the starting point 
of spiritual life. The postures of servanthood, nonbeing or nothingness imply the Lord, Being or the 
Essence itself respectively. The Divine blessings are infinite and no finite receptacle can exhaust them. 
Intention is the key to the Divine Treasure. Here, all the receptacles in consonance with their inner 
reach are blessed accordingly. A person who is merely outward remains at the periphery as compared 
to the one who absorbs the sea in the drop of his inwardness.” 

Similarly the rendering of one line of the couplet of Kafi-13, along with its explanation is reproduced 
below: 
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“My falling in love has made me oblivious of my abode. 
My spouse and wealth have fallen in oblivion. ” 



After the translation of the above quoted line of the couplet, the learned scholar has explained the 
theme along with the metaphysical terms used in this line: 

“It was not a conscious effort on my part to leave my abode, spouse and wealth but my falling in love 
made me oblivious of all these things. Religiosity purports the way of preaching, sermonizing and 
moralizing with a limited positive result. Spirituality, on the other hand, provides the possibility of a 
direct contact with God with immeasurable merits. Once the love of God takes roots in a person, it 
becomes his guide. His worldly love is burnt to ashes in the fire of Divine love. He goes beyond the 
need of anyone to tell him what to do. His love keeps freeing him from all worldly propensities of the 
lower self since his love of God makes them peter out accordingly. Religiosity uses the fear of God to 
smite the sinners. It ends up in instilling a psychological fear, which becomes highly 
counterproductive. But spirituality takes God as love. It does not talk of fearing God but enlightens 
man to be fearful of the drastic consequences of his evil actions. An element of genuine fear does 
remain during the course of spiritual journey but it is transposed in the fear of doing something, 
which makes one lose grace in the eye of one’s beloved. It is lovers’ hell.” 

Another example of the translation of the couplet of Kafi-62 along with its explanation may be 
studied 
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This Kafi is composed in Sindhi language. It is translated as: 

“Do justice to my heightened love. 

I harp on the tune of your name in spite of bearing your unjust behaviour.” 

Dr. Shahzad Qaiser explains the metaphysical thought expressed by the Sufi poet in these couplets 
as reproduced below: 

“The lover’s consciousness is absorbed in pure objectivity but as against the objective it gives 
existential meaning to things. It is not possible to understand these meanings from the outside. 



They have to be understood inwardly in their total context. The cardinal error of religiosity is to 
interpret the utterances of the lovers at their face value without bothering to decipher their real 
meanings. The contradictions between the clerics and the Sufis continue because they speak from 
different perspectives in different languages. The Sufis understand the clerics but the clerics do not 
understand the Sufis. How could a person stationed at lower echelon understand the higher one? 
Many Sufis including Mansur Hallaj, Baba Bulleh Shah and the martyr Sarmad had to suffer at the 
hands of the clerics. The accusations of the lover against the beloved cannot be interpreted on ordinary 
plane since she communicates at a higher level. Her words and their purport are only meant for her 
beloved who understands them fully. They are not meant for the ordinary folk to interpret them at 
their respective level. It is only the beloved, which has a right to check the lover and no one else. The 
self-styled custodians of religious, social and cultural values have played havoc with the lovers, 
symbolised in the tragic romantic tales of different parts of the world. They have not allowed love to 
prosper. The spiritual essence of love cannot be understood at the psychic plane. The contradiction 
between the psychic and the spiritual has destroyed so many great men and women. The lover and 
the beloved express two shades of rightness. It is not a conflict between right and wrong but a conflict 
between two shades of rightness. The lover is placed at a situation where she exercises rightness 
otherwise how could she be worthy of her beloved’s love. Her ideas, feelings, words and actions are 
the expressions of righteousness. The beloved, on the other hand, rightfully places his lover in the 
heightened states of suffering because it makes the realisation of union possible, though his shade of 
rightness is differently perceived by the lover. Thus, the two shades of rightness come in open conflict 
with each other. This is the ‘dialectics’ of love, which ultimately leads to union of the lover and the 
beloved. The lover’s seeking justice against the unjust behaviour of his beloved has to be understood 
in the total context.” 

I honestly believe that this kind of research work has been undertaken for the first time in the field 
of ‘Farid Studies’ by Dr. Shahzad Qaiser, whom I have credited as the best scholar of Saraiki language, 
which is spoken by a great number of people in Pakistan and outside world. 



I, from the core of my heart, express my congratulations to Dr. Shahzad Qaiser, the author of this 
masterpiece work of metaphysical poetry of Khawaja Farid, and pray that Allah, the Almighty, may 
bestow his mercy upon him who has provided such an indispensable key for those who would like 
to open up their heart to the vast panorama of spiritual teachings and the spiritual core of Islamic 
tradition. Like the other works of the author, this is also his masterpiece work which is the result of 
his remarkable scholarly critical study of the poetry of the most renowned poet of Saraiki language, 
which will help the people at home and abroad to understand the infinite depths of his metaphysical 
poetry. The author deserves heartiest congratulations of all the readers. 

27.8.2009 

Prof. Dr. G. A. Allana 

S.I 

Emeritus Professor University of Sindh Hyderabad/Jamshoro 



Prologue 


It is a distinctive achievement on the part of Dr. Shahzad Qaiser to have produced an English 
translation of the text, with explanation, of the ‘Kafi compositions’ of Khwaja Ghulam Farid. The 
venerable poet scholar belonged to Chachran, District Rahimyar Khan, Pakistan, and flourished 
during the 2nd half of the 19th century. Dr. Qaiser’s work is a standard one on all the essential counts: 
the translation is based on an authentic text, the meanings recorded convey the correct sense, and 
the expositions that follow lend insight into the feeling perceptions, philosophic connotations and 
Sufistic contemplations. The author’s language power lends lustre to all. In his previous work 
entitled The Message of Diwan-i-Farid (covering the magnum corpus of the poet’s two hundred and 
seventy two Kafis), Dr. Qaiser has clarified that his translation is based on an authentic text of the 
Kafis originally compiled by Maulavi Aziz-ur-Rehman and reedited recently by two scholars (The 
Message, pxxli).* Thus, the publication of The Message of Diwan-i-Farid has for the first time placed 
on record the English translation of the complete text of the compositions of Khwaja Ghulam Farid 

Before this, except for Allama Iqbal’s works, a complete text of no other poet from Pakistan has been 
translated into English. Dr. Shahzad Qaiser has set an example by presenting to the reader the entire 
original contribution of Khwaja Ghulam Farid in English.* This movement is likely to gain 
momentum hereafter. 

Dr. Qaiser deserves credit that even though he himself was born and reared in Lahore, the cradle of 
the Punjabi language, he has been able to achieve a sound understanding of the Seraiki idiom of 
Khwaja Ghulam Farid. His grasp of the fine nuances of the poet’s Seraiki expression has enabled him 
to produce a reliable translation. No doubt, Dr. Qaiser’s contribution is an admirable attempt to 
mediate knowledge. His English rendering transcends the stage of ‘literal meaning’ and dips deep 
into the underlying thought process. Often he has presented us with an English ‘version’ instead of 



an English ‘translation’, of the original. In the volume of Understanding Diwan-i-Farid wherein Kafis 
are translated and explained, the expositions which following the textual meanings, do not dilate 
upon any doctrines of the great poet. However, in his earlier work, Beyond the Manifest (2008), Dr. 
Qaiser has acknowledged that he was essentially inspired by the metaphysical thought of Khwaja 
Ghulam Farid. Therefore, he has discussed this doctrine in the first chapter and also devoted two 
chapters to the ‘Doctrine of Oneness of Being (Wahdat al-Wujud ) of Khwaja Ghulam Farid’ in which 
he has explained the relevance of this doctrine in contemporary times as well as in its universal 
realization. According to the learned author, Khwaja Ghulam Farid is “the precursor of metaphysical 
thought of the contemporary times” (p.87), and that “his Doctrine of Oneness of Being (Wahdat al- 
Wujud) is the metaphysical ground of understanding the principle of unity in diversity” (p.99). These 
are important observations and will need further elaboration from him to highlight the contribution 
of Khwaja Ghulam Farid. 


15.8.2009 

N. A. Baloch 

Allama 1.1. Kazi Chair, 
University of Sindh, 
Hyderabad Sindh 


* The present writer was in contact with the late Maulavi Aziz-ur-Rehman of Bahawalpur in 1943 
and he wrote back to inform that he had taken a good care to record the correct text of the Kafis; 
further that he had captioned the collection as ‘Diwan’ keeping close to the Persian terminology 
though Khwaja Farid had composed his Kafis mainly in the Seraiki language. As his family originally 
belonged to Sindh he had also composed some Kafis in Sindhi which were also included in the Diwan. 
(More recently a worthy scion of the family, Tahir Mahmud Koreja has reedited the Diwan with 
further clarifications). 


* Diwan-i-Farid translated in Enlish prose. 



Reflections 


Understanding Diwan-i-Farid is a notable addition to the growing body of textual and exegetical 
studies of Sufism or Islamic Spirituality as it unfolded in the Indian environment. A sequel to Dr. 
Shahzad Qaiser’s earlier work of translating and studying Khawaja Ghulam Farid, an outstanding 
spiritual master of the school of Ibn ‘Arabi in South East Asia in the late nineteenth century, it not 
only provides useful materials for an in-depth study of Sufism in general but also helps to dispel 
many ongoing misunderstandings about the history of Sufi thought and praxis. Western scholarship 
on Islam has often entertained the idea that, not unlike the case of Islamic philosophy, Islamic 
Spirituality also withered away after the great masters of classical Islam. In doing this it ignores the 
irrefutable historical record that testifies to the fact that Islamic philosophy is a living tradition in 
the Islamic lands and did not come to an end in the seventh/thirteenth century after Ibn Rushd. 
Neither did Islamic Spirituality cease to produce dazzling examples of spiritual excellence who 
personified the doctrinal and practical aspects of Sufism. Khawaja Ghulam Farid is one of these 
numerous figures whose spiritual radiation brought about a re-flowering of Sufism in South Punjab 
and beyond it. 

Khawaja Ghulam Farid, whose mystical magnum opus has been translated and explained in 
Understanding Diwan-i-Farid, belongs to the long illustrious tradition of wisdom poetry or poetically 
mediated thought which has been a hallmark of the Sufi masters throughout the ages. Poetry, of 
course, holds the key, for it speaks a universal language. But, as in the case of Rumi, mysticism is 
added to poetry. This is a winning combination, for poetry and mysticism are both universal 
languages of the human soul and nowhere do they reinforce each other more than in the life and 
legacy of the Sufi masters. 

Dr. Shahzad Qaiser has not simply given us a translation. He has endeavored to step backward from 
the text and delve into the point of view that informs it. It is a work which tries to pry open for its 
readers the door to the universe of discourse of Islamic Spirituality and the metaphysical perspective 



in which it is squarely rooted and from which it draws its sap and life blood. He is not interested in 
evaluating Sufism and Islam from within those dominant perspectives of modern scholarship that 
make various contemporary modes of self-understanding the basis forjudging the subject. Instead, 
he wants to portray Islamic Spirituality from the perspective of those great Muslims of the past who 
established the major modes of interpretation of the Sufi doctrine and Islamic understanding. 

We are thankful to Dr. Shahzad Qaiser for making available to the English reading public the work 
of an important figure of the Sufi tradition of South East Asia who represents the incredibly rich 
intellectual and spiritual tradition that is still live and vibrant in the Islamic world. 


20.6.2011 

William C. Chittick 

Professor 

Department of Asian & Asian-American Studies, 
Stony Brook University, New York, USA 



Introduction 


The reality of Knowledge in metaphysics becomes a problem of knowledge in philosophy. The 
problem of the modern West is that it has restricted and constricted the universal dimension of 
knowledge and thereby the universal realm of being. Philosophy by becoming ‘the handmaid of 
science’ has done violence both to the spirit of philosophy and the spirit of science. Epistemology is 
considered as the ‘science of knowledge’. The very word science reduces knowledge to a particular 
dimension of knowledge. The scientific method by mere use of reason cohere the data received from 
sense-experience. The scientific view of things, enjoys a certain form of legitimacy within certain 
parameters but when science transgresses its bounds in considering sense-experience as the only 
source of knowledge and thereby the scientific world as the only world, that it metamorphoses itself 
into scientism. Modern epistemology and modern ontology are oblivious of different degrees of 
knowledge and different levels of being, respectively. They have no inkling of the higher dimensions 
of knowledge and the supra-ontological levels of Reality. They are forgetful of the metaphysical truth 
that all the regions of consciousness or experience cannot be reduced merely to sense-experience or 
sense-perception and the whole cosmos cannot be reduced solely to the empirical world. The 
inspiring literature of the metaphysical and religious traditions of the world rightly belies the false 
claims of modernism, which has to realise that the traditional world with all its variations is 
essentially based on universal experience as against the modern world, which is based on a segment 
of experience, which frequently assumes a lower form of reasoning and at times fallacious one. The 
modern attempt to universalise its presuppositions of sense-experience is not only against the law 
of things but has led to the crises in the fields of sciences, arts and humanities. Philosophy of Science, 
which is itself a product of modernism, is lost in the morass of contradictions created by modern 
science in its interpretation of the scientific data. It has deepened the yawning chasm between 
knowledge and being. The Western critique of modern science by different schools of thought 
including postmodernism is merely a family affair and does not touch the core of the issue. 



The crucial dividing line between the traditional and the modern world is in reference to knowledge 
and being. It boils down to the division between the Infinite and the finite or between intellectual 
intuition and sensory intuition. The problem with the modern West since its inception is that the 
dazzling success of sense-experience in the corresponding empirical world has deluded it into 
thinking that the method of science can be applied to arts and humanities as well. It has further erred 
in assuming that other levels of experience are neither possible nor desirable. It has not only 
misinterpreted the data received from higher levels of experience but has erroneously attempted to 
reduce it to a lower level of experience. It has to remember the traditional lesson that different levels 
of being are amenable to different levels of knowledge. Even in the case of physical sciences, the 
scientific method lacks the inner reach to get in touch with ‘the permanent essences of things.’ It has 
no method to reach ‘the transparency of the phenomena’. This virtually creates a problem when the 
scientists attempt to interpret the data received from sense-perception. The difference amongst the 
scientists in interpreting the data is essentially due to its methodology, which is insulated from the 
metaphysical principles. The modern physicists understanding of light, for instance, bereft of the 
metaphysical principles of Light merely remains peripheral. One who has no idea of Light itself 
cannot fully understand its manifestation at the empirical level. Likewise, modern biology remains 
obliviousness of Life itself therefore it does not succeed in encompassing the phenomena of life. Facts 
and their interpretations divorced from metaphysical truths end up in erroneous views and 
distortions, which fail even to give a partial view of Reality. How is it possible to really understand 
the horizontal dimensions in obliviousness of the vertical ones? The crises of modern science cannot 
be resolved within the orbit of science itself. Science has to move outside its orbit in order to 
overcome these crises that, in a certain sense, are its own creation. The problem becomes 
compounded when the scientific method is applied to social sciences. It fails to give true 
understanding of human reality expressed in different aspects including religious, moral, economic, 
psychological, social, aesthetic, political and cultural. A plethora of pseudo-theories of knowledge in 
different realms has invaded the modern mentality, which glorifies Ignorance at the expense of 
Knowledge itself. 

One of the dominant trends of the modern world is to consider opinion or personal view at par with 
knowledge. The relevance of personal opinion in everydayness of existence notwithstanding, the 
modern times have blown it out of proportion. The ghost of the Sophists still haunts humanity. An 
opinion bereft of real knowledge ultimately misleads human understanding. Man becomes habitual 
in remaining on the periphery without searching for the ultimate nature of things. The modern man 



requires revisiting Plato’s essential distinction between opinion and knowledge. A deeper study of 
the traditional world will further help him in becoming inconsequential in reference to truth. How 
could personal opinion or personal view substitute knowledge unless it is a perspective of 
knowledge? 

The drama of the modern West is the drama of finitude. The modern world is orchestrated in such 
a way that it continuously harps the tune of finitude. The modern attempts to extent the boundaries 
of finitude end up in merely extending the frontiers of finitude but they remain enmeshed in 
finiteness. They have no knowledge of the Infinite and thereby have no access to it. Kant, the German 
philosopher, denied knowledge of the noumena, and it is this denial taking numerous forms of 
modernism and post modernism, which continues till today. He found metaphysics impossible on 
the basis of his ignorance of the higher realms of knowledge and being. He took his method as 
absolute and considered himself authorised to pass judgements on the realms, which could not fit in 
the strait jacket of his methodology. The problem of Method has haunted the philosophers since 
times immemorial and in our times we see Jean Paul Sartre struggling with the same. The methods 
of philosophy, with all their variations, are akin to the methods of science, which deal with certain 
segments of the Reality and that too in their respective imperfections. Philosophy and science have 
become so judgemental. 

The basic trend of the modern man is to start from multiplicity and end up by denying unity. It tends 
to forge unity within multiplicity, which is nothing else than a philosophical forgery. The popular 
slogan of the modern world regarding the unity of sciences has proved to be counterproductive. It 
has brought forth the multiplicity of sciences as widower of unity. The same trend is visible in 
humanities and arts. The talk of unity of mankind, by de-linking it from the metaphysical principle 
of unity, has not only failed to realise unity but has brought forth further diversity impregnated with 
antagonistic contradictions. The modern man has to realise that the future of mankind is linked with 
the future of the metaphysical tradition. Freedom of thought does not mean freedom from thought. 
The conflict between thoughtfulness and thoughtlessness can be traced back to the times when the 
modern West destroyed its own tradition by rebelling against it in the forms of Renaissance, 
Reformation and Enlightenment. It became oblivious of its Greek tradition, the Latin roots of 
European languages, the Christian tradition and the metaphysical and religious traditions of the 
world. It ignorantly metamorphosed metaphysical truths into philosophical categories. Many 
pseudo-problems of philosophy arose due to the ignorance of the intellectual heritage of mankind. 



The game of language and thought was narrowed down to the finite at the expense of the 
Infinite. The European languages became impoverished by remaining attuned to the poverty of 
thought. Language and thought intensified the paucity of each other. 

The modern concept of Man, among other concepts, exhibits the weaklings of language and thought. 
Man is being studied by sciences, arts and humanities. Modern psychology, either in segregation or 
in conjunction with related and unrelated disciplines, has come to assume a special status in its study 
of Man. A plethora of schools of thought have sprung thoughtless of the essential reality of man. 
There are hundreds and hundreds of individual, existential, social and cultural theories of personality 
weaving fabrics of being in obliviousness of the metaphysical status of man. They have no method 
to reach the unmanifest dimensions of man. The discovery of the unconscious is again principally in 
the realm of the manifest and it has nothing to do with the metaphysical unmanifest. Even the study 
of the manifest remains superficial in being insulated from the unmanifest and in being subject to 
faltering methodologies. The psychologist remains enmeshed in the entrails of the human psyche. 
He may displace the concept of the psyche with the concept of the self or with the concept of 
behaviour, but his fundamental approach remains tied to the world of psyche. He has no method to 
differentiate the spiritual from the psychical. He debases the spiritual level to the level of human 
psyche. He has a delimited concept of normalcy and thereby a faltering concept of abnormality. 
Psychology does give a shade of instrumental knowledge of man but does not understand the 
essential dynamics of the individual and society. It is precluded in principle in revealing the essential 
understanding of Man. It errs in being oblivious, by dint of its methodology, of the wholeness of man. 
It does talk of wholeness, at times, but it is a wholeness that is within the bounds of finiteness bereft 
of the Infinite. Metaphysics teaches us that even the widest spread of the finite cannot reach the 
Infinite. The finite is the manifestation of the Infinite. One cannot fully understand the finite at the 
exclusion of the Infinite. Even the frontiers of parapsychology fall within the bounds of the finite and 
they have nothing to do with the realm of metaphysics. The philosophies, psychologies, 
anthropologies and sociologies of religion, for example, face the same delimitations in their study of 
man and his religion. Their persistence in following their respective methodologies removes them 
further from the metaphysical reality of man. They raise ‘the dust of multiplicity’ and fail to see the 
evident reality. How could veiled knowledge unveil the infinite depths of man’s being or 
consciousness? 


The Psychology of Religion can never come to terms with the real foundations of metaphysics and 



religion unless it evolves a method to reach spirituality, which lies beyond the psychical realm. 
Religious experience has its source in the spiritual and not in the psychical. It is the obliviousness of 
this subtle distinction, which made Sigmund Freud propound pseudo-theories of the origin of 
religion, which have been carried through with certain variations in their subsequent development. 
His works including Totem and Taboo, Moses and Monotheism and The Future of an Illusion 
betrayed his understanding of the roots and fruits of religion. He initiated a major psychological 
trend in psychology against religion in the modern West, which taking different forms continues in 
the present times. 

Modern psychology not only errs in knowing the origin of religion but it also errs in understanding 
religious behaviour, nay the whole behaviour of man. The concepts of psychology being 
fundamentally psychical are inherently incapable of portraying metaphysical and religious truths. 
The metaphysics of love, for example, is beyond the ken of psychology. It has no means to 
understand the lover’s fear, anxiety, despair, pain, sorrow, distress, affliction, misery, torment, 
anguish, guilt and suffering etc, which he experiences in separation and disunion from his divine 
beloved. It cannot comprehend the state of peace, calmness and happiness of the lover while 
experiencing visions and unions of his friend and the ultimate state of ‘deliverance and union.’ Its 
failure mainly consists in attempting to interpret the spiritual as psychical. How the lover’s attaining 
consciousness of his ontological nothingness could be understood by modern psychology? Won’t 
modern psychology cease to exist as a specialised disciple in recognising pure objectivity of things 
and events outside the human psyche? 

Traditional psychology has truly assigned the role of the psychical and the spiritual in its study of 
man and his behaviour. It has not confused the psychical with the spiritual. How could one even fully 
understand the psychical unless he understands the spiritual? The Sufi psychologists, for example, 
have always excelled in studying man in his wholeness. They have been conscious of separating the 
illusory from the genuine in the fold of religious experience. They have devised different 
methodologies to differentiate the divine from the satanic in order to bring to naught the showings 
and whisperings of the Satan. The modern psychologist needs to acquaint himself with the 
masterpieces of Sufi psychology in order to correct his errors and gain a deeper understanding of 
the realities of man. 


The modern thinker frequently commits, which we have called elsewhere, the Delimitation Fallacy 
that mainly consists in delimiting the realms of knowledge and being by denying the Nondelimited 



Knowledge and the Nondelimited Being. Science takes sense-experience as its source of knowledge 
and reason to cohere the data received by sense-perception and delimits the realm of knowledge and 
being, which does enjoy a certain form of legitimacy. But science commits the Delimitation Fallacy 
when it is metamorphosed into scientism by denying any other source of knowledge and any other 
level of being beyond the scientific one. Philosophy ultimately commits the same fallacy in 
considering Reason and sensory-intuition as final and all-pervasive and in denying the universality 
of Intellect and intellectual intuition. The lower fallaciously tends to usurp the place of the higher. 

Man is called upon to study the symbols of God (Ayat) in the universe, his own self and in the 
heavens. The Qur’an says: There are symbols on the earth for those with certainty, as also in your 
own selves: will you not then see? And your Sustenance is in the heavens, which is promised to you. 
(51: 20-22). The symbols of God (Ayat) in the Qur’an, cosmos (afaq) and selves (anfus) are essentially 
identical. The Qur’an establishes an intimate bond between knowledge and the symbols of God 
(Ayat). It is knowledge, which leads to deciphering the meanings enshrined in these symbols. Islamic 
tradition assigns primacy to knowledge itself. Adam’s superiority to the angels is by virtue of 
knowledge grounded in freedom. Knowledge is the foundation of Man’s cosmic vocation. It is not 
merely conceptual knowledge but doctrinal knowledge with corresponding means of realisation as 
well. The Qur’an says: He it is Who created your ears and eyes and hearts. You are so barely grateful. 
(23: 78). The Arabic word ‘shukr’ has a higher meaning than what is commonly understood in the 
sense of being grateful or thankful. It means, in the present context, the realisation of the possibilities 
of knowledge by virtue of sense-experience and heart-perception gifted to man by God. The failure 
to realise any of these possibilities is equated with the Arabic word ‘kufr’, which has a higher meaning 
than infidelity. It means either denying any one of the possibilities or failing to develop them. The 
Qur’an says: And the Day when We shall assemble from within every community (ummat), a host 
of those who gave lie to our Symbols (Ayat) and they will be lined up (according to the gravity of 
their wrong conceptions). When they are all assembled, He will say: You belied My Symbols (Ayaf) 
without encompassing them with knowledge, otherwise what else you were doing. And the Truth 
about their wrongness will be manifest concerning them and they will not be able to speak (justify 
themselves) (27: 83-85). Tradition further teaches us that those who belie the Symbols of God (Ayat) 
essentially belie themselves. The Qur’an says: It is an abhorrent example of those who belie Our 
Symbols and wrong their own selves (7: 177). 

The traditional world, under the sway of modernism, is falling prey to the Delimitation Fallacy by 



delimiting the categories of traditional thought and becoming oblivious of traditional symbolism. It 
is displacing the respective traditional languages and their categories with modern ones. Islamic 
tradition, for instance, is replete with metaphysical and religious categories enshrined in the 
traditional Arabic language of the Qur’an. But these have been divested from their symbolical, 
universal, and contextual meanings and displaced with literal, constrictive and out of context 
meanings. The fallacy consists in assigning finality to the latter in denial of the former. The Qur’anic 
text cannot be changed but its root meaning is being interpolated by subjective interpretations of the 
clerics, in flagrant violation of pure objectivity, who fail to realise the ever recurring possibility of 
experiencing God in the infinite depths of one’s being as maintained by the mystics and the Sufis. 
They do not apprehend that mystic experience, as a source of knowledge, grows out of the infinite 
depths of one’s heart. They are oblivious of the fact that it is the integration of sense-perception and 
heart-perception which makes man realise his true vocation of life. 

Happily, the metaphysical and the religious traditions of the world have not become fully deadened 
by the onslaughts of modernism, thanks primarily to the intellectuals including metaphysicians, 
theosophists (hukma), mystics and Sufis, who have kept the vertical and horizontal dimensions of 
Knowledge alive, active and vibrant. One of the most enlightened figures among them, in the world 
of Islam, is Khawaja Ghulam Farid (1845-1901) belonging to the Saraiki tradition, who hails from 
South Punjab, Pakistan. He belongs to the intellectual tradition of Ibn Arabi, Mansur Hallaj and 
Bayazid Bistami. He is in the spiritual lineage of Baba Farid Masud Ganj Shakar. His prose and poetry 
reflect his profound knowledge of the intellectual heritage of mankind. His understanding of 
traditional symbolism hardly finds a parallel in our times. His being multi-lingual gives him direct 
access to the repositories of knowledge. His understanding of world spirituality deepens his own 
spiritual experience. He realises the levels of ‘Shariah’, ‘Tariqah’, ‘Haqiqah’ and ‘Marifah’ within the 
Islamic tradition at the hands of his elder brother Fakhruddin, his spiritual master and bequeaths 
wisdom of love and gnosis to humanity. It is by virtue of Providence that he anticipates the 
metaphysical and traditional thought of a galaxy of thinkers including Rene Guenon (‘Abdul Wahid 
Yahya-1886-1951), Frithjof Schuon (‘Isa Nur al-Din- 1907-1998), Titus Burckhardt (Ibrahim ‘Izz ud 
Din- 1908-1984), Martin Lings (Abu Bakr Siraj ad Din-1909-2005) Seyyed Hossein Nasr and William 
C. Chittick, who have left a great impact in the revival of the Islamic metaphysical tradition in 
contemporary times. He, in a spiritual sense, has initiated the resurgence of Islamic Intellectuality 
both in the East and the West. It has led to the revivification the doctrine of Oneness of Being (wahdat 
al-wujud), which is so close to the heart of our Sufi- poet, who has not only added certain creative 



dimensions to the aforesaid doctrine and its realisation but has demonstrated the efficacy of 
traditional Saraiki language and culture in the understanding of metaphysics and tradition. 

Khawaja Ghulam Farid structures his metaphysics and its realisation on the foundations of the 
Reality (Flaq) understood as the Absolute, the Essence, the Infinite, ‘the Metaphysical Whole’ and 
‘the Universal Possibility’, manifesting metaphysical, traditional, religious, philosophical, 
cosmological, cultural, political, socio-economical, psychosocial and symbolical levels of 
understanding things in his unique literary style. He mirrors a higher understanding of the Reality 
(God), Man and the Cosmos by virtue of his traditional and metaphysical perspectives. He goes 
beyond modern epistemology and ontology and demonstrates supra-forms of knowledge and being 
with their ensuing metaphysical identity. His intellectual intuition unfolds deeper layers of truth, 
which are beyond the ken of religiosity. Religiosity, bereft of love and gnosis, finds many things as 
stumbling blocks in his Diwan, which can only be removed at the plane of Intellectuality/ 
Spirituality. His ecstatic utterances, for example, in his gnostic mode of poetry ( kafis ) seem 
outrageous to the religious psyche for it has never tasted the fruits of spirituality. It also has no ways 
to appreciate his direct contact with God, experience of the Prophetic Presence ( haduri ), and his 
unconditional commitment with his Spiritual Master ( murshid ), which are the fruits of deepest love 
and reverence. Likewise, at times, his going beyond the rituals is a dilemma for the religionists, who 
are condemned to measure spirituality on the level of mere religiosity. They also fail to recognize his 
Universal vision of finding the metaphysical and religious traditions of the world as manifestations 
of the identical Light, and thereby transcending the exclusivity of every religion in essentially 
conceiving their transcendent unity. Religiosity also does not understand his seeing the ontological 
unreality of everything except the Reality (God), which he attains by different spiritual methods 
including witnessing ( mushahida ) and unveiling (kashf). It finds it so difficult to agree with him 
when he apprehends the Reality (God), in the Attribute of Sovereign (Sultan) of the world, and in 
the form of labourer ( mazdur ) in simultaneity or when he witnesses the Reality (God), in the 
Attribute of Royal (Hakim), the issuer of royal decrees, simultaneously in the form of lowly ( miskeen ). 
It is completely at a loss to share his vision when, at times, he transcends the polarisations between 
Islam and infidelity ( kufr ); Truth (Haq) and falsehood ( batil ) ; Beautiful ( Sohna ) and ugly ( kojha); 
Good ( Khayr) and evil ( shar ) , Virtuous (Nek) and vicious (bad’); Faithful (Momin) and heathen 
(kafir); Mindful of God (Zakir) and heedless (nasi) etc, and embraces them all by going to the root 
beyond these polarisations, which only arise out of the necessity of manifestation; thus, religious 
consciousness remaining opaque to his metaphysics of Light which teaches that Light essentially 



remains Light in the state of reflection or deflection, unaffected by any of these states. Religiosity 
does not comprehend his transcending the individual mode of knowledge and action to the universal 
mode of Knowledge itself and nonaction respectively. It also has no inkling of his use of traditional 
symbolism and is condemned to remain stranded on the mere literal meanings of words. Religiosity 
utterly fails to understand his doctrine of Oneness of Being (wahdat al-wujud), wherein the Reality 
(God) manifests in all forms in the simultaneity of its transcendence and immanence — without the 
Reality being affected by any of these forms— and his experiencing all these forms as essentially 
inviolable since there is no otherness and, thus his solely finding ‘the Indivisible One-And-Only’ as 
‘the One-And-All’. It is ‘Seeing God Everywhere’ and thereby loving God everywhere. It is going 
beyond the ‘ontological unreality’ of the mediums to the One who is ‘the Most Real’. It is exceedingly 
imperative to realize Khawaja Ghulam Farid’s higher levels of understanding, otherwise one is likely 
to miss his ultimate metaphysical vision and thereby falter in considering the most subtle portions 
of his poetry as blasphemous. 

The Holy Tradition of ‘Hidden Treasure’ frequently quoted by different Sufis of the Path of Love and 
the Path of Knowledge is the starting point of reaching the heart of the Sufi tradition. ‘I was a hidden 
treasure and I desired (ahabatu, loved’) to be known Accordingly, I created the creatures and thereby 
made Myself known to them. And they did come to know Me’. This tradition is fundamental in 
accounting for the original emergence of the principle of differentiation within the Reality. Self- 
Consciousness is the primordial and fundamental polarization within the Absolute. The otherness is 
not absolute for in case of divine Self-Consciousness the principle of otherness is essentially for Self- 
realization. ‘The Reality wanted to see the essences of His Most Beautiful Names or, to put it another 
way, to see His own Essence, in an all-inclusive object encompassing the whole (divine) Command, 
which, qualified by existence, would reveal to Him His own mystery. For the seeing of a thing, itself 
by itself, is not the same as its seeing itself in another, as it were in a mirror; for it appears to itself 
in a form that is invested by the location of the vision by that which would only appear to it given 
the existence of the location and its (the location’s) self disclosure to it. The Reality gave existence to 
the whole Cosmos (at first) as an undifferentiated thing without anything of the spirit in it, so that 
it was like an unpolished mirror...the (divine) Command required (by its very nature) the reflective 
characteristic of the mirror of the Cosmos, and Adam was the very principle of reflection for that 
mirror and the spirit of that form.’ It is the birth of polarity leading to relationship, affinity, tension 
and conflict. This primordial and fundamental polarization within the Reality or the Self-polarization 
of the Reality leads to the distinction between the subject and object, knower and known. From the 



standpoint of Self-polarization, the other is not absolute but is an occasion for Self-realization. 
‘Furthermore, because each of the poles is nothing other than the Reality, each must imply, 
potentially and latently, the other within itself. The process of Self-polarization is then one by which 
each projects onto the other what is latent of the other within itself. There is of course, at this stage, 
no real otherness, since it is a case of divine Self-consciousness for which the principle of otherness 
is simply for Self-realization, as is the case with human self-awareness.’ 

What is the place of love and knowledge in the attainment of gnosis? Love and knowledge are 
dialectically related to each other. Love deepens knowledge and knowledge enhances love. One does 
achieve mystical or individual realisation in the state of love. It is when the lover ceases to be that he 
finds no difference between him and his beloved. He becomes identical with the object of his love. 
But the experience of oneness realised by the lover remains temporary and incomplete and the lover 
does come to retain a certain sense of identity after his experience has passed away as stated by 
Iqbal, a religious metaphysician, in his Lecture: Knowledge and Religious Experience. It is very 
decisive to understand in this context that Khawaja Ghulam Farid’s Diwan-i- Farid is saturated with 
love but it does not consider love as an end in itself. It is a means to realise Knowledge itself. It brings 
out the traditional truth that love paves the ground for gnosis. In other words, love ultimately leads 
to gnosis. The alchemy of suffering makes the lover deepen the sense of his own ontological 
nothingness in the Face of the Beloved. This mystic or individual realization makes him reach the 
threshold of the highest stage of metaphysical realization. It is by the Grace of the Lord that the 
possibility of transcending the lover-beloved axis opens up and becomes realised. Both the lover and 
the beloved cease to be in simultaneity since both are in reference to each other. ‘I am the Truth,’ ‘All 
is Me’ and ‘All is My Splendid Face’ washes away all dualities and polarizations. It is named as ‘the 
Supreme Identity.’ 

Khawaja Ghulam Farid’s metaphysics embraces aspects of both traditional metaphysics (mystic or 
individual) and pure metaphysics (metaphysical or universal) both in their aspects of doctrine and 
corresponding realisation. His traditional metaphysics of love essentially demonstrates the same 
metaphysical truths envisaged by pure metaphysics of contemplation but by a different route. The 
Path of Love ultimately plunges in the Path of Knowledge. Thus, it is at the higher stage of 
metaphysical or universal realisation that his experience attained, by virtue of intellectual intuition, 
becomes akin to the pure metaphysics of the Hindus and the transcendent metaphysics of the 



Buddhists, nay with all the great metaphysical traditions of the world with all that it implies. It is 
very decisive to understand the subtle difference between the mystic and the metaphysical levels of 
his thought with their corresponding realisations in order to get to the heart of the matter. 

Khawaja Ghulam Farid’s doctrine of Oneness of Being (wahdat al-wujud), unveils the deeper layers 
of the principle of unity. It mirrors the principle of unity in diversity. His metaphysical 
understanding of the unity of God ( tawhid ), both in its reflective and contemplative aspects, takes 
its essential inspiration from the Qur’an. In order to achieve a doctrinal understanding of the unity 
of God (tawhid), one has to understand that the Reality (God) is manifests in all things. Everything 
is ontologically nothing. God manifests Himself in all forms, in the simultaneity of His transcendence 
and immanence, without any form whatsoever affecting Him. The essence of the idea is that the 
Divine takes all forms but none of these- ordinary or extraordinary- takes the Divine form. No 
human, for example, could ever take any form of the Divine. No one is with God but God is with 
everyone. ‘God is. There is no thing with Him’, says the tradition. Metaphysically speaking, all 
presence is the form of His Omnipresence. The Qur’an is replete with the essential message that no 
created being could ever be divinized. God says: ‘They are unbelievers who say, ‘God is the Messiah, 
Mary’s son.’ Say: ‘Who then shall overrule God in any way if He desires to destroy the Messiah, 
Mary’s son, and his mother, and all those who are on earth?’ For to God belongs the kingdom of the 
heavens and of the earth, and all that is between them, creating what He will. God is powerful over 
everything ( Qur’an: translated by A.J. Arberry, 5:17). God, for example, in His Attribute of Power 
(Omnipotence), manifests Himself in all forms of power including the ordinary, the charismatic and 
the miraculous. All receptacles are essentially characterized by their powerlessness including the 
angels, prophets and saints. They have no inherent powers and they only act by the powers vested 
in them by God and that too by His leave and accord. No one has ever ascribed power to himself for 
it tantamount to ascribing divinity (ilah) to his own created (manifested) self. 

The Qur’an dispels ignorance of people about the true nature of their embodied selves (being) and 
possessions (having), which is one of the fundamentals in doctrinal understanding of the unity of 
God (tawhid): ‘0 men, you are the ones that have need of God; He is the All-sufficient, the All- 
laudable’. (Qur’an: translated by A.J. Arberry, 35:15). Man’s ontological and ontical needs have no 
self-subsistence, independence or autonomy since they wholly arise in reference to God, who is the 
Self-Sufficient (Al-Ghani). Man cannot consider himself ontologically in the state of nothingness on 
his own (faqir) since his nothingness is derived from Being itself (God). He is thus, essentially devoid 



of his ontological nothingness. In other words, his ‘ontological unreality’ solely derives its credentials 
from the Real (God). Man is not even nothing. Otherwise, it tantamount to ‘ascribing aught beside 
God’ (shirk). The arrogance of the ones, who consider themselves as self- sufficient, on the other 
hand, is recorded by the Qur’an thus: ‘God has heard the saying of those who said, ‘Surely God is 
poor, and we are rich.’ We shall write down what they have said, and their slaying the Prophets 
without right, and We shall say, ‘Taste the chastisement of the burning- that, for what your hands 
have forwarded, and for that God is never unjust unto His servants.’ ( Qur’an: translated by A. J. 
Arberry, 3:181-182). The same inimical attitude amongst the Jews is referred to by the Qur’an. ‘The 
Jews have said, ‘God’s hand is fettered.’ Fettered are their hands, and they are cursed for what they 
have said. Nay, but His hands are outspread; He expends how He will...’ (Qur’an: translated by A.]. 
Arberry, 5: 64). ‘....And when it is said to them, ‘Expend of that God has provided you,’ the 
unbelievers say to the believers, ‘What, shall we feed such a one whom, if God willed, He would feed? 
You are only in manifest error!’(Qur’an: translated by A.J. Arberry, 36:47). The earlier followers of 
the prophet were reminded of not ascribing purity to themselves on their own. ‘....But for God’s 
bounty to you and His mercy not one of you would have been pure ever; but God purifies whom He 
will; and God is All-hearing, All-knowing’. (Qur’an: translated by A. J. Arberry, 24:21). Rather, the 
Qur’an cautions against the cardinal errors of ascribing being and having to oneself— ordinarily or 
extraordinarily- ‘And strike for them a similitude: two men. To one of them We assigned two 
gardens of vines, and surrounded them with palm-trees, and between them We set a sown field; 
each of the two gardens yielded its produce and failed naught in any wise; and We caused to gush 
amidst them a river. So he had fruit; and he said to his fellow, as he was conversing with him, ‘I have 
more abundance of wealth than thou and am mightier in respect of men. And he entered his garden, 
wronging himself; he said, ‘I do not think that this will ever perish; I do not think that the Hour is 
coming; and if I am indeed returned to my Lord, I shall surely find a better resort than this.’ 18:35 
Said his fellow, as he was conversing with him, ‘What, disbelievest thou in Him who created thee of 
dust, then of a sperm-drop, then shaped thee as a man? But lo, He is God, my Lord, and I will not 
associate with my Lord any one. Why, when thou wentest into thy garden, didst thou not say, "As 
God will; there is no power except in God"? If thou seest me, that I am less than thou in wealth and 
children, yet it may be that my Lord will give me better than thy garden, and loose on it a thunderbolt 
out of heaven, so that in the morning it will be a slope of dust, or in the morning the water of it will 
be sunk into the earth, so that thou wilt not be able to seek it out.’ 18:40 And his fruit was all 
encompassed, and in the morning he was wringing his hands for that he had expended upon it, and 
it was fallen down upon its trellises, and he was saying, ‘Would I had not associated with my Lord 
any one!’ But there was no host to help him, apart from God, and he was helpless. Thereover 



protection belongs only to God the True; He is best rewarding, best in the issue. (Qur’an: translated 
by A. J. Arberry, 18:32-44). 

The denial of one’s ontological nothingness could lead to ascribing divinity to one’s own self, which 
is a Pharaonic sin. It is the sin of being. ‘And Pharaoh said, ‘Council, I know not that you have any 
god but me...’ (Qur’an 28:38). Korah (Qar’un), on the other hand, committed the sin of having. ‘Now 
Korah was of the people of Moses; he became insolent to them, for We had given him treasures such 
that the very keys of them were too heavy a burden for a company of men endowed with strength. 
When his people said to him, ‘Do not exult; God loves not those that exult; but seek, amidst that 
which God has given thee, the Last Abode, and forget not thy portion of the present world; and do 
good, as God has been good to thee.’ And seek not to work corruption in the earth; surely God loves 
not the workers of corruption.’ He said, ‘What I have been given is only because of a knowledge that 
is in me.’ What, did he not know that God had destroyed before him generations of men stronger 
than he ill might, and more numerous in multitude? And yet the sinners shall not be questioned 
concerning their sins. So he went forth unto his people in his adornment. Those who desired the 
present life said, ‘Would that we possessed the like of that Korah has been given! Surely he is a man 
of mighty fortune. But those to whom knowledge had been given said, ‘Woe upon you! The reward 
of God is better for him who believes, and works righteousness; and none shall receive it except the 
steadfast.’ 

So We made the earth to swallow him and his dwelling and there was no host to help him, apart 
from God, and he was helpless; and in the morning those who had longed to be in his place the day 
before were saying, ‘Ah, God outspreads and straitens His provision to whomsoever He will of His 
servants. Had God not been gracious to us, He would have made us to be swallowed too Ah, the 
unbelievers do not prosper, That is the Last Abode; We appoint it for those who desire not 
exorbitance in the earth, nor corruption. The issue ultimate is to the godfearing.’ (Qur’an: translated 
by A. J. Arberry, 28:76: 83). Thus, by dint of ascribing the amassed wealth to his knowledge, he 
wrought destruction at his own hands. He forgot that he essentially had no knowledge and it was 
God’s Attribute of Knowledge (ilm), which was manifest in him. He falsely attributed God’s Attribute 
of Knowledge to himself. He erred in failing to recognise the inhering of God and His Attributes 
within his own medium. The mode of prayers mentioned in the Qur’an, on the other hand, speaks 
volumes of man’s consciousness of his ontological and ontical nothingness. The prayer of Moses is 
very significant in this context, ‘....and he said, ‘0 my Lord, surely I have need of whatever good Thou 
shalt have sent down upon me’. (Qur’an: translated by A. J. Arberry, 28:24). It is precisely the 
reason that in consonance with the unity of God (tawhid), we say Masha’Allah (Allah has willed it), 
Insha’Allah (Allah willing), Alhamdulilah (All Praise is due to Allah), Subhan ‘Allah (Glorious is Allah 
for being transcendent and immanent in simultaneity), wa maa tawfiqi ‘ilaa bilaah (and my success 



can come only from Allah) etc, which points towards the Omnipresent, Omniscient and Omnipotent 
Reality (God) working in our mediums. Everything is in the hands of God. All success ( nusrat ) and 
help (madad) comes from Him directly (outside the mediums) and indirectly (through the mediums). 
It takes place according to the Divine measures. Nothing happens without His leave either in the 
cosmos or in our selves. The attempt to hold even an atom, more or less, of one’s being or having in 
one’s own hands is spiritually self-defeating, which is tantamount to ‘ascribing divinity to aught 
beside God.’ Doesn’t obedience (bandagi) essentially consist in divesting oneself- ontologically and 
ontically- of being (self) and having (possessions) that belong to Him? Realising the consciousness 
of one’s ontological nothingness or ontological nonbeing (faqr ) is as difficult as to fly without wings, 
says a Sufi. The reflective and contemplative aspects of the unity of God (tawhid) make one 
understand that God is Law itself, which is manifest in the Law of things. It assumes all forms of 
law. All things are subservient to His Law and thereby are reflections of His implicit Will. However, 
things in disobedience are deflections of His Will. But these deflections are ultimately in consonance 
with His implicit Will since He has willed freedom for Man. Man was granted freedom for without 
freedom goodness could not be created, which necessitated the possibility of evil. A man who starts 
actualizing the possibility of evil (committing wrongs), makes himself as a receptacle for God to start 
simultaneously manifesting Himself in His Attributes of Al-Khafid(The Abaser), M-Mudhill (the 
Giver of Dishonour), Al-Mumit (The Destroyer), Al-Muntaqim (The Avenger), Ad-Darr (The 
Afflictor) and so forth since everything is ‘locus of divine self-disclosure.’ God is manifest in the 
simultaneity of His transcendence and immanence in man’s whole activity including his ideas, 
feelings, words and acts. 

The Qur’anic concept of the unity of God ( tawhid ) is realised in Man’s submission to God (bandagi), 
which is constitutive of both worship and service. It is worshipping God in His transcendence and 
serving Him in His immanence. ’I have not created jinn and mankind except to serve Me. I desire of 
them no provision, neither do I desire that they should feed Me. Surely God is the All-provider, the 
Possessor of Strength, the Ever-Sure’ (Qur’an 51:56-58). The ritualistic psyche of the religionists is 
more attuned to worship, and here even, without any inkling of a direct contact with God and, at 
times, even becoming oblivious of His service in the real sense. It considers relationships with the 
cosmos including man as merely ethical or moral. It is unmindful of the fact that there are no ethical 
or moral concerns as such. They are theomorphic since God is manifest in all mediums. Our essential 
commitment is not with these mediums but with the transcendent God who, in His immanence, is 
manifest in each one of them. They are real concerns of the Reality (God) since God contemplates 



Himself in all forms. He desires no provision or feeding at our hands because of His transcendence, 
but He desires that we should serve Him in His immanence in forms of the requirements of the 
mediums in which He manifests Himself. A holy tradition (hadith qudsi), whose spiritual import 
essentially is realized by the friends of God, beautifully expresses the aforesaid point: “Allah will say 
on the Day of Resurrection: 0 son of Adam, I fell ill and you visited Me not. He will say: 0 Lord, and 
how should I visit You when You are the Lord of the worlds? He will say: Did you not know that My 
servant So-and-so had fallen ill and you visited him not? Did you not know that had you visited him 
you would have found Me with him? 0 son of Adam, I asked you for food and you fed Me not. He 
will say: 0 Lord, and how should I feed You when You are the Lord of the worlds? He will say: Did 
you not know that My servant So-and-so asked you for food and you fed him not? Did you not know 
that had you fed him you would surely have found that with Me? 0 son of Adam, I asked you to give 
Me to drink and you gave Me not to drink. He will say: 0 Lord, how should I give You to drink when 
You are the Lord of the worlds? He will say: My servant So-and-so asked you to give him to drink 
and you gave him not to drink. Had you given him to drink you would have surely found that with 
Me.” Thus, there are no human rights. All rights are Divine, whether within the mediums or beyond 
the mediums. Giving charity to a poor person, for example, is not an ethical or moral act but 
essentially is a loving gift to God, who is cloaked in the form of need and poverty. It is an act of love. 
But how could one gift God when one is himself in the state of ontological nothingness or in the state 
of ontological nonbeing since Being wholly belongs to God? It is the Spirit gifting the Spirit. A person, 
who only sees the poor man, without recognising God in him, and simultaneously failing to recognise 
God in his own self, has no real and experiential understanding of the unity of God (tawhid). One 
has to constantly remember that it is the transcendent God who assumes all immanent forms and 
essentially acts within them. A man who dies does not act. It is because the Spirit (Ruh) of the Lord 
(Rabb) breathed in his medium is withdrawn. ‘They will question thee concerning the Spirit. Say: 
‘The Spirit is of the bidding of my Lord (qul al-ruh min amri Rabbi). You have been given of 
knowledge nothing except a little.’ (Qur’an 17:85). The Spirit inheres in every man. ‘It is in him but 
is not his.’ It is the Divine Essence, says the tradition. Essentially, the Spirit (Ruh) worships and 
serves in itself and for itself. 

The one, who apprehends the subtle aspects of ‘contemplative tawhid’ in consonance with the 
teachings of the Qur’an, plainly exposes the error of ascribing divinity (ilah) to anything beside God 
(‘shirk). ‘God forgives not that aught should be with Him associated; less than that He forgives to 



whomsoever He will. Whoso associates with God anything has indeed forged a mighty sin’. (Qur’an: 
translated by A. J. Arberry, 4:48). ‘And when Lokman said to his son, admonishing him, ‘0 my son, 
do not associate others with God; to associate others with God is a mighty wrong’. (Qur’an: 
translated by A. J. Arberry, 31:13). It is called heinous transgression (zulmun azeem) because it tends 
to displace divinity with otherness. To ascribe divinity (ilah) to a thing: material, human, celestial, 
etc is placing divinity beside the Divine (shirk). Reality belongs to the Divine. It is a wrong idea to 
juxtapose the human and the Divine. ‘And the most part of them believe not in God, but they associate 
other gods with Him’ (Qur’an: translated by A. J. Arberry, 12:106). The attempt to ‘ascribe divinity 
to aught beside God’ consists in subtracting from the Reality (God) and correspondingly adding it to 
nothingness, which is not possible. It has to be recognized that One ( Ahad ) is not a quantitative 
number but is essentially qualitative. It is the symbol of Wholeness. It symbolises Unity, which 
manifests in multiplicity. It has been aptly said that the act of ascribing ‘divinity to aught beside God’ 
or otherness (shirk) is not denotative for there is nothing beside God, which could be pointed out, as 
such. One could only talk of pseudo-relations with ‘divinity to aught beside God’, which are merely 
connotative. The metaphysics of the unity of God (tawhid) essentially teaches us that God, ‘the 
Indivisible One- and-Only is the One-And-All’. The clerics, however, under the spell of modernism, 
constrict the metaphysical concept of the unity of God (tawhid) and thereby falter in flattening the 
concept of ‘ascribing divinity to aught beside God’ (shirk), and irresponsibly apply it ignorantly or 
arrogantly to even those who do not associate or ascribe any parallel power to God in faltering forms 
of self-subsistence, independence and autonomy, and who, in fact, wholeheartedly ascribe the source 
of all power in wholesomeness to God. It is equally true of all the Divine Attributes, whose source 
they acknowledge as the Reality (God). God manifests in all the mediums and in all the worlds. Those 
who die in the Way of God, for example, are not dead but alive beyond the comprehension of 
(ordinary) consciousness (but within the ambit of knowledge) and they get their sustenance from 
their Lord. (Qur’an:2:i54; 3: 169). God endows them with spiritual powers (components of 
sustenance) to establish linkages with the terrestrial world and act in consonance with His Will. The 
relevance of their life to the terrestrial beings is understood by the ones committed to the spiritual 
plane. Ordinary eye has no access to the spiritual realities. It is essentially ‘eye of the heart’, which 
witnesses the working of the Divine in the realms beyond the manifest. Thus, Spirituality manifests 
a higher and deeper understanding of the subtleties, perplexities, and antinomies of ‘contemplative 
tawhid’ than religiosity, which merely remains peripheral. 


Khawaja Ghulam Farid’s Diwan-i-Farid, a masterpiece of literature, is essentially gnostic in essence. 



It principally mirrors the doctrine of Oneness of Being (wahdat al-wujud) in poetic form. It fosters 
the principle of‘unity in diversity’ by ‘reflecting the Face of the Beloved’ in all forms. Love and gnosis 
are its ever recurring themes. Search of transcendence, in order to realise vision and union, remains 
its foremost concern. It enlightens us on the cultural expressions of the metaphysical values of truth, 
knowledge, freedom, goodness, beauty and love. He considers knowledge as veiled unless 
transformed into gnosis by virtue of love. Love is suffering but the alchemy of suffering transmutes 
the base metal into gold. It leads to the realisation of ‘the Supreme Identity’. Khawaja Ghulam Farid, 
poet-metaphysician, essentially chooses the gnostic mode of poetry {kafi) based on ‘raags’ and 
‘raginis’ mainly, ‘raag bahervi,’ and many others including ‘raag talang,’ ‘raag malkons,’ ‘raag jog’, 
‘raag malhar’, ‘raag pahari’ and ‘raag jonepuri,’ to express terrestrial and celestial truths. His 
understanding of musicology adds creative dimensions to traditional music. He unveils the multi¬ 
dimensional beauty and richness of the traditional Saraiki language. His subtle use of words, idioms 
and proverbs also manifests deeper understanding of his oral tradition, which he deepens to its 
infinite depths. His commitment with the oral tradition remains primordial in spite of its being 
reduced to writing. He also beautifies Saraiki culture, which is a fertile ground for nurturing different 
facets of traditional art. He understands his times and envisions a creative change in the lot of people. 
He points to the integration of the individual with the society. His poetry gives light of hope against 
the darkness of despair. He is deeply rooted in his own soil but the purport of his message is 
universal. He remains down to earth but simultaneously soars higher in the heavens. His linguistic 
and cultural contributions, among other things, are a great asset of the world culture. He is the world 
poet. 

My trilogy on Diwan-i-Farid starts with The Metaphysics of Khawaja Ghulam Farid (Suhail Academy 
Lahore, 2009). The present work is a sequel to my earlier work of translating Khawaja Ghulam 
Farid’s Diwan-i-Farid into English prose, titled: The Message of Diwan-i-Farid (Suhail Academy 
Lahore, 2009) whose original text and translation have been kept intact except for a few changes 
here and there. The expression lover has been understood at times in the feminine sense and at times 
in the masculine one. The verses of the Diwan, in my current work, have been explained for fostering 
a plain understanding of the doctrines without going deep into the technicalities of metaphysics and 
its realisation as done elsewhere in my works. It has essentially been one of my inmost concerns to 
facilitate an understanding of Khawaja Ghulam Farid’s experience of ‘love and gnosis’ and thereby 
his attainment of ‘deliverance and union’ within the traditional matrix. It has been primarily written 



for the searching souls who may feel inspired to walk in the tracks of the Sufi tradition, and contribute 
further in heightening and deepening the Gnostic consciousness through their intellectual and spiritual 
endeavours. It was by the Grace of God that after almost completing my work at hand, I experienced 
the holy presence of Khawaja Ghulam Farid in my dream/vision in continuation of my earlier dream/ 
vision of him a few years back. He was amidst a few blessed souls. It was so enlightening to hear 
reference to one of his ‘kafis’ in the celestial spheres in an atmosphere saturated with Gnostic love. 
It has heightened my reverence for the great Sufi and deepened my commitment with his Diwan-i- 
Farid. 
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2/2 Kafis Of 
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A Sufi-Mystic Poet 



Kafi-1 


“My charming beloved is bidding me farewell today. I 
have taken the burden of sufferings on my head.” 

Ka‘bah symbolises God’s Presence. The House is lively 
due to its inmate who is Life itself. The pilgrim develops a 
relationship of intimacy with the dweller otherwise without a 
dweller, a mere dwelling is desolation. The charming dwelling, 
personifying God, is bidding farewell to the pilgrim. A 
farewell at the hands of one’s beloved creates immense 
suffering. It is a unique form of farewell with all its pathos, 
which is so burdensome. It is not mental pain of losing an 
object but suffering of parting from one’s beloved. All 
suffering is essentially spiritual. The road to love is 
characterised by temporary separations and unions, which 
deepen love and prepares one to have an ultimate union with 
the beloved. A ritual is a bridge between the lover and the 
beloved. Rituals devoid of love are mechanical, perfunctory 
and lifeless leading to ritualism. A ritualistic behaviour is lost 
to outwardness at the expense of inwardness. Rituals are not 
ends in themselves but are means for the realisation of the 
beloved dwelling in the human heart. Heart essentially 
symbolises the House of God. The spiritual climax of every 
ritual is to initiate and foster a direct contact with the 
beloved, who resides in the inmost chambers of one’s heart. 
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“The sacred and supreme House of God is free from 
all imperfections. Here, God’s bondsmen of higher 
and lower ranks, become recipients in consonance 
with their asking.” 

The House of God, symbolising the spiritual, is perfect. It 
is universal and thereby free from all social and cultural 
delimitations. The discriminations of sex, colour, class or 
castes are not there. It does not recognize even an iota of 
material differentiations since it primarily addresses to the 
spiritual nature of humanity. It has a spiritual programme for 
the entire mankind to be realised by any one who chooses to 
become its votary in consonance with ‘the ultimate nature of 
things’. It admits both the virtuous and the sinners in its small 
and big gatherings. The ‘servant-Lord axis’ is the starting 
point of spiritual life. The postures of servanthood, nonbeing 
or nothingness imply the Lord, Being or the Essence itself 
respectively. The Divine blessings are infinite and no finite 
receptacle can exhaust them. Intention is the key to the 
Divine Treasure. Here, all the receptacles in consonance with 
their inner reach are blessed accordingly. A person who is 
merely outward remains at the periphery as compared to the 
one who absorbs the sea in the drop of his inwardness. 



“I laud the peace of Divine Majesty. I laud the sacred 
sanctuary of Allah. I laud the venerable House of 
Allah. It is the treasury of blessings.” 

The majesty, sacredness and veneration of the House of 
God, both inward and outward, symbolises the absolute and 
the Infinite, which is a great blessing. There cannot be real 
universal peace unless the human accepts the Divine. The 
negation of the sacred tends to profane everything. Going 
beyond oneself creates the spirit of veneration hardly 
experienced by the modern man lost in the world of human 
finitude. There is no blessing greater than the one, which 
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shows the strife ridden humanity the way to principled, real 
and lasting peace on ‘the human planet’. 

^ iihf ^ *sU>y 
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“The light embodied in the black covering (of the 
House of God) demonstrates the unity of the entire 
Ummah (it symbolizes the principle of unity in 
diversity). Undoubtedly, the seeker of peace, who 
enters the compound of the sanctuary, becomes free 
from sorrow.” 

The blackly embodied light symbolises the ‘abysmal 
darkness of the Essence itself. It points to the Principle and 
its Manifestation. The principle of unity in diversity unifies 
the entire creation. It is the metaphysical principle of uniting 
mankind. The seeker of universal peace finds contentment in 
embracing the principle within, which guarantees world 
peace. 

Llf 

“My sense of primordial sorrow has heightened by 
remembering the compound of the House of God. 

My heart prompts me to take bane for (mere) life is 
false and meaningless.” 

The dawning realisation of the pilgrim’s separation 
increases the sense of his primordial loss, which keeps him so 
sorrowful. The transcendent and immanent reality of the 
beloved is his existential truth grounded in pure objectivity. 
The beloved is his ‘ultimate concern’, which permeates Iris 
relative concerns. He considers Iris life false and meaningless 
unless it is spent in union with his beloved. 
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ULUUl^uLyfJj 

“Now, I am turning the reins toward my native town 
(returning back). I am in grip of countless states of 
anguishes. My heart has cultivated true ties of love. 

My God! Make me revisit the place.” 

He is returning to his ordinary self filled with great 
anguish, after his spiritual sojourn. His heart has contracted 
true love. He prays to God to grant him recurring spiritual 
openings. 

“My heart is desirous of my beloved. It does not find 
breathing space in the house, city or lane. I will again 
realise the strokes of circumambulation in case 
fortune smiles on me.” 

His heart is so desirous of his beloved that it has ceased to 
have worldly ties. It will be very lucky if it gets an occasion to 
make spiritual effort in finding his beloved, who resides in the 
depths of his heart. His life is in inwardness. 

Itrr&L tjfifi 

“Farid! I will enervate without my beloved. I will 
heave sighs of distress, while crying bitterly. I will 
ultimately die by constandy bearing sorrowfulness. 

The sufferings have made my self fiery.” 

He suffers tremendously and has overbearing sorrows 
without his friend because his whole life is attached to him. 
His beloved is not one of his many concerns but is his only 
concern. All attachments are shades of his real attachment. 
All his commitments have a meaning in reference to his 
inward commitment. 
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“The divine flute has created percussion.” 

Human person is a flute in the hands of the Divine. Self- 
realisation points towards the infinite wealth buried beneath 
the ordinary human self. It is musical both in form and 
content. The modern man has lost the wherewithal of this 
‘hidden treasure.’ One who knows how to play this flute is 
bewildered by the creativity and fineness of its musical its 
tunes. 

LJ. 

Lbf *&>/ bl' i J..yi&nf yij, 

“My spiritual master communicated to me esoterism 
in fullness. He made my reason, reflection and entire 
understanding dwindle into insignificance. He taught 
me sobriety in drunkenness. He enlightened me on 
the ascending stages of spiritual journey.” 

His murshid communicated to him the whole of esoterism 
both in its doctrinal aspects and the ways of realisation. He 
made him understand the entire way, so that he could be 
mentally prepared about encountering different stages during 
his spiritual voyage. He was taught the subtleties of 
intellectual intuition and the ultimate identity of knowledge 
and being. He was educated on the limitations of reason, 
reflection and ordinary understanding during the course of 
his spiritual journey. He learnt the lessons of sobriety in 
dmnkenness from him. The light and love of God during the 
spiritual experience is so overwhelming that he made him 
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conscious of sifting the real from the illusory. He was 
cautioned regarding the need of making spiritual efforts in 
returning back to the domain of everyday experience in order 
to resume his normal activity. He had to rediscover his new 
being with a sublime sense of personal identity. 

J? jr^ ijlfij? 

11 XiP 

“I have witnessed Oneness as openly manifest. I 
have understood the reality of annihilation. All 
hidden has become seeable. I have realised, each and 
every tune (degree) of virtuousness and gnosis.” 

The doctrine of Oneness is not merely a theoretical tmth 
but is undergone by virtue of spiritual experience. It is a 
genuine experience, which lends certainty, factualness and 
verifiableness to the metaphysical tmth. Metaphysical tmth is 
followed by a corresponding metaphysical realisation. He 
entirely realises the truth of Oneness in his inwardness. The 
hidden realities become manifest. The reality of annihilation 
lays bare before him. It is a process of re-creation wherein 
everything is annihilated and re-created in simultaneity. The 
movement is so swift that it gives the illusion of stability to 
things. Things are devoid of being and at every moment they 
plunge into nothingness. Everything perishes at each moment 
except the Face of God. 

Ji; 'Ssssr'ibzL 

cf/,}i 

“The subtleties of existence have opened up. The 
lights of realities have become perceptible. The 
visible and the Invisible are capable of being 
understood. The difference between proximity and 
remoteness has withered away.” 

The mystery of existence is revealed to him. Ordinary 
existence is a veil to the metaphysics of existence. Spatio- 
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temporal order curtains real existence. The curtain has been 
lifted and the ordinary dimensions of space and time have 
vanished. The perception of near and far is not absolute. It is 
relative to a specific spatio-temporal order. His experience of 
Oneness has been from the absolute dimension, which has 
obliterated all the relative differentiations, which are 
essentially provisional in nature. 

jlrl 

Pie/” 

“The flute has successfully unravelled the reality of 
deeper secrets and novel stations. The dawning 
realisation of His Omnipotence has led to the 
privation of false existents and their properties.” 

It is by virtue of turning his being into a flute that the 
Reality unveils before him. The unveiling of the Omnipotent 
Reality leads him to directly experience the ephemeral nature 
of the world. Everything is powerless in Face of the Power 
itself. How could a powerless thing claim existence? There is 
no self-subsistent reality except the Absolute. 

“We have become matchless enraptured lovers after 
drinking from the cups of pure wine. We have 
transcended fasting and ritualistic prayer and adopted 
an inebriate mode of expression.” 

Pure wine enraptures their love of the Divine to the extent 
that they transcend ritual modes of existence. They see the 
Real with the eye of the Real. They reach their destination. 
Farewell to the milestones. Farewell to the rituals. Their 
inebriate mode of existence is a scandal for the illusory eye. It 
is an ordinary eye, which cannot perceive the extra-ordinary. 
It lacks the perception of their spiritual state. Their inward 



determines their outward. Only a spiritual eye perceives them 
in their own right. 

If 

li rJ5»*yjr jeSjii-Crif 

“How can an unenlightened person bereft of gnosis 
know the laudable, holy and powerful tradition (of 
Oneness of Being)? The One is identified with 
Freedom Itself without delimitation. He has 
descended in all forms.” 

A person bereft of gnosis cannot understand the tradition 
of Oneness of Being. His perception, conception and 
imagination are delimited. He is constrained to perceive, 
conceive and imagine the Reality in reference to his own 
spatio-temporal apparatus ingrained in his mind. He is 
condemned to consider all provisional polarisations as final. 
He lacks the metaphysical perspective to perceive the One as 
identified with Freedom itself. He is a loss to understand that 
if the Reality were not delimited by descending in each form 
then it would have suffered delimitation by virtue of its being 
Pure Freedom. It is to exercise Pure and absolute freedom 
that the Reality has to delimit itself. 

J>jP f.bljfJj 

“My heart was freed from merely following the letter 
of law after getting a clue of Oneness. Farid! The 
individual by ceasing to be- narrated the sermon: My 
essentiality is Spirit.” 

He has been following the letter of law. His sense- 
perception and reason had delimited him. He was constrained 
to remain tied with the outward. His ideas, feelings, 
discourses and actions were all tied to the crust. He had no 
access to the inward. It was a spiritually decisive moment of 
his life that his heart was blessed with a clue of Oneness. It 
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was a spiritual blessing, which made him realise his own 
nothingness in the Face of God. The Spirit (Reality or God) 
within him had taken over his medium and declared that the 
Reality within his human overlay was essentially the Spirit. It 
was an experience, which not only led him to experience his 
own nonbeing but it also made him experience the Spirit, 
which is essentially in ‘him’ but is not his. 
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k ^ c/> 

“My beloved has manifested in the form of the 
outward. He has become openly manifest in each 
form.” 

The doctrine of Oneness of Being (wahdat al-wujud) with 
its corresponding realisation sees the universe including Man 
as the manifestation of the Absolute and the Infinite. It 
considers all polarisations as provisional and essentially 
devoid of being. The metaphysical reality of nothingness 
constitutes those Possibilities, which have not taken the form 
of Names or Attributes. To consider the world as absolutely 
cut off from the Absolute or God is erroneous and is the 
product of ordinary thinking, which creates an unbridgeable 
gulf between subject and object. It is metaphysical thought, 
which posits the possibility of identity between knowledge 
and being. The beloved has taken the shape of the world and 
openly manifests in every form. 

“He has manifested in Adam at times and at times in 
the Prophet Sheesh. His manifestation has been at 
times in Nuh and at times in the Flood.” 

He manifests in the form of the Prophets as well in the 
appearance of cosmic events like ‘the Great Flood.’ There are 
degrees of His manifestations. He manifests to a greater 
degree in Man and to much a higher in Perfect Man. His 
manifestation in any cosmic event is a truth dealt with 
traditional cosmologies. The universe does not stand in 
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opposition to Him as ‘other’ but reflects Him as if in a 
mirror. 

“He has manifested at times in the Prophet Ibrahim, 
the friend of God, and at times in Yousaf of Canaan.” 

He manifests Himself in forms of prophecy and 
friendship. He figures in knowledge, sentiment and human 
interactions. 

“He has manifested at times in Isa and the Prophet 
Ilyas and at times in Lachman Ram and Kaan.” 

His manifestation is not restricted to any one tradition. He 
has manifested Himself in all traditions of the world including 
the Hindu tradition. 

I <£{/><£ 

“He has manifested at times in Zachariah and at 
times in Younis. His manifestation has been at times 
in Musa bin Imran.” 

His manifestation has been in the Prophets, their 
ancestors and their progeny in varying degrees. 

“He has manifested at times in Abu Bakr, Umar and 
Uthman. His manifestation has been at times in the 
glorious lion of God.” 

He has manifested in the form of the four friends of the 
Prophet. How one can detest any one of these forms where 
He has manifested Himself in such a high degree? The 
truthfulness of these friends has been verified by virtue of 
spiritual experience. The historical accounts regarding the 
conflict between the Household of the Prophet and his 
foremost Companions after the death of the Prophet lack 
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wider perspectives. It was not a conflict between good and 
evil but it was a divergence between different shades of 
rightness. They all deserve reverence. It is spiritually fatal to 
show disrespect to any one of them. 





“He has manifested at times in the martyrs, Hasan 
and Husayn, and at times in Fakhr-e-Jehan, my 
spiritual master.” 

It was for the time that a conflict between good and evil 
took place between Husayn and Yezid respectively. He 
‘embraced martyrdom’ in the form of Hasan and Husayn. He 
is eternal but manifest in the temporal. He experiences 
transcendence and immanence in simultaneity. He cloaks in 
the form of his murshid Fakhr Jehan. 

bOlls" 

“He has manifested at times in Ahmad: the vanguard 
of the Messengers, the beloved of all the illustrious, 
the preceptor of selves and intellects and the 
sovereign of the sovereigns.” 

His manifestation in the form of Ahmad has been of the 
highest degree. He has manifested Himself perfectly in the 
perfect form of Ahmad. He has contemplated Himself fully 
in Ahmad’s mirror of the heart. It is He who came in the 
form of Ahmad and did all wonders. 

L1 I 


“He has manifested at times in Revelation and at 
times in Gabriel. His manifestation has been at times 
in Torah, David Psalms and New Testament. He has 
manifested at times in verses and at times in their 
recital. His manifestation has been at times in the 
discernment between truth and falsehood.” 
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It is His manifestation in the whole process of religious 
revelation including the Archangel Gabriel. It is His Divine 
Speech, which takes the form of Scriptures. It is His 
manifestation at a certain level, which discerns the true from 
the false. 


^yrlb;u;L-^T 

“The Whole illuminates the individual aspects. The 
Beautiful has manifested itself and has assumed an 
open form of manifestation. He masterly manifests at 
times in priding and humility. His manifestation at 
times is in pain and at times in alleviation.” 

The Whole lights up everything. It embraces totality. 
There is nothing outside it otherwise it cannot be 
metaphysically termed as ‘the Whole’. Beauty itself in its 
outward form is so openly manifest. He manifests in pride 
and humility and in pain and its alleviation. He manifests in 
all things and events—positive and negative— and nothing 
can be excluded from it. If His manifestation is a mystery, 
then His supposed ‘non manifestation’ is a greater mystery 
because He is ‘the metaphysical Whole’ and nothing can be 
excluded from it. 

“He manifests at times in the tradition of love and at 
times as lover wandering in alien lands. His 
manifestation at times is in bewitching dishevelled 
locks around the neck and in the enraptured one with 
flowing hair.” 

He is not partially inward or partially outward but He is 
absolutely the Inward and totally the Outward. Reason finds 
it so scandalous. It is the doctrine of Oneness and it is its 
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realisation, by virtue of Intellectual intuition, that makes the 
metaphysical truth dawn on the percipient. 

“He manifests at times as Hindu metaphysician, 
astrologer and ascetic and at times as religious and at 
times as worldly. His manifestation is at times as 
doctor, ascetic and sick and at times as Vedic, 
Brahman and Knowledge.” 

He manifests in all forms including positive and negative. 
The religious consciousness may give a concession in 
accepting His manifestation in positive forms but finds it 
highly appalling in attributing His manifestation in negative 
forms. It fails to understand, for instance, that how could the 
One, who Himself bestows health manifest in the negative 
form of a sick person. 

iJcAAUrCL(/" 

“Farid! Remain silent and do not disclose these 
mysteries. You should desist from such outrageous 
discourse. But, never be oblivious of your friend. 

Such a (Divine) decree has been made beyond a 
shadow of a doubt.” 

He stops short of disclosing these mysteries, which seem 
so outrageous to ordinary understanding. He reminds the 
votaries of their foremost duty of never being oblivious of 
their friend, which is a doubtless decree of the Qur’an. The 
possibility of friendship with God is readily realised by 
spiritual consciousness but seems abhorrent to the religious 
one. The religious psyche remains tied to the relative master- 
slave polarity and considers it as absolute. The question of a 
slave loving his master does not arise. The vocation of a slave 
is just to follow the commandments of his master out of fear 
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for the punishment inflicted upon him if he does otherwise. 
Friendship with God takes one to a realm where one stands 
before Him not ‘in fear and trembling’ but in love and poise. 
He only fears the disruption of his friendly relationship with 
God, which is qualitatively different from ordinary fear and 
the religious one. Good is, in the spiritual sense, what fosters 
friendship and evil is what severs it. Doctrines, rituals and 
morals essentially become lively in the situation of love and 
friendship. 
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U(/” 

f & 

“If the entire creation is subjected to you, then even 
what? The meaning lies in thy ceasing to be (the state 
of supreme identity or the realized consciousness of 
your ontological nothingness in the Face of the 
Absolute).” 

What is the ultimate significance of even subjecting the 
entire creation to oneself? What is the meaning of life? It is 
not reflected in the power one has over things and events. It 
does not lie in outward achievements. The attainment of the 
cosmic purpose of existence lies in realising one’s ontological 
nothingness in the ‘Face of the Absolute’ or God. It is the 
whole meaningful endeavour of life. Things could be 
meaningful on other criteria but anything short of it becomes 
meaningless on this absolute, supreme and ultimate criterion. 
It is the litmus test of the entire human activity. 

U l /' jt* 

“If you’re intellectual discourse has made an impact 
on Arabia and Persia, then even what.” 

If the impact of one’s intellectual widespread discourse has 
no eternal bearing then what is its value? The earthly fame 
will fade away in contrast to one’s ceaseless subsistence in the 
Divine Consciousness. 
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u if / jt* 

“If you have been seeking knowledge and reverential 
conduct by the study of Vedas, Puranas (sacred 
writings of Hindus) and Scriptures, then even what?” 

Gaining of Scriptural knowledge, learning and reverential 
conduct are a nullity as compared to one’s original vocation 
of union with the beloved. 

i. i/ j \f 6> Jt* 

“If you exercise sovereign authority, by virtue of 
you’re royal status, then even what.” 

A person gets possessed by the very thing he possess. 
There is no end to one’s yearning for subjugation. One’s 
achievements on the spectrum of time have no value unless 
they are transformed into eternity. How one’s masterly gains 
could measure up to being a realised possibility of the Divine 
Essence? 

U if / iS> Jlr 

“If you command respect in the temporal world and 
go happily to the eternal one, then even what.” 

The religious consciousness is content with being happy in 
both the worlds. What is the significance of one’s being 
happy in this world and the life hereafter without achieving 
the spiritual station of servanthood? 

w/*ij (jn’jfC 

i^f l/Jj jlr 
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“If you are pure Sunni, belonging to the Hanifi 
tradition and committed to the Sufi Path, then even 
what.” 

One’s being pure Sunni and a Sufi only attains mystic 
realisation. The ultimate goal is to achieve metaphysical 
realisation. 

Ut/" Jlr 

“If your search of finding your friend manifest in 
forms of signs, activity and attributes has become 
fructuous, then even what.” 

If one has discovered his friend in the outward, then even 
it has no significance as compared to uniting with the Being 
itself in the state of nonduality. 

0 %? yi (J/ 

sj jlr 

“If you have achieved the level of ‘Ghaus’ and Pole, 
entided as Master of the Masters, then even what.” 

The attainment of higher spiritual stations is nothing in 
front of gaining the paradise of the Essence. 

'r'Jicf)^i ,lX “■*)”/* 

“Farid! If your poetry has become renowned in Hind, 
Marwar, South and East (all regions), then even 
what.” 

He questions the value of the recognition of his poetry far 
and wide, when weighed against his realising the possibility of 
namelessness. 
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t Hfjcudt-jc 

“Your eyes shot arrows (prompted moves). Your 
expressions impregnated with mysteries made 
percussions.” 

The Essence manifests itself in the form of the beloved to 
make love possible. His eyes have captured many a souls. His 
mysterious expressions have left a deep impact on the lovers. 

“You made numerous enraptured ones eliminated 
and got countless lovers wiped out.” 

He has got countless enraptured lovers lose their lives for 
his sake. His love is so mesmerising that the lovers submit to 
him in fullness. They do not listen to the voice of reason. The 
ordinary considerations of the world have no meaning in 
their eyes. They are in such a state of intoxication that laying 
down their lives for their beloved does not matter. 

“You flung Ibrahim — whose being had been 
permeated by love — in the blazing fire and made him 
bear the burden of love.” 

He made the Prophet Ibrahim saturated with love. He 
made him carry the onerous burden of love and finally flung 
him in the blazing fire. He saved him from being torched by 
the physical fire by turning it into a garden but consumed him 
completely in the fire of love. 
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“You made worms germinate in the body of Ayub 
and in front of Musa burnt the mount Tur (by the 
reflection of your Light).” 

He tested the patience of the Prophet Ayub in different 
ways till his body was germinated with worms. He was not 
unmindful of him for a single moment when he was 
undergoing these ordeals for the sake of his beloved. He 
bestowed upon him countless blessings including reunion 
with Inis family but after he had undergone such spiritual 
tests. The Prophet Musa in a state of deep love wanted to see 
him. He made him fall down in a swoon after seeing the 
mount Tur burn with a reflection of his Light. The insatiable 
quest of seeing him with naked eye kept burning Musa till the 
end of his life. He kept quiet because of His Majesty, but his 
burning love kept on questioning the impossibility of his 
seeing the Reality with his physical eye. 

14 / sizsA /: 

“You sawed Zechariah in the saw and slaughtered 
Yahya in the prime of his youth.” 

He raised the status of the House of Imran by virtue of its 
purity and love. He sawed the Prophet Zechariah, who loved 
him from the core of his heart and had taken so much care of 
Maryam. He responded to his prayer and granted him a son. 
He named him as Yahya and also made him a Prophet. He 
slaughtered him when he was so young. 

“You caused Younis’ entry in the body of ‘the great 
fish’ and made Nuh face the torments of the Flood.” 

He made the Prophet Younis enter body of ‘the great fish’ 
after he had left his community because it was not paying 
heed to his beloved. He saved him and sent him back and he 
won them on his side. Such are the ordeals of love. He made 
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the Prophet Nuh face constant hardships and sarcasm from 
his near and dear ones for such a long time and finally made 
him face the torments of flood. He did not accede to his 
request for pardoning his dead son for he was not from his 
spiritual progeny (Aal) since his actions were not virtuous 
(Ghair salih). The Prophet Nuh loved his son much and had 
deepest fatherly attachment with him but the Divine 
reprimand filled his heart with the overpowering love of the 
Divine to the extent that the love of his son faded away 
completely and he reiterated his resolve to act according to 
the Divine Will. 

“You made the regal Hasan drink the cup of poison 
in the city of Medina.” 

The story of love does not end with the Prophets but 
embraces lovers from all eons and countries. He made Hasan, 
the grandson of the Prophet of Islam, die by administering 
him the cup of poison. Earlier, his love had made him 
abdicate the alienable Caliphate. If the oath of allegiance 
(bay’ah) had been imposed on him by Muawiyah, then, 
‘Karbala’ would have occurred there and then. 

“You caused a colossal tragedy by demonstrating 
swordsmanship at Karbala.” 

Yezid departed from the tradition of the earlier Caliphs of 
Islam and decided to impose the oath of allegiance (bay’ah) 
on Husayn in order to make the Imamate subaltern to the 
Caliphate. Husayn’s love for his beloved made him stand in 
‘Karbala’ against it. The Divine caused a colossal tragedy in 
which, Husayn and those along with him underwent great 
sufferings and ultimately sacrificed their lives for him. 
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“You made Shams, the truthful one, skinned alive and 
Sarmad’s head chopped off.” 

He made his intoxicated lovers Shams and Sarmad face 
such bmtalities. When Shams addressed a dead boy and said 
‘kumbe-iznil-lah’ (come to life by the order of Allah), the 
dead boy did not rise but when he said ‘kumbe-izni’ (come to 
life by my order) the dead boy came to life but Shams was 
skinned alive because of being blasphemous. It was the 
Divine who, to a higher degree in the medium of Shams, 
granted life to the dead boy. When Sarmad, the naked martyr, 
denied the physical ascension of the Prophet to the heavens 
on the ground that the heavens resided in him; remained 
nude for inviting people to search the naked tmth within him; 
supported Dara Shikoh’s spirituality against Aurangzeb’s 
religiosity bereft of inwardness and frequently recited a 
portion of the first Shahadah, there is no ilah (self-subsistent 
reality) meaning thereby that one could not go to the stage of 
affirmation before realising negation; the Divine made the 
head of Sarmad chopped off by those who did not 
understand the reality of his God-intoxicated love and the 
deeper meanings of his acts. 

ll'jUtl'tff* (jr'yU’^zr^s £ 

“You caused the enraptured state and crucified 
Mansur, the Master.” 

He enraptured Mansur, who had attained the 
consciousness of his ontological nothingness, and cmcified 
him. He had taken over his medium. It was the Divine who 
said ‘I am the Tmth’ (Ana’l Haqq) from his tongue. 

Ll/HLVr' 

“You became Layla and exhibited coundess prides for 
the sake of Majnun.” 

He is Love itself, which is polarised in the forms of the 
lover and the beloved. It was His manifestation as lover in 
Majnun and as beloved in Layla. It was His prideful 



23 


expression in the form of Layla that bewitched Him in the 
form of Majnun. 

“You named yourself Shireen for the sake of Khusru 
and Farhad.” 

He took the beloved form of Shireen, which attracted 
Farhad to love. It was His presence in his form, which 
performed extraordinary feats beyond the human. 

“The burden of pain was shared by every one during 
the course of his time (by remaining faithful to his 
vocation).” 

He gave leave (izn) in His Almighty Wisdom to all those 
calamities that befell on each one of them. All His lovers 
underwent pains, anguishes and sufferings, in varying degrees, 
but remained steadfast and faithful to Him. They did not 
betray His love. The infinite capacity and immense strength 
of His love made it possible for them to face the vicissitudes 
of life. 


“Farid! Sacrifice your head for it is now your turn.” 

It is now Inis turn to sacrifice his life for the sake of his 
beloved. He has to bear pains and sufferings in the path of 
love. He is happy in being chosen by the beloved to realise 
union. One gain is worth many losses. What more does he 
need than realisation of the real purpose of his existence? 
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Ijy5?l| jg, 

“Do get me set of bangles from Jaisalmer and dyed 
colourful dopatta especially from Ajmer.” 

Beauty and love are intertwined. Love has stirred her 
from within. She wants to bring out the finest sentiments, 
which inhere in her self. She wants to beautify herself with 
the best that exists in her culture. 

lF ' * 

“It should be truly and specially from Marwar and not 
a counterfeit to the original.” 

Love elicits genuineness. Love and tmth are intertwined. 
Her colourful dopatta from Marwar ought to be real and not 
a counterfeit to the real. Appearance and Reality should be 
identical. 

“These may be brought forth quickly without any 
hold up for over here there is no margin of delay.” 

Her heart longs for these belongings right away without 
any hold-up. It is such a longing that cannot be measured on 
the spectmm of serial time. It can only be fulfilled in pure 
duration, which transcends the ordinary distinction of time in 
series of past, present and future. It is time turning into 
eternity. 
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“These bangles of affection and dyed colourful 
dopatta of love symbolise my stepping in the stream 
of love.” 

Her bangles and dopatta symbolise her initiation in the 
fold of love. Love has transformed both her inward and the 
outward. 

b 01^SjityA' 

“I would procure the Bikaner toe — rings for my right 
and left foot.” 

Her desire to secure Bikaner toes for her feet symbolise 
the start of her journey from the earthly to the heavenly 
within her cultural matrix. 

“I shall fondly wear and display myself even if I have 
to take the obligations of my brother-in-law (who will 
fetch these things for me).” 

She shall happily adorn herself and be presentable even if 
she has to take some obligation (outward help). Her love no 
bounds. It is a stream, which determines its own course. 
There is no family consideration refraining her from 
expressing her love in fullness. 

if 

“Farid! My friend is responsive to me. Why I should 
be sorrowful about the detestation of others?” 

Love is an individual sentiment but with social and cultural 
upheavals. He loves his friend that makes others detest him. 
There is no point in Inis being sorrowful since his friend 
responds to him in love. Otherwise, love would have been so 
overbearing for him. 
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“Beauty and ugliness are the manifestations of the 
Essence. The lovely colourless is in each colour.” 

All the possibilities inhere in the Divine Essence. It is the 
Universal Possibility. There cannot be any possibility outside 
it. The Essence in order to realise the possibilities, which 
inhere in him has to take the form of Names or Attributes. It 
manifests itself in one of its forms. Beauty. It is then Beauty 
itself, which manifests in all forms of beauty. It is in the 
process of this manifestation that the Beauty appears in the 
form of a given beauty, which implies the possibility of a 
given ugliness. There cannot be such manifestation unless it is 
in a ‘world of contrasts.’ But there is no ugliness in the 
Essence since it is free from all imperfections. The 
phenomenon of ugliness arises in the process of 
manifestation and passing through different cycles ultimately 
returns to its source as transformed beauty. Pure water, 
analogically speaking, is free from all impurity but impurity 
arises in the process and is recycled into purity. It is not a 
perfect analogy since it deals with another level of reality but 
it does give some inkling of the point in issue. However, both 
beauty and ugliness are manifestations of the Essence with 
the difference that beauty is directly manifested from the 
Essence whereas ugliness as a privation only arises in the 
course. Likewise, the lovely One is colourless but assumes 
different colours in the process of manifestation. 
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“His being nearer to man than his neck vein is a 
novel secret. His ever presence with you has been 
proclaimed. O people! Do grasp and identify that it is 
His open manifestation in each form.” 

The material percept and the rational concept of nearness 
break down in this case. He is more nearer to man than man 
is to himself. It is the nearness of the Spirit or Divine Essence 
(that is in man but is not his) with a person. The Spirit takes 
the form of a human body in order to express itself in relative 
fullness. It can roughly be likened to the nearness of His 
Essence with His own Names or Attributes. The 
metaphysical meaning of nearness is supreme identity or 
nonduality. His ever presence with human has been openly 
proclaimed. Metaphysical realisation finds Him openly 
manifest in each form. 

tfl//b* l $<.[/ jLJu\ jsj 

“It is a divine secret that He dwells in the self. It is a 
divulged testimony to His Omnipresence. Ranjhan 
friend is in each form. His mode of pride is unique.” 

His dwelling in the human self is a secret of God. He 
dwells as the Self in the human. It is the housing of the Spirit 
in each pore of a human being. Man in his wholeness and 
totality is an outward form the Inward takes to manifest itself. 
It is an irrefutable testimony to His Omnipresence. A thing 
can only exist at any level by virtue of His presence. He is 
Omnipresent. The beloved is immanent in every form with 
uniqueness of transcendence. 

JfjlrJjJjIcr* 

“The move of the Primordial Beauty is a mystery with 
subtle style and manner only one of its kind. He is 
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himself the lover and is himself the rival. He is the 
beloved, who has captivated the whole world.” 

The manifestation of the Primordial Beauty is a mystery. It 
has polarised itself as the lover and the rival. It has no parallel 
in human relationship of love, where the lover and the rival 
are understood to have two distinct realities. He is the One, 
who is manifest in multiple forms. Since there is no one 
beside Him, therefore He has to assume the form of the 
‘other’ (rival) in order to fan the contradictions of love that 
take love to incredible heights. His form as the beloved has 
capitulated His other form as the world. 

Z\ 3 ^ 1 * 3 ^ 

“He is at times singer and at times musical songs. He 
is at times devout and at times prayer with two 
genuflexions. He is at times matchless highly 
enraptured Sufi and at times descends in the form of 
the inebriates.” 

His Omnipresence is all-pervasive. It is not possible to 
understand His manifestations from ordinary religious 
perspectives, which thrive in the world of duality bereft of the 
metaphysical sense of oneness. The religious consciousness is 
a split consciousness and it finds it appalling to accept His 
presence in all modes including the contradictory worlds of 
musicians, devout and rituals, enraptured Sufis and inebriates. 
It attempts to save His transcendence at the cost of His 
immanence thus resulting in the idea of a limited God firmly 
enthroned in Heavens. It fails to understand that the 
transcendence of God is saved in spite of His immanence. He 
is immanent but simultaneously transcendent in any form He 
assumes. His immanence in the form of an inebriate, for 
example, also carries in simultaneity an equal dimension of 
transcendence, by virtue of which, He simply cannot be 
reduced to being an inebriate. 
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“What to talk of heavens, intellects and elements? 

What to talk of the creation with faculty of speech, 
visible and invisible beings? The essential Light is 
manifest everywhere. Who is Farid, the poor and the 
pathetic (to hold any place in the Face of the 
Absolute)?” 

The Essence or ‘the supra-formal Divinity’ is in ‘abysmal 
darkness’. It is, in a certain sense, even beyond light. It is 
when it assumes the form of personal Divinity (Allah) that 
He becomes the light of the Heavens and the earth. Light has 
both the individual and the universal elements. Dght is both 
absolute and infinite. Dght as the Absolute is identified with 
His Individuality and Light as the universal is identified with 
His aspect of the Infinite. There is no contradiction between 
these ‘two fundamental aspects of the Real’. His 
Omnipresence arises by virtue of His being the Infinite. Dght 
itself is manifest in all forms. It is the inherent nature of light 
to manifest itself. Human medium has no self-subsistent 
reality and thereby is a mere shadow of light. 



30 


Kafi-8 


LLfs‘jL<(jyJ-> 

“The inward excruciating pain has highly vexed me. 

The arrows of disunion and separation have ravished 
my heart with anguish.” 

Religiosity has no means to transcend ‘servant-Lord axis’. 
It considers it as final. It does not explore the possibility of 
experiencing God. The mystics and Sufis have stepped 
forward and have shown the way to ‘deliverance and union’. 
A person who embarks on the road to experiencing God 
ultimately finds Him ‘within the infinite depths of Inis being’. 
Love opens the door to reach the inmost chambers of one’s 
consciousness. But love and suffering are inseparable. The 
lover is shot by the arrows of disunion and separation, which 
give him severe inward pains and anguishes. 

Llaf jij if 

“Love is the delight of the suffering heart. Love is the 
mentor, spiritual master and guide. Love is our 
spiritual teacher, who has made us realise the whole 
secret.” 

His suffering heart finds delight in love. The elixir of 
suffering removes the dross from his heart and makes it shine 
like ‘a polished mirror’ in which the beloved contemplates 
himself. He realises the dictum: I love, therefore I am. Love 
guides him in unravelling the entire secret of the way. Love 
itself has polarised in the forms of the lover and the beloved. 
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It is by virtue of loving that he realises the possibility of 
uniting with his beloved. 

Lbf (jle y£b J'frjJjl 

“My heart is miserable, loathsome and vile. It is 
bondwoman of love ever since birth. The primordial 
arrow of longing has been perfecdy pierced by my 
beloved.” 

Her miserable heart turns unworthy of her beloved though 
it has been subjected to love since the primordial day when it 
was pierced by the arrow of longing. She cannot bear the 
primordial separation from her beloved. Her longing 
intensifies. Her heart becomes incapacitated to absorb the 
intense passion of love. 

“The prideful smiles, deeper laughter, styles of 
pretension and deceitful consolations are the four 
scions of beauty that have subjugated the four 
corners of the world.” 

The beloved armed with the scions of beauty completely 
subjugates the world. There is no way out for him except to 
bear all this in the hands of the beloved. It keeps him in a 
state of uncertainty about his self-image and the response of 
his beloved. It is a necessary stage in the ripening of love. 
Ordinary lover gets disheartened and is dismissed 
accordingly. Patience and steadfastness in adverse situations 
of love help in the game of the Divine hunt. 

JlrfiyU-'Jll y/i 
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“It has been continuous raining on the ground. The 
sand has moistened, by virtue of rain, to an extent 
that even Malheer is being envious of the desert. The 
once receding fortune has now started to smile.” 

The desert is enlivened by rain to such an extent that even 
certain green areas have become envious of the desert. It is 
likened to his state of barrenness turning lively at the 
response of his beloved. His liveliness was so unique that 
other people became envious of him. His receding fortune of 
love did embrace him. There are certain stages in love where 
activity on the part of the lover is ‘neither possible nor 
desirable’. The desert of his self has to act as a conscious 
receptacle. He does not remain passive but in a state of 
receptivity awaiting heavenly response of his beloved. 

JjfT J&f J;)”X/Oi? 

IL'jJL (jy* yfP 

“The dwellings of Farid have become all green. The 
dried ones have fondly become lively (due to an inner 
urge). The udders of cows and buffaloes are oozing 
out milk. God has brought the desert to life again.” 

His inner and outer deadness has quickened to life. Love 
bestows thousands a deaths and thousands a rebirths. His 
being in a state of receptivity, has elicited the Divine 
response. His static feelings have turned dynamic. God has 
turned his inner desolation into a feeling of well-being and 
fulfilment. 
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“Nur Muhammad Khawaja is our bosom friend. Nur 
Muhammad Khawaja is our intimate and favourite 
beloved.” 

Nur Muhammad Khawaja is steeped in spirituality. He is 
the forbearer of Khawaja Ghulam Farid who considers him 
as his friend and beloved close to his heart. He has reverential 
love for him. The friends of God are the embodiments of 
beauty, truth and love. God dwells in their inner and outer 
forms. Revering them is revering God Himself. 

I?I) bjG^f 

“You are the custodian of our whole honour and 
prestige.” 

God has granted him immense spiritual powers. His 
contributions in strengthening his family and spiritual ties 
with him are manifold. He symbolises his entire honour and 
prestige. 

“You are owned in Arab and Persia and you enjoy a 
royal status in the dominion of Punjab.” 

The Arabs, Persians and people living in the area of 
Punjab hold him in high esteem. His spirituality and noble 
conduct has attracted them to him. 
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“The tune of your blessings is being drummed in all 
parts of the world.” 

His spiritual blessings know no bounds. He has blessed all 
parts of the world by his spirituality and graceful demeanour. 

If L U-f 

“Do step in my courtyard with your full boon steps.” 

He beseeches him to grace his courtyard with boon. His 
stepping in the courtyard of his inner being shall elevate his 
spiritual status. It will add freshness to his life. 

If iljlfyr^-> 

“O’ Yousaf like sweetheart! Do show me your 
beautiful countenance.” 

He is his Yousaf like beloved friend. He is desirous of his 
inward and outward beauty. 

“O’ bridegroom of the nuptial city of Mahar! Do 
come and embrace the one desirous of you.” 

He is eagerly desirous of him. He beseeches him to come 
and fold him in his arms. His owning him will turn him into 
gold. It will satiate his quest for him. 

IfL-v^Jtlf I j)[ jt 

“The eyes of Farid are thirsty of your vision. Do 
come and do not tantalise me.” 

He is keen to meet him. He entreats him not to tantalise 
him by remaining away from him. His heart cherishes for him 
and shall be filled with joy in meeting him. 
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“Do dwell with us everlastingly. Live in merriment 
and grab my heart.” 

Communication with one’s beloved heightens love. It at 
times assumes the form of soliloquy. These soliloquies are 
great treasures of love. These are not mere talks, which one 
undergoes with oneself but they reflect the imaginative 
presence of one’s beloved. He invites his beloved to dwell 
with him for all times. He wants him to be merry and 
captivate his heart. He presents himself with his whole being. 
He desires his happiness from the core of his heart. 

Ul/ti—>(J Itr'c/ iJjlJlJjUsftZ—Jg 

“I have headache and my mind is in a state of 
drunkenness. The tears are flowing from my 
reddened eyelids. My self is worrisome and my heart 
is distressed. My body has been infested with 
afflictions.” 

Love and suffering are intimately linked with each to the 
extent that both weave the fabric of Iris being. The journey of 
love is replete with separations and disunions, visions and 
unions. The stage of love determines the nature and intensity 
of these experiences of love. He misses his beloved and as a 
consequence his body, self and heart are in a state of great 
distress. 


iJj k 
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“The dubious friendship of the untrustworthy is 
cruel, oppressive and unjust. He looted (ransacked) 
my heart in the first case and then stealthily fled 
away.” 

He usually holds his beloved responsible for his plight. He 
is at a loss to understand the queer moves of his beloved. The 
deepening of his love unties many knots but also creates 
others. He does not understand the oppressive behaviour of 
his beloved. He contracted love with him and then stealthily 
assumed transcendence by leaving him forlorn. 

/Ji 

“I have earned nothing except disunion. I have 
plucked my hair and worsened my condition. I have 
implored and bowed my head. I have rubbed my 
nose till it has reddened.” 

The dividend of his love has been disunion. He inflicts 
pains on himself in order to bear the terrible state of 
separation from his beloved. He adopts extreme postures of 
humility in order to attract him but all in vain. 

\#jf\ 

“The one who resorts to understanding, reflection, 
and the seductiveness of prevarication, instead of 
sacrificing his head with countless thanksgivings, shall 
be a failure in the path of love.” 

The whole problem lies in trying to know the dynamics of 
love by dint of ordinary understanding. The tools of thinking, 
which otherwise are so effectual in different situations of life, 
become completely ineffectual. Any one who resorts to these 
supports, instead of offering his head with immense gratitude, 
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shall miserably fail in the path of love. He needs to be 
thankful to the beloved for agreeing to accept his head in 
return of love. 

“Farid! I will rejoice in the company of desert plants 
and bushes. 1 will leave my household and dwell in 
the forest. I will have my habitation amongst the 
thorny shrubs. These days the pond is full of water.” 

He resolves to leave the comfort of his abode and rejoice 
in wilderness in spite of its being so uncomfortable. The 
easiness of life tends to distract him from his original 
vocation. He wills to dwell in proximity to the pond, which 
symbolises the ‘spring of life.’ 



38 


Kafi-11 


llr Jr'/'ljlJl y*{J L 

“The charming Punnal has returned to his abode. My 
body is ravished by anguish and my head is fiery with 
afflictions.” 

The romantic tales are cultural, which mirror the intensity 
of love and suffering. Punnal, the Baloch son of the ruler of 
Kech fell in love with Sassi and started living with her in 
Bhambore. His kinsmen took him away forcibly while Sassi 
remained sleeping. When she awoke, she underwent the 
greatest ordeals of her life. The psyche of the lover is very 
complex. It contains a sense of guilt, which is often projected 
to the beloved. The drama of love contains psychic meanings 
with a lot of ‘mysterious sensitivity’ in the folklore literature. 
An eye of the mystic transposes these psychic realities into 
spiritual forms. Love relationships are placed within the 
spiritual ambience. The earthly facts start mirroring celestial 
realities. The temporal is transformed into eternal. Time 
plunges into eternity. The game of love is transformed into a 
game of symbolism. The beloved becomes transcendent after 
contracting love with her. She experiences acute forms of 
sufferings, as a consequence. 

d> 1 J-f 

“The mountains instil fear in me and the sufferings 
are so vexing. The witches and demons flock around 
me. The presence of my close relatives in the absence 
of my beloved is not appealing to me. My entire 
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household seems estranged to me (I have a feeling of 
homelessness).” 

The outward is so dreadful. The mountains instead of 
giving her a sense of protection instil fear in her. Her psychic 
realities appear to her as flocks of witches and demons. They 
want to scare her away from the path of love. The absence of 
her beloved has wrought such changes in her that her close 
relatives who once were her psychological and social support 
seem distant to her. She becomes stranger to the social world, 
which once was so familiar to her. 

“Happiness has not been a boon for the spiridess and 
the miserable. There are instead multiple difficulties 
and intricate longings. My beloved is peculiar and ties 
of love are unintelligible. Oh! Oh! My eyes have been 
entangled meaninglessly.” 

The dynamics of love are beyond her understanding. She 
becomes spiritless and miserable instead of being happy. She 
has yet to decipher the code of love. She does not understand 
the strange behaviour of her beloved. Her ties of love with 
him are equally unintelligible. Her eyes have entangled her in 
a meaningless relationship. She finds no meaning in her love. 

Jtls.Jll)) ijjf ^ 

“The presents of sufferings and the rare gifts of 
sorrows are the fortunes of Sassi that have come 
from Kech. It is so difficult to be receptive to these 
fortunes of love, which have shaken me so rudely but 
still I have remained committed to my love.” 

She receives the rare gifts of sorrows and sufferings at the 
hands of her beloved. It becomes so testing to accept these 
fortunes. She accepts them as blessings in disguise. She 
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reiterates her commitment to love. It strengthens her from 
within. 

J-J? f)Lj \j£ 

“The vanity of youth has whisked away. My chaplets 
have lost their freshness and the dwellings have 
become deserted. My beloved does not care that 
worries have plunged me in an acute state of 
worrisomeness. My heart has beguiled me and made 
me wretchedly helpless.” 

He has been so engrossed in love that his youth has faded 
away with all its vanity. His ordinary sense of serial time does 
not hold true for him. The past he lived just seems to him like 
a dream. It cannot be measured by clocks. Could one 
measure the sufferings of a lover whose moments of union 
with his beloved are lost? He experiences himself as a dried 
leaf. His beloved is least bothered about the state of his 
wretched existence. His heart has enticed him on the path of 
love. His sense of being perpetually dwindles into non-being. 

llsbu JijL j /-<;X 

“My hopes and expectations have been burnt to 
ashes. My beloved has not truly nurtured love with 
me. He has not cast glances of affection and care on 
me. Farid! I am condemned to live in the shadow of 
hard times.” 

He has no expectation and hope of a loving response from 
his beloved. His beloved has not returned his love. It is so 
difficult for him to live in a state of despair. 
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“My charming beloved has left me forlorn. 1 am the 
damned one, who has been vexed by afflictions.” 

A general feeling of being left out by an individual or 
group is not as agonising as being uncared for by one’s 
beloved. It shatters one’s ordinary self. She feels forlorn, 
damned and vexed by afflictions. 

ij^jl (i/ ^ 

rv 

“I am burning in loneliness, while sitting on the worn 
out mat. The spear of disunion has pierced me. My 
life has burnt and my heart has rotten due to 
unintelligible fire. Love has made me undergo 
intricate pain. I am bothered about others at each and 
every moment.” 

She burns in the fire of love without any internal or 
external support. It is an unintelligible fire beyond the ken of 
human reason. It eludes her rational grasp. The outer crust of 
her personality or her every day self starts petering. The 
transcendence of her beloved haunts her at every moment. 

J* jy 
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“I am wretchedly wandering in the mountains amidst 
strong winds. I am facing the arrows and hatchets of 
sorrows. My passion is getting hold of me in the 
absence of my friend. My self has been burnt to 
ashes. The hardships are on hunt for me and I 
cannot find a way out. My malaise is increasing every 
moment.” 

The burning of the self to ashes fosters a sense of 
nonbeing in her. A feeling of helplessness envelops her, 
which increases the consciousness of her ontological 
nothingness. 

J. y* (Jvl jt 

“I know not how to swim across the deep and 
splashing waters. There is no remedy of my 
anguishes. I am abject but my friend does not shower 
his blessings on me. He is severing his friendly ties 
with me, instead. I am bodily distressed and tears are 
flowing from my eyes. I have got what was destined 
for me.” 

There are different levels of knowledge and 
understanding. Knowledge of one level may not be of any 
avail at a different level. The ordinary degree of knowledge 
does not vouchsafe for the entire human understanding. 
Understanding a state of love requires a corresponding state 
of knowledge. She feels at times that her plight is destined 
from eternity. Isn’t it the primordial separation of the lover 
and the beloved, which passing through the path of suffering 
ultimately leads to union? 

A- LJ4^ 

LJ^jyL-A J[X\ 
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“I am the inept one bearing hardships, while 
wandering in the black mountains with boils on feet. 

The eye streams have burnt my passions. My heart 
sores are all green. My beloved does not love me but 
plays tricks with me. The very idea of separation 
creates anguish in me.” 

The anguish of separation from her beloved leaves deep 
imprints on her embodied self. The unrelenting ways of the 
beloved elude her grasp and she frequently experiences crises 
of understanding. 

Ij^l fil'-jf. 

“He grabs my happiness without disclosing the secret. 

My beloved slips every now and then. He makes all 
nearby people laugh. There are brawls and wrangling 
with my mother-in-law. I am helplessly bearing 
multiple sufferings. My heart has got me entangled 
just for nothing.” 

The beloved does not disclose the secret of treating her so 
brashly, thus making her a laughing stock for the passers by. 
She desperately wants to see the cards of the game of love 
but these can only be shown at their appointed time. Love 
cannot be taken at its face value since it has its hidden cost. 

osj 

** »• ** /** 

“There are spread out mountain ranges and peculiar 
passages. My friend dwells at a far distance. The brawl 
of my mother, the rudely shakes of my brother, the 
provocations of my mother-in-law and my sister-in- 
law can end if you enter my courtyard leaving aside all 
incongruities. Discard the meaningless noisiness.” 
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She considers the transcendence of her beloved as the 
root cause of all her internal and external contradictions 
impregnated with sufferings. 

>) U-rfs. U’ \j% i 

LU>/^L ttflf Uk^ 1 U&? Jk>T 

“I heave sighs in the mornings and in the evenings. 

The flame of love intensifies. I cannot find a way out 
of this impasse of love. I am wandering wretchedly in 
the riparian shrubbery and reeds. The dwellings are 
empty and the places are deserted. Farid! My friend 
has not come.” 

He feels that awaiting his beloved may require a whole 
life-time. It is one of the greatest mysteries of love. There is 
no cause-effect relationship in love. It is not a mechanical 
relation. It is beyond control and prediction. One’s love does 
not elicit an automatic response. There is no logical nexus 
between human emptiness and fulfilment. The relevance of 
the his striving and suffering in the way of love 
notwithstanding, the response of his beloved, is only by 
virtue of grace. 
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“My falling in love has made me oblivious of my 
abode. My spouse and wealth have fallen in 
oblivion.” 

It was not a conscious effort on her part to leave her 
abode, spouse and wealth but her falling in love made her 
oblivious of all these things. Religiosity purports the way of 
preaching, sermonizing and moralizing with a limited positive 
result. Spirituality, on the other hand, posits the possibility of 
a direct contact with God with immeasurable merits. Once 
the love of God takes roots in a person, it becomes his guide. 
His worldly love is burnt to ashes in the fire of Divine love. 
He goes beyond the need of anyone to tell him what to do. 
His love keeps freeing him from all worldly attachments. He 
puts no fight against the propensities of the lower self since 
his love of God makes them peter out accordingly. 
Religiosity uses the fear of God to smite the sinners. It ends 
up in instilling a psychological fear, which becomes highly 
counterproductive. But spirituality takes God as love. It does 
not talk of fearing God but enlightens man to be fearful of 
the drastic consequences of his evil actions. An element of 
genuine fear does remain during the course of spiritual 
journey but it is transposed in the fear of doing something, 
which may not lead one to lose grace in the eye of one’s 
beloved. It is lovers’ hell. 

“My pride and vanity of beauty has passed away. My 
jewellery and apparel have fallen in oblivion.” 
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She did understand that pride, vanity of beauty, jewellery 
and apparel were transient. Her formal knowledge of these 
phenomena merely remained static at the rational level, and 
did not become existential or dynamic. It is by virtue of love 
that she realises the ephemeral and outward nature of these 
things and acts accordingly. 

k uvxtf/£<-/>, 

“I have become oblivious of collyrium, rouge, and 
henna. My nose ornaments have fallen in oblivion.” 

Her state of love has made her forgetful of her 
adornments and ornamentations since these have not 
succeeded in attracting her beloved. 

“Pain and anxiety are the fortunes of my heart. All 
other resources have fallen in oblivion.” 

Love works wonders in detaching him from all internal 
resources except pain and anxiety, which purifies his self and 
make him worthy of his beloved. 

“Idol temple, Church, Sikh place of worship, Temple, 
Mosque and Pulpit have fallen in oblivion.” 

His love makes him transcend all formal places of religious 
worship. God is not housed there. He resides in the inmost 
chambers of his heart. He has an insatiable informal 
relationship with him. 

\S>/ lK J 

“I swear by the One that for the sake of the One, I 
have become oblivious of both good and evil.” 

The force of his love for the One makes him transcend 
the polarisation of good and evil. He lives beyond it. He 
identifies his self with Good itself. 
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“We constantly remember God. All other things, my 
mother, have fallen in oblivion.” 

Love has soaked him in the constant remembrance of 
God. There ‘is no thing with Him’. 

“Farid! I am determined to go to Kech. The fright of 
wilderness has fallen in oblivion.” 

He is blessed with resoluteness to meet his transcendent 
beloved. The courage of love overcomes his fear of 
wilderness. How could it be overcome otherwise? 
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“Perhaps, an envoy has come to deliver message of 
my beloved.” 

The process of communication between the lover and the 
beloved is the soul of love. The communication between the 
Divine and the human takes numerous direct and indirect 
forms. The finality of prophethood in Islam has set a seal to 
the prophetic mode of communication but has kept its mystic 
channels open. The door of love remains open both for the 
lover and the beloved. 

bi 


“It is not love but a sharpened spear that cruelly 
causes hurt.” 


It is the efficacy of love that appears as a sharpened spear 
causing hurt so cruelly. 



Ul 4 ^^//bbT 


“There is no escape from the pride and style of my 
beloved, which coerces love to keep track of me.” 

The antics of his beloved coerce him in the tracks of love. 
It is a form of communication, which is so necessary for 
fructifying love. 





“Pain makes me understand all intricate clues and 
deeper laughter.” 
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Love is essentially existential with perceptual, conceptual 
and imaginative off shoots. His pain plays a crucial role in 
making him understand the intricacies of love. No pain, no 
understanding. It is pain, which takes him to a higher 
dimension, where he understands the valid cause of his 
beloved befooling him. He joins in this laughter. 

“Passion and separation along with pain and anxieties 
are blowing (intensifying) fire of my embodied self.” 

The passionate pains and anxieties caused by separation 
burn his embodied self. The purification process has to 
continue till all traces of his being are reduced to nothingness. 

“My heart would not have borne these afflictions but 
for my friend, who makes me bear this burden.” 

The process of his reduction to nothingness was so heavy 
that he would not have bore it but his friend helps him in 
bearing such heaviness. His load becomes light when he 
realises that the burden of love that he carries is solely for the 
sake of his friend. It is, again the gracefulness of Inis friend, 
which lightens his burden. 

j 

“Farid! Disunion has hurt my heart but my friend 
does not apply balm on it (does no medication).” 

His heart is hurt by disunion but his friend does not 
medicate it. The withholding of medication at the hands of 
one’s beloved apparently seems an act of cruelty but it reflects 
deepest love since it leads to the ripening of the state of love. 
Any intervention by the beloved at this stage is more of a 
cruelty than love. Analogically speaking, if the inmates of hell 
are given a temporary respite from the blazing fire then the 
process of purification of their souls reverses back and they 
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ultimately cease to be purified, thus it is love and not cruelty 
that the intensity of fire is not reduced. 
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“How could I narrate the state of my heart for there 
is no one to share my secrets?” 

Love is a strange sentiment. It prompts him to 
communicate with someone who could share his plight but 
he finds no one. It is uniqueness of individuality that the 
pains and happiness of an individual are so personal. One 
cannot experience even the pain of a toothache of the other. 
Love is a higher experience, which condemns him to remain 
in a state of solitude. 

u/4 c/oj/ 

“There is dust covering on my face and ashes on my 
head. I have lost all my honour and prestige. No one 
has come to share the state of my being. Rather, the 
world is laughing at me.” 

He comes in contradiction with society by virtue of his 
higher consciousness. A society governed by the law of 
averages promotes the average and the mediocre. It feels 
threatened by an individual who tends to challenge its norms. 
It takes different measures against him. He suffers for the 
sake of his beloved. He already loses his honour and prestige 
at the hands of people who instead of sharing his misery 
make fun of him. However, the non-responsiveness of his 
beloved and the hostile behaviour of people strengthen him 
from within. 
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“The burden of love has fallen on my head. I have 
earned infamy and notoriety. My whole life has been 
spent in crying. I have found no sign of my 
destination. 

The society smites a lover with infamy and notoriety, 
which ultimately prove to be blessings. He is burdened with 
love. He finds no clue to reach his goal of uniting with his 
beloved. His destination of love ‘is not a line already drawn 
but it is a line in drawing’. 

X <L. Jj 

[j s'I if} 

“My heart groans for my friend. It makes me resdess 
and sorrowing. It is suffering and bearing afflictions. 

It is the condition of the one, who is deprived of your 
love.” 

These groans, sorrowing, sufferings and afflictions do 
make him restless and ravish his heart but they eventually 
prove a boon for him. 

Cltil tbl/L. ^ (f 

(3/^jy ij} 

“There are countless therapists, who are diagnosing 
and administering medicines as remedial measures. 

They are far from understanding the mystery of my 
heart’s malady. There has not even been an iota of 
improvement in my state.” 

The society is inimical to the lover but even that segment 
of society, which is friendly and wants to help him, is at a loss 
to understand the malady of his heart. Their diagnosis and 
medication are wide off the mark and thus, fail to restore his 
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wellbeing. They falter, in the very first instance, in 
considering his love as a disease. They consider it as ‘sickness- 
unto-death’ without realising that the sickness of love is many 
times better than so-called healthiness. 

“My beloved Punnal went away without bidding me 
farewell. He left me alone and headed towards Kech. 

My sweet heart consciously made me wretched. 1 
concocted the story that sleep had befallen me.” 

Her beloved became transcendent without adieu with a 
conscious design to leave her wretchedly alone. It all 
happened in a dream-like state. She pretended to be fast 
asleep. Later, for the sake of his honour, she circulated the 
idea that sleep had befallen her and he had been forcibly 
taken away by his kinsmen. 

— Ay 

b{J^c — 

“O Layla! Listen to the imploring call of your 
Majnun, who is in a distressful state. My lovely friend! 

Do reveal thy self, at least once, by unveiling from the 
palanquin.” 

The beloved is understood both in the masculine and 
feminine senses in different cultures and even within a 
culture. The beloved in the forms of Ranjha, Mahinwal, 
Punnal, Mahinder and Omar, for example, are taken in the 
masculine sense whereas the beloved Layla is considered in 
the feminine sense. It points to the masculine-feminine 
aspects of the Reality. It also refers to the reciprocity of love 
between the Divine and the human. The lover, in the form 
of Majnun, imploringly calls Layla (his lovely beloved) to at 
least lift for once the curtain of transcendence and become 
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immanent. His request is orchestrated with such a distress. It 
is so difficult to see the beloved hidden in one’s own eye. 

“My heart longs for the City of Love. The pathways 
leading to it are very hazardous. Farid! There are no 
passages or openings. It is an extremely difficult way.” 

His heart longs for the city of love. There is no road map. 
There are no sign-posts. It is a hazardous journey within his 
self. It is so difficult. 
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“My overpowering sweet heart has again hidden his 
face. The sufferings have made me suffer and the 
pains have caused me anguishes.” 

The suffering of separation stands in corresponding 
inversion to the joy of union. It is this inversion, which makes 
her fall in anguish and despair. One who tastes the best 
flavour of love cannot withstand his being divested of this 
savour. The attainment of union after severest suffering leads 
to the most intense joy. How could such intensity be 
experienced otherwise? After the end of this phase, she has to 
undergo the period of immense distress. The cycle of love, 
comprising continual unions and separations, moves on till 
the final union. The intermittent periods intensify both her 
joys and sufferings. 

If 

“My longings have burned me and the anguishes have 
beguiled me. My afflictions have vexed me and made 
me lose the game of love.” 

The feeling of losing the game of love arises in her many a 
times but still the game continues. She is a key player but the 
master card is in the hands of her beloved. What she considers 
her loss is in reality her win. All losses in love are victories. 

ii^c/ f) y’j lb j f 

“I have become alienated from the place of spinning 
my wheel, in the company of my friends, who make 
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me cry. The place has become a courtyard of the 
slanderers and my beloved has become a stranger 
too.” 

She experiences solitariness of love. Her friends cease to 
understand her, which is so terrible for her. The animosity of 
the world intensifies. The most awful thing is when her own 
beloved seems a stranger to her. 

“Oh! Oh! Punnal! You left the damned Sassi 
wretched in the mountains and did not turn up.” 

Her expectations keep growing in testing situations. The 
circumstances in which her Punnal (beloved) became 
transcendent made Sassi (lover) roam in wilderness. Her 
expectation to see her beloved in immanent form did not 
fructify. Such are the ways of love. 

LI'4 i/ir* 

“My worrying about others has made my heart fiery. 

It is the primordial pain that has made me lose 
peace.” 

The primordial game of love, on both sides, is to realise 
unity. The transcendence of the beloved makes her heart 
fiery. The primordial pain of love has made her lose peace. 

Llf L 

“My beloved has parted and my happiness has 
whisked away too. Farid! My youth has rotten just 
for nothing.” 

His entire happiness is linked to union with his beloved. 
The parting of his beloved (transcendence) is identical to the 
parting of his youth. 
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iji 

“The adorable shepherd of the herd (Ranjha) appeals 
to my inner self.” 

She loves the shepherd of the herd (fine sentiments). He is 
the shepherd of her being. 

UVl ijfljt) 

“I wish you were with me all the times. I have kept 
my heart pure to be worthy of your embrace.” 

The desire to have the ever presence of her beloved 
haunts her throughout her journey on the path of love. She 
keeps her heart pure of otherness. She does not defile herself 
with the thought of the other. She loves her beloved with 
sincerity, which consists in loving him whole-heartedly and in 
wholesomeness. It is this purity that makes her worthy of her 
beloved’s embrace. 

“I have been crying, mourning and raising hue and 
cry during the whole night and now the white streak 
of dawn has emerged. Why don’t you embrace me?” 

She is in an acute state of suffering during ‘the dark night 
of the soul’ desiring to see its dawn, which consists in union 
with her beloved. She is dying for this union. 

ijl (Jbl ^ ijils 
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“The sky has readily become overcast with thick 
clouds in the rainy season. The moment of union has 
dawned. Love is blazing my self.” 

One of the most crucial moments in her love is when the 
inner and outer portents of union become visible. She 
experiences an isthmus between union and disunion. 


“Pain makes me heave cold sighs. I groan while 
crying. My body cannot bear suffering any longer.” 

She experiences sadness, groans and sufferings, which are 
so overbearing for her embodied self. Heaving cold sighs (‘icy 
cold darkness’) and groaning while crying in the state of pain 
(hell-fire) are the signs of the inmates of hell. They make 
suffering unbearable. But, it is within these that ultimately 
door to ‘deliverance and union’ is found. All fire is the fire of 
love. 

Id) I {Jf Jitjr' 

“You did not remain true to Farid. My beloved! You 
undertook to come but did not turn up.” 

He accuses his beloved of not remaining tme to his words. 
He promised to assume immanence but chose to remain in 
transcendence. The game of love is, in a certain sense, a 
blame game. The blame essentially is made from the lover’s 
side. The charges he levies as a lover, in a charged way, 
against his beloved arise from his human situation, which 
cannot comprehend the ways of the Divine. He has relative 
knowledge of love, which he considers as absolute. Though 
his understanding keeps on developing as he moves ahead yet 
love always remains a mystery for him. It is only at the 
highest stage of realisation or union that he understands the 
ways of the Almighty Wise. 
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^ ♦♦ *« ♦• ** ^ •♦ *• »• M 

“I have been using twig (of the walnut tree) as tooth 
powder and lipstick (for its darkening effects) but the 
whole day has passed. I kept doing makeup but the 
whole day has passed.” 

Beautifying herself for the sake of her beloved is her great 
passion. This gradual awakening of love deepens the 
sentiments. But when the beloved does not appear, her green 
sentiments turn into dried leaves. The unfulfilled desires 
constitute hell for her. 

“I applied collyrium and rouge but my friend forsook 
me.” 

The very act of being forsaken at the hands of her friend 
for whom she has beautified herself adds insult to injury. 

“My life has been spent in shooing ravens but my 
lovely friend has not returned.” 

The attempts to secure the return of her beloved to her 
abode at times become so desperate. The crowing of the 
raven on the wall of a house, considered as an omen for the 
visit of one’s friend, is just a cultural consolation without 
being grounded in truth. But still she shoos ravens to make 
them fly far and wide with the expectation that they bring 
news of her friend’s return. She has spent years of her life in 
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resorting to this practice but without any success, which is so 
disheartening. 

Ijl) T Jy 1 ^lL Jfe ) mj 

“My wayward keenness has made me wander 
wretchedly in mountainous terrains, forests and 
riparian shrubbery.” 

Her keenness to unite with her beloved makes her 
wretchedly wander in wilderness. Is it really wretchedness to 
suffer for the sake of one’s beloved? 

“My fortune did not let me have a single turn on the 
nuptial bed of enjoyment even for a moment.” 

It was her misfortune to be deprived of even a moment of 
nuptial enjoyment. Doesn’t dawn emerge from the bosom of 
night? 

“I sacrificed my head starting with recital of God’s 
Name. I assumed the entire responsibility of love.” 

She made the absolute choice of love with her whole 
being. It made her assume absolute responsibility of her 
choice. There can be no love without freedom. Love and 
freedom are identical. Her first step as lover is to barter her 
head for the sake of the Divine. Pure love is essentially divine. 

tlAfbJjljjj 

“Ranjhan is mine and I belong to Ranjhan. It is a 
pre-eternal covenant.” 

The mutual belongingness of the lover and the beloved is 
by virtue of the pre-eternal covenant, which took place when 
the undifferentiated Reality (Love itself) assumed a 
differentiated form (lover and the beloved). 



61 


JiJ(J^D/y? 

“Farid! Disunion has enkindled the flame of love. 

The pathetic one has been consumed in this fire for 
nothing.” 

Disunion is instrumental in enkindling the flame of love. 
Disunion intensifies love. The intensity of love has to reach 
the highest degree in him in order to qualify him for attaining 
union with his beloved. 
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“O’ envoy! Deliver my message for the sake of 
Allah’s name.” 

It is the utmost state of desperation almost at the end of 
her tether that she beseeches the envoy in the name of God 
to deliver message to her beloved. It is an unusual message in 
which she accuses her beloved of transcendence and 
communicates to him the sufferings she is undergoing for his 
sake. However, it has not to be taken formally but 
understood in an informal context. It is an attempt to 
understand certain aspects of the Divine in the human 
context. The form and contents of this message symbolise 
further closeness of the Divine and the human. 







“Do ask my friend to cast aside deceitfulness and not 
to stigmatize love.” 

The act of deceitfulness and stigmatising love cannot be 
levied to the perfect beloved but the levying of these charges, 
in the human context, simply show the delimitedness of the 
human. It implies the intricacies of judging the Divine by 
human standards. How could an aspect be studied in isolation 
from the whole? 


<1 l££ 

“The way you have gone by turning your back, 
likewise come back by turning your face (towards 
me).” 



63 


She desires the return of her beloved (immanence) exactly 
from the point he became transcendent. 

(Jj (' 

“Oh! Oh! Cruel one! One gets in consonance with 
one’s intention. Do not be a counterfeiter.” 

Intention gets primacy over all conduct. The cruel and 
counterfeit behaviour has been the product of the intention 
of the beloved who never wanted to respond to her. 

“My beloved! Change your styles of pretence and 
deceit.” 

The style of pretension and deceit has ensnared her in the 
path of love. She wants her beloved to be sincere in love. 

** • ** 

“You have become rest contended by taking strangers 
as friends.” 

She counsels her beloved against taking strangers as 
friends. She advises him in Inis own ultimate interest. But, 
actually she projects her own insecurity to him. 

“Do carry the burden of owning me since no one is 
mine without you.” 

She openly declares that she has no one except him to 
carry the onerous burden of owning her. She has banked her 
whole being and having in the game of love. She does not 
want any misunderstanding with her beloved. She does not 
want to lose the game of love by any intervention. 
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“My mother taunts me and my mother-in-law and 
sister-in-law rebuke me.” 

The taunts of her mother-in-law and the rebukes of her 
sister-in-law add fuel to the fire of separation, which engulfs her. 

“My beloved! Do become the vision of my eyes and 
dwell in my heart.” 

She is dying to have vision and union with her beloved. 
ijji) 

“Don’t hurl abuses at me and do not say anything vile 
to me. Do hold your tongue.” 

The intermediate imaginal phases in the world of love, 
located between the self and the Spirit, give rise to her 
audition of being abused and degraded by her beloved. It 
demolishes a sense of hidden pride that she carries with her. 
It helps her in getting emancipated from the shackles of her self. 

djyi^ y^ikyu^i 

“You contracted friendship but you did not know the 
art of friendship. You failed to remain steadfast.” 

The art of friendship and steadfastness are the virtues of 
love. She essentially educates herself by critically examining 
the behaviour of her beloved. 

ij/'f.b/. jA 

“It is very exacting to be worrisome in love. It has led 
to the contractions of my skin.” 

The effects of suffering are visible on her embodied self. 

“How can I live without witnessing you? Love has 
consumed me from within.” 
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Her love bereft of witnessing her beloved is self-defeating. 
Religiosity remains content with following the dictates of 
Divine law. Spirituality rises higher in demonstrating direct 
contact with the Law-giver in the form of the beloved. The 
fruit of love is witnessing the beloved in one’s mirror of 
heart. 

“Do not accuse me, my friend. Do have some sense 
of shame.” 

Her Imaginal world again exhibits the forms of 
accusations made by her beloved. It reflects the reality of 
communication between the lover and the beloved. 

“Every one honours his commitment with the one 
who is beautiful. Do honour your commitment with 
the ugly one.” 

She realises that she has to perfect herself in order to 
attract her beloved. She does not deny the reality that love 
and beauty are inseparable but she beseeches her beloved to 
act beyond it and embrace her in her ugliness. She invokes 
the Divine principle that consists in the Mercy of Allah 
preceding His wrath. 

\s>^i/)lJiJjJf 

“Do return quickly without any delay. There is no 
certainty attached to the breath of life.” 

Life is threatened by the uncertainty of its end at any time. 
The moment of uniting with her beloved cannot be delayed. 

“Do adorn the nuptial bed by folding my arms under 
your head.” 

The posture of meeting with her beloved symbolises unity. 
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“My charming beloved! I have chosen to pledge my 
heart to you on my own account.” 

Love bereft of freedom, choice and responsibility is no 
love. She accepts this triplicity for the sake of love. 


“Life of deviance is not noble. False commitment is 
utterly useless.” 

Love strives for singleness of purpose and true 
commitment. 



J. 




“Do take me along with you to the end and do not 
desert me in the way (don’t make me wretched). 
Remember faithfulness (sincerity) of love.” 

It is sincerity of love, which makes love prosper. She 
appeals to her beloved (Self) not to desert her in the way but 
to take her to the end. The primordial tradition of love can 
only fructify in union. 

jlf 

“O’ my charming beloved! Do fondly step in the 
courtyard of Farid.” 

He remains at the receiving end, in spite of levelling wild 
accusations against his beloved. His accusations do not arise 
by dint of his pride but due to his humility. He remains in 
such a precarious situation of love. He does not want his 
beloved to react to these accusations. He wants his 
spontaneous response of love in order to realise union. 
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b^iC If & 

“It is laudation to the conduct of the Beautiful. He 
descends in each form. He is love itself at times and 
at times He is Manifest Beauty.” 

The Beautiful is manifest in each form. Love itself is 
polarised in the forms of the lover and the beloved making 
beauty and love inseparable. 

b&Air/iiJ^A b 

“I am canine and He is my Master. He looks sweet in 
each form. What to say of me, he has captivated the 
heart of the world. He has beaten the drum of his 
pride everywhere.” 

He is completely at the command of his Master is sweet in 
every form. It is not he alone but the whole world, which is 
attracted to Him both in transcendence and immanence. He 
is the Individual and the Universal in simultaneity making it 
possible for every one to love him. His responsiveness to an 
individual’s love does not deprive other individuals of his 
love. He is fully responsive to each individual in his or her 
own right. 

bUJLj/i,J j^/: til A \ 
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“I am bereft of any hope but He is the ground of my 
expectations. He is heartily appealing to the apt and 
the inept. My friend is peculiar and amateur in love 
but still every heart rules him lovable.” 

He is the fundament of his expectations in spite of his 
falling in despair. He appeals to everyone. He is peculiar and 
amateurish in love (likened to the colour of water, which is 
due to the colour of the vassal). He is universally enchanting. 

b i 

“The one, who like me unravels the mystery, becomes 
acquainted with whole esoterism. There is absolutely 
no possibility of any thing. Do witness the total 
manifestation of the friend.” 

Anyone who unravels the mystery understands esoterism 
in fullness. He sees the entire manifestation of Inis friend 
without otherness at any level. Being is there in all its 
plenitude without any trace of otherness. The unrealised 
possibilities of the Essence (nothingness) and its realised 
possibilities (Being) are identical. There is no duality, for 
example, between the colourless light and its manifestation in 
the form of colourful lights. The transcendence of light and 
its immanence enjoy a supreme identity. The Unmanifest, 
simultaneously keeps its transcendence intact, while 
manifesting in all forms of being and nothingness. There is 
no thing, which is not a manifestation and there is no 
manifestation that is not of the Unmanifest. It is love, which 
makes this manifestation possible and at the same time 
sustains it. 

“Bow your head at the feet of your Master. Carry out 
his commands wholeheartedly. Bear the onerous 
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obligation of spiritual struggle. The meaning of this 
quest lies in achieving perfect proximity.” 

The total receptivity to the instructions of spiritual master 
(guru or murshid) in struggling against one’s baser self makes 
one realise the goal of union with the beloved. 

[fJktfJy:* If 

t/b CUjiJ* I 

“Be a true disciple of your spiritual Master. Do not 
become frail by faltering your steps. The cauldron of 
love is ablaze. Get burned in it completely by raising 
the cry: I am Truth.” 

The sincerity with the spiritual master requires firmness of 
steps and getting oneself completely burned in the blazing 
cauldron of love. The resultant disappearance of being 
occasions the Self or the Reality to appear in one’s human 
medium and proclaim: I am Truth. 

IM \S~ l J i\J pij) 

“The one who cultivates the four virtues of self- 
restraint, generosity, meditation and night 
watchfulness, shall enter and remain happy in the 
temple of the beloved detached from the cycles of 
decadence.” 

The realisation of the possibility to happily enter and 
reside in the temple of the beloved by being detached from 
the cycle of decadence is by virtue of spiritual effort. The 
nature and degree of the effort varies from individual to 
individual. It is the beloved beneath his apparent effort, 
which does all the work. 

L 5. Lss 

*♦ ** 9 
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“The one, who traverses the terrestrial world along 
with the world of imagination and the world of 
spirits, shall know that all this has been created for 
Self-realisation. But the one, whose steps falter in 
realising this truth, shall remain itinerant in the four 
corners of the world.” 

It is by virtue of spiritual experience that the recipient 
realises that the terrestrial and the celestial worlds are 
instrumental in the achievement of Self-realisation. It is such 
realisation that ultimately leads to ‘deliverance and union’. 

ijj ,_J 

“Do not discard this Gnostic learning and 
understanding. Be in harmony with your Self. Never 
be oblivious of your essentiality. All is your splendid 
Face.” 

One has not to discard the gnostic truth of attaining 
permanent harmony with one’s Self, which is ones 
essentiality. The mystery of Self-realisation dawns when one 
comes into contact with the roots of one’s being. He attains 
gnostic knowledge that everything is the expression of his 
Self within him. It is his essentiality as against his individual 
being, which is an illusion. Gnosis is ‘an inward journey from 
self to the Self.’ 

Gill ;\f \ 

“The four Vedas and Hindu sacred tenets openly 
proclaim that the Nameless has been named as Om, 
Brahma and Vishnu. He has assumed the form of the 
Supreme Soul. Farid! Multiplicity is merely 
ephemeral.” 

Hindu metaphysics or pure metaphysics intellectually 
demonstrates that the Nameless has assumed different 
Names in the process of manifestation. The transcendence of 
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the Nameless and the immanence of the Named are identical. 
The Supreme Soul or the universe has no duality. There is no 
otherness because there is no self-subsistent reality except the 
Reality. A thing that lacks self-subsistent reality has no being. 
Thus, multiplicity at any level is ephemeral. The metaphysical 
principle of unity in multiplicity explains this metaphysical 
truth. 
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“Oh! Oh! My Balochi friend! You did not have a 
speck of pity on me.” 

She entreats her beloved to have pity on her. She is so 
fond of having a union with him. Her being pitiable in love is 
something qualitatively different from being so in all other 
situations. Love is a free choice in which she chooses to 
remain in the situation otherwise she could freely walk away. 
But still she remains there and faces the testing times. One is 
essentially free in all human situations but in the situation of 
love one relatively manifests more freedom. 

‘You did not take me along with you in spite of 
making me bereft of all vanity.” 

She attempts to become a judge in her own case. Being 
bereft of all vanity does not logically imply a loving response 
from the beloved. She learns it in course of time and then she 
ceases to present her case to her beloved on merits. The grace 
of the beloved is beyond merits since it is essentially the 
grace, which confers merit on her. 

“I am the miserable one, who has drunk the cup of 
disunion ever since the Primordial Day.” 

The manifestation of the Reality led to polarisation of the 
lover and the beloved so that the unrealised possibilities in 
the Divine Essence could become realised. It had necessarily 
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to create primordial disunion in order to achieve final union. 
The process of realisation makes her so miserable. 

(Jv 

“The day my beloved departed me, I am in sufferings 
and peace has passed away.” 

The possibilities were in a state of peace in the Divine 
Essence but their forming in Attributes and thereby in 
polarisations set off birth pangs of suffering. 

“The unintelligible hideous affliction has weaved the 
fabric of my being.” 

The characteristic affliction of love is not partial but it 
totally affects her being. 

l^/il ij^l 

“My beloved has absolutely become oblivious of me 
after igniting the wick of love.” 

Her beloved ignites the wick of love and then hides in 
order to let love ripen in her heart. Isn’t it so? 

“Farid! I am tired of wilderness. I pray that the tiger 
devours me.” 

He faces such ordeals that he prays for the end of his life. 
The greatest merit of piecemeal knowledge is that it provides 
joy of gradual ‘inner growth and expansion’ but at times it 
becomes so overbearing that he prefer death to life. 
However, he has to carry out the decree of love even in the 
utmost trying circumstances. 
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“I am the miserable one, stranded here with last 
breaths of my life. And he is happily dwelling there in 
the ground of Arabia.” 

He is miserably stranded here dying in love and his 
beloved Prophet is happily dwelling there in Arabia. 

2 " {f J'tiJiA Ji)/: 

“I am longing for my friend at every moment. The 
spear of desire has pierced my desolate heart. All 
afflictions have rallied to lay the edifice of my 
suffering heart.” 

The beloved Prophet is his friend and he perpetually longs 
for him. His desire for meeting him is so intense that it seems 
like a spear, which pierces his barren heart. His suffering 
heart has become the abode of all afflictions. 

“I am the inept roaming four comers of the world by 
becoming a yogi. I am wandering in Hind, Sindh, 
Punjab and Marwar. I am rambling in wilderness, 
cities and markets. I am making all out efforts, 
hoping that perchance I may meet my friend.” 

He wanders with the mystical quest of possibly meeting 
his friend. His inward quest implies his presence both 
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inwardly and outwardly. He travels with a serious purpose of 
having contact with the Prophetic substance He is the living 
Prophet whom God has empowered to unveil himself at his 
will. The possibility of contacting him makes him seek for 
him. 

** ~ t i 

“The day the lion of love wounded me, I have been 
bitten by sufferings and delights have become 
marginal. All my animation and liveliness has 
languished. Peace has been burnt to ashes and the 
modes of happiness have faded out.” 

His seeking the Prophet is not a conceptual affair. It is an 
existential affair commencing from the day when the Prophet 
blessed him with a stroke of love. He is acutely suffering 
since then in order to be with him. 

“Although I face violent strokes, yet I have been sold 
cost free in your name. I am handmaid of your slave 
girls. I hold reverence of the dogs at your gate.” 

His intense attachment with the prophet makes him 
oblivious of any violence he undergoes for the sake of him. 
He reveres him so much that he considers himself a bond 
slave of his slave girls and holds in reverence even the dogs at 
his gate. He considers them all worthy since they enjoy 
nearness to him. Anyone who has the proximity of his 
physical or spiritual presence becomes worthy of being 
revered. 

J*>j\e JyUdj A c/ f> Cir'ab 
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“It is laudation to the lovely bosom friend. It is 
laudation to the charming beloved belonging to the 
city of Hejaz. Do come and witness Farid’s house of 
angst. He is longing for you ever since the primordial 
day.” 

He lauds his lovely bosom friend, the charming beloved of 
Medina. He begs him to visit his house of angst. His suffering 
heart longs for him ever since he, in the form of Ahmad, 
became the mode by which the undifferentiated Reality 
became differentiated and took the form of Muhammad. He 
seeks him from the core of his heart for the Reality manifests 
in fullness in his perfect medium. He is his beloved incarnate. 
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Kafi-23 


“The devout and the combative! Listen and 
understand that these spiritual statuses of love are 
mysteries.” 

The devout striving in the way of God must listen and 
understand that the spiritual statuses of love are mysteries, 
which cannot be unravelled by dint of religiosity. The 
expressions of love cannot be comprehended at the rational 
level. The waves of the infinite ocean of love cannot be 
separated from the ocean itself. The Reality cannot be 
dissected in parts since all these are the aspects of ‘the single 
unanalysable Reality’. It is the ultimate stage of metaphysical 
realisation that opens the door to these mysteries. It is 
striving in one’s inwardness that one can realise the possibility 
of uniting with the beloved. It is when the human self withers 
away that he attains Self-realisation. 

♦ 6 ♦ w *♦ C * i * C 

“The doctrine is a mystery. The state is a mystery. 

The transformation is a mystery. The station is a 
mystery.” 

The metaphysical doctrine of the Essence and the Divinity 
is beyond the ken of human reason. It is apprehended by 
virtue of intellectual intuition. The states of metaphysical 
realisation, not being psychological, cannot be studied by 
psychology. The process of transformation of one state to the 
other and being stationed at a state for a period of time is also 
beyond the purview of scientific psychology. It is spiritual 
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psychology or the ‘Sufi science of the soul’, which deals with 
these metaphysical realities. 




•—4 Ji-h 


“The tasting is a mystery. The keenness is a mystery. 

Union is a mystery. Disunion is a mystery.” 

Sense-experience and reason cannot undergo the 
experience of tasting, which makes him experience the 
beloved in a state of frenzy intensifying his keenness for 
uniting with the beloved. It is a mystery to be united with the 
beloved in a state of nothingness and also to attain a fresh 
sense of his individuality in the state of nonduality. 

♦ ♦ ♦ ^ i ♦ C» C 


“The contemplation is a mystery. The reflection is a 
mystery. The negation is a mystery. The affirmation 
is a mystery.” 

Reason fails to understand the mystery of contemplation, 
which identifies the subject and the object. It leads to the 
identity of the Name and the Named. The mysterious power 
of reflection comes in play when the mystic after undergoing 
spiritual experience returns to his normal self and tries to 
conceptualise his experience. The demonstration of the first 
part of Shahadah in negating everything (la ilaha) by solely 
affirming Allah (illa’Llah) is beyond ordinary understanding. 
The first part of the Shahadah starts with the negation of 
‘ilah’ or self-subsistent reality but there is no self-subsistent 
reality therefore this negation does not denote anything. It 
does not point to any reality since no such reality exists. It has 
only a connotative meaning. The purpose behind this 
negation is to affirm the reality of the Absolute or Allah. It 
expresses the transcendence of God. But a transcendent God 
is limited. The second part of the Shahadah (Muhammadur 
Rasulu’Llah) Muhammad is the manifestation of Allah affirms 
God as the Infinite. It demonstrates His immanence. He is 
the Absolute and the Infinite. However, the greater mystery 
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lies in the Reality being beyond the human perspectives of 
transcendence and immanence. 

“They do away with all longing and wants. They 
become witness to the Reality in all forms.” 

They become detached from their having. They witness 
the Reality in all forms. 

“Their generosity makes them shed their own being. 

Their desire for fasting, prayers and religious tax is a 
mystery.” 

They generously discard their being in completely reducing 
themselves to nonbeing. They attain the ontological 
consciousness of their own nothingness. Religiosity fails to 
understand that their desire of rituals from the state of 
nonbeing and nothingness is qualitatively different from their 
earlier state and it is spiritually undertaken to affirm their 
individuality in nonduality. 

“The certainties are a mystery. The uncertainties are a 
mystery. The up gradations are a mystery. The down 
gradations are a mystery.” 

The certainties and uncertainties in the spiritual way find 
no parallel in the realms of sense-perception and reason. The 
certainties of intellectual intuition are absolute but in the 
process of interpreting these with the aid of reason 
uncertainties arise, which are eliminated by standards of pure 
objectivity. The spiritual upgradations and downgradations as 
high tides and low tides in the ocean of love follow 
mysterious outlines. The states and the stations of the soul 
have both recurring and non-recurring patterns. The 
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relationship of the human effort and Divine Grace is a 
deepening mystery. 

“The symbols are a mystery. The realisation is a 
mystery. The phenomena of the relative as absolute 
are a mystery.” 

Symbols, unlike signs, partakes the reality they tend to 
symbolise. It is so mysterious that the reality is not hidden 
behind the symbols but is contained within them. The whole 
creation including the heavens and the earth and what is in 
between them, and what lies buried beneath the earth are 
subject to His law. All actions of obedience or disobedience 
are only possible by the necessity of this law. A disobedient 
act is an act of obedience to the Divine law of freedom 
though it is not in consonance with His Will. It is a mystery 
that even the disobedient one, in the very act of disobedience, 
obeys Him since he subjects himself to the law that makes 
disobedience possible. Thus, no disobedience to God, in 
principle, is possible. The entire creation obeys Him. The 
relative has no reality except the reality of the Absolute. The 
Absolute as the Power itself manifests in all forms of power. 
It is in the process of manifestation that the Power appears in 
the form of a given power (taghut), which implies the 
possibility of a given exploitation (corruption of power). God 
is worshipped in Himself. It is through the act of 
manifestation that God appears in the form of a given god, 
which implies the possibility of idolatry. God is worshipped 
in all forms. 

“The rising forth of countless beings from the One 
Being is a mystery. The names, acts and attributes are 
a mystery.” 

It is beyond ordinary understanding to understand the 
manifestation of countless beings along with their names, acts 
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and attributes from the Absolute Being. The Essence desired 
its possibilities to be realised in the forms of Names and 
Attributes. The Reality, by inner compulsion of love, wanted 
to see the essence of His own names. It wanted to see itself in 
the ‘other’ as if in a mirror. The plenitude of the Reality had 
no ‘other’. It manifested Ahmad, the principle of creation, by 
virtue of which, the undifferentiated Reality assumed a 
differentiated form and the process or stages of manifestation 
continues. It leads to the manifestation of beings with their 
inward and outward characteristics. It gives individuality to 
every existent. The inherent nature of light, for instance, is to 
manifest itself and the One Being identical with the sheer 
light manifested itself. The colourless light in the process of 
reflection becomes colourful without compromising the unity 
of light. The principle of unity underlies all multiplicity. The 
transcendence of Reality remains intact in immanence. 
Reason cannot understand these mysteries. 

“The gnosis of the enlightened ‘Khidr’ is a mystery. 

The water of life from the ocean of nothingness is a 

mystery.” 

Khidr, one of the servants of God enlightened with 
knowledge of events directly from God, made a hole in the 
boat after getting out of it, slew a young man, and rebuilt the 
crumbling wall of the two orphan boys without any 
imbursement. The prophet Moses who had accompanied 
him with the idea of attaining this knowledge could not keep 
patience regarding these unusual acts, the rationale of which 
was later explained to him. Rational knowledge being 
piecemeal leads to impatience as against ‘esoteric knowledge 
of spiritual truth’ (gnosis), which is complete and thereby 
fosters patience. The parting words of Khidr that he had not 
done all this on his own accord deepens the mystery. Khidr 
symbolises a servant of God whom God grants direct 
knowledge of events to carry out His instructions. Khidr is a 
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contemporaneous medium, in the hands of Divinity, to 
concretise His will into action both in the inner and the outer 
world. The ocean of nothingness symbolises the state of 
nonbeing or primordial darkness of humanity existing in the 
Essence as a possibility before entering the water of life of 
existence. The Spirit, inhering in every human individual, will 
never die. It is identical with the Divine Essence. 

“Discard jurisprudence, principles and belief. 
Cultivate the tradition of Ibn Arabi.” 

The exoteric knowledge has to be left behind in one’s 
desire for the esoteric one. One should adopt the tradition of 
Ibn Arabi, master of gnosis, which teaches the doctrine of 
Oneness of Being and its metaphysical realisation. 

“Your heart is pure of otherness. The lamp is a 
mystery. The niche is a mystery.” 

One’s heart as niche, housing the lamp symbolising the 
abode of the enlightened beloved, is free from darkness. The 
universal light individualised in the form of the beloved 
makes darkness or otherness vanish away. 

“The activity is a mystery. The receptivity is a 
mystery. The achievement is a mystery. The eternity 
is a mystery.” 

The spiritual way is dynamic characterised by different 
points, which can be spiritually understood individually and in 
their creative totality. The activity at times comes to an 
apparent halt. It is not a passive state but a state of 
receptivity, which in a certain sense, is higher than activity. 
The receptacle of the lover absorbs the blessings of the 
beloved in the state of receptivity. These spiritual 
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engrossments unlike the worldly ones are achievements 
lending eternity to the moments of realisation. Reason is at a 
loss to witness the eternal in the temporal. 


“The recitals are a mystery. The supplications are a 
mystery. The pure duration is a mystery. The serial 
time is a mystery.” 

The recitals with their characteristics including regularity 
and appointed timings play a vital role in the spiritual way. 
They create a recurring impact on the self, leading to 
harmony and cosmic equilibrium. The words become 
identified with the reality they express. The servant’s 
supplications to advance in the spiritual way confirm his 
servanthood or nothingness. The servant in the course of 
recitals and supplications lives in the moment of pure 
duration without undermining the reality of serial time. 

JlsCiVl if” (-/“jUiYf if” 

“The fact that eyes cannot comprehend Him is a 
mystery. That the forms cannot hide Him is a 
mystery.” 

The Omnipresent cannot be seen by eye is so mysterious. 
His being openly manifest and yet hidden from the physical 
eye is a mystery. Isn’t He hidden in the eye? The greater 
mystery is that the forms cannot hide Him. He is not hidden 
behind the veil but is the veil Himself. He is witnessed in all 
forms by the eye of the heart. 






“The ocean is a mystery. The wave is a mystery. The 
stream is a mystery. The drops are a mystery.” 

The ocean of love has infinite depths. There are no scales 
to measure it. The more one dives deep, the deeper it 
becomes. The wave arising out of this ocean is neither the 
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ocean nor something outside it. The moment it raises its head 
it falls down in the ocean. 

The stream of love is running its course to be united with 
the infinite ocean of love. The inherent nature of love is to 
expand and attain totality. The drops shed their separateness 
to be united with the stream. But there is a unique wave, 
which absorbs the ocean and a unique drop that absorbs the 
stream. It is so mysterious to understand this metaphysical 
truth of uniqueness. 






“The calamities are a mystery. The apprehensions are 
a mystery. The blows are a mystery. The frustrations 
are a mystery.” 

The calamities, apprehensions, blows and frustrations are 
the necessary milestones on the journey from the self to the 
Self. They are opaque to the consciousness of the ordinary 
man and at times even to the lover who undergoes them. All 
these are placed negatively in reference to the responsiveness 
of the beloved. The sense of calamities and blows arise at the 
stage when the lover perceives that the beloved has either 
forsaken him completely or has downgraded him to the 
lowest levels. The apprehensions arise when he apprehends a 
negative response from the beloved. The inability to win him 
on his side creates many a frustrations. All these things shake 
the fabric of his being. He does not understand that all these 
stages are necessary for the ripening of love and the love 
bereft of them is just reduced to an ordinary relationship. 


“The laudation of the passion of love amongst all 
passions is a mystery. The delights are a mystery. 

The tastes are a mystery.” 

The passion of love stands out among other passions by 
virtue of its power of absorption. The lover gets delighted by 
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seeing the colours and hearing the sounds in his journey of 
love. He experiences and tastes different openings unto his 
beloved. These positive responses of the beloved, act as a 
rainfall in the barren desert. It reiterates his commitment to 
love and animates his desire for union. 

•—4 j?. t 

“The terrestrial (physical) world is a mystery. The 
angelic (subde) world is a mystery. The world of 
omnipotence (causal) is a mystery. The celestial 
world (the manifest Absolute) is a mystery.” 

The terrestrial world, the angelic world, the world of 
omnipotence and the celestial world are the cosmological 
realities. Sufi cosmology understands them as the realm of the 
humans, the angelic realms, the realm of power and the realm 
of Divinity. Sufi psychology understands the realms as the 
body, soul, heart and spirit in the human self. It considers 
them as ‘the planes of consciousnesses.’ It requires a deeper 
knowledge to understand and traverse these realms of 
cosmology and psychology. 

“The manifestation is a mystery. The birth of love is 
a mystery. The sacredness is a mystery. The majesty 
is a mystery.” 

The manifestation of the unmanifest in different forms is a 
mystery opaque to the ordinary consciousness. The inner 
compulsion of love leading to the creation of the whole 
universe is so mysterious. One does not ordinarily understand 
the purity of the Essence, which simultaneously remains apart 
in manifesting itself. It is a mystery to understand His 
transcendent Majesty in immanence. 
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“The illusions are a mystery. The Satanic whisperings 
are a mystery. The awakenings are a mystery. The 
inspirations are a mystery.” 

The spiritual way is qualified by pure objectivity but there 
arise optical illusions, which are removed by separating the 
alloy of illusion from genuine perception by Divine blessings. 
The auditory whisperings also take place, which are reduced 
to naught by the Grace of God. These illusions and satanic 
whisperings train the lover not to take his experience on its 
face value but to be watchful in differentiating the spurious 
from the genuine one. It is a clearing of the ground to 
genuinely experience the spiritual awakenings within the 
depths of one’s soul or consciousness. They lead to Divine 
inspirations fraught with higher spiritual meanings. 


“The suggestions are a mystery. The dangers are a 
mystery. The instants are a mystery. The ecstatic 
utterances are a mystery.” 

The evil suggestions and the insinuations of the soul take 
place during one’s journey to the Self. They provide an 
occasion to the lover to remain constandy watchful of his 
enemies and not to become oblivious of them even for a 
moment. The hazards of the way are also laid before him so 
that he is constantly aware of the negative and positive 
dangers while traversing the spiritual path. This spiritual 
preparedness helps him in capturing the instants of spiritual 
openings. The height of spiritual experience takes place when 
the lover under the heightened spell of love becomes 
completely incapacitated as a straw and his receptacle attains 
absolute receptivity. The ecstatic and antinomian utterances 
e.g. I am the Truth, are uttered by his tongue in this state. 
Religiosity does not understand that the Divine takes charge 
of the human medium and makes these utterances through 
the human tongue. 
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“The nearness is a mystery. The remoteness is a 
mystery. The identity is a mystery. The difference is 
a mystery.” 

The proximity and remoteness from the beloved is not 
spatial or measurable by serial time. It is the inward realisation 
of possibilities. The proximity is not static but goes on 
increasing with occasional phases of remoteness. The sense 
of remoteness heightens the consciousness of the lover and 
ripens him to attain union with the beloved. The identity of 
Being and nothingness is beyond the understanding of 
religious consciousness. It can only be witnessed by the 
spiritual consciousness, which transcends the subject and 
object stmcture of reality. The consciousness of identity in 
difference occurs when the lover retains his individuality in 
spite of his identity. It is qualitatively different from the sense 
of his individuality that he had before uniting with his 
beloved. This post-union sense of his individuality is a great 
mystery. 

“The wrath, veiling and afflictions are mysteries. The 
joy, deliverance and intoxication are mysteries.” 

The lover has to encounter many negativities and 
positivities during the course of love. These unite to enlighten 
him for his final union. He at times suffers by experiencing 
testing situations of remoteness at the hand of his beloved. 
His beloved remains veiled. He desires his vision and union. 
His insatiable quest for his beloved ripens him to the extent 
that the beloved becomes fully responsive. The lover 
becomes intoxicated with joy and attains deliverance by 
transcending the polarity of the lover and the beloved. He 
unites with his beloved. 
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“The replacements are a mystery. The pegs are a 
mystery. The poles are a mystery. The individuals 
are a mystery.” 

The friends of God are found in every age and in every 
country. God chooses amongst them a number of persons 
who are deputed to run the affairs of the universe by the 
powers vested in them by God. They have no intrinsic 
powers but they derive all their powers directly from God. 
They do everything in accordance with His will. They do 
everything at his behest. The case of Khidr, for example, is 
pertinent when parting from the prophet Moses he said that 
he did not do the acts on his own accord. There is no 
question of the saints being peers or partners with God. A 
created being, in principle, cannot be a peer or a partner with 
the Creator. The question of being a peer or a partner only 
arises when any one of them claims as such or when any one 
of them claims that the powers, which he has, originally 
belong to him and that these are not conferred by God. No 
saint has ever claimed any such thing. The appointment of 
forty ‘Abdaal’ (replacements) at all times in the world, and 
replacing the one who has passed away with a new one, so 
that the number remains constant is a mystery. It is also 
beyond religiosity to understand their role in establishing 
Oneness of God and helping humanity. The presence of four 
‘Awtad’ (pegs) to tent the four corners of the world for 
mnning the affairs smoothly are opaque to the religious 
consciousness. There are many ‘Aqtaab’ (poles) but the 
‘Qutab al Aqtaab’ (head pole) heads the friends of God 
including the Abdaal, Awtad and Aqtaab. He is the axis who 
mediates between the Divine and the human and his presence 
is considered necessary for the existence of the world. The 
‘Afraad’ (servants) achieve a higher station of servanthood by 
remaining engrossed in the theophany of the Essence. 
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“The verification is a mystery. The testifying is a 
mystery. The adherence, innovation and 
trustworthiness are mysteries.” 

The processes of ‘tahqiq’ (verification) makes the 
‘muhaqqiq’ (verifier) achieve ‘full possibilities of human 
knowledge and existence by divine grace and solicitude 
(inaya)’. He sees things as they are. He accepts the Haqq 
(Truth) in itself and its manifestation in every individual 
thing. He gives each thing its rightful place. The station of 
‘tahqiq’ (verification) is also called ‘Muhammadan station.’ 
The identification of knowledge with the tmth of things is 
understood as ‘tasdiq’ (testifying or certifying tmth). It is 
realisation of the Truth in fullness. The act of ‘taqlid’ 
(adhering to the letter of law) nurtures within its bosom the 
reaction of innovation. It is very strange that the trustworthy 
words and deeds of the founders of schools of jurisprudence 
fall in oblivion when they are blindly followed and not 
understood creatively. 

“The heart is a mystery. The secret is a mystery. The 
soul is a mystery. The spirit is a mystery.” 

The ‘qalb’ (heart) is the intuitive aspect of the mind. It is 
also named as the Intellect, which has direct knowledge of the 
Transcendent. It has innate knowledge. The heart direcdy 
perceives the ultimate Reality. Heart is the recipient of Divine 
revelation. The ‘lataif (subtleties) of heart include sirr (secret) 
‘the inmost part of the heart in which God reveals Himself. 
It is the meeting point of the Divine and the human. The 
‘nafs’ (embodied self) has many degrees and it includes the 
whole world of psyche. The ‘ruh’ (Spirit) is identical with the 
Divine Essence. The heart stands between the self and the 
Spirit. The impurities of the self lead to the blindness or 
sickness of the heart. 
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“The House of God is a mystery. The pilgrim white- 
clad robe is a mystery. The pilgrims are mysteries. 

The mount Arafat is a mystery.” 

The House of God symbolising His presence is a mystery. 
The white-clad pilgrims signify Man’s ontological nothingness 
in the face of God. The pilgrims performing Hajj manifest 
the unity of God and the unity of mankind. The mount 
Arafat stands for the human seeking forgiveness from the 
Divine. It is a symbol of man’s utter dependence on God for 
his deliverance or union. 

I d? 

“The Gabriel is a mystery. The revelation is a 
mystery. The clear and distinct recitation of the 
Qur’an is a mystery. The subjection to the Divine law 
is a mystery.” 

The Archangel Gabriel revealed the Qur’an on the heart of 
the Prophet. The occurrence of continual revelation within 
the infinite depths of the Prophet’s being is beyond the 
comprehension of religiosity. The recitation of the Qur’an in 
a measured way identifies it with the cosmic rhythm and 
opens up immeasurable possibilities. The subjection to 
Divine law or will brings forth blessings beyond the ken of 
human understanding. 

“The apparent meaning is a mystery. The exegesis is 
a mystery. The unmanifest and the return to the root 
meanings are mysteries.” 

The Qur’an is a living reality with infinite dimensions. Its 
apparent meanings and exegesis do not tell the whole story. 
It’s hidden and root meanings are beyond the ken of 
religiosity. The creative totality of the inward and the outward 
aspects of the Qur’an is a mystery. 

♦ L ♦ ( 
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“The arrogance, conceitedness and pride are 
mysteries. The fire is a mystery. The light is a 
mystery.” 

It is the light of the Truth, which makes one recognize 
that the states of arrogance, conceitedness and pride are the 
result of the fiery self. How could nothingness claim to be 
something? 

“The tree of Moses is a mystery. The mount Tur is a 
mystery. Moses is a mystery. The moments of Iris 
discourse with God are a mystery.” 

The open manifestation of God through the tree of Moses 
and His assuming the Attribute of Speech on mount Tur 
shows the patterns of the Transcendent assuming immanent 
forms. The reality of the prophet Moses and the moments of 
his discourse with God demonstrate the inward human 
possibility of communicating with the Divine. 

“The beginning is a mystery. The end is a mystery. 

The evening is a mystery. The morning is a mystery.” 

When the eternal manifests in the temporal, it takes the 
forms of beginning and end. The phenomena of morning and 
evening takes place when eternity unfolds itself in time. The 
Essence is beyond these determinations. 

“The sun and the lengthening of its shadows are 
mysteries. The shadow is a mystery. The particles are 
a mystery.” 

The entire universe is the shadow of the Absolute. The 
relationship of the sun and its shadows gives some inkling of 
understanding the relationship of the relative with the 
Absolute. One could never see light unless it was mixed with 
darkness. Shadow is veiled light. It gives rise to multiplicity. 



92 


The sun symbolises unity with shadow as the world of 
multiplicity. It is unity in diversity. 

^-4>£tjf 

“The postures of standing-up and short sittings are 
mysteries. The modes of bowing and prostration are 
mysteries.” 

The posture of the body reflects the posture of the mind. 
The postures of standing -up, short sittings, bowing and 
prostration in a ritual prayer symbolise the perfect return of 
the theophanies to their source. They get aligned with both 
inward and outward cosmic rhythms. The act of prostration 
is the shortest point between the Divine and the human. 

“The prayer with two genuflexions is a mystery. The 
prayer with three genuflexions is a mystery. The 
components are a mystery. The genuflexions are a 
mystery.” 

The components or constituents of the ritual prayer with 
genuflexions of odd and even numberings are in consonance 
with the reality of numbers or the qualitative aspects of the 
numerical. Prayer creates inner and outer harmony. 
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“Sharing is a mystery. Alms giving are a mystery. 
Charity is a mystery. Virtues are a mystery.” 

The sharing of one’s wealth with the poor and the needy, 
leads to inward richness. The sharing of one’s being and 
having with others is virtuous since personality can only 
develop by acts of sharing. A man who does not share has no 
personality. The act of sharing is an act of gratitude to God. 
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“The essential One as the foundation of the world is 
a mystery. The countless openings of the Way are a 
mystery.” 

The essentiality of the One gives rise to multiple things 
with each thing being unique. The Way of unity gives rise to 
multiplicity in the physical and the social world. The world of 
multiplicity is grounded in the principle of unity. 

“The strata of the hell are a mystery. The seven 
stratum heavens are a mystery.” 

Hell-fire is the inner fire of one’s evil actions. It is a 
process of curing of the soul (the period depending on the 
nature of the disease) so that it could achieve deliverance and 
union. The strata of the hell correspond to the categories of 
sins the inmate of hell has committed. It is beyond the 
understanding of religiosity to pierce through the essential 
nature of hell and its strata. It also fails to comprehend the 
inward and multiple stratums of heavens, which provide the 
corresponding inmates to realise with peace and joy the 
higher possibilities of their existence. 
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“The sins are a mystery. The sinners are a mystery. 

The virtuous and their (beneficial) results are a 
mystery.” 

Man has been bestowed with the gift of freedom. There 
could have been no goodness without freedom but a free 
being has the possibility of doing evil as well. All sins are 
committed against the Divine will. The essential nature of a 
sin is that it is committed against one’s self. Man’s personality 
has been structured in such a way that sins disintegrate it. The 
set of actions, which disintegrate it are termed as sins. The 
mystery of sins is further compounded by the fact that the 
sinners sin against their own ‘ideal human nature’, which is 
individualised in every person. Virtues integrate one’s 
personality by being in consonance with the Divine Will and 
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the ‘ideal human nature’. The inward and outward effects of 
virtues never terminate but keep on the increase both in the 
terrestrial and the celestial worlds. Hell burns sins but 
heavens makes the virtues bloom forth in their fullness. 

“The Night has intricate secrets, which is a mystery. 

The Pen is a mystery. The Nun (symbolizing 
Qur’anic meaning) is a mystery.” 

Night symbolises ‘the abysmal darkness’ of the Essence 
giving rise to Divinity. Pen is the ‘First Intellect’ or the 
principle of determination. It is by virtue of the medium of 
Ahmad that the undifferentiated Reality took a differentiated 
form. It is also called the reality of Muhammad. The symbol 
of ‘nun’ stands for the transcendent and the immanent world. 

“The fig and the olive are mysteries. The sun and the 
angels are mysteries.” 

The fig and the olive symbolise the pure Intellect assuming 
the religious form of sentiment. It points to the fruitfulness 
of the religious tradition both in the inward and the outward. 
It consists in the sprouting of the inner Truth (Revelation) 
within the beings of the Prophets namely, Musa, Isa and 
Muhammad (monotheistic cycle). The symbolism of sun and 
angels enshrined in traditional cosmology and angelology 
helps one in gaining knowledge of the Absolute and different 
levels or degrees of its manifestations but the ordinary 
consciousness fails to understand these realities. 

c/I ijl 

“The origin and the centre are mysteries. The 
ultimate realisation is a mystery.” 

The Essence transformed itself into Divinity, which led to 
the origin of Man. Now, the vocation of Man is to find his 
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origin and centre by realising the possibilities inhering in him. 
The fruit of his realisation is the attainment of deliverance 
and union. 





“The stages of knowledge are mysteries. The 
intricacies, clues and points are mysteries.” 

Knowledge is not static but is essentially a dynamic affair. 
Man passes through certain stages of knowledge and certainty 
till he attains perfect knowledge and absolute certainty by 
realising the identity of knowledge and being. The intricacies, 
clues and points involved in the process of gaining such 
sacred knowledge are so mysterious. 

*</)£- Ji'lAy. nJsjiJ' 


“My own dwellings seem desolate and deserted to me. 

All my preoccupations have dwindled into 
insignificance.” 

The lover’s inner and outer dwellings seem so deserted to 
him without his beloved. His only work is to be in 
contemplation of his friend. He has no other business. Love 
is not a part time affair. It is a whole time activity involving 
the lover’s whole being wholeheartedly and wholesomely. 


(JlHriLvl/Z—/b-iJ 

“I am helpless and distressful. Thus, your rewarding 
my love is a mystery.” 

He does not understand as to why his beloved has 
rewarded his love by making him helpless and distressed. 

“The pride and elegance, on the one side is a mystery. 
Humility and humbleness, on the other side, is a 
mystery.” 
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He fails to understand the posture of pride and elegance 
of his beloved towards him, when he intensely suffers just 
because he is madly in love with him. It is equally a mystery 
for him when Inis beloved takes the form of humility and 
humbleness before him. 

♦ L * l ♦ ( I 

“The heart burning is a mystery. The musicality is a 
mystery. The veil is a mystery. The gaze is a 
mystery.” 

Heart burning in love, which removes the dross from the 
heart and purifies it as a mirror for the beloved to 
contemplate Himself, and the lover to have a simultaneous 
vision of the beloved is so mysterious. The musicality of love, 
refining the lover’s sentiments to be worthy of 
communicating with the beloved, sound so strange. The 
beloved is hidden beneath ‘seventy thousand veils of light and 
darkness’. It is a mystery that how a lover could see Him in 
the presence of these veils? One cannot see light unless it is 
mixed with darkness; likewise one cannot see the beloved 
unless it is in veils. The mystery becomes deepened when in 
spite of the veils the lover has a gaze of the beloved. 

jImIj Jar'll) i-sfjilcT* rL sb 

“The lauded world of beauty is a mystery. The 
tyranny of the charming ones is a mystery.” 

The manifestation of the world of beauty from the Beauty 
itself is very mysterious. Beauty is simply incomprehensible. 
Why the charming ones resort to tyranny in relationship with 
the ones who love them in wholesomeness? 

“The call of the ransacked heart is a mystery. The 
continuous flow of tears from the ruinous eyes is a 
mystery.” 



97 


It is so strange that the heart ransacked at the hands of the 
beloved still calls him for union and the ruinous eyes filled 
with tears still long for his vision. 

“Do concentrate on the One at all times. It is 
undoubtedly, the traditional way.” 

It is the traditional way, without an iota of doubt, to fully 
concentrate on the One at all times. One should always seek 
the One behind multiple tilings. One must constantly keep in 
mind the principle of unity in the world of multiplicity. 

“Listen to the sermon of Farid with receptivity of 
heart. It is a mystery that his discourse takes you to 
the crux of the matter.” 

He invites his votaries to listen to his sermons with full 
receptivity. It takes one to the heart of the matter in making 
him fully concentrate on the One, which rids him of 
otherness. It makes him mindful of the principle of unity in 
diversity. 
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Kafi-24 


“I swear by God and I swear by the Prophet that the 
reality of love is a delectable mystery.” 

The act of swearing brings home the idea that love is a 
delectable mystery that awakes a person from his ‘dogmatic 
slumbers.’ The joint swearing by God and the Prophet is 
something unusual and it conveys the message of the 
essential reality of love and its manifestations. The love of the 
Prophet is vital in Islamic gnosis. The obedience of the 
Prophet without loving him is not fraught with any higher 
meaning in spiritual life. The claim of loving him without 
obeying him also has no spiritual worth. The ideal is to love 
him and pay heed to what he has said. It does not mean to 
blindly follow the clerics who are oblivious of the vertical 
dimensions of his prophecy and merely remain restricted to 
the horizontal ones that too without understanding the real 
spirit. They deny the spiritual presence of the Prophet since 
they have not experienced him both inwardly and outwardly. 
Islamic Spirituality is unique in the sense that it makes the 
love of the Prophet crucial in the love of God. It also 
understands the metaphysical, universal, cosmological, 
traditional, symbolic, religious, and cultural aspects of the 
Arabian Prophet. 

“O’ seeker! Do not fall in despair even when 
sensuality has overpowered you. The cup bearer is a 
special therapist.” 
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‘The total integration of the personality achieved in Sufi 
training is the goal sought by much of psychotherapy and 
psychoanalysis, which, however, can never achieve this goal, 
for their methods as practised today are cut off from the 
grace of the Spirit which alone can integrate the psyche. As a 
result, they usually lead to its disintegration rather than to its 
integration.’ Spiritual psychology has perfect knowledge of 
the structure of human personality, the factors that integrate 
and disintegrate it, the aetiology of psychic and ‘heart’ 
diseases and the methods of cure. One of the main works of 
the murshid as a special spiritual therapist is to free the 
person of the overpowering sensuality. The carnal desires 
essentially arise due to powerlessness in which there are self- 
defeating attempts to turn the other into an object by forfeit- 
ting his or her freedom. The subject metamorphoses himself 
as an object in the attempts of treating a free being as an object. 
The fleshly desires become abnormal and lead to sexual perversions. 
These acts become dark screens between the sensualist and 
the Divine. The role of murshid is manifold and one of his 
roles is to free his disciple from the bondage of desire. He 
inspires in him the love of God, which when deeply rooted 
ultimately uproots all forms of bestiality. Light makes the 
darkness vanish as if it was not there. The spiritual 
psychology of sex at the hands of the spiritual therapist works 
wonders in understanding the reality of sex in the metaphysical 
perspectives. The legitimate sexual union of husband and wife 
bereft of spiritual union falls too short of realising the cosmic 
purpose of sex. The institution of marriage is essentially 
spiritual in nature. However, the seeker need not fall in 
despair since the spiritual therapist uproots all negativities and 
opens the door to seek union with the beloved. 

“There are countless afflictions and innumerable 
sufferings that have fallen to my lot. I am offering 
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numerous thanksgivings. There is no doubt that the 
blows from my beloved are gratifying.” 

He offers thanksgivings to his beloved for the afflictions 
and sufferings he undergoes at his transcendence for they are 
in essence gratifying. They deepen the relationship of love 
and intensify the fire of love in his heart, which ultimately 
leads to union. The meaningfulness of suffering is a great 
boon since it does not make his life meaningless. 

“I have spent my life flaming, burning without smoke 
or flame, blazing, raising hue and cry, suffering and 
bearing tribulations. I have got what was destined for 
me.” 

His suffering for the sake of the beloved is his destiny. It 
is the primordial destiny of love. 

C _ if 

“He behaves as a stranger and keeps me at arm’s 
length. When I stealthily look at him, He veils 
himself. He dwells in absolute proximity with me.” 

The beloved resides in proximity to the lover but due to 
an act of veiling seems so far. It is not a physical distance to 
be measured by space but it is an inward distance, which is a 
symbol of farthest limit and is symbolic of nearness itself. It is 
the isthmus or veil of the sour waters of disunion or 
separation, and the sweet waters of deliverance or union, 
flowing in the same sea. He has to drink from both the sides. 
He is likened to a fish in the sea craving to witness the sea. 

“I am ever thirsting for him with great attachment. I 
am iron and he is magnet. Certainly, my heart wholly 
draws towards him.” 
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His attraction to his beloved is that of the iron to the 
magnet. This magnetism of love is so forceful that his heart is 
wholly drawn towards his beloved. His beloved is the spiritual 
magnet and he has to transform his self in such a way that by 
an act of magnetic pull he attains identity or union with his 
beloved. 





rUjl/tJjj 


“It was a deep secret and a great enigma that the 
Syed (Prophet) chose from the world, the love of 
prayer, women and perfume.” 

The Prophet chose the love of prayer, women and 
perfume, which are a deep secret and a great enigma. The 
three things chosen are from the world but are not worldly or 
do not exhibit worldliness. Prayer takes one to the realm of 
the unseen. It gives vision of the supernal world and creates a 
contact between the servant and the Lord. Women 
symbolises femininity, the principle of creation. Man beholds 
the Reality in both its passive and active aspects in the 
medium of women. The contemplation of the Reality in 
women is perfect. It points to the ultimate union of the lover 
and the beloved. Perfume symbolises the scent of breath in 
spreading the word of truth, beauty and love. 

tii vitfic/'j tV v/'ji 
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“Farid! I am lowly and modest. My neighbour is a 
slanderer and my friend is amateur. There are 
coundess rivals who dwell in my vicinity.” 

He has no claim of being a self-subsistent reality or 
possessing anything of his own. His environment has become 
hostile. His concern is that there are slanderers and rivals here 
and there, who may take advantage of his amateur friend and 
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turn him against him. It is the ontological element of 
uncertainty in love, which makes him call Inis beloved as 
amateur. It is essentially the ambiguity of the situation, which 
makes him project his own insecurity to his perfect beloved. 
It is the mystery of love that he tends to draw the Divine into 
the realm of the human with all its limitations. Can love be 
judged by external standards? Isn’t love its own standard? 
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“Love has absorbed us in such a way that the formal 
understanding of things has withered away.” 

The absorption of love makes him transcend the realms of 
formal knowledge. The process continues till his religiosity 
fully transforms into spirituality. 

“We have gone beyond different forms of knowledge. 

We have transcended ritualistic patterns of behaviour. 

What remains is the display of pain on the tune of 
love.” 

Formal knowledge is merely peripheral. An outward 
knowledge of God without existential relatedness or spiritual 
contact with Him, in one’s inwardness, has no deeper 
significance. Rather, the consideration of formal knowledge 
as final proves an obstacle in traversing higher stages of 
religious life. It has a corresponding negative effect on 
religious behaviour. The light of love outshines the feeble 
light of formalism. The dichotomy between the subject and 
object of knowledge gets transcended, culminating in the 
identity of knowledge and being. The lover transcends the 
world of rituals by plunging in the ocean of love. The inward 
painful tune of love orchestrates its own song. 

tMjL/i t U^U ^ 1 



104 


My beloved always confronts me about what he 
gathers from these liars- outsiders and adversaries - 
from these truthless and despicable ‘Ivheras’ (in-laws 
of Heer), and from these ugly, quarrelsome and 
querulous people.” 

He is surrounded both by inner and outer inimical forces, 
which tend to disrupt his relationship with his beloved. His 
sense of insecurity in imagining that his beloved sees him 
through the hostile eyes of others gives him a vital glimpse of 
his own nothingness. 

“My heart counsels me day and night to offer 
thanksgiving and remain steadfast in adversity and to 
keep hope and expectation in the efficacy of spiritual 
blessings of Fakhr.” 

The wisely attitude of gratefulness and steadfastness in 
adversity helps him in facing the testing times of love. An 
inward commitment with his murshid Fakhr Jehan builds 
hope and expectation in his spiritual blessings. Faith in his 
murshid helps him to weather all storms of despair. 

“I am in miserable state facing complaints and wide 
accusations. I am the inept one, who has been openly 
reproached and censured. I am wandering in the 
desert of desolate ‘rohi’, rocky grounds and 
mountains. It is the investiture of robe from my 
Baloch friend.” 

The investiture of the robe of love from his beloved gives 
rise to inner and outer hostile environment. Love is not a 
static phenomenon. Its dynamism forces him to make an 
intense and continuous stmggle to win his beloved. 
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“I am roughed by sufferings and lost in wilderness. 

The near and dear ones behave rudely towards me. 

They threaten me to desist from love; otherwise they 
will squeeze the last drop of my blood.” 

The hostility of the near and dear ones makes him grow 
from within. It provides Him an occasion to actualise the 
hidden potentialities of his existence, which otherwise would 
have remained dormant. All these negativities have an overall 
positive context. A continuous stmggle against the negative 
forces strengthens him in the path of love. 

“Farid! My friend went away by leaving me forlorn. It 
was such a terrible thing that befell the modest one. I 
beseech in remembering my beloved. I am in a state 
of despondency with tears of blood flowing from my 
eyes.” 

He becomes miserable in remembrance of his 
transcendent beloved. Isn’t the state of misery in being 
forlorn at the hands of the beloved one of the nicest things 
that can happen to a person in the state of love since it saves 
him from the pettiness of life and intensifies his quest for his 
beloved? 
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“My sweetheart of Kak! I pray that you enlighten me 
with your presence, in the darkness of night.” 

The princess Momal was living in Kak mahal, Ghotki. 
Mahendra (Rano), a prince, fulfilled the condition imposed by 
her of crossing the ‘magnetic field’ to marry her. Their love 
for each other was proverbial. One day she missed her 
husband so much that she requested her sister to sleep beside 
her. Mahendra returned unannounced and thought that his 
beloved was sleeping with her paramour. Due to this 
misunderstanding, he decided to leave quietly and never 
returned again. Both ultimately died in the fire of love. 
Momal was left in the lurch and was enveloped by the dark 
night of her life. She beseeches her sweet beloved to 
enlighten her with his presence in the darkness of night, 
which has enveloped her life. 

“I slept by the side of my sister Somal, while 
anxiously desirous of you.” 

The desire of her beloved was so overpowering that as a 
moral support she requested her sister Somal to sleep by her 
side, which created the tragic story. It was apparently a mix- 
up, but it is understandable that essentially love tolerates no 
associate. It is absolute with no room for otherness. 
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“Do come again and dwell with me in the mansions, 
may be just for a couple of days.” 

Her ambiguity of love makes her strand between hope and 
uncertainty. There are no external standards to resolve the 
contradictions. They deepen the mystery of love. She desires 
her lover to shed his transcendence and dwell with her for 
some time in forms of immanence. 

“Do tell me the truth that the way you have treated 
me, does it mirror the hospitality of Marwar.” 

She points to the hospitality of love, her essential cultural 
value, which does not warrant her beloved to treat her in such 
an inhospitable way. 

“Let us enjoy together, the rains of the season, at the 
bank of Kak River.” 

She invites her beloved to enjoy the heavenly blessings of 
love in togetherness at the bank of the stream of love. 

“What happened that you became stony and did not 
cast a glance at me?” 

She does not understand the reason of her beloved’s 
silence regarding misgivings in his heart that have created a 
stone wall between them. 

“How can I narrate my sorrowful state and countless 
sufferings with just one tongue?” 

Her tongue cannot express the great magnitude of her 
sorrows and sufferings (what it expresses is like a tip of the 
iceberg). 
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“O’ ravens! I will give you crumbled bread rolled in 
sugar if you resort to crowing signifying (omen) union 
with my beloved.” 

She misses her beloved so much that she readily honours 
the omen of his visit. Love is such a state that her rationality 
crumbles down. She resorts to omens like a drowning person 
catching at a straw to save his life. 

“Laudation to the bounties of the bountiful for love 
has been constandy bestowing pain and adversities on 
me.” 

Isn’t it a bounty from the bountiful that love has been tied 
with pain and adversities? 



“I have rotated countless days and nights in crying.” 

She has been sleeplessly crying in seeking her beloved. 

“Farid! Love has destined me for anguish and 
melancholy ever since the primordial day.” 

Love is attached with anguish and melancholy since the 
primordial day. It was the primordial instant when the ‘birth 
pangs’ of love itself gave ‘birth’ to the lover and the beloved. 
The tribulations of love are the steps forward to unite with 
one’s beloved. The primordial polarisation can be ultimately 
withdrawn by the Grace of the Lord. 
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“My friend Punnal! You have become vagrant by 
leaving me alone in wilderness. I am roaming 
dejectedly, my friend, with coundess malaise within 
me.” 


The possibility of friendship with God takes a person to 
the spiritual realm, which is higher than the religious one. The 
essence of religion is spirituality that opens a passage to the 
beloved that is likened to the eye of the needle. It is 
impossible for a twisted rope to pass through this passage. 
She has to ultimately thin herself inwardly to pass through the 
needle eye. Love initiates the process of thinning out leading 
to nothingness, which ultimately unites the lover with the 
beloved. 


'/fi'h VH hi ijJiifiJvj) Jj 


“The guardian of my being did not cultivate love with 
me. He left me by wretchedly demeaning the nuptial 
quilt and mattress. My heart is groaning with pain, my 
friend. I am wandering from door to door, while 
wrapping my face with shawl.” 

Her state of being abandoned by her beloved is replete 
with the most difficult moments of her life. 


i tJbl/ijtsliJ'l iJjfj 
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“I am having hope and great expectations that at last 
my beloved will turn the reins towards me (return) to 
attend my funeral rites, my friend, and lead me to the 
grave.” 

The elements of hope and expectations keep her alive in 
the face of great vicissitudes of love. Her dying in love could 
be recompensed if her beloved turns up even to attend her 
funeral and burial rites. Love is such an absolute 
commitment, which does not die with death. 


.l/t 
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“I am wearing chaplets of afflictions and colourful 
threads of passion around my wrist (symbolising 
marital bond). I am garlanded with anguishes and 
ornamented with sufferings. My painful arm is folded 
under my head, my friend, while dwelling in the city 
of despair.” 

She faces ordeals while living in the city of despair. All 
signs of nuptial happiness wear a cheerless look. The posture 
of intimacy comes to signify remoteness. 


‘My art of loving is so peculiar that it has created 
enmity in my surroundings. My parents develop 
incongruities and brawls with me. Whether they are 
my maidservants or are my bondmaids, my friend, 
they ridicule me in my family.” 

The world is constitutive of her being. She faces hostility 
at the hands of her family members due to her being 
completely immersed in love. She faces great humiliation at 
being scorned by her maidservants and bondmaids. It is so 
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overbearing but the ablution of love helps her in peeling-off 
the layers of the self, which ultimately leads to nothingness. 

2_l >j\, 
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“The difficult passes of the deadly desert are tilled 
with sufferings. My feet stumble in mires, pits, 
cavities, quagmires and uneven patches of land. My 
day and night restiveness, my friend, makes me 
wretchedly wander in mountainous terrains.” 

The path of love is characterised by inward and outward 
hazards. She negotiates her way through all odds. It is so easy 
to lose than to find. 

“The calamities of love accompany me from dusk to 
dawn. There are heaves of sighs and imploring at 
each and every moment. Farid! The nuptial bed has 
ceased to appeal me, my friend. I have been hurt in 
the inmost chambers of my being.” 

His sufferings reach their climax when he is deeply hurt 
from within. The ordinary meaning of tilings starts fading 
away. It symbolises the withering away of his habitual self. It 
is a meaningful suffering leading to higher spiritual openings 
culminating in union. 



112 


Kafi-28 


“My friend Barochal! I am wandering wretchedly in 
the mountainous terrains. He has perfectly cast the 
arrow of love in my heart and being.” 

The arrow of love pierces her embodied self (whole 
being). The initiative of love comes from the side of the 
beloved. The seed of love germinates in the heart of the lover 
and fructifies in its fullness. Divine love ushers in a reciprocal 
relationship. Human love, on the other hand, at times may 
be ‘one-sided,’ and more or less a psychic affair being born in 
the human psyche and dying within it. It tries in vain to 
possess the other person as an object. Human love does not 
involve the whole being of a person because human psyche is 
just one of its aspects. It is, in a certain sense, misplaced love 
since all love is love of the divine. Love attains authenticity 
when psychical is transformed into the spiritual. 

LL? 'j jl ?/ Ul4r 

“My same age friends have cultivated love with their 
beloveds and each one of them has united with her 
beloved. My own vanity has wretched me in desolate 
and deserted places.” 

Her friends have succeeded in realising union but the 
vanity of her individuality has stranded her in wilderness. The 
consciousness of her separative existence obstmcts union 
with her beloved. She has to undergo sufferings in order to 
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realise that her individuality is not a thing but a series of 
relationships and it has no autonomous existence. The 
dawning of this metaphysical truth will ultimately lead her to 
attain identity with her beloved. 

(Jiylf JblJbl 

“I bear the burden of not finding my friend. My eyes 
are filled with tears, while singing songs in the tune of 
wailing in each and every street and house.” 

The onerous burden of missing her friend is not merely 
conceptual but is existential, which shakes the fabric of her 
being. 

“There is burning sand and passages of sufferings. 

There are cavities, quagmires and multiple uneven 
patches of land. He deserted me after piercing my 
being with the arrow of love.” 

The arrows of love shooting her being result in painful 
realisation of love. How could love be realised otherwise? 

it jf 

“The essential Beauty in the form of Hejazi Light is 
playing the game of priding and humility. Truly 
understand and recognize that he has descended in 
the City of Kot.” 

The Beauty of the Divine Essence, manifest in the 
enlightened form of Muhammad at Hejaz (Medina), is playing 
the game of transcendence and immanence. The colourless 
Light passing through the Muhammadan prism has assumed 
the colourful form of Fakhr Jehan (the spiritual master of 
Khawaja Ghulam Farid), who resides in Kot Mithan. 
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“The ways of difficult passes are intractable. My feet 
are being pricked with gravelling, thorns and wooden 
pieces. The afflictions are hammering me. I have 
become the victim of severe cruelty.” 

The severities and cruelties in the hazardous way of love 
indicate that he is on the right path. 

(i/ljlj/j \t/3 

“My fortune has overturned ever since the primordial 
day. My miserable mother at the time of my birth 
gave me the dose of suffering. It plunged me into the 
ocean of love.” 

The cosmic nature of love is realised in the terrestrial 
world by virtue of suffering. He suffers to realise the Divine 
purpose writ in the ultimate nature of things. 

“Farid! I am having constant pain. It wipes out all the 
sins of duality. I have insatiable longing to reach the 
City of Love.” 

He considers it a sin to hold consciousness of his 
separative existence. The constant pain of separation heals 
the scar of his being in order to do away with the illusory 
sense of duality from his mind between him and his beloved. 
He has an intense existential longing to attain identity with 
love itself. It is the supreme identity in which, he and his 
beloved cease to exist as such. The height of metaphysical 
love is achieved when polarisation is withdrawn by Love 
itself. 
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“Do cast aside the false and the valueless and 
remember the sole Reality.” 

The remembrance of the sole Reality is the invaluable 
truth. All else is false having no value. 

jlJ 

“Your insatiable cravings for worldliness are 
worthless and are essentially despicable like bloody 
watery substances oozing out from the body.” 

The craving of worldliness is despicable. It seals the higher 
possibilities of the self and soils the person in the infernal 
diabolical mires of his being. The sensate or the hedonist self 
solely craves for the gratification of lower impulses and ends 
up in bestiality. It captives his freedom and reduces him to an 
object of no use. 

“All things are merely depraved without the essential 
One.” 

Anything inconsonance with the Divine One is hideous. 

jLs. 

“The profane beauty is false. It is ephemeral and 
ruinous.” 

The truth of sacred beauty is metamorphosed into the 
falsehood of profane beauty, which is both ephemeral and 
ruinous. The Divine Essence is Beauty itself manifest in all 
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forms of beauty. It is the presence of the Beautiful that lends 
beauty to things. However, divorcing permanence of beauty 
from its original source and considering it only as a terrestrial 
phenomenon, tantamount to declaring it to be autonomous 
and thus, degrading it to the level of the profane. 





“Where is Majnun? Where is Layla and where are 
Shireen and Farhad?” 

The lovers and the beloveds, glorified in the cultural tales 
of love, have gone beneath the earth. The manifestations 
have no reality in themselves. Reality belongs only to the 
Divine Essence, which manifests itself in different forms. 

4 {jjIjrJ'JL J 

“All things other than the Divine are perishable and 
devoid of being.” 

All things are bound to perish except the Face of God. 
There is no tiling, which has an independent, autonomous or 
self subsistent reality therefore it is bound to perish. 

“There is ugliness and mere loud chattering without 
divine love.” 

The absence of Divine love makes everything meaningless. 



“Fakhr-i-Jehan, my spiritual master, has pontificated 
(solemnly declared).” 

Fakhr-i-Jehan, his spiritual master, by virtue of realised 
knowledge has declared words of wisdom. 
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“Ibn ‘Arabi, the gnostic, is our Master.” 
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Ibn Arabi, the gnostic, is his master who has taught him 
the doctrine of Oneness of Being (wahdat al wujud). 

jUI J,j ytj £ 

“Farid! Understand it for all times. Remain free of 
otherness.” 

The understanding of the doctrine taught by the master, 
both in its vertical and horizontal dimensions, has to be kept 
in view for all times. The reality of Divine Omnipresence 
leaves no room for the other. It is ‘seeing God everywhere.’ A 
person achieves real freedom in the act of metaphysical 
realisation, when he becomes free from otherness in all 
spheres including his own. He realises that there is nothing 
beside the Principle and its Manifestations. The question of 
otherness does not arise. 
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“The essential Beauty became manifest. Ahad’s 
formlessness assumed Ahmad’s form.” 

The Essence itself is the repository of infinite Possibilities. 
It desired, by virtue of love, to realise these Possibilities in the 
form of Attributes. The Nameless desired to be named. The 
undifferentiated Reality (Ahad) or the beauty of the Essence 
assumed the form of differentiated Reality through the 
Principle of Ahmad. 

“Being and nothingness are transcended and there is 
neither seeker nor the sought. The Reality is beyond 
sense perception. It is Nondelimited Freedom and 
Freedom without delimitation.” 

Negativity (nothingness) implied in negation and positivity 
(being) understood as affirmation is both transcended to a 
degree in which there is neither the seeker nor the sought. 
The subject and object structure of reality is merely 
phenomenal and thereby ephemeral. The eye cannot perceive 
the Reality. How could sense-perception observe the 
supersensible Reality? The Essence is Nondelimited freedom 
and freedom without delimitation for there is no constraint, 
determination and limit in it. 
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“He came from the Realm of the Most Invisible. He 
dwelled in the land of the visible. He unveiled 
himself. He was Freedom itself, who assumed 
delimitation (delimited freedom).” 

The Essence assumed the form of Divinity in revealing its 
formlessness in manifested forms and became visible in the 
form of Being (world). Freedom itself has no opposite, 
constraint or delimitation but then it becomes delimited by 
being Nondelimited. Thus, pure Freedom warrants both 
Nondelimited freedom and the delimited one. Since there is 
no constraint in pure Freedom, therefore in the process of 
manifestation, Freedom appears in the form of a given 
freedom, which implies the possibility of a given constraint. 
Its remoteness from its primordial source is not absolute and 
thus it is ultimately brought back to its original source. 

^—/L ^ 

♦ ♦* • * *♦ £ ** L ** i ** 

“Truth and falsehood is essentially truth itself but it is 
a much profound secret. The beautiful, ugly, virtuous, 
and vicious are our friends, companions, comrades 
and intimates.” 

The Absolute being Infinite is identical with ‘All- 
Possibility’ or ‘Universal Possibility.’ The inexpressible 
Infinite has to delimit itself and take a determinate form in 
order to express itself. It gives rise to communication, 
radiation and relativity resulting in differentiation, contrast, 
and privation. The Tmth, the Beauty and the Good have no 
opposites in themselves but once each is reflected in the 
manifested order, it appears in a particular form and this 
necessitates the possibility of a given opposite. The Truth, the 
Beauty and the Good are pure of falsehood, ugliness and evil 
respectively. It is in the process of manifestation that the 
Truth appears in the form of a given tmth, which necessitates 
the possibility of a given falsehood. The Beauty appears in the 
form of a given beauty necessitating the possibility of a given 
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ugliness. The Good appears in the form of a given good 
necessitating the possibility of a give evil. The negative 
entities, namely falsehood, ugliness and evil are not parts of 
the Infinite. They are privations for they have no being in 
themselves. They have ‘a positive function of highlighting 
their counterparts a contrario’. The remoteness of each from 
its original source is not absolute, therefore it returns to it. 
The ugly and the vicious ones are considered as friends 
because they have all stemmed from the same roots. The 
purity of their essence is beyond defilement. Isn’t relative 
ephemeral in comparison to the Absolute? 

Jf* b j/ 

“The beloved Reality is beyond the questions of why 
and how. It has neither, any thing resembling it nor, 
any thing matching it. Undoubtedly, it is there in its 
recurring manifestations in this world, the next one 
and in the effulgence of the terrestrial / celestial 
realms.” 

The origin of the Beloved’s Essence cannot be questioned 
or challenged. It has nothing to resemble and no thing to 
match it. There is nothing beside Him. There is nothing 
outside ‘the Metaphysical Whole.’ The knowledge of the 
Essence is beyond human perception, conception and 
imagination. The entire worlds are constitutive of His 
recurring manifestations. 

j\/\jf\J<J{! 

“The blind following has been displaced by eyeing 
witnessing. The subtleties by being unveiled have 
become absolutely clear. All mysteries of symbolic 
isthmus have become openly manifest.” 
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His religious stages of faith and reason have been 
surpassed. His eye of the heart has perceived the subtle 
realities. All the mysteries have become translucent to his 
consciousness. He has understood the mysteries of the 
isthmus couched in the language of symbolism. It has given 
him an understanding of the different layers or degrees of 
Reality. 

by./Uv^Vr' 

jl/c 

“The primordial subdety became manifest. We offer 
countless thanksgivings for its manifestation in the 
form of the Most Perfect Man. My heart is filled with 
calmness and tranquillity. All dangers and doubts 
have been cast away.” 

His heart is filled with gratitude to his Lord for 
manifesting His primordial subtlety in the form of the perfect 
Prophet. His blessings have cleansed his heart of all lurking 
dangers and doubts. His heart rests in peace. 

j \)\ c/Tt/kT 

“The submission to the will of the tavern-keeper is 
Farid’s standing for the obligatory ritualistic prayer. It 
is transforming faith into inward certainty. It is the 
true and real purpose (of submission to the spiritual 
master).” 

His real purpose, in the spiritual way, is to completely 
submit to the will of his spiritual master, whose will is 
identical with the will of God. It has transformed his faith 
into inward certainty. The Divine mysteries have unfolded 
before him. 
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“Listen! My cultured and accomplishing friend! The 
paths of love are quite distant.” 

It is equally a lesson for her intelligent friends that it is 
quite difficult to reach the destination of love. 




tjji 




“I was neither aware of the sword of fate nor of 
destiny’s arrow in warfare. The gaze of my friend has 
reduced me to nothing.” 

He was oblivious of the cosmic and terrestrial realities. He 
only knows that the look of his beloved has slain him. 






“Good fortune brings good friends. Destiny ties 
unintelligible relationships. My friend is imperious 
and fate is hostile to me.” 

Friendship is a boon from Heavens. His destiny has tied 
him to an imperious friend whose behaviour is so 
unintelligible. The development of love transforms 
unintelligible things into intelligible ones. 

(JjL i y/f ‘S.fy oJ'd* 
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“I consider crying and mourning as my marriage 
(happiness). Wilderness and thick forests seem my 
dwellings. My Eid (festivity) is (analogical to) 
suffering of the first ten days of Muharram.” 

The signs of his inner and outer environment have lost 
their ordinary meanings. His existentiality is conferring new 
meanings on things and events. He transposes these 
meanings in divinis. The act of crying and mourning is his 
marriage. He is happily tied to the bond of these states 
because it is all for the sake of his friend. The uneven places 
seem so even to him. He gets solace in thinking that he has 
left the comfort of Inis dwellings in order to meet his friend. 
The first ten days of Muharram in which, Imam Husayn 
faced the severest ordeals of his life along with his family and 
friends, and remained steadfast in love are a source of 
inspiration for him. It gives him happiness to know that 
oppression can never cmsh the soul of the lover. 

“The travellers have brought the news of rain in the 
desert. There are countless lines of herds and 
numerous shepherds that are adding to the renewed 
freshness of the desert.” 

Heavenly blessings refresh his feelings in the desert of his 
life. 


“My life is captive of tyranny and oppression. My 
heart is locked in the narrow circuits of heightened 
pains and calamities. My rivals seem identical to the 
defiled Yezid.” 

Imam Husayn, the grandson of the Prophet, underwent a 
great suffering in the way of love and finally embraced 
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martyrdom at the hands of Yezid. Likewise, his rivals are not 
desisting from their Yezid-like behaviour in tyrannising and 
oppressing him. His home ground has turned into a ‘karbala’. 
But he remains steadfast in love by the blessings of his 
beloved. 




u\f“ 27 izfi 



“The cup bearer lays stress on throwing away the 
saintly attire, casting aside the prayer mat and 
purifying the embodied self with the wine of love.” 

He questions Iris saintly attire and prayer mat if his 
embodied self is not purified with the wine of love. It is a 
recurring lesson of his murshid that he has to break the outer 
crust in order to reach the kernel. Love purifies the embodied 
self. Outwardness blocks inwardness. 


LjyV 

“The prideful eyes of my charming friend, his 
ravishing gait and black mole, has bought Farid for 
nothing.” 

The beautiful and charming friend buys him free of any 
cost. What else he wants? 
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“Offer prostration to your Friend (attain 
consciousness of your nothingness in Face of the 
Absolute) and discard otherness.” 

The prostration to one’s friend in wholesomeness makes 
the lover deeply understand the reality of the Absolute or 
God (called as the beloved or friend in the language of love). 
Metaphysically speaking, the ‘self-existence’ of the Absolute 
and its reality or ‘range’ as the Infinite leaves no room for 
otherness. The entire cosmos is the manifestation of the 
Reality. All is His manifestation. Manifestation, by its very 
definition, cannot attain the status of (ilah) divinity beside the 
Divinity. It lacks self-subsistent reality. One can simply 
understand the meaning of otherness but cannot denote it 
since it does not exist. It is merely a mental concept without 
any corresponding reality. It is purely imaginary. The attempt 
to impute divinity to any thing except the Divinity is self- 
defeating. 

“Discern your Friend in each form. There is no 
otherness (self-subsistent reality except the Reality).” 

The friend is Omnipresent, not only in the spatial and 
temporal sense but, in all vertical and horizontal dimensions. 
The friend has to be discerned in every form. How could 
there be any other presence beside the all-pervasive presence 
of the friend. The metaphysical understanding of this reality 
becomes manifest in the state of ultimate realisation. The 
pseudo-concept of otherness vanishes like a mirage. 
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“Understand the essential unity of all numbers. 

Plurality is impossibility.” 

Mathematics, the science of numbers in its various 
dimensions, is generally understood in its quantitative aspects 
but it is qualitative in its nature. The Pythagorean 
understanding of numbers derives their quantity from their 
essential quality. It is unity, which holds the multiplicity of 
numbers. The phenomena of quantification and diversity are 
simply not there. It is only eye of the heart, which directly 
perceives the principle of unity in numbers and things. All 
multiplicity is attached to unity. 

)!) ^ cAJl j? 

“My each breath emits smoke in fondness of sweet 

Fakharuddin.” 

He reveres and loves Fakhruddin, his spiritual master, who 
is instmmental in guiding and helping him in attaining union 
with his beloved. 

“Farid attained union (identity) by ceasing to be.” 

The state of individual or mystic realisation leads to union. 
The lover loses Inis ordinary identity but still carries a sense of 
his individuality. The distinction between the lover and the 
beloved remains intact. However, at the higher level of 
metaphysical realization, he becomes fully consciousness of 
his ontological nothingness and thereby attains union. But he 
does carry with him a certain sense of individuality but that is 
qualitatively different from the one he had at the earlier 
stages. It has no parallel. The Divine fully takes over the 
human medium and acts through it. It is a stage of nonduality 
or the supreme identity. He ceases to exist as a lover but 
subsist in the Divine Consciousness of his beloved. ‘The 
supreme goal...is called moksha or mukti, that is to say 
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“Deliverance”, because the being who reaches it, whatever 
state he may belong to and whatever his rank within that 
state, is freed from the bonds of conditioned existence by 
perfect identification with the Universal: this is the realization 
of what Moslem esoterism calls the “Supreme Identity” and it 
is through this realization, and through it alone, that a man 
becomes a Yogi in the true sense of the word. The state of 
Yogi is not then analogous with any particular state, but it 
embraces all possible states as the principle embraces all its 
consequences’. 
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“You have cast me away from your heart, my friend. 

God knows, where you have established your 
intimate relationships, my friend.” 

Love is indivisible. Friendship is absolute without any 
parts. The feeling of being abandoned by the beloved casts a 
doubt that the beloved has contracted some new relationship. 
The lover has to undergo such mixed feelings in the state of 
love. 

“My friend Barochal! Master of Kech! You have 
made my state deplorable. You have made me 
wretchedly wander in hills and mountains, my 
friend.” 

Her transcendent beloved has made her condition worsen 
by stranding her in the wilderness of life. Love relationship is 
essentially existential, which unfolds the dynamics of the self 
in a situation. 

J, T 

“You have started dwelling in the city of Malheer. I 
am alone stranded amongst strangers. You did not 
care to have even an iota of pity on me, my friend.” 
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She considers herself stranded among people who appear 
as outsiders to her during the transcendence of her beloved. 
Love has transformed her social perception. Things and 
events remain but their meanings go on changing with her 
changing perception. She has reached such an intensified 
state of suffering that she invokes pity of her friend. But, if 
her wish is granted at this stage then her love will ceases to 
ripen. Her beloved does not take pity on her because he 
wants her love to fructify. But in spite of this inkling, her 
hearts remains restless and finds no rest. She has no means to 
lift the curtain of transcendence. 

u/u/if l/iKi 

M M M 

“How could I know about the cruel wolf and the 
wild lion of love, being so inexperienced myself? You 
entangled me with your gaze, my friend.” 

Love is not a conceptual relationship. The existential 
metaphysics of love brings out the dynamics of love couched 
in existential categories. She finds herself thrown in the 
situation of love. She cannot free herself from the existential 
sufferings of love. 

AjL-S&S&idf 

“You yourself familiarised with me but while lining 
your camels you did not take me along with you. 1 am 
at a loss to understand as to who is that backbiter, 
who has instigated you against me, my friend.” 

She is at a loss to understand the reason for her beloved’s 
transcendence after he initiated love in her heart. She does 
not find any cogent reason of his sudden departure. Has any 
backbiter instigated him against her? 
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“You have wretched me, the hapless one, my friend. 

You have burnt and reduced me to ashes. Why have 
you made the inept fiery, my friend?” 

She questions her beloved in making her suffer so much in 
the states of separation and disunion. 

j/ 

“You yourself came to the city of Bhambore and 
after cultivating friendship with me just walked away. 

You have earned unfaithfulness for nothing, my 
friend.” 

Her transcendent beloved assumed immanence in 
consonance with Inis will. She could not force him to love her. 
He nurtured friendship and then became transcendent. What 
did he earn by being unfaithful to her? Doesn’t imputing 
human qualities, with all their delimitations, to the divine 
intensify love and pave the way of lover’s union with Inis 
beloved. 

“Farid! When shall my friend take care of me and 
fondly call me and make me sit beside him? It will 
happen only when fortune starts smiling on me, my 
friend.” 

He remains stranded between hope and despair. But his 
despair is different from the despair of the modern man, 
which arises out of alienation and leads to depersonalization 
and dehumanization of existence. Just as there is hidden light 
even in darkness otherwise darkness would have been 
imperceptible; likewise there is animated hope beneath his 
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despair, which keeps him traversing the road of love in spite 
of all odds. 
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“You have gone to the remote land and my eyes are 
set there, my friend. My heart has become estranged 
to my native land, my friend.” 

‘A bosom friend afar brings a distant land near’ but he 
feels afar in his native land. Love has its own spatio-temporal 
orders transcending the ordinary measures of space and time. 
The creative imagination of love works these miracles. 

“These raw folk don’t know that the sharp edged 
swords of love are hanging on the heads of those 
who are the compassionate ones, my friend.” 

The beloved is a hunter, who is constantly on the hunt. 
The naive people do not realise that it is only a pure heart 
filled with compassion that gets hunted in the sanctuary of 
love. 

“1 pray that I witness the city of Garden and the 
fairies before death overtakes me, my friend.” 

She prays to witness her friend, the king of the celestial 
world, before her death. She wishes to attain the highest 
metaphysical stage of Self-realisation falling to the lot of a few 
chosen ones. 
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“The pheasants have hidden themselves in the 
mountains after seeing the gait of my lovely friend 
and the prideful elegance of my beautiful beloved, my 
friend.” 

The manifestation of beauty in the terrestrial sphere is no 
match for the manifestation of beauty in the celestial sphere. 
Beauty itself ‘deployed’ in the form of her beloved has 
sparked love in her heart. The intimate bond between beauty 
and love has unfolded itself before her. 

Jliffyj Jtv't jArJr'sji* JifSjt 

lA^jJl^JilJjJi* 

“Your countless prideful and regal friends have 
become frantic and mad after you just like me, my 
friend.” 

A lover on the plane of human psyche strives to possess 
the beloved as an object, which is not possible or desirable. 
He considers the ‘other’ as a threat to his love. The self- 
defeating effort on this score leads to frustration exhibiting in 
negative emotions including rage and jealousy. However, 
divine love is beyond such psychic negativities. It is 
contracted by heart and is universal in essence. 

“I was destined to fall in love. Farid! I have lost my 
life just for nothing. The moments of peace have 
fleeted away, my friend.” 

The cosmic destiny of love unfolds itself in his life. He 
thinks that his life has been spent without achieving anything 
of real value. He had such a peaceful life, which he lost in 
contracting love with his beloved. 
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“I have rotated many nights into dawns by constandy 
heaving sighs, without my beloved.” 

Her yearning for the beloved is a whole time affair 
involving her whole self. 

“I am wretchedly wandering in the mountains, deserts 
(rohi) and rocky grounds. I falter at each and every 
step. I sit down at times and at times I start walking. 

My charming beloved! Now, hasten to reach me.” 

The road to love has both inner and outward hazards. The 
determination to traverse the path of love in spite of all odds 
has to be shown at every step and more so when she 
encounter difficulties in the way. The choice to abandon the 
path always remains with her. It is freedom, which makes 
love possible. Man has been granted freedom that makes him 
the epitome of creadon. It is spiritual freedom transcending 
the psychic one that unfolds the possibility of love. 

U3\f ) 

“My mornings and evenings are filled with sufferings. 

There are infernal mountains and hideous places 
where even man-eaters, wild beasts, demons, bears 
and giants are scared to stay and thereby run away.” 
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The life threatening situations faced by her in the outer 
environment notwithstanding, she face the greatest threats 
from her psyche. Her self intimidates her. She understands 
that it is by constantly struggling against it that she will 
remain in the tracks of love. 

— jij2?i c — 

“Who would cross these hazards and reach here 
without faithfulness in love, without fondness for the 
taste of witnessing and without the virtues of sincerity 
and purity?” 

Faithfulness in love is the edifice of love relationship. It is 
faithfulness, which keeps the lover tied to the beloved. How 
could the lover win his beloved if he betrays love? The one, 
who is not fond of witnessing, resembles the one who has no 
desire to see the beloved. Religiosity is content without 
witnessing the ultimate Reality (the beloved) but spirituality 
does not rest content with it and rises higher to have a direct 
contact with the Reality. The virtues of sincerity and purity 
demonstrate the tmth of Oneness of Being without any trace 
of otherness. The success story of love is characterised by 
such universal dynamics. 

C—Jijjjjj fi JJ 

fj? 

“You took away the household belongings and made 
your dwellings far away. Pains have started dwelling 
in my heart. The loaf of bread seems to be made of 
pieces of my heart. I am drinking water as if it was my 
liver’s blood.” 

Love shakes the fabric of one’s being. It is not merely a 
conceptual affair but it involves the whole man. The state of a 
lover’s heart at times is analogous to the rough sea. 
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“My nuptial quilt and mattress have become thorny. 

My house has become haunted. The sovereign of my 
heart Punnal! Come back and set your dwellings in 
my heart.” 

Her heart is the abode of the beloved. The transcendence 
of the beloved makes it deserted and haunted. It is only when 
the beloved unveils that she has a homely feeling within 
herself. 

J'/?'jf.^^ 

“You proceeded towards Kech by being inimical to 
me. You have made my heart burn with severe 
cruelty. I will die by rotting in suffering. My grave 
shall be in the deadly desert.” 

The intensity of suffering faced by her at the 
transcendence of her beloved testifies to the fact that the 
beloved has perfectly cast the arrow of love in her heart. It 
indicates the ripening process of love. The toll of love is 
nothing less than her sacrificial head. 

“Farid! I wish my beloved friend comes to embrace 
me and embellish the nuptial bed. His homecoming 
may enliven the deserted house. O’ my cold sigh! Do 
fructify.” 

Love moves on the spectrum of hope and despair. In spite 
of deadliest sufferings, the light of hope remains shining 
beneath his despair. It is the element of creative hope that 
confers meaning to his sufferings. Doesn’t ‘a light moth break 
the spell of pitch-black night’? 
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“Punnal! You left me and went to Kech. My modest 
heart is in a distressful state.” 

The state of separation after union or transcendence after 
immanence is so terrible for her. It is inversely proportional 
to union. Love embraces many a unions and separations 
before the ultimate union in which the lover and the beloved 
are in a supreme state of unison. 

j\iS 

“The despairing thirst has fallen to my lot. There is 
neither any pond nor are there any transitory 
dwellings to be seen. There is not even a line of 
camels signifying the way.” 

The way of love both in its inward and outward 
dimensions is so testing. Her thirst of love can only be 
quenched by the presence of her beloved. Love like water 
sustains life. She feels being dried down from within. But this 
dry state is ultimately a harbinger of rain or heavenly blessings 
(responsiveness of the beloved). She finds herself as a lone 
traveller but unlike an alienated person, she remains in a state 
of solitude. She is not like an alienated person who is lonely 
in crowd and crowded when alone’. She finds no indications 
of her beloved’s return but beneath this seemingly despair 
there is an element of hope. If the possibility of the beloved’s 
return was not there, then the drama of love would have 
finished there and then. Her constant expression of sufferings 
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is paradoxically the expression of her hope. She has freely 
chosen love. She is free from inner and outer compulsions. 
Her attachment with her beloved is not symbiotic since it 
does not stem from the psychical plane. It is purely a free 
relationship. She understands the game of love; otherwise she 
would have thrown her cards long ago. 

Jr" 

j\f\ \Jtfs. 

“I am bearing heavy pains and undergoing countless 
sufferings. I am the inept one, drowned in the river of 
afflictions. There are increasing distresses intensified 
by love everyday.” 

The periods of ‘the dark night of the soul’ have to be 
borne till sudden illuminations start sprouting in her heart. 

l5>' 

“I shall abdicate the royal way and become a 
bondsman. I will live the tradition of sorrowfulness 
though people may detest me for that, my friend.” 

Her perception is transformed in the state of love. Her 
ordinary understanding of things and events withers away. 
Things remain as such but their meanings go on changing. It 
is the spontaneity or creativity of love, which makes her 
abandon the royal way so readily and become a bondswoman, 
instead. Reason never agrees to such an arrangement because 
it is poised at a lower level. Her choice, at the plane of the 
Intellect, is not hard for her. Her new perception alters the 
customary meanings. Now, royalty signifies nothing for her. 
Her act of divesting herself of her being and having for the 
sake of her beloved is not at all difficult since her 
consciousness has been transposed to a higher level. How 
could she be termed mad in love, while she leaves the lower 
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for the sake of the higher? Is that person wise who leaves the 
higher for the sake of the lower? The lover is blessed with 
the wisdom of love. 

Z $ U-JjG 

“I am restless in the nuptial bed that is of no appeal 
to me. I am passing my night by counting the stars 
(doing the impossible and just whiling away the time). 

I have neither any companion nor any comforter.” 

The nuptial bed symbolises union that has no meaning in a 
state of separation. Love is absolute and it has no relative 
concerns unless they manifest it in its absoluteness. Love is 
not a concern among other concerns. It is essentially ‘the 
Ultimate Concern.’ She suffers but there is no one to share 
her sufferings. Isn’t the absence of any companion or 
comforter, in the ripening state of love, a boon from Heavens 
otherwise love could not ripen to its fullness? 

“My parents are my adversaries and they are 
absolutely not appealing to me. The bondsmen and 
pageboys rebuke me. My same age friends have 
started detesting me.” 

Her parents have become her adversaries because they do 
not understand her being poised at a higher state. The 
rebuking attitude of the bondsmen and pageboys is also 
understandable since they are the passive vehicles of their 
times. Her same age friends detest her because they simply 
ply with worldly success. The animosity against her by 
different segments of society is primarily due to her rising 
higher than their ordinary individual, social and cultural 
consciousnesses. Unlike her contemporaries, who are chained 
in illusions, she has freed herself and seen the Reality. She is 
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similar to the one in Plato’s ‘Allegory of the Cave,’ who sees 
the light and comes to share with his companions tied in 
darkness but everything falls deaf on their ears. 

“The self, who is existentially involved in such 
situations, can only understand it. Farid! The outsider 
cannot have any clue to it. Only my beautiful beloved 
knows (the rationale of my suffering in love).” 

The state of love is unique, which is opaque to ordinary 
consciousness. People tend to measure his inwardness by 
their outwardness. They cannot understand the lover because 
his love has placed him at a higher level. A higher state of 
consciousness can perceive the lower state but the lower state 
cannot perceive the higher one unless it itself achieves that 
state. This is precisely the reason that the creative persons 
have to pay a heavy price at the hands of their 
contemporaries who being outsiders fail to measure his 
intellectual heights. Love being the most creative act has the 
severest animosity. The only redeeming factor is that his 
beloved knows about his sufferings. It gives a meaning to his 
entire suffering, which he undergoes for his sake. The 
possibility of human and divine communication is a blessing, 
which falls to the lot of the lucky ones. 
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“Why 1 should wear nose ornaments, when my 
beloved has repudiated me?” 

Love is not a static phenomenon but is highly dynamic. 
The ripening process of love undergoes many a stages, which 
have to be traversed by her. She feels no need of 
ornamentation after being renounced by her beloved. 
However, the beloved’s repudiation is temporary and it 
matures the lover in such trying and testing situations. 

“I should wear my forehead ornaments, fill parting 
line of my hair with red-lead, and apply collyrium and 
rouge, for whom? The friend of the inept one dwells 
far away.” 

What is the use of ornamenting when her beloved dwells 
far away? It is not a spatial distance as such since the beloved 
is nearer to her than her neck-vein. It is the veiling of the 
beloved, which is expressed in the form of distance. It is an 
existential distance that can be traversed in a single moment 
of union. 

f U’i 

“The primordial love has made me wild. The 
intricate love has knitted each and every fibre of my 
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being. I am inept suffering from unintelligible (breath 
taking) fits at each moment.” 

Love itself manifests in the form of primordial love 
polarised as the lover and the beloved. It is not psychic love 
but the spiritual one that fully knits her. She suffers love with 
her entire being. 

“I adore the dust of my friend’s feet. I treasure the 
way of humility. The mode of the primordial beauty is 
so prideful.” 

Beauty itself manifests in all forms of beauty. The 
primordial beauty is both transcendent and immanent. Beauty 
and love are intimately related. Beauty inspires love and love 
worships beauty. The lover is reduced to nothingness under 
the spell of awe-inspiring beauty. 

iJiH cblf" af-' 

“My same age friends are laying their nuptial beds. 

They embrace their beloveds with their ornamental 
hands. I am the one, who has been forsaken for 
nothing.” 

The realisation of love by her friends makes her 
experience an intense feeling of being forsaken by her 
beloved. It is a kind of despair but with a hidden hope of 
universal realisation. 

jJ’s/i,—ft 

“The valley of Aiman is that part of the desert, where 
my beloved lines up the camels. Its yellow sand dunes 
are mount Tur.” 
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The desert and sand dunes in relationship to the beloved 
are likened to Aiman valley and mount Tur mentioned in the 
story of the prophet Musa. The subject-object structure of 
reality ushers in new meanings in his perceptive mind. 
Ordinary things become sacred in relationship to the divine. 

“The clerics thrash me and are highly vexing. They 
are helpless, ineffective and disabled to unravel the 
deeper mysteries.” 

Religiosity cannot fathom the deeper mysteries of 
spirituality. The clerics react because they cannot understand 
the mysteries of the way. They project their own incapacities 
to the men of understanding. 

i— L£le/jljL'is 

“The sermons of the clerics do not touch us. 
Undoubtedly, our committed way is the tradition of 
Ibn’ Arabi.” 

The sermons of the clerics do not touch the inner being of 
the ones who are committed to the metaphysical doctrines of 
Ibn Arabi. The clerics consider the religious phenomena as 
static. They have no concept of the stages of religious life. 
They are stranded at the first stage of faith and fail to move 
on to the highest stage of discovery where faith or ‘iman’ is 
transformed into the act of experiencing God. Their 
understanding is bereft of metaphysics, tradition, cosmology 
and symbolism. They have no doctrinal understanding of the 
Oneness of Being and its realisation. The tradition of Ibn 
Arabi takes one to the highest metaphysical stages by realising 
ontological nothingness in the ‘Face of the Absolute’ 
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“The entranced lover exists beyond disdain. Say: 

‘Glory to me’ and become Bistami. Say: ‘I am the 
Truth’ and become Mansur.” 

The entranced lover exists beyond the reproach of 
religiosity. He in the process of metaphysical realisation 
reaches a stage where the servant-Lord axis is withdrawn by 
the Self. The Divine fully takes over the human medium. The 
human becomes the receptacle for the expression of the 
Divine. The human tongue remains but whatever it utters is 
the Divine Speech. Do achieve the position of Bayazid 
Bistami so that the Divine utters the word ‘Glory to me’ 
through your medium. Do realise the metaphysical stage of 
Mansur Hallaj so that the Divine says ‘I am the Truth’ 
through your tongue. 

“The adoration of Beauty is real worship. The 
intoxication of witnessing is felicity. Absence and 
forgetfulness are essentially modes of presence.” 

The Reality is Beauty itself manifest in all forms of beauty. 
Adoring Beauty is worshipping the Most Real who is the 
Most Beautiful. The intoxication of witnessing the Beauty is 
felicity. All the beautiful things manifest or reflect the Beauty. 
One may be aware or not but he loves the Most beautiful in 
the objects of beauty. Loving a beautiful object as the 
manifestation of the Beauty is sacred but loving it for its own 
sake is profane. The transcendence and immanence of beauty 
has to be experienced in simultaneity in a beautiful object. 
The ontological mirror of nothingness (absence) reflects the 
beautiful face of the beloved (presence). The absence of the 
self is the presence of the Self. 
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JXT^ 

“The tradition of Farid is wholly overturned. He 
exists beyond ritualistic prayer and fasting. He is 
famous for his inebriated way of life.” 

The whole Faridi tradition is counter to religiosity. It 
transcends ritualistic modes of worship. One no more needs 
the staircase after reaching the top. His inebriation has led to 
an encounter with his beloved. He has realised union. 
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Kafi-38 


“The sufferings have become my lot ever since my 
birth, my friend. I have become worthless of any 
other work, my friend.” 

The primordial love is absolute. It does not leave any 
room for worldliness. 

bL/.C/l 

“I have deserted the blooming gardens. I have 
become oblivious of my makeup. I have sacrificed the 
treasures of the world for your sake. I am completely 
subjected to you, my friend.” 

The beloved is not one of the objects amongst other 
objects, even if imputed the highest value. He is the sole 
Subject. The worldly possessions have no meaning in his 
eyes. His greatest treasure is his friend. He loves him in 
wholesomeness. 

<L- k ) j 

/"T 

“My awareness and intelligence have cooled down 
towards me. The ties of honour and prestige have 
been severed. I have sacrificed for you all my destined 
supports, bearings and respects, my friend.” 

The worldly intelligence along with ties of honour and 
prestige fall in oblivion in the state of love. He sacrifices his 
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individual, social and cultural supports and values at the altar 
of his beloved. 





“We are dressed in the pilgrimage robe at times and at 
times we wear the sacred cross thread. We are not 
bound by the religious mode. We are only subjects of 
the sorrows of love, my friend.” 

The religious modes no more remain binding on them. 
They transcend the phenomena of religiosity and enter the 
universal realm of love with all its sorrows. 

“Witness the novel and overturned move by virtue of, 
which numerous ones reached the destination and 
many got tired and perished. Many people have gone 
but the game of your pride has not ended, my friend.” 

The die has been cast. The intricate game of love is being 
played by the prideful beloved. It is the game of 
contemplating Himself in the mirror of the lover’s heart. The 
one who polishes the mirror of his heart wins, but the one 
who tires down in the process and discontinues loses, but the 
game continues. 

L&'sJuL-ff'iL-Z <Ll 

Lj£f/c — 

“We are proud of the desert plants and bushes. The 
dunes, the peaks of dunes and the areas between 
dunes have become our abode. The dried fields of 
melons are identical with those in the Garden of 
Eden, my friend.” 
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He is not alienated. He develops relatedness with the 
desert (self). He has left his beautiful mansions (worldly 
attachments) and delved in just for the sake of his beloved. 
He leaves the outward for the sake of the inward. It gives him 
a sense of belongingness. Love changes his perception of 
everything around him. 

cJ)\X 

“Farid! If I discover my friend in the infinite depths 
of my being, then I will wear jewellery with nuptial 
happiness. My nose ornaments would be readily 
moving with regularity, elegance and grace, my 
friend.” 

He will be so happy in finding his friend in the inmost 
chambers of his being. His happiness will make him 
ornament himself in ecstasy. 
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Kafi-39 


“The primordial pain has made me impatient. My 
charming beloved did not take me along with him, 
my friend.” 

It requires great patience to bear the old pain of 
unre sp on sive ness. 

“They again outwitted me by instigating my friend 
Punnal against me. They overpowered him and took 
him away. I pray that the wrath of the Sustainer befall 
them.” 

She invokes Divine help against the forces that separate 
her from her beloved. 

j\’}j\je."dZ tjt 

“I follow the footprints but I cannot find his clue. 1 
embrace thorny shrubs and thorns in the state of 
crying. My thirst for his vision has impaired my eyes.” 

It is a moment of great despair when the foot prints at a 
certain point disappear without giving any clue of the 
beloved. It is so difficult to bear the transcendence of the 
beloved. 
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“I will become a traveller and go in the deadly desert. 

I will wander wretchedly in Landi and Lasbela. I have 
made my dwellings in wilderness and forests.” 

It is again the desire to unite with the beloved that makes 
her wander in wilderness. 

j\y jPfjstojZ 

“There is no water at all, whether sweet or alkaline. 

There is neither any stored rainwater nor any sign 
leading to water. I also can’t find a camel rider.” 

The absence of water that sustains life symbolises her utter 
dry state. There are no indications of the transcendent 
beloved assuming immanent form. 

dyz 

Agues’ 

“The colourful and beautiful places, gardens, 
orchards and cool shades, the chaplets, colour threads 
around wrist (symbolising marital bond), ornaments 
and necklaces, all have been renounced by me for 
your sake, my friend.” 

The colours of life fade away when the friend ceases to 
respond. Tilings do have their objective existence but their 
meanings vary from state to state. Love provides an 
existential understanding of things, which rises higher than 
mere sensory or conceptual considerations. 

J < 1 -Xf 
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“You are tender, amorously playful and carefree but 
after cultivating friendship with me you have become 
so indifferent. Why your lively commitment of love 
has deadened?” 

The beloved’s becoming indifferent in the course of time 
remains an enigma for her. She is at a loss to understand the 
lively commitment turned into deadness. Isn’t it preparatory 
for a final encounter with her beloved? 

iff {/ 

“The destined sufferings of the inept one have not 
ended. My ravishing sweetheart has not blessed me. I 
have lost the winning game of love.” 

She feels that she has lost the game of love but still she 
goes on playing it. It is the element of hope, which keeps her 
dynamic when other things become static. 

“I will constantly make efforts to reach Kech till the 
last breath of my life. I will die in sinfulness if I turn 
back. I am wearing the thread of love round my 
neck.” 

Her wearing the thread of love around her neck signifies 
her total commitment with her beloved. She considers it as a 
great sin to renounce her beloved in spite of great odds. She 
continuously resolves to keep in the tracks of love till the last 
breath of her life. 
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“There are arduous passes, rocks and blocks of 
stone, numerous downward and upward difficult 
paths and hundreds of caves at right and left sides to 
be found in the way.” 

The path of love is not an easy path. It is an absolute 
commitment with the beloved. She has to face a number of 
physical, social and cultural hardships while sustaining love 
relationship. 

iJ\Jjf 

“Do cast aside the reverence of being born at a 
specific place (Bhuta Wain). The city of Bhambore is 
false and valueless. My real original abode is Kech.” 

The abode of the beloved (heart) takes precedence over 
the lover’s native place (self). Love is such a unique 
phenomenon that it requires total renouncement from her for 
the sake of her beloved. The act of renouncement is not 
externally imposed but arises from within her. She is not 
asked to obey any commandment. It is the subtlety of love 
that makes her renounce everything with such ease, which 
otherwise is so difficult. Religiosity remains stranded whereas 
spirituality works wonders. 

{jf j/ 

j\^ ijvjf vUo 

“Farid! My friend did not make me his bondmaid. 

The red pill (lipstick) seems to me gunshot. The black 
line of collyrium seems to me the edge of the sword.” 

The state of love is so absolute that all things are measured 
in reference to his beloved. The beloved is the measure of all 
things. The ordinary meanings of things dwindle into 
insignificance. The only meaning of things is in their 
relatedness to his beloved. 
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Kafi-40 


j)/ cj" ijtif 

“I am absolutely certain without any doubt that the 
beautiful ones are extremely proud.” 

Love is a game of transcendence-immanence- 
transcendence. Love itself (transcendence) is polarised in the 
forms of the lover and the beloved (immanence). The veiling 
of the beautiful beloved or his pride (transcendence) is the 
source of greatest sufferings for her for she desperately 
desires his unveiling. But she does not realise that a 
premature veiling is bound to destroy love. How could there 
be union without intensified suffering, which leads to the 
ripening of love? 

“The dust on my face and head is my makeup. The 
continuous flowing tears are my garlands. My beloved 
is in Kech and Kech is far away.” 

The beloved gives meaning to her world. The abode of the 
beloved (heart), in her eyes, makes her everything subaltern to 
it. 


“My friend develops new intimacies. How could my 
tender, soft and delicate heart bear this terrible jealous 
visitation?” 
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Love is a continuous transformation from the plane of 
psyche to the plane of the Spirit. The reflections of negative 
emotions, like jealousy, are the vestiges from the psychic 
world. It is the intense heat of suffering, which ultimately 
succeeds in burning them out. 

(i -*/■ ^ jA l/U if. Z'j 


“I am the inept one who in the morning churns her 
flesh and bones and at night gets consumed by 
heaving sighs. I keep on dying by burns till the 
morning dawns.” 

The state of neither living nor dying has to be perpetually 
faced by her. Can the raw meat be cooked without fire? 


“I shall bear all sufferings by starting with the name 
of Allah. I will own them with happiness if my plight 
is in accord with your will.” 

She realises that her sufferings are in consonance with the 
will of her beloved. Love imparts a deeper understanding of 
the law of things, which remains opaque to the ordinary 
consciousness. 










-!JV 


“My heart yearns for my friend who dwells far away. 

I neither die nor do I have union with him. I remain 
under immense severity from morning till evening.” 

Her sole purpose is to have unison with her beloved. The 
goal becomes so ingrained in her embodied self that she 
reaches the state of either/or (either she unites with her 
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beloved or death overtakes her). But in spite of her existential 
either/or, she has to wait in receptivity for the final outcome. 

tjitf Jb 

“I wail every now and then. I cry and keep singing 
the sad song. My each and every nerve has become a 
string of the tambour (musical instrument).” 

It is intensified suffering within the infinite depths of her 
consciousness that makes her nerves turn into strings of a 
musical instrument and thereby lead to wailing and sad songs. 

U& (Jl >/ Jl vT I 



“The day my heart started longing for you, it led to 
the fading away of my rouge, henna, and the parting 
line of hair on my head. My nose and forehead 
ornaments have got crushed.” 

The first signs of love appear when she becomes oblivious 
of her outwardness and concentrates on her inwardness. 

j /JilJxV 

“Farid! My friend has bestowed hardships on me. It 
has been said by a wise man that it is not right to 
nurture love with someone who is heardess.” 

When he looks at the hardships bestowed upon him by his 
friend, he realises the tmth of a wise man who says that it is 
imprudent to contract love with someone who is heartless. 
However, the social and cultural wisdom fades away in face 
of the primordial wisdom. Isn’t the so-called heartlessness of 
the beloved essentially a positive act to fructify love? 
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Kafi-41 

“My dwellings have become deserted without you, my 
friend. Do come and dwell with me and be near to 
me, my friend.” 

The feeling of nothingness or desertedness can only be 
overcome when the Self unveils itself within her individual self. 

I4I 

A))*—. 

“You invited me to your blessed dwellings. You 
made me share your secrets. Why have you now 
greatly distanced yourself from me, my friend?” 

The pure Essence transformed itself into Attributes and 
contracted the primordial covenant. She is at a loss to 
understand the mystery of separation and disunion. 

OlrjnJtljL'tfU? 

Aj>c — ijif\ 

“My entire dominion is full of darkness, without you. 

My beloved! Ascend on me and lie on my chest. 
Remain dwelling in my eyes, my friend.” 

The state of ontological nothingness is symbolised by 
darkness. She craves for the light of Being to shine in her eyes. 

«♦* 

Ass^A/.^J/z 

“My beloved friend! The shepherd of the herd! You 
are the cause of my heart’s pain. Do not resort to 
false brawls with me, my friend.” 
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The existential contradictions between her and the 
beloved help her in achieving higher states of love. The 
contradiction between Being and nothingness ultimately leads 
to the fruition of love. 

“I will render to pieces my jewellery, anklets, 
bracelets and apparel. I will tear and throw away the 
chaplet, my friend.” 

She desperately crushes all things symbolising nuptial 
union or nuptial happiness, since they have no meaning 
without her beloved. 

i ft 

A” 

“Do take care of love and nurture it. Do cast 
countless glances of blessings on me. You yourself 
create incongruities, my friend.” 

She beseeches her beloved to end all dissonances and 
respond with love, instead. The so-called incongruities are in 
fact the stepping stones to ultimate realisation. 

/* ♦ 

Am 1 A “Love is intricate with 

unintelligible pains. Fortune is not smiling on me and 
there are encompassing afflictions. Farid! My beloved! 

Do come and dwell in my courtyard, my friend.” 

He does realise the intricacy of love leading to misfortunes 
and unintelligible pains and afflictions. It can only end once 
the beloved fortunes him with union. 
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Kafi-42 


“There is desert and green areas, my friend. It 
portrays a nomadic way of life, my friend.” 

The green areas in the desert portraying a nomadic way of 
life notwithstanding, it symbolises his inner world. 

A Lt 

“The crickets cry, the doves call, the hyenas and foxes 
howl, the iguanas’ whiz, the lizards blow their nostrils 
and there is the hissing of the snakes, my friend.” 

The varied expressions of the desert animals symbolise the 
animation within her being. 

st-fit .Lljjvt 

A *-u»[/ i ufii 

“There are ruins, sand dunes and peaks of dunes in 
the desert of shining and soft sand with different 
shapes and surroundings of gravelling and pebbles. 

There are low lands flooded with water, ponds, clefts 
and ditches. All my sufferings wither away by seeing 
the beauty of the desert, my friend.” 

The beauty of the inner and the outer desert makes the 
sufferings wither away. Love is essentially suffering but it also 
opens one’s eyes to the beauty of the world. The whole 
cosmos belongs to the beloved. 



( 
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Ijjif {L.tfAjjX' 

“The thorns and the wooden pieces prick me. I feel 
that they are being friendly with me by sharing my 
sorrows. The blood oozes out of my tender wounds. 

I equate it with the colourful special wedding 
occasion, my friend.” 

Her distresses do not alienate her from the environment. 
She develops an existential relatedness with the things that 
inflict pain on her. Her suffering becomes meaningful 
because it is for the sake of achieving or realising unison with 
her beloved. 

A — /‘j 

“It was our vocation to smile and laugh. There are 
afflictions, burnings, pains and anxieties. The vital 
wounds have become sore. All these sufferings have 
been bestowed by you, my friend.” 

The sufferings even in their most intense forms make her 
smile and laugh. They are not considered as meaningless. The 
bestowal of the beloved is her treasury. The bunch of 
afflictions, burnings, pains and anxieties are transposed to 
higher reality and thereby lose their sting; nay, they become 
an occasion of rejoice. She experiences spiritual joy even in an 
acute state of suffering. 

Of'AUK'/ \$>j 

A^-JSU^U?Jr'sijy Jbjjg 

“I will be blessed with vision in the desert. I will not 
be afraid at all but die and be reduced to bits and 
pieces. Only the hearts devoid of love are afraid. It 
makes them oscillate day and night, my friend.” 
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It is in the desert of one’s inner being that one is blessed 
with the vision of one’s beloved. She is not afraid of the 
difficulties, which she has to encounter in the path of love. 
The secret of her steadfastness in love is that her heart 
becomes free from fear and instils courage in her to face the 
vicissitudes of love in a state of creative hope. 

“The day Punnal pulled up his tents and took them 
far away from the city of Bhambore, the whole fabric 
of Sassi’s being started shaking and the last throes of 
her death were audible, my friend.” 

The act of Punnal’s transcendence (beloved) destroyed the 
very being of Sassi (lover). She died in a state of great pain 
and shock. 

“The life of Farid without you in this world amounts 
to suffering. His whole eating and drinking seem 
bane. I swear by you, my friend.” 

His life is a continuous series of sufferings without his 
beloved, so much so, that the very acts of nourishment turn 
poisonous. 
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Kafi-43 

\Jt J K 

“I seek forgiveness from stealing and swindling. My 
Sustained I pray for remission for you are the much 
forgiving.” 

He seeks forgiveness from the Sustainer for moments of 
his forgetfulness in concentrating on the Real. He prays for 
remission of these acts keeping in view Divine Mercy, which 
overlooks human imperfections. 

“I offer my heightened repentance from bad habits 
and loathsome acts.” 

He offers his pure repentance from the ephemeral modes 
of duality. 

|^ylr.cA "J'J~ 

“I am extremely regretful of committing grave sins. 

My husband! Forgive me for you are the all — 
remissive.” 

He regrets the consciousness of his personal existence, 
which is a great sin in the Divine eyes. It even includes his 
desperation in reacting to his overbearing situations of love 
and acts committed in a state of frenzy. He beseeches the 
All-remissive - to forgive his existential sinfulness. 

& J'uJjj ijy ij? l <l-% 

“The saints and the prophets are completely subject 
to you. You are the Omnipotent and you have full 
authority.” 
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The saints and the prophets are subject to His Divine will. 
He is the Omnipotent and the Sovereign of the whole 
universe. He in His Almighty Wisdom can absolve any sinner 
from Iris sins. 

AzA {Jui Us J>jt 

“I am filled with bad deeds. Do shower mercy on me 
on the Day of Reckoning, when even the friendship 
of a bosom friend will be of no avail.” 

He begs to be pardoned of everything committed by him 
in the spirit of duality. He beseeches His Sustainer to be 
showered mercy on the Day of Reckoning when no 
friendship would be of any avail. 


“I am sinful and valueless. I am ugly and weak with 
deficiencies in character.” 


He confesses the consciousness of his separate selfhood as 
a sin and thereby of no value since it leads to ugliness, 
weakness and deficiencies in character as against Divine 
Beauty, Power and Perfection. 


0})U } U~ 




“Your Majesty shines forth in your Bounteousness 
and Generosity. I am engulfed in sinfulness and have 
countless faltering.” 

He admits his existential sinfulness and imperfection. He 
invokes Divine Majesty, which shines forth in His Attributes 
of Bounteousness and Generosity. 


“I am remembering anew my past sins. I am 
mourning and crying profusely.” 

He deeply regrets at the sight of his past sins of duality. 
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“The heavy burden of the Night of the Grave and the 
Day of Resurrection has fallen over my head.” 

He is heavily burdened by the very idea of dying and 
appearing before his Lord to account for his ideas, feelings, 
words and acts in both their commissions and omissions. 

jLfjtrldfu'-U? MV V 

“I am lowly Farid belonging to you. Who will ferry 
me across the waters except you?” 

He is aware of his own ontological nothingness. He 
completely belongs to God. Who can steer him across the 
testing situations of metaphysical realisation except the 
Divine? 
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Kafi-44 


ft £+£1J1g 

“Life is of a short span, my friend. Cast aside self¬ 
conceitedness, my friend.” 

There is no meaning in being proud and self-conceited, 
when life on this planet is so short. These transient affairs are 
negligible in reference to eternal life. The disvalues of pride 
and self-conceit rob Man of Inis inherent invaluable dignity. 
They engage him till the final moment of his exit from the 
terrestrial world arrives and he sees with his eyes their 
momentary nature. 

i_u •r > ;c 



“Where is that swing on the oak tree, the pride of 
beauty and the royal status of the ancestors? Where 
mother, sisters and brothers have gone, my friend?” 

Life moves ‘onward and upward’ by leaving behind 
playfulness of childhood, the beauty of regal youth, one’s 
parents and siblings. There is no permanence in change. 

“Where is the beloved and where are the despicable 
Kheras? What has remained of those wrangling and 
brawls (which existed between them)? Where is now 
to be seen the daughter of Choochak, my friend?” 
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Ranjha is no more there. The wrangling and brawls with 
the despicable Kheras are not on the face of the earth. Heer 
is nowhere to be seen. All have been cut by the sword of 
time. Dheedo or Ranjha belonged to the village ‘Takht 
Hazara’ on the banks of the river Chenab (Punjab). He did 
not till the soil like his brothers but preferred a life of playing 
the flute for the sake of it. His family members and foremost 
among them the wives of his brothers criticised him for such 
a leisure activity and even refused him food. He left his village 
and his insatiable soul made him travel to different places. He 
finally reached a village where he fell in love with Heer, a very 
beautiful woman belonging to a rich family of the Sayyal clan 
in Jhang (Punjab). Her father appointed him as shepherd of 
his flock. Heer started loving him and their love deepened 
with the passage of time. He turned into the shepherd of her 
heart. Kaido, the uncle of Heer, ultimately came to know 
about it and he reacted by joining hands with Heer’s father 
Choochak and her mother Malki by marrying her forcibly 
with Saida Khera in connivance with the local cleric. Ranjha 
left the place and in his journeying met an ascetic at ‘Tilla 
Jogian’ (Mound of Ascetics in Punjab) and became a Yogi. 
He, in due course, reached the village where he found Heer. 
Heer returned with him to her native village where her 
parents agreed to solemnise their marriage. Her uncle, Kaido, 
poisoned her to death on her wedding day before Ranjha 
could save her. Ranjha took a piece from the left out 
poisonous sweet, which Heer had eaten and died by her side. 

The love tale of Punjab is impregnated with higher 
symbolism. It is the drama of love unfolding in the inner 
being of the lover and the beloved. The polarisation between 
the lover and the beloved or in the instant case the 
polarisation between Heer and Ranjha is transcended or 
withdrawn by the Self and ultimately comes to reside in 
nonduality. The inimical forces to love, in the figures of 
Kaido and others, play their destined role in purifying and 
intensifying love. If Heer ceases to exist, then Ranjha also 
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ceases to exist. The polarisation of the lover and the beloved, 
bound to the spectrum of serial time, has necessarily to be 
withdrawn by the love itself. 

iJ l%b 

“What about the game of cunningness and deceit? 

Where is the yogi with earrings who ignited the spark 
of love, my friend?” 

Ranjha became Yogi with earrings and sparked love in the 
heart of Heer (transcendence assumed immanence). He 
resorted to this mode only for the sake of finding and 
effectuating union with her. He played the game of 
cunningness and defeat (transcendence) for achieving all this 
in human medium (immanence) but time did not grant 
permanence to his medium. It too was swept away by the tide 
of time. 

‘(/‘l 

A” 

“The lover, his herd and Heer Sial - soaked with 
perfume and immersed in musk-all have moved away 
from here, my friend.” 

Ranjha, his herd and the fragrant Heer have left this world, 
which was only a temporary abode. 


U'll b{scA-Z 

V ♦♦ * * L *? 

“Youth is short lived. Infirmity and old age quickens 
to appear. False hope of otherness holds no ground, 
my friend.” 
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Youth passes away in such a short span of time. Infirmity 
and old age quicken to displace it. One’s hope in otherness is 
so false. It has no permanence like the passing youth. Make 
your moments of life momentous by striving to unite with 
the beloved. Try to capture changelessness in change. 







“Oh! Oh! No one has seen the flying away of youth 
with its collyrium, twig (of walnut tree) as tooth 
powder and lipstick (for its darkening effects), rouge 
and henna along with staining (eyes) with antimony 
and hair parting line on head (hair dressing), my 
friend.” 

Youth with all its embellishments (beautifications) flies 
away so quietly. One remains oblivious of its fading away. 
One needs to realise inwardness. 
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“The cyclic spring season has come back. Do not 
waste your time in hopeless pursuits. Make efforts to 
return, my friend.” 

It is height of obliviousness to waste one’s time in 
hopeless pursuits. The cyclic moments of opportunity are 
again knocking at the door. Do realise the possibility of 
unison between the lover and the beloved. 
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“The false human ambience and ephemeral ties are 
characterized by pseudo blandishments and illusory 
colours. They are not worth more than a handful of 
dust, my friend.” 
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The ephemeral world with its different shades and colours 
is worthless. Beware lest it ensnares. 

/ 

“It is a primordial play (bridging of the heavens and 
the earth) whereby the fish like patterns in the sky are 
integrated with the sound of music on earth 
exhibited by the twinkling of bells in the herd and the 
calls of the herdsmen, my friend.” 

The fish like patterns of the raining clouds in the sky and 
the sound of music on earth symbolise the primordial play 
within an uncertain limited period of time. It is the act of 
bridging the heavens and the earth. Man has to keep the 
sense of the eternal while dealing with the temporal. It will 
lead to light and music in his life. He will become enlightened 
and musical. 

“The dwellings of Farid have become all green. 
Graciousness has transformed deadness into 
liveliness. Fortune has turned its reins towards 
fructifying the quest, my friend.” 

The responsiveness of the beloved has turned the desert 
(self) into a dwelling (self-fulfilment or self-Realisation). 
Divine Grace has transformed deadness into liveliness. It is 
not simply the result of his efforts. The element of Heavenly 
Blessings or good fortune has been decisive in the fruition of 
his love. 
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“My heart has lost at the hands of pain, my friend. 

Well, make some fructifying effort (to retrieve me 
from this situation), my friend.” 

The heart’s losing at the hands of pain is correspondingly 
winning at the hands of love. How could any effort fructify in 
relieving pain in the absence of ripened love? 

“The black lock of your hair in the form of snake 
bites me so severely, my friend. The fountain of 
blood gushes forth from my each and every pore, my 
friend.” 

Beauty and love supplement each other. The bewitching 
beauty of the beloved squeezes her completely. ‘Beauty is 
deployment’ and love is employment. 

“My beloved! Do come and do not tantalise me. The 
month of spring has set forth, my friend. There is bloom¬ 
ing happiness in each and every household, my friend.” 

The spring season both inwardly and outwardly is setting 
the stage for union with the beloved. 

A»»tjA ijj) [jft j 
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“You did not remember after cultivating friendship 
with me. My life is distressful for nothing, my friend. 

I have come to know the real worth of your 
friendship, my friend.” 

The beloved is being tested on the values of friendship. 
However, the apparent behaviour of the beloved has a deeper 
rationale oblivious from the eye of the lover, which makes 
her judgemental. 

^fi rf $'J 
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“You left me alone without any shelter and made 
preparations to leave for Kech, my friend. Oh! Oh! It 
is being so unjust, my friend.” 

The beloved’s assuming transcendence makes her forlorn. 
She considers it as unjust. Doesn’t love transcend all values 
for it is value itself? 

“Love itself has honoured me with the station. It is 
the dominion of madness, my friend. It is investiture 
of notoriety, my friend.” 

Love cannot be measured by ordinary standards. Madness 
in love defies normal understanding. People do not 
understand it and as a consequence the lover is relegated to 
the realm of notoriety. 

“The desire of my beloved has swept me in waves. I 
am the miserable one who does not know the art of 
swimming, my friend. This hideous night is so dark, 
my friend.” 
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Who knows the art of swimming in the infinite sea of love 
with its surging waves in the hideous dark night of the soul? 

A. ijjb jt 

“You have captivated my whole being by treachery 
and false consolations, my friend. I waive my head 
over you coundess times, my friend.” 

The intensity of love is so great that she sacrifices herself 
on the altar of beloved’s seductiveness. 

A))ljAljtJA)j 

“I am wretchedly suffering, while wandering in 
deserts, forests, desolate ‘rohi’, mountains and rocky 
grounds, my friend. I am bearing the burden of love 
on my head, my friend.” 

He suffers inwardly in shouldering the burden of love. It is a 
process by virtue of which the self is transformed in to the Self. 

Aj)\$j\‘f/ \jAij 

“Farid! My friend has not visited my courtyard. My 
life is constandy in anguish, my friend. I have spent 
my whole life in crying, my friend.” 

Love is not one of the activities among other activities. It 
is the sole activity, which permeates all activities. It engages 
him wholeheartedly and in a wholesome way. Love is not a 
duty but it rises higher than duty. The fullest expression of 
freedom is found in love. Religiosity can never understand 
the dynamics of divine love. Loving the beloved solely for the 
sake of the beloved is an expression of love. A life of struggle 
leads to fruition only when there is union with the beloved. 
Spiritual consciousness cannot stop short of this supreme 
identity. 
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“The sufferings have given me a friendly hand, my 
friend. I have been solely clutched, my friend.” 

The grip of love is such that at times only sufferings are 
one’s friend for they always remain with him. 

“Who will offer me consolations without you? My 
beloved! Do not be away from my sight. Dwell in my 
mansions and courtyard, my friend.” 

She witnesses the collapse of her ordinary world. The 
internal and the external worlds are relative to the state of the 
lover. The relative worlds, in a certain sense, are absolute. All 
inward and outward things and events are interpreted by her 
in reference to the state with her beloved. Her beloved is the 
axis of her life. No consolation has any meaning unless it 
comes from her beloved. No dwelling has any meaning unless 
it is the dwelling with her beloved. 

jink 

“I wish that the condition of anyone living in this 
world, whether possessing higher or lower station, 
should not be like me. I am sufferer, lonely and 
useless, my friend.” 
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Love is not an ordinary affair. It requires great 
steadfastness to sustain love. How could love fructify without 
suffering? Love shatters one habitual self-image. One 
becomes incapacitated as a straw even in his own eyes. The 
act of traversing the road of nothingness is not an ordinary 
act. It leads to the loss of self at every milestone and when 
she reaches the destination, she is completely bereft of her 
selfhood. 
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“I can neither witness the shepherd nor the herd. My 
heart is enslaved to the deceptive vision. My life has 
fallen in a vicious circle, my friend.” 

The absence of the beloved disrupts her habitual world. 
The game of love is culturally likened to the game two girls 
play by circling their hands with each other and then leaving 
them in dizziness and thereby in a state of loss. 
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“I severe by the pride of your vision; I will remain 
unkempt unless I see you, my friend.” 

The whole idea of taking care of oneself loses its meaning 
unless she witnesses her beloved. Her well-being is 
conditional to the response of her beloved. 

L .Is 2-Lil/l Jl-Tjl £ 

“Where have withered those hopes and where have 
gone those vanities? There is neither my beloved nor 
my ancestral regal status. I shall pass my life in 
sombre sufferings, my friend.” 
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The external meaning of hope, vanity and royalty dwindles 
into insignificance in her eyes in separation from her beloved. 
The facticity is impregnated with infinite meanings and she 
chooses the primordial one. It is her consciousness, which 
gives meaning to her facticity in a situation. The colourless 
facts are given colours by her consciousness. The subject- 
object stmcture of reality transcends the world of rationality. 

M V » 

“I am the destitute one who has been deserted by 
nuptial fortunes. The necklace, neck ornaments and 
colour threads around wrist (symbolising marital 
bond) have been turned into bits. My whole set of 
bangles stands broken too, my friend.” 

The nuptial rites, adornments and ornamentations have no 
meaning without nuptial union. 

J_If cJr 
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“I am the one who is stranded in the midst of pain 
and grief. Hundreds of my companions are spending 
their time in priding and elegance, my friend.” 

There is no comparison between her pain and grief at the 
separation and disunion from her beloved and the priding 
and elegance of her countless friends who have realised vision 
and union. Love cannot be realised without suffering. This is 
the absolute law of things or the absolute law of love. 

1 f<\yC 

“The appearance of Farid has become dusty, ugly 
and pale without his friend. The hair parting line on 
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head and the braided hair has become dusty too, my 
friend.” 

The greatest blessings of love are that it turns a person 
inward. His inward state is reflected in his appearance. His 
state of separation and disunion from his beloved makes him 
appear as unfastidious, unkempt and uncombed. Those who 
are lost in reality are seldom found in appearance. Love takes 
its toll on the embodied self. The lover’s redness turns into 
paleness. Doesn’t it help in strengthening the inward as 
against the outward? 
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“Ride the chariot at a slow pace.” 

She addresses her beloved charioteer to ride the chariot of 
love at a slow pace so that she may grasp the subtleties of the 
path from self to the Self and thereby avoid pitfalls and 
illusions of the way and also taste the stages of love. 

“My set (of bangles) is made of glass lest my bangles 
get banged.” 

She is just novice in love and fears that her glass-like 
sprouting love may not withstand the pressure of love and get 
broken in return. 

“I cannot bear jolts, while sitting in the chariot. My 
disposition is fragile.” 

She has a fragile disposition. She cannot bear jolts on the 
hazardous journey of love. How can she bear the tremendous 
quake of her being? 

“I am wearing the thread of your love round my neck 
ever since the primordial day.” 

She has a pre-eternal covenant of love with her friend 
since love itself polarised into the forms of the lover and the 
beloved. 
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“I pray to God that I may safely carry my belongings 
(the trust of personality). I may not be violendy 
robbed in the way.” 

She prays for Divine Grace in realising ultimate union or 
supreme identity with her beloved. The forces inimical to her 
spiritual vocation may not rob her in the path of union. She is 
apprehensive of being overpowered by otherness. 

“I will get another tine horse, in case I get tired of 
riding in the chariot.” 

She resolves to change the mode of her journey according 
to the law of things (ground realities of love) and continue 
travelling on the road to love. She affirms to take the reins of 
love in her own hands and continue her journey to the Self. 

jij/ Ut ( Z 

“I will take a simple, swift and easily reined horse, 
which is not difficult and uncontrollable.” 

She is hopeful that her disciplined self will swiftly make 
her realise union with her beloved. 

“Ranjhan and I will unite in oneness. It is the One 
that makes the realisation of unity possible.” 

The lover and the beloved will reach the meeting point. It 
is the One who makes the realisation of the supreme identity 
possible. The ‘Hidden Treasure’ becomes manifest. The 
Possibilities of the Essence are realised in the Attributes of 
the Divine. The Reality witnesses itself in the mirror of 
nothingness. 
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“The desire and craving of union characterizes my 
whole being. There are creative percussions each 
day.” 

Her whole being in wholesomeness is craving and desiring 
union with her beloved. The responsiveness of her beloved is 
creating perpetual percussions in her being. 

“The journey is hazardous and my heart is in intense 
longing. Make me reach the destination soon.” 

Her heart has intense longing for the beloved but the 
journey to the abode of her beloved is so hazardous. She 
wants to unite with her beloved in the shortest possible time 
but it is possible only when the moment gets transformed 
into an instant and the serial time changes into pure duration. 
It is when time turns into eternity. She can’t bear separation 
and disunion from her beloved any more. 

U-r-TT" >/zL 

“Farid! I and my friend will enjoy togetherness 
(identity) in the city of Bhambore.” 

He will enjoy the bliss of the supreme identity with his 
beloved who resides in the inmost chambers of his being. 
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“O’ Combative! Do not shoot swift glances at me.” 

The initiation of love, by virtue of the eyes of the beloved, 
captivates her being. Divine beauty sparks love. The degree of 
the unravelling of beauty corresponds to the degree of love. 
The force of beauty forces love. 
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“The heads (spears) of the arrows are constandy 
making unintelligible prickling in my body, soul and 
spirit.” 

Love has no partial effect. It completely affects his body, 
soul and spirit. The prickling of love is unintelligible because 
it is qualitatively different and he is at a loss to understand its 
rationale. 





“The dark eyes are thirsty of blood. The black tress is 
unruly.” 

The unravelling beauty of the beloved heightens the 
intensity of love. 

“The aggressive, cruel and black collyrium brutalises 
me without any fault of mine.” 

Beauty is so overpowering that it is essentially irresistible. 
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“The pricks make me suffer and intensify the 
sufferings of my wounds. There are countless pains in 
my each and every vein.” 

Love is not an ordinary emotion, passion or sentiment and 
therefore its pain and suffering is of the highest intensity. But 
it is not hellish because it has the heavenly possibility of 
beatific vision. The possibility of union with the beloved 
creates hope, which animates love in spite of all odds. 

sjMsj 

“My intimate companions are dyed in hostility. My 
parents and brothers have become my adversaries.” 

A state of separation and disunion with the beloved 
separates him from his internal and external world. The 
humanly environment turns hostile and adverse. He is 
considered as a rebel and his behaviour deviant. He is 
adjudged on social and cultural standards of the time and 
therefore the society finds fault with him. He becomes 
socially isolated but remains inwardly committed with his 
beloved. 

“The hair parting line on my head has lost its 
distinctness (hair has fallen in disarray) due to my 
longings. My cruel beloved dwells in Malheer.” 

The longing of the beloved is so overwhelming that he 
becomes oblivious of his appearance. The disappearance of 
his beloved makes all appearances meaningless. 

IjLtrSM if A 

“My friend is heardess and my neighbour is a 
backbiter? What strategy should I evolve?” 
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He is at a loss to face the ‘heartlessness’ of his beloved and 
the dicey behaviour of his neighbour. It is one of the 
recurrent themes in love that the lover thinks that someone 
has turned his beloved against him. 

“My life is essentially characterized by ruthless sharp 
pricking (of love). My heart has become an abode of 
sorrows.” 

There can be suffering without love but there can be no 
love without suffering. How could love ripen without 
suffering? 

L tJijfajJ/ 

“Farid! I have spent my life in crying. It has been 
written on my forehead.” 

He undergoes primordial suffering at the hands of 
primordial love throughout his life. How lucky are those who 
are destined to suffer but ultimately realise union? 
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“My heart is set on fire and is being reduced to ashes, 
my friend. Who can bear the loving pangs of the 
heart, my friend?” 

The alchemy of suffering paves the way to union with the 
beloved. The loving pangs of the heart have to be borne by 
the lover herself. 

“My majestic Rawal Ranjhan is nowhere to be seen. 

The whole of Rangpur has become deserted with 
hideous, imposing and unattractive dwellings, my 
friend.” 

Heer being forcibly married in Rangpur finds the place 
deserted and ugly since Ranjha does not dwell there with her. 
Facts exist in facticity but their meanings are provided by the 
human consciousness. The freedom of human consciousness 
can never be ensnared. Rangpur does exist but the 
consciousness of Heer gives it an existential meaning or 
significance. The act of giving meaning, in a certain sense, 
takes precedence over the fact. Man may not be responsible 
for a certain fact but he is absolutely responsible for giving 
meaning to that fact by act of his consciousness in pure 
freedom. 

ripiJL ( JT 



183 


“I am facing pain, grief and numerous hardships. 

There are coundess imposing afflictions. My life is 
rotting in suffering, my friend.” 

She experiences pains and sufferings in the path of love. 
But the process of suffering in love is so meaningful that 
unless there is steady burning there cannot be union with the 
beloved. 
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“I am in anguish at all the times. My beloved has left 
me in distress. The times of peace have flown away, 
my friend.” 

The constant anguish of love bakes her heart for feasting 
the beloved. Don’t the presence of distress and the absence 
of peace indicate that she is on the right track? 
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“My friends get together and resort to omens. I pray 
to God that my intimate Punnal returns to me 
(reunites with me), my friend.” 

Love goes beyond rationality. It dwells on the planes of 
imagination, intellect and Spirit. But she becomes so 
desperate for the return of her beloved that she resorts to 
omens. Her beseeching the Divine Grace for granting her 
supreme identity with her beloved is the prayer of love. 

“My friend does not pay me visit and the nuptial bed 
does not appeal to me. My courtyard haunts and the 
house burns me. The times of ease have passed away, 
my friend.” 
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How could the nuptial bed have any meaning without her 
beloved? The objective meaning of courtyard and house 
signifying dwelling, undergoes a change and she imputes 
existential meanings to them. Existentially speaking, the 
courtyard haunts and the house burns. Love changes the 
objective meanings of things and events into existential ones. 
Ordinary meanings give way to existential meanings. But all 
meanings-objectivistic existential or existentially objective- 
have to correspond to the law of things or pure objectivity. 

(/‘If ji b 
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“My beloved Ranjhan did harp the tune on flute. It 
enkindled the great flame of love in me. Sufferings 
have fallen to my lot, my friend.” 

Love is reciprocity. The beloved harps the tune and ignites 
the wick of love. The lover falls in love and ferrying across 
the stream of suffering unites with the beloved. Isn’t love so 
simple? 

(jl^ .jCF* ifr 
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“The Ranjhan’s fire of love has burnt the roots of my 
reflective understanding. The great fire is ablaze 
within me, my friend.” 

Love burns the roots of reflective understanding. It is 
clearing of the way without which the goal of union can never 
be realised. Psychic love demeans whereas spiritual love 
elevates. Love soars to the higher levels of understanding. 

zLiii^^(j^*lf J/ 
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“The weaving site, courtyard, mansions and areas do 
not provide any space to me. There is no place that is 
bearing for me, my friend.” 

It is not only the time that is against her but space too 
becomes so constricted. Space provides her no space. The 
objectivity of time and space here, again undergo existential 
transformations in her eyes. There is an objective space but it 
is not friendly, thus there is no existential space left for the 
lover in spite of the objective space. 

“Farid! The times of playfulness have gone. I have 
taken upon myself the load of reproach for nothing. I 
have witnessed the (so-called) blessings of love, my 
friend.” 

His times of easiness fly away. He is burdened with 
reproaches without being guilty of any thing. His beloved’s 
blessings are so overbearing. Isn’t the path of love so 
difficult? 
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“Do understand and identify and do not consider it as 
otherness. It is his open manifestation in all forms.” 

The ordinary understanding is in step with the ordinary 
level of Reality and the empirical or scientific understanding 
is geared to the world of phenomena. Likewise, the spiritual 
understanding is attuned to the spiritual level of Reality. It is 
the metaphysical, intellectual or spiritual understanding that 
demonstrates different levels of understandings 
corresponding to different levels of Reality. One has to attain 
this understanding to understand that the Reality is openly 
manifest in all forms and there is no room of otherness in the 
scheme of things. The Reality is ‘the Absolute’ and ‘the 
Infinite’. It is ‘the Universal Possibility’. It is ‘the metaphysical 
Whole’ meaning thereby that there is nothing outside this 
Whole otherwise it would not be the Whole. It has the 
capacity and strength to assume all forms. The Reality is all- 
pervasive leaving no room for otherness. Even nothingness 
essentially means no thing and it is a fallacy to reduce it to a 
thing. ‘The Indivisible One-And-Only is the One-And-All.’ 
The metaphysical understanding of the Reality teaches us that 
the Reality is both transcendent and immanent in simultaneity 
without any trace of otherness. The axiom of ‘He/ not He’ 
helps in understanding the dynamics of the Reality. 
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“Do verify and do not remain on the periphery. The 
House of God, the direction of prayer, the idol- 
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temple, and the Sikh place of worship, the mosque 
and the temple manifest the same (essential) Light.” 

Religiosity cannot understand the principle of unity in 
diversity or the reality of unity and divisiveness in the scheme 
of things as against metaphysics, which understands the 
Nondelimited Being taking a delimited form in the process of 
its manifestation and the colourless light manifesting in all 
forms of colour. The metaphysical understanding of 
verification (tasdiq), demonstrates ‘the transcendent unity of 
religions’. Different forms of religious worship manifest the 
same essential Light. Allah is the light of the heavens and the 
earth. Darkness has no self-subsistent reality. Light is veiled 
in darkness otherwise darkness could not be perceived. ‘A 
feeble light is still light’. Light may reflect or deflect but it 
essentially remains light. 
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“The Primordial Beauty became openly manifest. 

Here, each and every pass is Aiman valley. Here, 
each and every stone is mount Tur.” 

Aiman valley and mount Tur are associated with the 
Prophet Musa who had the moments of communication with 
the Lord of the worlds and spread the message of God to 
Bani Israel. The open manifestation of the primordial Beauty 
both in the inward and the outward turns every pass into 
Aiman valley and every stone into mount Tur. ‘All things are 
sacred at their roots’. 

“The ancient mysteries were unravelled. Here, each 
and every branch of the tree of Moses and all 
directions whether up and down, right and left imbibe 
His presence.” 
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Metaphysical realisation leads to the unravelling of ancient 
mysteries pertaining to Oneness of Being. The branch of 
every tree is identical to the tree where the prophet Musa 
witnessed theophanies. The degree of the unveiling of the 
Reality determines the status of everything accordingly. 
Divine presence is all-pervasive. 

“The desolate places look inhabited. The forests and 
shrubbery look joyful. Hell seems as heavens to me 
(characterized by houries and palaces).” 

The Reality unveils itself to the gnostic by making the 
gnostic consciousness experience ordinary tilings at higher 
planes. Wilderness gets transformed into dwellings; forests 
and shrubbery pulsate with life and hell seems as heavens. 

“They wander being liberated from pilgrimage, alms 
giving, fasting, ritualistic prayer, essence and 
attributes. The inebriates are intoxicated ever since 
the primordial day.” 

The inebriates are intoxicated with love since the 
primordial day. They attain full consciousness of their 
ontological nothingness and thereby become free not only 
from their essence and attributes but transcend all forms of 
ritual behaviour. If Heer was asked to pray, she will only pray 
to Ranjha. Religiosity cannot understand the heights and 
depths of gnostic consciousness. 
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“The illumination of realities is hardly possible unless 
the spiritual master casts his glance. All else is 
absolute falsehood, deception and illusion.” 

The grace of the spiritual master towards his disciple 
works all wonders. He is the axis of the disciple’s whole 
activity. It his tendering care of the disciple, which makes the 
latter receive the illuminations of realities by virtue of the 
Spirit inhering in him. If disconnected from the spiritual 
master, then the disciple gets lost in the psychic world and 
mistakes falsehood as truth, deception as genuineness and 
illusion as reality. It is the spiritual master who differentiates 
between the psychic and the spiritual. The chain of 
transmission (silsilah) is of vital importance. One can earn 
Heavens (Jannah) without a spiritual master but one cannot 
realise ontological nothingness (faqr) without him. 

~ i. V 

“Shelve jurisprudence, principles, kalam (theology), 
lexicon, logic, syntax and accidence. The doctrine of 
unity is high minded (transcends to higher planes).” 

The doctrine of unity is so simple that it does not require 
any complexity. It does not content with theoretical 
knowledge but puts it into practice. The four stages of 
religion, namely ‘Shariah’, ‘Tariqah’, ‘Haqiqa’ and ‘Marifah’, 
for example, in Islamic spirituality become meaningful only at 
the fourth stage, which is the stage of realisation. It is at this 
stage that the contemplative aspects of ‘tawhid’ become 
openly manifest. The metaphysical tmth of Oneness of Being 
is realised. 
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“The clerics impute contrary meanings to the 
messages entailed in the verses, teachings and sayings 
of the Prophet. They take pride in playing the mere 
game of words.” 

The clerics misinterpret the Qur’an, Hadith and Sunnah. 
They project their own psychic contradictions in 
understanding spiritual realities. They fail to reach the heart 
of the matter. 
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“The clerics seem hardened adversaries. 
Undoubtedly, Ibn’ Arabi and Mansur impart heart- 
knowledge.” 

The clerics are hardened adversaries of the spiritual 
dimension of religion. Ibn Arabi and Mansur Hallaj primarily 
concentrate on heart-knowledge, which opens the way to 
identity with Knowledge itself. The clerics are stranded on a 
plane without any inkling of the higher planes of metaphysics, 
tradition and religion. 

“The manifest Unity is there in substance and 
accidents. It is in secret of esoterism and mode of 
exoterism. It is apparent and not hidden.” 

Unity of Being or Oneness of Being is a metaphysical 
truth valid at all planes or degrees of Reality. It is not hidden 
but is as clear and broad as day light. All diversity is attached 
to unity. 
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“Discard the customs and conventions of blind 
following (servility). The way of witnessing is the 
Faridian tradition. Accept it and experience spiritual 
joy.” 

Blind following of religious authority (taqlid) has to be 
discarded for it cannot reach the spiritual plane. The Faridian 
tradition is to witness the Reality by the ‘eye of the heart’. It 
has to be accepted for experiencing spiritual joy of union and 
deliverance. 
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“Farid! Understand the tremendous might of love.” 

Love is emotional, passionate and sentimental at the 
psychic plane but it attains tremendous strength at the 
spiritual level. 

“My eyes are burning and my heart is sizzling. My 
chest has become rowdy.” 

Love existentially involves a person’s whole being. Love 
quakes one’s being. 
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“The enticements are robbing my whole self. The 
pride of the eye is so stealthy.” 

He is bewitched by the beauty of the beloved. There is no 
deterrence against the prideful eye of the beloved. 

“My head is confused with deafness in ears. My 
crying eyes have turned blind.” 

Love is such an extra-ordinary experience that it overturns 
the embodied self. 

“They (beloveds) do not care after contracting 
friendship. They do not remain committed till the 
end.” 
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The greatest trial of the lover consists in capturing the 
transcendence of the beloved in immanence. 

“The pride and coquetries ransack the hearts. The 
beloveds, on the opposite, become offended (when 
pointed out).” 

The pride and coquetries of the beloved are the means to 
stir love in the heart of the lover. The lover instead of being 
grateful holds it against his beloved. The beloved responds in 
love by getting offended at deepening of love ties. 

“My blood relations have been repudiated and my 
intimate relationships have been severed. The thread 
of love has been cast round my neck.” 

The first signs of love consist in the repudiation of blood 
relations and severing of all other intimacies because the 
absoluteness of love leaves no room for any close 
relationship except that of the beloved. 

(jUj 

“I am already caught in the web of sufferings. I pray 
that others are not ensnared (like me).” 

No ordinary mortal can undergo the sufferings of love. 
How could religiosity be transformed into spirituality without 
suffering? 
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IfyT 

“My lovely friend Punnal is openly manifest.” 

The Reality in the form of the beloved is Omnipresent 

“Witness his presence in the first, the last, the 
outward and the inward (in all dimensions).” 

His presence is all-pervasive. He is the Absolute but in the 
process of manifestation by virtue of His being the Infinite, 
He becomes the origin and end of everything whether 
manifest or unmanifest. He is completely the outward and the 
inward. The attempt of religiosity to ascribe partial 
outwardness or partial inwardness to Him (both in the spatial 
and non spatial sense) is the negation of the principle of unity 
(tawhid). 

“He himself assumes the form of the sovereign of the 
world and He himself assumes the form of a 
labourer.” 

His being completely outward and the inward imply that 
He is manifest in all forms whether as sovereign of the world 
or as labourer. Religiosity considers it as sacrilege to ascribe 
the form of labourer to Him but spirituality considers it more 
sacrilegious to delimit His Omnipresence. 

jfi ifif*b c — 

“He becomes ardent and remains drowned in 
sorrows. He manifests identity yet remains in 
separation (Identity in Difference).” 
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His presence is in thoughts, sentiments, words and 
actions. His being ardent and sorrowful is the outcome of His 
assuming the human form. However, there is a qualitative 
difference between the divine and the human in experiencing 
the same thing. The Divine unlike the human, in the very act 
of experiencing (immanence), maintains His distinctness 
(transcendence) in simultaneity. His experience is not psychic 
but spiritual. The Knowledge of God regarding human states 
implies His experiencing these states in contemplation. 

jf.JC —/cllf 4— 

“He becomes beloved by ransacking my heart. He 
saddens me.” 

The divine initiative to love the human shakes the fabric 
of the lover’s being. It is necessitated by the logic of the 
situation. 

if 

“It is not fair to embrace and then violendy pushing 
one away.” 

The human interpretation of divine love is limited to the 
human sphere and thereby considers it unfair on part of the 
beloved to embrace the lover and then push him away. 

“The eyes of sweet Fakharuddin have pierced my 
embodied self.” 

The loving glance of the spiritual master pierces his 
embodied self. It is an indication of the great heights scaled 
by him. 

“I hereby sacrifice paradise, houries and palaces for 
the sake of Fakhr-e-Jehan.” 
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The love of his spiritual master takes precedence over all 
earthly and celestial delights. It is such an absolute 
commitment that it helps him in attaining ‘deliverance and 
union’. 


“My friend has consumed Farid in flames like the way 
mount Tur was burnt.” 

His spiritual master, in a friendly way, has consumed him 
in flames, by casting his spiritual light on him, and thereby 
burning him analogous to mount Tur (which was burnt by 
the lightening of God and the prophet Musa fell in a swoon). 
The tremendous powers of his murshid has reduced him to 
the state of ontological nothingness, and polished the mirror 
of his heart for the Reality to contemplate itself. 
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Ao^u^fu^u^f 

“Where should I find and seek you, my friend?” 

The Essence itself cannot be found because it is beyond 
the human quest. One cannot shed the ontological cloak of 
servanthood in order to find Him. 

A>/d/^ 2* 

“All the fiery creatures, human beings, cosmic forces 
and the entire world are amazingly drowned in the sea 
of bewilderment.” 

The Essence and the Divinity are the two fundamental 
aspects of the Real. It is by virtue of the Infinite or Divinity 
that the Reality manifests itself in the forms of the Creator 
and the created. It is impossible for creation to find the 
essence of the Creator. The more one nears the threshold of 
the essence, the more one is drowned in the sea of 
bewilderment. How is it possible to reach the essence in the 
state of polarity? 

“The Sufis, devotees, men of wisdom and those who 
meditate have ultimately lost._Arshi and Bistami cry 
profusely with folded arms.” 

Those traversing the spiritual path have ultimately 
surrendered the search for reaching the essence of the Reality. 
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The great Sufis have also not found the essence in spite of 
their best efforts. 

// 2—[J 

“Ptolemy and Pythagoras did a lot of thinking and 
reasoning but found no trace. It made them resign to 
the human limitation (of not finding the Absolute in 
its absoluteness).” 

Ptolemy and Pythagoras have resorted to thinking and 
reasoning but have found no clue of the essence. They have 
resigned to the limitations of the human faculties in finding 
‘the Absolute in its absoluteness’ 


\j\J> 

~ i y 

“The Buddhists, Zoroastrians, Jews, Christians, 
Hindus and the People of Book say that He (the 
Absolute) is Pure, Perfect, Unlimited, Transcendent 
and Infinite.” 


The votaries of great metaphysical and religious traditions 
of the world consider the nature of the Essence itself beyond 
the human quest. ‘He transcends transcendence itself.’ 


l) 





tjAy^)f 


“The Mystics, Prophets, Ghaus (Saints), Poles, 
Messengers and spiritually incarnate proclaim, while 
crying that no eye can see Him (He is beyond the 
reach of human perception).” 

The Prophets and those occupying different higher 
spiritual stations, in their quest for the essence, ultimately 
proclaim that no eye can perceive Him. He is beyond the 
reach of sense perception. 
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“The knowledgeable, erudite, gnostics and 
perfectionists have admitted in all humilities (their 
limitation of not finding the Absolute in its 
absoluteness). Ask Farid, modest and simple, where 
do you stand? (It is not possible for you to find Him 
in His Essence).” 

It is not possible either for the elevated souls or for the 
inept and the simple ones to find the Essence itself. But isn’t 
the absolute transcendence of the Essence itself a 
delimitation that delimits it? It is certainly a delimitation 
delimiting the Essence itself and in order to transcend this 
delimitation the Essence itself assumes the form of the 
Divinity. It manifests itself in ‘the servant-Lord axis’. God 
still remains beyond human perception, conception and 
imagination but is experienced within ‘the infinite depths of 
one’s being or consciousness.’ ‘The servant -Lord axis’ by 
virtue of Divine Grace is withdrawn by the Self. Man, as 
such, ceases to exist. Being itself contemplates in the mirror 
of ontological nothingness. 
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t !(J** lc/* 

“Punnal! Do not separate from me lest my self 
becomes weary.” 

The self becomes weary in separation and disunion from 
the beloved. It is in the state of love that the lover realises 
that his self is not atomic or autonomous. It is not simply 
‘being-in-the-world’ but is completely being-with-the- 
beloved. The pains and sufferings of atomic individualism 
perpetually surface till the lover and the beloved gradually 
form mutual selfhood. 

“The rainy season is the period of nuptial happiness 
(union). The sky remains overcast with rainy clouds.” 

The atmosphere of rainy season symbolises the oncoming 
period of union with the beloved. 

“Let’s spend these four days (short span) of 
youthfulness in togetherness.” 

She yearns for realising union with her beloved within the 
short span of youthfulness. 

“The hum of death is audible. We have to depart this 
world one by one.” 



201 


The imminent possibility of death creates an existential 
awareness to fructify quest for uniting with her beloved. 

“Let’s enjoy the month of spring by embellishing 
ourselves.” 

The month of spring heralds the blooming of inner being 
leading to embellishing her self. 

“Let’s drink water from ponds. The desert has 
blossomed.” 

The water of life makes herself blossom from within. 

Atjyi'kifJ l/T 

“Let’s happily realise the possibilities of love. Do not 
cool down with me, my beloved friend.” 

She yearns for realising the possibility of love and desires 
that her beloved should not withdraw but must become fully 
responsive (the transcendent beloved to become immanent). 
But how could the behaviour of the beloved go against the 
ultimate law of tilings? 

Jc>A\f)id£cljy 

“My life is hard without you. I am drowning in the 
waters of sufferings.” 

Life is really hard for him without his beloved. He is 
drowned in the waters of sufferings with no way to reach the 
shore. 

“Farid! My friend may not fall in oblivion. My heart 
has reduced me to naught.” 
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His heart reduces him to a state where he is at a loss to 
find his self. He worries at the possibility of becoming 
oblivious of his friend, as a consequence. 
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I jlmfb+iL —/fc 

“Discard indifference, my friend. My charming 
beloved! Do come and meet me, my friend.” 

She desperately desires union with her beloved and is at a 
loss to understand the indifference of her friend. 

“My marriage at Rangpur has no significance. My life 
is characterized by sufferings without you. I consider 
death as a remedial measure, my friend.” 

The village of Rangpur (symbolising the world) has no 
meaning for Heer (the lover) who has been forcibly married 
and compelled to live there. Living without Ranjha (the 
beloved) is ‘a tale of woe and misery’. The intensity of love 
reaches such sublime heights that death is considered as a 
remedial measure. 

“The support of my mother, father or siblings is 
meaningless without you. I am wandering by 
emptying them from my heart, my friend.” 

The absoluteness and totality of love leaves no room for 
any other support even that of parents and siblings. Love 
makes this distancing possible in order to bank upon the sole 
support of the beloved. 
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“How could she return to her parental home and the 
native abode, when Heer essentially belonged to 
Ranjhan ever since the primordial day, my friend?” 

It was not only meaningless for Heer to stay in Rangpur 
but it was equally meaningless for her to return to her parents 
in her native abode since she belonged to Ranjhan from the 
primordial day. The wholesomeness of love leaves no space 
and time for any one except the beloved. The cognitive 
aspect of love makes one understand the doctrine of tawhid 
or unity of God, which has no trace of otherness. 

Jlrtj<jr*iir Ju 

“Love gave me birth, bathed me and nurtured me in 
her lap. There was no other tradition except the 
tradition of love. I am bereft of support and shelter, 
my friend.” 

Heer was born and nurtured in the tradition of love. She 
was bound to live beyond support and shelter of any one 
except her beloved, Ranjha. 

A py^yii 

“I have forgotten the colourful mansions of 
Choochak (my father) and Jhang and Maghiana of 
Sial. You have shot the arrow of love so perfecdy, my 
friend.” 

Ranjha made Heer love him so deeply that she forgot her 
royal comforts. She had to make no efforts in leaving the 
worldly treasures. It is the intensity of love, which makes 
these wonders happen with such ease. Love makes no 
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rational choice between the world and the beloved since Love 
itself is the fundamental choice. All things follow accordingly. 
Rational consciousness weighs all things whereas love 
consciousness outweighs everything. 

bijtf'ljjlJjiJ?' jf) 

“The dust of the flock is the light of my eyes. The 
dung of the flock and its heaps are my honour. They 
stand as testimony to my state (of devotion), my 
friend.” 

The meanest thing in the world attached to love becomes 
the highest and the highest thing bereft of love becomes the 
meanest. The miracle of love changes meanings so 
miraculously. 

/U& 

“I will readily apply rouge, henna, collyrium and set 
my hair, if you pay a visit to me, my friend.” 

It is the inward that readily manifests in the outward. How 
could beautification have any meaning except for the sake of 
one’s friend? 

An 

“He himself came from ‘takht Hazara’ (the native 
place of Ranjha). He chose to be called a herdsman 
for the sake of Heer. He renounced splendour and 
royalty, my friend.” 

Heer sacrificed her native abode and royal mansions for 
Ranjha, but Ranjha too sacrificed his splendid abode and 
renounced his splendour and royalty and became a herdsman 
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for Heer’s sake. Metaphysically speaking, the Absolute 
became the Infinite. The Transcendent became Immanent. 
The Reality itself in the state of ontological love resorted to 
the ontological descent. The Nondelimited Being assumed 
the form of the Delimited Being. The ‘Hidden Treasure’ 
became manifest. The Nameless became named. The Sign 
less provided signs. The Divine became cloaked in the 
human. The Unity embraced diversity. Love itself polarised in 
the form of the lover and the beloved making the lover and 
the beloved inter-dependent. These ‘sacrifices’ the Reality 
gave in love of Muhammad and thereby with the whole 
creation. Man cannot become God but God has to ‘become 
Man’ in order to make love possible. Isn’t it a great sacrifice? 
Love continues and the ‘sacrifices’ continue. Love is 
essentially sacrificial in nature. The Creator loves His creation 
for, among other things, it is by virtue of the medium of 
creation that His Possibilities are realised in the forms of His 
Attributes. How could He have become the Creator if He 
had not created? 

JbfSiJjUjhJ Us l 

“Farid! Love has become my companion. It is ever 
since the day my beloved cast a glance at me, while 
playing on the enchanting flute, my friend.” 

Love manifests in historicity but is essentially trans- 
historical. The Divine initiative of love and responsiveness 
sets the stage of earthly love. The eternal love has manifested 
itself in the temporality of his human medium. The beloved 
has attracted him by playing on the enchanting flute of love. 
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“Do not contrive to go to Kech. My friend Baloch! 

Do stay with me.” 

The situation of separation or disunion from her beloved 
is so overbearing that she desires her beloved to always 
remain with her. 

“I have fallen in overturned love. It has made me 
oblivious of all my activities.” 

Love drastically changes the ordinary meanings of life. The 
act of love is her only activity whereas all other activities have 
fallen in oblivion. 

A A ^ 

“My being is suffering. My chest is an abode of 
coundess afflictions.” 

Her embodied self is drowned in afflictions and sufferings. 

“My dwellings without the presence of my sweet 
beloved seem wilderness.” 

It is the presence or the absence of the beloved, which 
gives respective meanings to dwellings or wilderness. The 
objectivity of space remains but it is given existential meaning 
by the consciousness of love. Love gives birth to creative 
meanings. 
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“My beloved Punnal! The nuptial bed has become all 
thorny without you.” 

How could the nuptial bed become a bed of roses without 
the beloved? 


“My friend! Let’s sustain togetherness forever and 
enjoy the blossoming of spring.” 

The season of spring symbolises the heralding of union. 
The atomic individualism craves for mutual selfhood. It also 
desires the temporal to become eternal. Love turns time into 
eternity. 

“It is so difficult to achieve steadfastness in love. My 
eyes are weeping profusely.” 

She has to remain steadfast in love in spite of internal and 
external contradictions. The very act of bearing the onerous 
burden of love is a great challenge for her. 

J/’j 

“My beloved! Do spend your whole life with Farid.” 

He desires that his beloved remains with him forever. The 
process of change opposes him as the other. He wishes 
permanence of his beloved’s immanence. His love 
consciousness ultimately identifies itself with changelessness 
in change. Don’t the sufferings of change make the lover 
correspondingly experience the joys of permanence? 
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“Love has struck me an intricate blow. It has crushed 
my body and soul.” 

The intricate blow strikes her embodied self in fullness. 

J!j\lj‘i 

“How should I spend my life without my beloved? 

There are heavy passions and countless sufferings. I 
am the inept one, who is constantly undergoing fits.” 

The period spent in separation from her beloved crushes 
her embodied self. The pains and sufferings melt her 
individual self for onward formation of mutual selfhood. 

ijj Jl/j $ (J>'l 

jvlf'DffaJs 

“I cannot sleep, while lying on the nuptial bed. How 
will I pass the night of sufferings? The beloved of my 
heart has deserted me and gone far away.” 

The feeling of being deserted and left forlorn by her 
beloved is constmed as the period of night, which turns into 
dawn with the vision and union of her beloved. 
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“My life is ebbing out in great tumult. I have no 
peace without my beloved. I have been hit hard by 
terrible severity.” 

The act of dying of the self for the birth of the Self is a 
perpetual painful process. There are no sedatives for this 
pain. The birth pangs of union are terribly severe. There can 
be peace only with the beloved. 

“When love manifests itself, then misguidance is 
total asceticism and worship and inebriation with 
profane beauty is guidance itself.” 

The manifestation of love construes misguidance as total 
piety and worship and inebriation with profane beauty as 
guidance itself essentially in reference to the Principle. There 
is no substantial continuity between guidance and 
misguidance but essential continuity of the Principle. Love is 
the ultimate criterion and all things are measured on it. Any 
idea, feeling, word or action devoid of love has no value. 
Religiosity bereft of love has no spiritual meaning. The realm 
of disvalues is irrelevant to the absoluteness of love since it is 
only the miraculous power of love, which confers value on 
things. Love is value itself. It is not derived from any other 
value. It is the transvaluation of values. The tremendous force 
of love determines its own course. 

“The ultimate Light has unveiled itself. Hidden has 
become unhidden and doubts have fled away. Here, 
every place is Aiman and every place is Tur.” 

The unveiling of the ultimate Light leads to the openness 
of the hidden in both the inner and the outer worlds. The 
psychic doubts are removed. All things are rooted in the 
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sacred. Profanity is merely ephemeral. Light leaves no room 
for darkness. 

“Fakhr Jehan made me realise a metaphysical 
tradition. The terrestrial became celestial and darkness 
turned into lighting upon light.” 

The spiritual master made him realise a metaphysical 
tradition wherein the terrestrial becomes celestial and 
darkness turned into radiating light. The privation or lack of 
what is needed for existence’ characterises all negativities. The 
nature of evil, wrongness, crookedness, profanity, immorality, 
wickedness, ignorance, imperfection, bondage, ugliness, hate, 
etc is unreal (lacking in substantial reality). These negativities 
or privations are not ingrained in the nature of things but 
arise in the process of manifestation and ultimately return to 
their source. They are merely relationships in the terrestrial 
world. This is precisely the reason that the good vanishes evil, 
the straight vanishes crookedness, the sacred vanishes 
profanity, the moral vanishes immorality, the virtuous 
vanishes wickedness, the knowledge vanishes ignorance, the 
perfection vanishes imperfection, the freedom vanishes 
bondage, the beauty vanishes ugliness, the love vanishes hatred 
and the light vanishes darkness. If darkness, for instance, was 
not a privation and had any self-subsistent reality instead, 
then it would have maintained it in spite of light. But the 
miracle of light makes darkness vanish like a phantom. 

j/i ?. L~ 

“Farid! Resolve to offer the prayer of witnessing. 

Being itself is manifest in everything. Discard the talk 
of the clerics.” 
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The clerics cannot understand the metaphysical truth and 
its realisation. Being itself is manifest in everything and 
thereby the prayer of witnessing is the only mode of true 
prayer. The ordinary ritual prayer worships God without 
seeing Him but the prayer of the heart worships the living 
God while witnessing Him in all forms. How could a lover 
prostrate unless he witnesses his beloved? 
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Gl Cir) iJxfls.ijyjJjL' Jj'iJ) 

“Why do you bestow sufferings upon me after 
stealthily captivating my heart, my beloved friend?” 

She constantly raises the question of her suffering, in the 
wake of her beloved’s instilling love himself in the first 
instance. It is a question that is raised by her so often but she 
finds no answer during her existential suffering. It is at the 
stage of union that the lover completely understands the 
rationale of the beloved’s behaviour that was essentially 
meant to fructify love in fullness. She understands the 
process of baking heart in the oven of love. 

Cl 

“There are earrings and thread of counting beads 
around your neck. You played the divine flute, my 
beloved friend.” 

The Essence assumes the forms of the Divinity to make 
love possible. 

Gl Ci^) be f* 

“My Rawal Yogi is the crown of beauty. You 
perfectly ignited the spark of love in my being, my 
beloved friend.” 

The beloved is beauty personified that ignites the spark of 
love in her heart. Beauty and love complement each other. 

Gl tir) /0^ 
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“Your entrancing eyes are spellbinding. You have 
played a magical game, my beloved friend.” 

The irresistible Beauty plays the magical game of love. 

Gl Ctr) Uxfcy.JtfsM JXoZS Jf Jr 

“The animated passion is ever present with me. You 
have intensified the flame of loving, my beloved 
friend.” 

Love is not conceptual but existential involving her whole 
being. It is not static but dynamic. It keeps on intensifying in 
varying situations. 

Gl Ur) {jAJ'ii 

“You became oblivious of your friend after 
cultivating friendship with him. You have earned 
counterfeits and deceit, my beloved friend.” 

She considers the behaviour of her beloved as deceitful. 
She fails to understand as to why her beloved after initiating 
love has turned unresponsive or has assumed transcendence. 

Gl Ur) i y (J 

“You went to Kech and left me forlorn. You left me 
wandering, wretchedly in hills and mountains, my 
beloved friend.” 

The beloved’s return to his abode symbolises his 
transcendence. She is lost in wilderness because she cannot 
find him. He can only be found in immanence. 

Gl Ur') U-zfrfidb (jUj u'j 

“Farid is suffering without you, my friend. You have 
nailed me on the cross, my beloved friend.” 

He suffers in being nailed on the cross of love. Religiosity 
cannot understand the sentiment of love for it has never 
undergone such an experience. It has only the experience of 
nailing the lovers on the cross. 
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“O’ my charming beloved! Don’t cast piercing glances 
at me.” 

Eye symbolises the meeting point between beauty and 
love. 

“Your eyes are bent upon creating mischief. They are 
fallen (sinful) and unruly.” 

The captivating eyes of the beloved are bent upon hunting 
the lover. 

“The locks of your hair severely chastise my heart by 
enchaining it.” 

The beauty of the locks of hair enchains her and ravishes 
her befallen heart. 

cjJdJj tjr'Jy 

“It was my mistake to have fallen in love with you, 
my charming beloved.” 

The act of her falling in love seems to be a mistake for it 
becomes impossible to endure. 

±JZo 

“Your pride, coquetries and enticements are the 
exegesis of the Holy Scriptures.” 
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Perfect beauty intertwined with love is the exegesis of 
holiness. It manifests dimensions of beauty and love. 

JL/f'Zjy') I 

“The complex locks of your hair emerge as a deadly 
snake whereby the small hair of my body stands on 
their ends.” 

The striking beauty becomes so terrific that it creates 
dread. She is completely overpowered by it. The rising waters 
of beauty have no spill channel. 


“My age companion! Do make your temporary 
dwellings close to me. My eyes are crying profusely.” 

She desperately desires the immanence of her beloved. 
The closeness of her beloved transforms wilderness into 
dwelling. 





“The dung with its heaps and the fodder of the herd 
is my elixir (for they make me remember my beloved 
herdsman).” 

The ordinary meanings of things undergo radical 
transformation in love and even the meanest tilings assume 
lofty meanings. The dung with its heaps and the fodder of the 
herd becomes elixir for her since it has relevance with Ranjha, 
the shepherd of the herd who, in fact, is the shepherd of her 
heart. Love is an absolute and complete commitment with the 
beloved. All things are measured in reference to it. Things 
have no independent and autonomous status. Their 
independent meanings become fluid and thereby existential. 


“The desert land by virtue of rainfall has exactly 
become the land of Malheer.” 
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The divine blessings turn wilderness into dwellings. The 
inner desert of the self starts blooming with happiness at the 
signs of her beloved’s responsiveness. 

“My friend! Let us get together and enjoy different 
places of the desert.” 

She yearns for the company of her beloved to enjoy the 
beauty of the desert. 

ji L()[s 

“Let’s mix our selves like sugar in milk and attain 
togetherness in Jaisalmer without any fear.” 

The fearless desire of union with the beloved is akin to 
mixing sugar with milk. It is realisable when the transcendent 
(beloved) becomes immanent and the self (lover) dwindles 
into nothingness. 

“I am like Sassi in the plains of the desert and Heer in 
riparian shrubbery and marshes.” 

Sassi and Heer (forms of the lover) had to undergo 
tremendous sufferings in love for the sake of Punnal and 
Ranjha (forms of the beloved), respectively. 

ijiy'tjl IjL'IzIjJjiJjj 

“Your and mine, wealth and flock is common ever 
since the primordial day.” 

Love itself manifests in the forms of the lover and the 
beloved. There is no otherness. There is absolute and 
complete commonality in love. 
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“My body, soul and spirit belong to your dominion 
ever since the day I was born.” 

The whole embodied being of the lover (body, soul and 
spirit) belongs to the beloved since primordial times. 

JjJbtL-X i/'// 

“I am ugly and simple belonging to you. My friend! 

Do not detest me.” 

Speaking ontologically, the Essence assumes the forms of 
Names and Attributes to make love possible and it is in the 
process of manifestation that ugliness and human deficiencies 
are born and therefore they cannot be detested. 

JjJlZ/iL S' 

“My anguishes are my friends and the joys are my 
enemies. Peace has become my adversary and 
sufferings have established fraternal ties with me.” 

The anguishes of love keep company with her but the joys 
keep away. Peace turns war like and sufferings attain 
nearness. 


“My intimate friend! You have shot the arrow of love 
so perfectly that there is pain in each and every joint 
of my body.” 

The beloved initiates love so perfectly that the lover’s 
embodied self experiences the jolts of love in fullness. 

/fJif’ jy <L-}.fJr. Jr. 

“Just become unmindful of Choochak and cast aside 
the despicable ‘Kheras’. Do not have any grief.” 

Heer, in the state of love, had no grief in becoming 
unmindful of her father and her despicable in-laws. Love 
makes her concentrate absolutely and completely on the 
beloved. 
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“The hardness of his heart is perpetually on the 
increase. 1 laud the effects of the desire.” 

Her desire for her beloved makes her beloved more 
unresponsive, which is attributed as hardness of heart by her. 
The law of causality or probability holds no ground in love. 
There is no logical nexus between the lover’s desire and the 
responsiveness of the beloved. She ultimately realises it 
during the hazardous march unto nothingness. 

Jj (Jbr'L* 

“The corners of my eyes have become a sore by 
constant crying. My heart has been cut to countless 
pieces.” 

The very medium of vision becomes impaired by crying. 
Heart, the abode of the beloved, is cut to pieces. Isn’t it the 
precise moment for vision and union with the beloved? 

ji\ fy 

“I have been invested with the robe of nudity and the 
dominion of wilderness.” 

Love invests him with the robe of nudity by stripping him 
of everything and reducing him to nothingness. His internal 
and external dwellings are displaced with the dominion of 
wilderness. He is ultimately left with no being or having. 

“It is our veneration to have infamy, ill-repute and 
notoriety (for the sake of love).” 

He does not see himself through the eye of the other. He 
sees himself through the eye of his beloved. He does not 
weaken in face of infamy, ill-repute and notoriety but 
venerates them, instead. It is the force of love, which makes 



220 


him transcend the sting of public opinion. The miracle of 
love works such wonders. 

“All Ghaus (Saints) and Poles have sacrificed 
themselves to you. Where does Farid, conscious of 
his ontological nothingness, figure in?” 

‘Ghaus’ is a friend of God who, in Sufi terminology, 
occupies the station of ‘the spiritual helper’. He is empowered 
by God to help those in need. He has no inherent powers or 
any power over and above God to help himself or others. All 
his powers are derived from God, the Omnipotent. 
Metaphysically speaking, the Reality is Power itself manifest 
in all forms of power. The Creator has inherent powers, 
which He manifests in His creation. The ontological 
powerfulness of the Creator and the ontological 
powerlessness of the creation are indubitable facts of Islamic 
spirituality. The power to help found in ‘the spiritual helper’ 
is essentially God’s Attribute of Power manifest in human 
medium. It is the immanent aspect of His transcendent 
power. God responds to the needs of the people through his 
medium. There is no question of placing any divinity beside 
Allah? How could the lover, in all humility, compare himself 
with ‘the spiritual helpers’ (mediums of Divine Succour) and 
Poles who have been so sacrificial in love of God? 
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“My friend descends in each form by making 
coundess prideful charming moves.” 

The beloved pridefully and stylishly descends in every form. 

j\‘) £_l|8 yf tP* 

“The charming beauty intensifies love. The delicate 
expressions intensify the flames of love. The amorous 
glances filled with enticements shoot arrows. The 
disheartened lovers wander in distressful states.” 

The immanence of beauty in varied expressions intensifies 
love. The lovers become disheartened in the face of 
transcendent beauty. 

~ * ** ** 

j\} ij yi 

“The lovely indications and the captivating discourses 
are great heart ravishing. The sprightly eyes make 
sense and sensibility vanish. The eyelashes make 
coundess ravishing.” 

There is no escape from the captivating power of beauty. The 
lover is condemned to surrender before the onslaught of beauty. 

“He exhibits ornamental beauty at times and at times 
recurs as lover. He dwells in each manifestation. He 
contemplates Himself.” 
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The Essence assumes the form of the Divinity in order to 
witness itself in the mirror of the universe. The Possibilities 
inhering in the Essence are realised as Names or Attributes. 
The Reality manifests itself in the form of the beautiful and in 
the form of the dynamic lover in simultaneity. It 
demonstrates the primordial intimacy of beauty and love. The 
Reality dwells in every form in order to contemplate itself. 
The polished mirror of the heart reflects the face of the 
beloved. The Reality contemplates itself perfectly in the 
perfect mirror of the Prophet’s heart in different spatio- 
temporal orders. Good and evil is in reference to the purity or 
impurity of heart. Good purifies heart and evil creates 
impurities of heart. A pure heart reflects the beloved’s face 
whereas an impure heart deflects the vision of the beloved. It 
obstructs the contemplation of the Reality in that particular 
medium. The Reality has chosen to contemplate itself in 
every medium and witness itself in the mirror of every heart 
without a single exception. A person with a pure heart 
experiences spiritual joy in the process and shall be blessed 
with perpetual beatific vision in the next world. But a person 
who dies with an impure heart (blind or rusted) in this world 
would undergo a process of cleansing in hell, so that the 
mirror of his heart could become pure in order to reflect the 
face of the Reality. The programme of the Reality will not end 
even after the day of Reckoning. The Infinite Possibilities of 
the Essence itself implying infinite Names and Attributes 
would require infinite spatio-temporal orders for their 
realisation thus, the act of the Reality in contemplating itself 
in every medium will never end. How could the Infinite be 
ever exhausted? 

“He issues royal decrees at times and at times is in the 

forms of the beggar and the lowly. No one has the 
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access to his mystery. Ail wander in the states of 
inebriety and drunkenness.” 

He manifests in the Attribute of Majesty while issuing 
royal decrees. He also manifests in the forms of the beggar 
and the lowly. Religiosity considers such manifestation as 
scandalous because it has no realisation of the metaphysical 
truth that the manifestation of the Reality is in all forms. How 
could there be anything outside ‘the Metaphysical Whole’. 
Metaphysics teaches us that the Reality is not defiled by being 
manifest in any form or medium, how much poor and lowly, 
because it transcends its immanent forms in simultaneity. The 
king essentially remains the Icing even in the form of a beggar. 
However, it is not possible to unravel the mystery of His 
Essence. His lovers are wandering in the state of inebriety 
and drunkenness. 

d-sH? A/\ Uty. J* 

“I have been accepted by Fakhr-e-Jehan in a 
wholesome way. He has acquainted me with all 
mysteries. I am witnessing radiant beauty everywhere. 

The hidden secrets have opened up.” 

The spiritual master accepts him and acquaints him with 
all mysteries. He helps him attain metaphysical realisation and 
thereby witness the Omnipresence of radiant beauty. The 
hidden secrets become openly disclosed. Religiosity is bereft 
of the spiritual taste of witnessing. It has no inkling of 
spirituality. 

“Farid! My friend is openly manifest. His being nearer 
to man than his neck vein entails the entire holy 
discernment (Furqan). It is our doctrine imbibed in 
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the religion of the heart. It may end up in captivation 
or crucifixion.” 

The Reality is openly manifest. The entire holy 
discernment points to the nearness of God to Man than his 
own neck vein. The Reality is more nearer to Man than Man 
is to himself. It is not merely a spatial nearness but a 
metaphysical one by virtue of which, the Reality assumes the 
human form. Metaphysically speaking, the Reality’s being 
nearer to Man than his neck-vein means ‘Identity in 
Difference’ or the ‘Supreme Identity’. The lover adheres to 
this doctrine of traditional metaphysics at the cost of being 
captivated and crucified. 
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“I will never return to my native place since it has 
become alien to me. My beloved has called me.” 

A call from the beloved (Self) - provisional or final- 
changes the perspectives of the lover’s native place (self) and 
turns it into an alien territory. 

“I will dwell in proximity with him. I will never bear 
the heavy burden of disunion.” 

A call of proximity saves her from the heavy burden of 
disunion. 

As^Af/* L-'l/'b 

“My sovereignty and regal status have fallen in 
oblivion. I have become oblivious of my household.” 

She becomes oblivious of everything by solely 
concentrating on her beloved. 

“I will happily spend my life in the backyard. I will 
not be ashamed of the public opinion.” 

Heer (lover) orients her whole activity for the sake of 
Ranjha (beloved) without caring for others. She sees herself 
only through the eye of her beloved. 



.j/L/u(/ 
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“The desire to apply rouge, collyrium and twig (of the 
walnut tree) as tooth powder and lipstick (for its 
darkening effects) has withered away. I do not care a 
fig for my makeup.” 

The adornments and embellishments are for the sake of 
her beloved. They lose their meaning in separation or 
disunion. They are preparatory to union and have no other 
purpose. 

“The dwellings of my beloved are visible on the other 
side. Why should I remain on this side?” 

She resolves to peel off her self in order to realise the Self. 

{jAuf cfut 

“It is a stream so full and I do not know how to 
swim. It is only the Almighty who will steer me across 
the waters.” 

The spiritual path of union is to ferry across full stream 
without knowing the art of swimming. It is only possible with 
Divine Grace. 



“I have no inclination to stay in Sindh. I will go to 
Malheer, where God has showered His blessings.” 

He casts away his everydayness of existence. He yearns for 
the life of love saturated with Divine blessings. 

A£ C/L LG 

“The Arabian territory is the land of happiness that is 
fully blossoming.” 

Arabia symbolising the presence of the Prophet is the land 
of happiness. It blossoms with the fragrance of the Prophet. 
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“He has left me wretchedly wandering in the desert 
(rohi), mountains and rocky grounds. My beloved has 
stealthily escaped with the caravan of camels.” 

Sassi (lover) has to undergo the pangs of separation and 
disunion at the hands of Punnal (beloved). The alchemy of 
suffering turns her base metal into gold. How could it be 
otherwise? 

A >)\) (Jl/j 

“My day seems a mountain of sufferings and the 
night a cave of sorrows.” 

It is so overbearing for the lover to suffer in love. 

j\f f A 

“The desert (rohi) has become lively with the advent 
of rainy season (savan). The dried ones are becoming 
ever green.” 

The coming event of union brings inward and outward 
changes. Despair turns into hope. 

Xu'CtL-f') (JV 

“Farid! My heart has full faith in him. My sufferings 
will wither away.” 

He has vital faith in realising the possibility of union with 
his beloved, which takes the sting out of his sufferings. It is 
the miracle of faith that keeps him on the path of love in 
spite of terrible severities encountered in the way. 
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“Do justice to my heightened love. I harp on the 
tune of your name in spite of bearing your unjust 
behaviour.” 

The lover’s consciousness is absorbed in pure objectivity 
but as against the objective it gives existential meaning to 
things. It is not possible to understand these meanings from 
the outside. They have to be understood inwardly in their 
total context. The cardinal error of religiosity is to interpret 
the utterances of the lovers at their face value without 
bothering to decipher their real meanings. The contradictions 
between the clerics and the Sufis continue because they speak 
from different perspectives in different languages. The Sufis 
understand the clerics but the clerics do not understand the 
Sufis. How could a person stationed at lower echelon 
understand the higher one? Many Sufis including Mansur 
Hallaj, Baba Bulleh Shah and the martyr Sarmad had to suffer 
at the hands of the clerics. The accusations of the lover 
against the beloved cannot be interpreted on ordinary plane 
since she communicates at a higher level. Her words and their 
purport are only meant for her beloved who understands 
them fully. They are not meant for the ordinary folk to 
interpret them at their respective level. It is only the beloved, 
which has a right to check the lover and no one else. The self- 
styled custodians of religious, social and cultural values have 
played havoc with the lovers, symbolised in the tragic 
romantic tales of different parts of the world. They have not 
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allowed love to prosper. The spiritual essence of love cannot 
be understood at the psychic plane. The contradiction 
between the psychic and the spiritual has destroyed so many 
great men and women. The lover and the beloved express 
two shades of rightness. It is not a conflict between right and 
wrong but a conflict between two shades of rightness. The 
lover is placed at a situation where she exercises rightness 
otherwise how could she be worthy of her beloved’s love. 
Her ideas, feelings, words and actions are the expressions of 
righteousness. The beloved, on the other hand, rightfully 
places his lover in the heightened states of suffering because 
it makes the realisation of union possible, though Inis shade of 
rightness is differently perceived by the lover. Thus, the two 
shades of rightness come in open conflict with each other. 
This is the ‘dialectics’ of love, which ultimately leads to union 
of the lover and the beloved. The lover’s seeking justice 
against the unjust behaviour of his beloved has to be 
understood in the total context. 

t , ** 

“My prostration and circumambulation is for you. 1 
will remain bowing my head at your each and every 
step.” 

He submits to his beloved and makes him the axis of his 
life. Isn’t the beloved measure of all things? 

i_JU jI 

“How can I express the inexpressible beauty of your 
face and conduct? I shall barter my head for your 
sake.” 
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It is not possible for the lover to describe the inexpressible 
beauty of his beloved. He exercises his freedom in love to 
sacrifice his being and having for the sake of his beloved. 

“I swear by your honour and truthfully disclose that 
without an iota of exaggeration that my body and soul 
absolutely belong to you.” 

He does his best to convince his beloved about the 
absolute sincerity of his love. 

“I existentially remember you at each and every 
moment. I state candidly that I witness you in the 
servant - Lord Axis.” 

He constantly remembers his beloved (constantly 
concentrates on the Real). He willingly accepts the station of 
his servanthood. 

1‘UUtiJ-vL (j/(J>'l 

“Farid! It is an indubitable fact that I am the 
maidservant and a slave girl of my friend. It does not 
matter, whether I am likable or dislikeable to him.” 

His station of servanthood, symbolised in the forms of 
maidservant and slave girl, is unconditional. It exists beyond 
being liked or disliked by his master. The categorical nature of 
his love leaves no room for hypothetical imperatives. 
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“I will not discard the coverlet of my honour but set 

to fire your velvet shawl instead.” 

Omar Marvi is a Sindhi folk tale of love, devotion and 
commitment. Marvi, a pretty village girl, lived in the village of 
Malir in the desert of Tharparkar. Phog, an orphan boy, was 
adopted by her family and he grew up with her in a traditional 
environment. He was enchanted by the beauty of Marvi and 
desired to marry her. She refused to give her hand in marriage 
to him since she had never nurtured the idea of marrying him. 
She yearned to marry Khet, her cousin, by reciprocating his 
love. Phog left Malir in utter disappointment, jealousy and 
frustration. He went to Umarkot and got access to Omar 
Soomro, the ruler. He revengefully mentioned to him about 
the superb beauty of Marvi and made him see her unaware. 
Her beauty was so captivating and her commitment with 
Khet was so absolute that Omar Soomro abducted her and 
kept her in his palace at Umarkot for one year but could not 
win her to marry him. His majestic grandeur and worldly 
treasures could not seduce Marvi in betraying her love. She 
exercised her existential freedom in spite of bondage. Omar 
Soomro finally realised that he could not capture the 
existential freedom of Marvi and he set her free. Marvi 
pledges not to discard the coverlet of her honour (her 
commitment of love with Khet) but set to fire the velvet 
shawl (the treasures of Omar Soomro), instead. The lover is 
existentially free to say no to everything. Love is not possible 
without freedom. Love is free choice. Love is beyond any 
form of seduction. Love freely gives meaning to things. Love 
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is not merchandise. It cannot be put on the market. The 
cosmos, in comparison with the beloved, is not even a speck 
of dust in the eye of the lover. 

“My fraternal Omar! You have been cruel, dubious 
and deceitful. I shall narrate the tale of your 
oppression in my neighbourhood.” 

The pure eye of Marvi sees Omar Soomro in the fraternal 
context. Her body, soul and spirit completely belong to Khet. 
The oppressor is subhuman. He is considered as mean in the 
eye of the people. Love is beyond all internal and external 
constraints. No physical coercion or seduction can capture 
the existential freedom of the lover. 

J/ 

“The desert is the native place of the Punwaras. The 
desert is my homeland. I shall happily spend my life 
amidst my friends.” 

One is happy amidst friends in one’s native place. 
Homeliness of the desert is preferable to the homelessness of 
the mansion. The choice of nothingness is superior to that of 
being. 

\J 

“How could I work in the state of captivity? I pray to 
reach the abode of Mar, where I would clean dung 
and heap with the broom.” 

The work done under physical coercion has no worth. All 
menial work done in a spirit of freedom attains worthiness. 
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Love cannot be coerced. It is bom of freedom. Freedom and 
love are identical. 

4 b 

“I am constantly longing for my beloved like the one 
yearning for rain. I am calling him with tearful eyes.” 

The constant longing for the beloved is likened to the 
thirsty one dying for water. How could the lover survive 
without the beloved? 

“The mansions, palaces and houses have no meaning 
for me. Farid wishes to go to the deadly desert and 
prefers to shepherd the herd of his beloved.” 

The outward meaning has no existential relevance for the 
lover. All meaning lies in his inwardness. His love chooses 
inward sufferings to outward comforts. Love confers sense of 
belongingness on him. 
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“The Qalandars, day and night, are themselves 
drowned in their own selves.” 

The spiritual path has many wayfarers. There are different 
states, stations, ranks, levels and degrees of sainthood. The 
qalandars or “wandering anti-nomian Sufis” are much in 
spiritual elevation but less in number. They constantly delve 
‘within the infinite depths of their being or consciousness.’ 

“They transcend fasting and prayer. They have no 
wish of the pilgrimage and alms giving. They have no 
keenness of essence and attributes. They simply yearn 
for the Majestic One.” 

They are poised at the point where they transcend the 
need and wish to perform rituals. They are not keen in 
remaining tied to the polarisation of the essence and the 
attributes since they have attained the consciousness of their 
own ontological nothingness. They simply yearn for 
witnessing Being itself in the mirrors of their hearts. 

(JjJlJfioifi/} Z 

“They have no craving of dominion and wealth. They 
have no concern with rank and dignity. They are 
enraptured in contemplating Divinity. Their eyes 
don’t cast a glance on the human sphere.” 
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They are not simply divested of being but are also divested 
of having. They are enraptured by witnessing the Reality 
contemplating itself through their mediums. The human as 
such ceases to exist. 

“They remain composed, in spite of being heavily 
drunk and animated. They are the coverings of the 
mysteries. They remain quiet and do not prattle.” 

They have drunk deep from the infinite oceans of 
spirituality. They breathe the Spirit but they remain 
composed. They have understood the mysteries but they do 
not disclose them. The have attained ‘knowledge of the 
ultimate nature of things’ and thereby they remain quiet and 
do not enter into arguments with their adversaries. 

“They are themselves lovers and beloveds. They are 
themselves vanguards and rearguards. They are 
themselves pearls and caskets. They remain serene in 
all situations.” 

They identify themselves with love itself and thereby 
transcend the polarisation of the lover and the beloved. They 
are the vanguards and rearguards of the spiritual way since 
they have knowledge of things and knowledge of events. 
Their inward and outward is drowned in Oneness. They attain 
serenity by surrendering their spatio-temporal dimension. 

“They are themselves modest and oppressed. They 
are themselves sad and melancholy. They are 
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perpetually in a state of annihilation. They do not 
nurture any urge in their hearts.” 

They are essentially devoid of being but they are 
oppressed by the presence of the traces of being in their 
consciousness. They become sad and melancholy in even 
having a fleeting consciousness of their being. They are 
perpetually in a state of annihilation where they experience 
their self, dying unto the Self. Their hearts have become free 
of all worldly attachments. 

“All is obviously manifest. How can I acknowledge 
anyone except Him? My spiritual master, after full 
verification, imparted me instructions on Oneness of 
Being.” 

The Inward manifests in the Outward. It is metaphysically 
impossible for any one to be there to acknowledge anything 
outside ‘the Metaphysical Whole.’ The spiritual master not 
only taught him the doctrine of Oneness of Being but made 
him realise its truth (metaphysical realisation) as well. 

<£_Jl lyl 
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“It is the reflection and it is the discourse. It is an 
ecstasy and it is the state. It is the taste that is 
constantly present. It is the Truth and every other 
thing is untrue.” 

All lower and higher levels of knowledge converge on the 
point that the ever taste of witnessing is the sole truth and 
any denial of it renders that level untme. The taste of 
witnessing is the measure of all truths. 

if jf.y'if —;>*( 
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“Discard the style of apprehension and risk. There is 
nothing except One God. The Reality or Truth is 
everlastingly present in the interior and the exterior.” 

Religiosity feels threatened in embracing the metaphysical 
doctrine of ‘Seeing God Everywhere’ fearing pantheism. It 
has to envision the Omnipresence of God by transcending to 
the spiritual plane. The Reality is not partially present but is 
fully, completely and everlastingly present in the inward and 
the outward. The attempt to constrict the inward and the 
outward dimensions of the Reality negate the concept of 
‘tawhid’ or the unity of God. The religionist has to 
understand his own nothingness in the Face of God. He has 
to realise the doctrine of unity in diversity, otherwise he will 
be condemned to habitually constrict the dimensions of the 
Reality. 

jif}./L.Js&e 

Jl’jf jtf. 

“There is no other except you. There is no odour of 
the profane at its roots. He is the Everlasting One 
without any duality. Be with the One and discard 
otherness.” 

There is no reality except the Reality. The Essence is the 
root of everything since the ‘Hidden Treasure’ manifests 
itself. How could there be anything outside it. He is the One 
ever present in all forms. A person has to attain identity with 
the One without leaving any room for otherness. 

jyj4u^uu/uyj/ 
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“Search your own reality. Do not bother about the 
other. Do remember my saying without doubting its 
veracity.” 

Religiosity creates the problem of otherness. Spirituality 
resolves this problem by inviting Man to cast out all doubts 
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and accept the veracity of gnosis in delving deep within his 
own being and capturing the universal truth of Oneness. The 
doctrine of ‘tawhid’ or unity of God can only be understood 
by the method of realisation. 

jlfu }_ 

Jr —/s bab 

“Do attain inebriation and rapture after drinking from 
the Faridi cup. Keep advancing your steps on the 
spectrum of time. The entire folk may laud you.” 

Drinking from the Faridi cup of gnosis makes one look 
within, and attains inebriation and rapture without which it is 
not possible to realise the doctrine of Oneness. Once one 
takes this drink, different layers of the Reality start unveiling 
before him. Then, people start lauding his doctrinal awareness. 
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“The longing of Punnal does not let me remain in 
peace.” 

How could she be peaceful in longing for her beloved? 
Her peace is identical to vision and union with her beloved. 

JllfcOxs. Jj \jy/' 

“The primordial call of love is echoing in my ears.” 

The call of ‘alast,’ signifying ‘pre-eternal Covenant’ 
between the lover and the beloved, echoes in her ears. She is 
singled out from the whole humanity in listening to this call. 
It is an ever perpetual call to realise the possibility of union 
with her beloved. 

“I am butchered by miseries ever since my birth. The 
snake of love has bitten me.” 

Hearkening to the primordial call of the beloved sets the 
stage of miseries. She has to divest herself from both her 
being and having in order to attain ‘deliverance and union.’ 

“My heart is my enemy that highly vexes me. The 
spear of love has pierced my chest.” 

The heart is in Man but is not his. It vexes her because it 
does not listen to her but only listens to the call of her 



240 


beloved. The spear of love pierces her chest. She is victimised 
by her own embodied self. 





“My Baloch friend has moved to Kech. I should stay 
here for whom?” 

The beloved is the measure of all things. The 
transcendence of her beloved makes the lover at a loss to do 
anything. 

“The range of the deadly desert is so vast. Farid! No 
clue of destination is in the view.” 

The immensity of the deadly transcendence gives no clue 
of the beloved. It is so mysterious to miss nearness itself. 
Isn’t it more difficult to find nearness than distantness? 
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“My heart is entangled with my beloved Punnal.” 

Her heart becomes entangled with her beloved in such a 
way that it becomes impossible for her to disengage it. 

“I have left my kith and kin and have become 
desirous of my beloved.” 

The desire of the beloved nurturing in her heart makes her 
oblivious of her kith and kin. Isn’t it a positive sign of love? 

____iTt 

“The locks of hair, like the deadly snake, tether my 
each and every vein.” 

The affect of the beloved’s beauty quakes her being. The 
locks of his hair likened to the deadly snake tether her every 
vein. It is nothing less than the tremendous might of love that 
transforms an ordinary person into a lover. 

“The Primordial Beauty has made me transcend love 
of the ephemeral.” 

The primordial beauty becomes instmmental in making 
him oblivious of ephemeral love. Religiosity miserably fails to 
do so. It merely sermonises. Love as vanguard pulls the lover 
and as rearguard pushes him in the lap of the beloved. Mere 
words cannot affect love. Reason has many arguments to stay 
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back but love has only one intuition to move forward. It has 
to effectuate unity of the lover and the beloved. Love never 
looks back. 

“Longing turns Farid into the wretched of the deadly 
desert.” 

The longing of the beloved makes him wretched in 
encountering the deadly reality of his transcendence. But isn’t 
such wretchedness, in the way of the Real, worthy than the 
comforts of the ephemeral world? 
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“My heart is entangled with my beloved friend.” 

The entanglement of the heart with the beloved gives a 
message of an intimate involvement, which cannot be 
disengaged at any stage. 

“I pray that my Gracious Sustainer fructifies my 
effort in my life time and unites me with my friend.” 

The unity with the beloved or the stage of ‘the supreme 
identity’ is only possible by the Grace of God. It is when the 
Self draws from its polarity of servant-Lord axis. 

t 

“The prides of my tender beloved are manifest in 
each and every form.” 

The prides of the beloved are manifest in every form. The 
Unmanifest manifests Himself in different styles and modes. 
There is no form that is bereft of the beloved. 

“I have become oblivious of my blood relationships 
and in-laws for the sake of my enchanting beloved.” 

The enchantment of the beloved is of such a magnitude 
that he becomes oblivious of his primary and secondary 
relationships. He has not to make conscious efforts to severe 
his ties. If it were so, then his efforts could not be fraught 
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with much positive results. It is the might of love, which 
carries him on its wings and makes him fly away from the 
ephemeral to the abode of the Real. Religiosity has to 
understand that the lover forsakes everything for the sake of 
his beloved so naturally, easily and spontaneously. He divests 
himself of his being and having and takes on the onerous 
burden of love, instead. The fear of hell or the cravings of 
paradise, the determinants of the religious psyche, do not 
enter the world of the lover. The enchantment of the 
beloved is the sole determinant of the lover’s behaviour. 
Does love need sermonising to prosper? Rather, its roar 
silences all sermonising voices. Didn’t the the loving heart of 
Rabia Basri storm the bastions of religiosity? 

tjjiigJjitJi) 

“The intensity of love has beautifully flowered the 
desert plants and bushes.” 

The intensity of love sustains both the inner and the outer 
world. The cosmos is born out of love and remains sustained 
by it. 

“The times of frailty and old age too are dynamic 
forms of life.” 

The Spirit within the embodied self is unaffected by times 
of frailty and old age. The animation of love retains its 
youthfulness. 

“Longing makes Farid listen to the encompassing 
tunes of angst.” 

His state of longing for his beloved is housed in angst. 
Isn’t it instrumental in opening up higher possibilities of his 
existence? 
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“You are leaving me forlorn. You are going away for 
whose sake?” 

He thinks that he has been deserted by his beloved for 
someone more worthy of love. Man’s love of God does 
involve the psychic at the initial stages and thereby it projects 
the human to the Divine. He feels threatened by the presence 
of others. He considers them as his rivals in love. However, 
when the lover’s consciousness gets transformed from the 
psychic level to the spiritual one, he ceases to feel threatened 
by others. He realises that the beloved’s love is indivisible and 
he absolutely loves him in his own right. The beloved’s 
responsiveness to the one is not at the cost of the other. 
Symbolically speaking, immanence need not be threatened by 
transcendence. 


“You did not have even an iota of pity on me. You 
have pierced the spear of disunion.” 

The merciless piercing of the spear of disunion makes him 
suffer. It is so necessary for sprouting love to fruition. 





“My single step will make me leap across the whole 
deadly desert.” 

He remains in a state of hope and courage and constantly 
fights against the psychic states of despair and cowardice. 
Love deepens knowledge and sharpens the will. It is his single 
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step that would make him leap across the deadly desert of 
pains, adversities and sufferings in order to unite with the 
beloved. It turns serial time into pure duration. It is a 
moment, which makes time plunge in eternity. 

“I shall keep longing for you till my nostrils breathe.” 

It is his total commitment to remain sincere to his 
beloved. 

“Love made the call of sufferings in my ears, the day 
I was born.” 

It is ontological love impregnated with sufferings, which is 
manifest in his medium. 

tjffc ^ _-o’ 

“The biting of the black snake would have been 
better than these propitiatory offerings of love.” 

The propitiatory offerings of love are more terrible than 
the severe biting of the black snake. 

“Your love marked me in my tender age and 
maidenhood.” 

A pure heart is hunted in the sanctuary of love. 

“Where do I stand? When so many in my style were 
wretchedly lost in wilderness.” 

He feels that he stands no where amongst countless lovers 
wretchedly roaming in wilderness in search of transcendence. 
It gives him inner strength to realise that he is not alone but 
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there is a ‘community of selves’, which is traversing the 
arduous path of love. 



“Farid! I am engulfed in the whirlpools of love. I find 
no possibility of ferrying across the waters.” 

He finds himself engulfed in the whirlpools of love finding 
no way to ferry across the waters. It is a very decisive stage 
creating absolute dependence on his beloved. He realises the 
ineffectiveness of his efforts, which helps him in attaining 
consciousness of his own ontological nothingness. It is only 
his beloved, who can save him. Love absolutely and totally 
makes him surrender to the Divine. 
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Kafi-69 

ijf flip 

“My charming beloved! Do come back to me lest my 
youthfulness fades away for nothing.” 

There is an element of uncertainty in love, which remains 
throughout with her and is expressed in different ways. It is 
uncertainty that makes her rely absolutely on the beloved. She 
yearns for meeting with her beloved in the prime of her 
youth. She fears that the spirit of youthfulness in love may 
not fade away without union. If the bird (who lives only on 
rain water) dies thirsting for a rain drop, then what avail is the 
sea to her, says a friend of God. 

Jjlcf s.f^i—i 

“The days of Savan herald the days of union. It is 
raining with pattering sounds.” 

Rainy season heralds the moments of union with her 
beloved. The pattering sounds of rain symbolise the footsteps 
of her beloved becoming audible (transcendence assuming 
immanence). 

“Let’s forget the days of disunion and spend our lives 
in togetherness.” 

She relegates her past to nothingness and desires 
togetherness with her beloved in the present. It is the present 
that gives meaning to the past and the future. All possibilities 
are realised in the present. 
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JZibu^T ij)lJ 

“Do not debase the tradition of loving. Do come 
these days, my beloved Rana (Mandhera).” 

She is desirous to unite with her beloved. The non¬ 
responsiveness of the beloved is equated with debasing the 
tradition of love. Her perspectives go on changing with the 
development of her love. They do seem absolute at different 
stages of love but are essentially relative to the Absolute. The 
conflicting perspectives of the lover and the beloved are 
ultimately resolved when the lover attains union with the 
beloved. 


(J* 



“She will be lying asleep in the lap of death within a 
day or two. Then, where will you find Momal?” 

She has a deep faith that her beloved loves her. This faith 
may get clouded at times but it never ceases to be. It is its 
light that saves her in ‘the dark night of the soul.’ The allusion 
to the beloved in seeking his lover speaks of this faith. The 
sense of time is intensely acute in the consciousness of the 
lover. What is the use of beloved’s responsiveness when the 
lover is dead? 


i)^ ,i 


C6~. 


\JZ > I JJ A 


“Do come here and dwell with me by leaving the 
desert of Rajar, my friend.” 

The beloved has to descend from transcendence to 
immanence in order to make love possible. 


“I am sacrificing my regal status, tribute, Sadhan and 
Somal for your sake.” 
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She sacrifices her regality, royalty, friendship and sisterly 
ties for the sake of her beloved. She becomes oblivious of 
everything except her beloved. 

JjIrl/lrj/Jj (jjwiJLjUu/j. 

“My self is yearning for union. My heart is longing 
for instantaneous identity with you.” 

Her inner self yearns for union with her beloved. Her 
heart longs for this instant union. It wishes time to turn into 
eternity. 

“My eyes are thirsty of your vision. They are eagerly 
longing to see you instandy.” 

Her eyes are so thirsty of vision that nothing but the sight 
of her beloved can quench their thirst. She desires love to be 
so miraculous as to envision her beloved within an instant. 
The intensity of thirst and its remaining unquenched is the 
greatest suffering of love. 

“The ravishing eyes of my beloved are magical. They 
are prideful, stylish and playful.” 

The expressive eye of the beloved creates magic, which 
ravishes her heart. How could she bear an eye contact with 
her beloved? 

“The sprighdy vision of my beloved is ravishing. The 
intricate locks of hair are so captivating.” 

The sprightly vision and the captivating locks of hair of 
her beloved are enough to ravish her heart. The beauty of her 
beloved saturated with love becomes so irresistible. She 
becomes entangled in the intricacies of love. 



251 


“Heron! Do not sin by crying. Do not pierce my 
heart every now and then.” 

She identifies herself with the heron who is crying for her 
mate. Her evergreen wounds become greener. 

U Ig.jl'iJ 1 / 

“The Cuckoo by making repeated calls burns my 
heart to ashes.” 

She terribly remembers her beloved in the repeated calls of 
Cuckoo calling her mate. Her suffering in love becomes more 
intensified. 

(JvvL iJjjiibsb 

“I laud the friendship of my friend. I laud the 
conduct of love.” 

She ironically lauds the friendship of her beloved and the 
conduct of her love, which has given her such magnitude of 
suffering. 

JsijJjJlJt Ji 

“I am resdess with tearful eyes. My self is burning like 
wild rue (noise produced by the burning of a seed).” 

She intensely suffers from within and finds no way out of 
this impasse. 

“I remained tied to the counterfeit love. It seemed so 
simple in the beginning.” 

She calls love as counterfeit. It seems so simple in the 
beginning but it becomes highly intricate beyond her 
imagination. 
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“I ultimately became tired. I considered it an intricate 
problem without any solution.” 

She becomes tired and finds no way of finding her 
beloved. Love is an intricate problem having no solution. It is 
essentially mystery, which deepens with the passage of time. 
A problem can be solved from the outside but a mystery can 
only be resolved from within. She has to live with this 
mystery in the situation of ‘lived participation.’ 

“The unintelligible paths of the deadly desert are 
replete with entanglements and complexities.” 

Love is a highly complex affair and there is no royal road 
to love, either. 

ij 

“I have been losing the game of love by utter 
tiredness and exhaustion. It has led to the disfiguring 
of my hands and feet.” 

Love requires highest ‘patience in adversity’. It cripples the 
embodied self. 

“The worn out garments of love are my threading 
and muslin.” 

The worn out garments of love are the finest apparels for 
her. They signify belongingness with her beloved. 

tfU/* i ij&Wiii 

“The coarse woollen shawl of honour is my silky and 
velvet covering.” 

The coarse woollen shawl of honour becomes her silky 
and velvet covering. Her honour solely lies in her beloved. 
Ordinary things become extra-ordinary on the touchstone of 
love. 
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“Who will take care of Farid without you, my friend?” 

Who will take care of him except his beloved? He 
communicates his deepest aspirations with his friend. 



“I am yours in spite of all my shortcomings. My 
beloved! Do not let me rot but let us embrace each 
other, instead.” 

There is no denying the fact that he is imperfect in 
comparison with his perfect beloved. But the reality of 
belongingness overrides all distinctions. He beseeches his 
beloved not to let him rotten and effectuate union, instead. 
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Kafi-70 


“My beloved plays Holi in the temple of Krishan in 
Bindraban.” 

His dearly loved Krishan Maharaj, a friend of God, plays 
‘Holi’ in Bindraban: to rejoice colourfully the spring of 
mankind, which is fragrant with the ensuing victory of good 
over evil. 

(Jjy* z'lz'&'ijsf 

“The flute is harping on enchanting songs. There are 
eighty-four lacs musical tunes forming songs. I have 
absolutely forgotten wealth and myself after listening 
to the mystical and gnostic thoughts.” 

The infinite depths of his inwardness are unfathomable. 
The flute of his inward being is harping on eighty-four lacs 
musical tunes. Listening to gnostic wisdom makes him 
oblivious of his embodied self and possessions. 

Jj Jj 

J tijj Jjoj if 

“I bathe in the river Jamna (of triangular 
characteristics) to my heart’s fill. I wash myself of the 
sins of alienation and duality. I drink the cup of love 
in the company of my beloved, while dancing and 
singing on the tune of love.” 
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He bathes in the ‘river Jamna’ flowing within the ‘infinite 
depths of his consciousness’ till his heart attains fulfilment by 
washing the sins of alienation and duality. He drinks from the 
cup of love in togetherness with his beloved and become so 
ecstatic. 

Z— iffsf* z r J>\JfiJ f 'jf’jj\ 

c — jf.j^jjf.fi) 

“The divine flute is harping clamorous tunes in the 
heavens. It seems as if thousands of harps and long 
tom-toms are sounding. The beat of words is striking 
the pair of drums. The love of the spiritual master is 
bestowing colourful blessings (likened to ‘gulal’ that is 
red powder thrown on one another during the festival 
of Holi).” 

The divine flute is harping clamorous and boisterous tunes 
in the higher levels of his being. The love of the spiritual 
master is conferring on his colourful blessings by making him 
envision the transcendent and colourless beloved in colourful 
forms of immanence. 

\j\fC \ f.i)^ 

*• c * 

“There is dawn of merriment in the world. 
Haughtiness, pride and ignorance have fled away. The 
charming beloved has made a playful move by 
twisting my arms and breaking my bangles.” 

Love fulfilment drives away haughtiness, pride and 
ignorance like light drives away darkness. All negativities are 
privations. Love ushers in real happiness. 

IjLn/t'JxOifj Ivlflt/G 

jQz^jLf-'jZ i)f jjffl)JjiJf f 
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“Farid! Heavens is our original abode. The world 
(terrestrial) is ephemeral. Do heartedly realise your 
Spirit. Otherwise, you will be condemned to the 
infernal world.” 

The original abode of Man is the ‘Heart’ and not the self, 
which is ephemeral. It is the spiritual vocation of Man to 
realise his ‘Spirit’ (residing in the ‘Heart’) otherwise he will be 
condemned to remain tied to the psychic as against the 
spiritual. 
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Kafi-71 


$ $/ dyi*Uv * J%/iJyuL 

“My charming beloved! Do come soon and beautify 
the city (by your presence), otherwise I will be burnt 
and reduced to ashes.” 

The plight of the lover in the absence of the beloved is so 
precarious. She longs for the beloved to beautify her life by 
his presence 

Jv 

“Mandhera! You live in the place ‘waht’ and Momal 
dwells in the city of ‘loderwak’.” 

The beloved and the lover are placed at different levels. 
The beloved has to descend and the lover has to ascend to 
reach a meeting point. Their ‘universe of discourse’ has also 
to reach a certain common ground of communication. The 
dynamics of love is to find a meeting ground between the 
Divine and the human. 

i/l 

“The intensity of love has made her multiply the joys 
in the nuptial bed. She has been deeply immersed in 
the reality of love.” 

The intensity of love develops her imagination of nuptial 
joys making her deeply immersed in the reality of love. 

“The meaningless prattle of my friends is deafening 
to my ears.” 
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The discourse of friends is so sweet that the ears yearn for 
it but when she falls in love then conversation of her friends 
becomes meaningless prattle deafening to her ears. Love 
essentially changes the perspectives and meanings of things. 

J’r'jlfi’jdjfP 

“Sadhan and Somal seem strangers to me without 
you.” 

The ties with Sadhan (friend) and Somal (sister) fall in 
oblivion. She takes precedence over all forms of relationships. 

(J* (J* Z-rjiiL- 1/ 

“My nuptial bed has been burnt to ashes. My 
threading and muslin have been torn apart.” 

What is the significance of the nuptial bed without her 
beloved? The valuable adornments have been tattered and 
become valueless. 

“My rouge has faded out. Profuse crying has washed 
away my antimony and collyrium.” 

The disappearance of Reality mars appearance as well. 

JjJjf/trulflr U i/L'i'A/jC' 

“The desire of my beloved strikes spears on my head. 

My longings are perpetually burning me.” 

The desire and longing of her beloved ravishes her 
embodied self. 

“The afflictions, grief and anxieties frequently 
encompass me in togetherness.” 

She experiences sufferings in togetherness. The breadth 
and depths of sufferings combine in a single whole. 
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“I have my sisters, maids, sisters-in-law, mother, 
brothers and father.” 

She has her primary and secondary ties but they are not of 
any avail to her. 

“Farid! Who are my balm, medication and cure 
without you?” 

It is only the beloved who is the balm, medication and 
cure for the malady of his sufferings. 
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Kafi-72 

“The things in their essence and existence are devoid 
of reality (existence). It is the Reality that is the 
animating force in all things and everything else is 
powerless.” 

The cosmos is the shadow of the Absolute. All things in 
their essence and existence are devoid of reality. They are not 
self-existent. The Reality is the sole animating force or ‘active 
agent’ in things, which are otherwise absolutely powerless. 
No thing in itself has any power. 

(Jr a*. 

“Tasting transcends the limits of the human reason. 

Cast aside the false mode of argumentation and proofs.” 

Reason cohere the data received from the senses. It has no 
access to the higher echelons of Reality, which is only 
possible by virtue of tasting. It directly experiences God. The 
modes of argumentations and proofs are false when applied 
to the spiritual realm and hence have to be discarded. They 
obstruct the vision of God. 

l o. 

“Do not be unmindful or forgetful of Him in the 
postures of standing, sitting, walking or strolling.” 

One has not to be unmindful or forgetful of God even for 
a moment. It is living one’s whole life in Divine presence. 
The presence of God is the forgetfulness of self. It makes 
one aware of his ontological nothingness. Light makes 
darkness vanish. 
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(J*l 

“The other is impossible and the adversary is a mere 
figment of our imagination. Embrace every one in the 
fold of love.” 

The whole cosmos including Man is the manifestation of 
the Reality. The Reality is manifest in all forms. There is 
nothing outside ‘the Metaphysical Whole.’ Metaphysically 
speaking, the question of otherness does not arise. It is mere 
figment of one’s imagination. The corollary of this 
metaphysical tmth is that the whole creation has to be 
embraced in the fold of love. It is ontological love, which 
precedes ordinary love. It transcends the ordinary distinction 
between love and hate. The ontology of love leaves no room 
for hatred. Metaphysics talks of ontological love, which in its 
cyclic process ultimately purifies hatred. 

‘The one who is committed to the doctrine of (conte¬ 
mplative) tawhid (Unity of God) is our heart’s beloved.” 

How lovable that person is who is committed to the 
doctrine of tawhid without any trace of otherness. His own 
self even lacks self-existence. The realisation of tawhid gives 
him full consciousness of his own ontological nothingness. 
Oneness of God implies oneness of humanity. 

“The pure self is a receptacle to receive knowledge of 
realities.” 

The ordinary self is bound to the subject and object 
structure of reality. It has no access to the higher realities. 
The purification of the self turns it into the mirror of the 
heart to reflect the Reality lying beneath its exterior. 

“A soul devoid of love is likened to the soul of an 
unruly ass or a wayward camel.” 
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A person devoid of love is likened to an unruly ass or a 
wayward camel. Love creates inner and outer equilibrium. 
Love is the measure of all things. Man attains higher self in 
proportionate to his capacity and strength of love. 

“Shelve jurisprudence, principles and issues. Remain 
committed to the tradition of Ibn Arabi.” 

The tradition of Ibn Arabi pertains to the doctrine of 
Oneness of Being and its realisation. It leaves no room of 
otherness with all that it implies. The mode of jurisprudence 
and its principles and issues have to be shelved in order to 
reach a metaphysical understanding of things. 

J’lOvlf C~ f Jjji?f 

“My perfect spiritual master, an adept in esoterism, 
secretly gave me a clue to the mystery.” 

The spiritual master, adept in esoterism, has imparted 
clues to the mystery of Oneness. 

“Farid! The Face of Allah is Permanent. All else is 
annihilating, dying and ephemeral.” 

The Face of Allah symbolises Permanence amidst change 
pointing to the archetypal reality of things in Divine 
Consciousness, which is lasting and enduring but everything 
is annihilating and dying each moment and its being existent 
and non-existent is identical. The universe is ephemeral. The 
act of re-creation is so swift that the universe seems stable. It 
is an illusion. Its unreality is grounded in ontology. The 
theophany of the Absolute makes ontological descent and 
ontological ascent in simultaneity. The universe does not 
confront God as the ‘other’. ‘God is, and there is no thing 
with Him.’ 
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“Cast aside the desire of all those things that are not 
divine. All the existence is an illusion and imagination 
(cosmic illusion and imagination within imagination).” 

Man has to purify his heart of things not divine since the 
existence of everything is an illusion and imagination. Things 
have no self-subsistent existence. They are not independent 
of the Reality and thereby they do not enjoy an autonomous 
status. The phenomenal ‘reality’ is devoid of being (wujud). It 
is an illusion to perceive ‘materialization’ and solidification’ of 
the world. ‘The world is an illusion; it has no real existence. 
And this is what is meant by ‘imagination’ (khayal). For you 
just imagine that it (i.e., the world) is an autonomous reality 
quite different from and independent of the absolute Reality, 
while it is nothing of the sort.. .Know that you yourself are an 
imagination. And everything that you perceive and say to 
yourself, ‘this is not me’, is also an imagination, so that the 
whole world of existence is imagination within imagination.’ 
However, ‘reality’ is not a subjective illusion but an objective 
one. It ‘is an unreality standing on a firm ontological basis.’ 
The world is an imagination because it is ‘a symbolic 
reflection of something truly real.’ 

“Where is Layla and where is Majnun? Where are 
Sohni and Mahinwal?” 

It was the Real, which manifested in the forms of the 
lovers and the beloveds. Love itself reflected in the mediums 
of Layla Majnun and Sohni Mahinwal. They were not 
independent of the absolute Reality otherwise they would 
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have remained forever. They were bubbles on the sea and 
with the vanishing of their ‘airy duality’ they became 
essentially the same water. 

“Where is Ranjhan and where are the Kheras? Where 
is Heer Sayyal?” 

Heer Ranjha and their adversaries are no more on the face 
of the earth. 

Ji £ 

“Where is Sassi and where is Punnal? Where have 
those pains and adversities gone?” 

Sassi Punnu are nowhere to be seen. The pains and 
adversities they experienced in the course of love have 
become bygone tales. 

“Where is Saifal and where are the fairies? Where are 
all disunion and union?” 

The prince Saifal and fairies figuring prominently in Saif- 
ul-Muluk have passed away. The phenomenon of disunion 
and union was ephemeral. 

“All the things are demonstrably perishable excepting 
the essential One.” 

The essential One is Permanent. All things are changing, 
fleeting and ephemeral. Their relative existence is solely by 
virtue of the Absolute. How could theophanies claim permanence? 

eL~) j\p 

“These are mere four days of the spring season, 
which make the shepherd dance with joy.” 
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The shepherd dances with joy at the advent of spring 
being oblivious of the fact that the season is so short-lived. 

JLv/ iJ’lJjiitl 

“Anything beside God is devoid of reality. 

Undoubtedly, it is false and illusory.” 

‘God is, and there is no thing with Him.’ The perception 
of any tiling with God is false and illusory. The universe does 
not confront Him as the ‘other.’ The attempt to place 
anything with Him is tantamount to positioning divinity 
beside God. If Allah is the light of the heavens and the earth, 
then how could there be anything beside light? 

“Farid! I cannot be oblivious of my friend. It is hard 

and simply impossible.” 

The absolute spell of love makes it impossible for him to 
be oblivious of his beloved. 
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Kafi-74 


“My friend! Listen to my primordial suffering. My 
eyes are flooding with tears and my heart has been 
burnt.” 

The primordial love grounded in suffering ravishes her 
embodied self. 

(j o k 3 t ' 1 ^ 

\iji/ 

“The reeds have dried and the dwellings have become 
deserted. The crude Sayyal women sneer at me. My 
heart is in grief. The pain in my head has intensified 
and the malaise has become unbearable.” 

There is deadness and desolation without her beloved. 
The crude Sayyal women sneer at Heer since they do not 
understand her choice of bartering everything for the sake of 
love. Her life is imbued with suffering without her beloved. 



“Ranjhan love has become the fabric of my being. 

The modes of understanding and reflection have 
fallen in oblivion. Heer has gone across the forests. 

She has left the nuptial bed and colourful mansions 
behind.” 

Heer contracted sacrificial love in the manner of Ranjha 
who sacrificed his ordinary mode of reasoning and worldly 
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comforts for her. She too transcended the habitual mode of 
reflective understanding and chose the existential one for his 
sake. She left her abode and worldly enrichments to seek 
union with Ranjha. Love is not a one sided affair. Both the 
lover and the beloved have to step out of their levels in order 
to realise love. The lover has to ascend whereas the beloved 
has to descend in order to realise the possibility of union. 

jT/l 

“I have been bearing such hardships, which may not 
befall even to my enemy’s daughter. My parents and 
brothers thrash me. And my same age friends have 
ceased caring for me.” 

The hardships of love are so severe that Heer does not 
wish these even for her enemy’s daughter. One has to 
undergo bashes at the hands of one’s parents and brothers. 
One’s fast friends become strangers. The hostility of the 
social and cultural environment poses a constant challenge 
for the lover. However, it helps in the long run by being 
detached from everything except the beloved. 

“O! Shepherd of the flock! Do visit my courtyard. 

The despicable ‘Ivheras’ are still keeping incongruities. 

My clothing has been torn to bits. My makeup, twig 
(of the walnut tree) for tooth powder and lipstick (for 
its darkening effects) and collyrium have faded out.” 

Heer beseeches Ranjha, the shepherd of her heart, to be 
responsive in face of the despicable adversaries who are still 
incongruous with her. Her embellishments for Ranjha have 
faded too for they were only meant for him. 
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J4 \^~ i^C-^ iijf {jy^<L~jP 

“There is tendered and prideful gaze of my friend. 

The amorous glances and bewitching enticements 
have speared hundreds of piercing arrows in my 
chest, which are causing a perpetual ache.” 

The beloved causes love and sustains it too. Love is not a 
dead passion but a vibrant sentiment, which storms her heart. 
Love is constant banging. 

“The mountainous terrains are hazardous. The 
oozing boils are burning my feet. I am wretchedly lost 
in the tracks of Malheer, where giants and witches 
fear to tread.” 

The ‘weight’ of the Infinite becomes so overbearing for 
the finite that only a sincere heart can put up with the 
onerous load of love. God has invested Man with the trust of 
love. The greatest sin consists in betraying one’s beloved. 

“The poor ‘Sassi’ is wandering bare footed. There is 
neither any place of shelter nor any dwellings. She has 
encumbered misery without any wrong doing. She 
possesses no wealth or travel expenses.” 

Sassi has lost her being and having for the sake of Punnal. 
She is engulfed in misery without any fault. Her misery has 
nothing to do with wrong doing since her misery is born of 
rightful conduct. The magnitude of her misery corresponds 
to the degree of her righteousness. Millions of fortunes can 
be sacrificed on the altar of misery of love. 
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“There are terrible afflictions in the absence of my 
beloved that are enervating me day and night, Farid. 

The flows of tears from my eyes are inundating the 
thick forests and the riparian shrubbery.” 

He has to face terrible afflictions, which constantly 
enervate him. His separation and disunion from the beloved 
make him tearful. A single tear of his eye absorbs the seven 
seas. It purifies his heart unto union with his beloved. The 
beloved resides in his tearful eye. How could he dwell 
otherwise? Isn’t the throne of God still on waters? 
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“My Balochi friend! You have gone to Kech and 
never thought of me.” 

The transcendence of the beloved (Punnal) becomes a 
source of suffering for the lover (Sassi). The beloved is placed 
within immanence but the eye cannot see Him since He is 
hidden in the eye itself. The veil of His nearness is one of His 
greatest mysteries. 

“Sugar-candy, sugar and sweets seem deadly bane to 
me.” 

She lives in the world of love. It is a real world as 
compared to the unreal world of everyday life. The sweetness 
of sugar of the everyday world turns into a deadly bane in the 
world of love. All sweetness is symbolised in the witnessing 
of the beloved. All tastes turn deadly banes in the absence of 
the beloved. It is only love, which distinguishes the deadness 
of life from its liveliness. 

JJ c Jr. 

“I have thrown away my jewellery for your sake. I 
care a fig for my threading and muslin.” 

The inner urge gives meaning to embellishments and 
adornments, which otherwise have no meaning for her. How 
could inner dryness exhibit outward greenness? 

J£ 
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“My animated youth, pride and coquetries have been 
rotten.” 

How could animated youth, pride and coquetries manifest 
dynamism without her beloved? 

“My apparel has been torn to bits. The coat of mire 
has settled on my hands and feet.” 

She becomes oblivious of her apparel and demeanour. She 
fully concentrates on her inwardness. Love is instmmental in 
keeping a respectable distance from things and events. 

Jj uy&u^'uy^ 

“The eyes are darkened with a collyrium. The curly 
locks of hair are knotted.” 

The situation of love being multi-dimensional is knotted 
with intricacies. 

if ^ 

“These moves captivate my heart and tighten the 
noose round my neck.” 

The responsiveness of the beloved makes her immerse 
more deeply in love. She gets deeply intoxicated with every 
cup of wine. 

d&LXLX j, 

“I have seen darkening clouds move towards the city 
of Malheer.” 

Love is inwardness. She has an insatiable desire to turn 
inward and find her beloved in the inmost chambers of her 
heart. She finds the signs of unveiling within her being. 

d L^Ul/fUk/ ji. 
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“The perpetual longings of the desert do not let me 
remain in Sindh.” 

The perpetual longings to turn inward do not let her 
remain attached to the outward. 

“These days the desert (rohi) is overcast with thick 
clouds and flashes of lightning.” 

There are very affirmative indications of the unveiling of 
her beloved within her own being. 

(J* (J* i)jf~ l (Jjj 

“My heart is desirous of my native abode and tears 
are flowing from my eyes.” 

Her heart becomes desirous of meeting the beloved within 
its infinite depths. She has to ferry across her tearful eyes. 

J- 

“My heart burns in reminiscence (of my original 
abode) by seeing gardens and orchards.” 

Her heart burns in reminiscence of the primordial unity 
with her lovely beloved 

i)' J- SSJS 

“Farid! The desert plants and bushes are balm for the 
pains of my heart.” 

The sentiment of love growing inwardly acts as a balm to 
all his inward sufferings. 
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Kafi-76 


“Why you consider yourself as an individual and a 
part? You are the unified and the_whole.” 

Does the consciousness of Man’s ontological nothingness 
have negative consequences for the development of his 
personality? From the metaphysical point of view, the 
realisation of ontological nothingness in Face of the Absolute 
does not have any negative bearings but, instead leads to the 
fullest realisation of possibilities inhering in Man. The 
metaphysical concept of Man is there in the great traditions 
of the world including the Islamic tradition, which spells out 
the characteristics of ‘the Universal Man’ (Tnsan-i-Kamil). 
However, Man is not ‘ilah’ (self-subsistent reality or 
autonomous reality) as considered by ‘humanism’ in the 
modern West. But, he is theophany of the Absolute. He is 
manifestation of the Reality. The Reality sees itself through 
his eye as if, in ‘a polished mirror’. The Reality contemplates 
itself through his medium. He is not individual or part since 
‘those discrete things and properties that have been diffused 
and scattered all over the immense universe become united 
and unified into a sharp focus in Man. The stmcture of the 
whole universe with all its complicated details is reflected in 
him in a clear and distinctly articulated miniature. This is the 
meaning of his being a Microcosm’. Man is the best 
formation for he is universal, embracing all the realities. Man 
synthesizes the forms of the Divine self-manifestation and 
has consciousness of this whole. He integrates in himself all 
cosmic realities and their individual manifestations. Man’s 
‘humanity’ lies in his ‘comprehensiveness’. How could a 
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person cognizant of his metaphysical and cosmic purpose of 
existence fall victim to pseudo-mysticism by adopting a life- 
denying attitude? Rather, it is in following his inherent 
purpose that he transforms his inflated ego into real 
personality. The doctrine of Oneness of Being (wahdat al 
wujud) affirms life and restores hope in the despairing 
humanity. 

“You are the sovereign of the paradisal garden. You 
are the nightingale and the rose.” 

The higher possibilities of existence flower within his 
being and thereby turn it into the paradisal garden. He loves 
and is loved. 

y i v* {jajf/ 

“The empyrean and the earth belong to you. Your 
majesty is priceless.” 

The cosmos has been created for the sake of Man. He is 
‘the bridge between the heavens and the earth’. It gives him 
superiority over other beings. 

i y { y 

“The Mansurians make strange ecstatic utterances on 
the scaffold.” 

The followers of Mansur Hallaj, in the tradition of their 
master, who said ‘I am the Truth’, go to the scaffold with 
strange ecstatic utterances. It is the Reality, which speaks 
through ‘their’ tongues but the ordinary people understand 
them not. 

“You are the Spirit, Image and Witnessing. Never 
become oblivious of this experiential understanding.” 
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The Reality is identical with its Spirit. The Reality in the 
form of the Sustainer breathes His Spirit in Man. The 
Intellect or Spirit is in Man, containing all knowledge, but is 
not ‘Iris’. The Spirit is universal but is ‘individualised’ in Man. 
The immanence of the Spirit in Man does not compromise its 
transcendence. It is universal and ‘individual’ in simultaneity. 
The blowing of the Spirit in Man accords him a higher status 
than other beings in the cosmos. The dimensions of 
Imagination are both ‘cosmic and metacosmic’. The whole 
cosmos including Man ‘are related to God as dream- images 
are related to a dreamer’. The world of imagination is 
constitutive of man’s being and the cosmos. It is an 
intermediate world between spirit and body. It embodies the 
supra-sensory realities. The cosmos is the manifestation of 
the Reality. Man witnesses the terrestrial world as an 
opportunity to realise his macrocosmic and microcosmic 
realities in the given span of time. 

\Jf IvV* Jj l? jXI l/Jy. U > 

“No one equals you in the terrestrial world, in the 

isthmus or in the next world.” 

The metaphysical significance of Man confers him a 
unique status in the hierarchy of beings. The possibility of 
freedom inhering in him to attain deliverance and union 
makes him matchless in the world. He is unparallel in 
continuing his forward march in the next world making it 
possible for the Reality to contemplate its Infinite Attributes 
in the mirror of his heart. He is without equal in 
contemplating the perpetual images of Iris actions leading to 
fruition in the state of ‘barzakh’ or isthmus (an imaginal 
world of existence lying between this world and the Hereafter 
in which ‘all human beings are pawns to what they have 
earned and imprisoned in the forms of their works until the 
day of resurrection. Then they are raised up from those forms 
and given over to the configuration of the next world’) 
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“Farid! Your friend is with you (even nearer to you 
than you are to your own self). There is no point in 
your being wretched in the unwieldy search.” 

Why to be wretched in search of God when God is within 
Man. He is more near to him than the oceanic sweet water is 
from its salty one with ‘barzakh’ or isthmus between them. 
He is nearer to Man than the reflected image is to the mirror. 
The proximity of God with Man can be understood by 
understanding the proximity of the Divine Essence with His 
Names or Attributes (Asma al Husna). He is closer to Man 
than Man is to himself. He is clothed in the attire of Man. 
God is veiled in Man. Man is His Image. Human 
consciousness is a manifestation of the Divine 
Consciousness. The provisional man-God polarity withers 
away in the transcendent consciousness of nonduality. 
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Kafi-77 


JlA?' 

“My beloved Mahinwal! Meet me. My beloved 

Mahinwal! Unite with me. All hearts beat for you.” 

Mahiwal symbolising the beloved is the heartbeat of 
everyone yearning for union. Sohni Mahiwal is a tale of love 
impregnated with courage, steadfastness and fortitude. Sohni 
was born of a potter’s family in a village on the banks of 
River Chenab, Gujarat. She was beauty personified. She 
helped her father, Tulla in designing the earthenware, which 
were sold like hot cakes. One of the traders, Izzat Beg of 
Bokhara, happened to stop at their workshop and was 
enchanted to see Sohni, busy helping her father. It was love at 
first sight. He frequently started visiting the workshop on 
pretext of buying pieces of pottery and deeply fell in love 
with her. His heart always yearned for her eye contact. He 
succeeded in stirring love in her heart and she went ahead in 
reciprocating his love with great sincerity. He was equally 
enamoured by her inward beauty. He did not return to his 
native place with the traders’ caravan but instead chose an 
odd job of grazing cattle- buffaloes with Sohni’s father. Her 
father came to know about their love affair, which like day 
light can never be hidden, and he hastened to forcibly marry 
her to one of the potters living across the river. Mahiwal was 
grief-stricken to know of Sohni’s marriage and he became a 
wanderer and in the guise of a ‘faqir’ managed to meet her 
and tell her about his whereabouts. Sohni used to swim at 
night to the other side of the river with the help of a water 
pitcher to meet him and returned before the break of dawn 
and hid her pitcher. She met him daily but her quest of love 
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was insatiable. He was each day in a new glory. The secret of 
love like the fragrance of rose garden cannot be contained 
and it spreads with its own dynamism. Her sister-in -law 
came to know about it and she confiding in her mother 
changed the baked pitcher with a sun-dried one. Sohni 
realised the trick when she was already in the midst of the 
stormy waves of the flooded river. Sohni never looked back. 
She knew that love had no point of return. The passion of 
love within her was more mighty and tempestuous than the 
river Chenab. She could die but never be defeated. She chose 
love in the face of death. The pitcher started giving in to the 
tumultuous waves, and she drowned defending her love with 
inward light, in the pitch darkness of night. Sohni was not 
drowned in the river but the river was drowned in her, says 
the wisdom of love. 

l 

“I am in hardships ever since the primordial day. The 
destiny did not absolutely give me a fair chance. My 
parents and brothers do not take care of me.” 

Primordial love ushers in sufferings to her hard luck. Her 
parents and brothers leave her forlorn. They do not 
understand the sincerity and depths of her love. They adjudge 
her on relative standards, which fail to measure the 
absoluteness of love. They do have a certain claim over her 
but she is not a pawn in their hands. Her whole being and 
having rightfully belong to her beloved. 

i ^6 A [jM sJ. 

“I am bearing pangs of separation and anguishes. My 
miserableness has made me lose the game of love. My 
togetherness and union with my beloved seem, 
impossible.” 
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How can she win the game of love when it is not possible 
to achieve togetherness and union with her beloved? Is there 
any suffering greater than that? 

“I am weeping, crying and shrieking. I heave cold 
sighs of distress and remain dying by rotting in 
suffering. The intricate love has encumbered my self.” 

The intricacies of love are so cumbersome. She dies by 
inches and bears terrible sufferings in the path of love. 

— i\s i_i c — He—nj 

Jlf (JlJr'UvdJ 1 

“My radiant might, pride in beauty and my entire 
make up has gone away. Ultimately, 1 have been 
netted in afflictions.” 

The colours of life fade away. She is caught in the 
whirlpool of sufferings. 

if* U-ffT 

“My pride, tenderness, a collyrium line and 
blandishments that are the elements of my inward 
peace and nuptial happiness have fallen to my lot and 
worsening my state.” 

The very things, which gave meaning to her life, start 
worsening her condition in separation from her beloved. The 
tide of time drowns her happiness. 
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“All my kith and kin is my enemy. 1 am considered as 
pathetic and smitten by everyone. Love is peculiar 
that makes overturned moves.” 

The mystery of love cannot be resolved by rational modes. 
The peculiarity of love consists in mysterious moves. She 
faces hostility of her near and dear ones. The world considers 
her lowly and smites her. 

“Farid! My friend did not visit me. My radiant youth 
has faded in vain. My teeth have fallen and my hair 
has whitened.” 

His animated embodied self shows signs of rapid aging 
due to the vicissitudes of time. How can he sustain the 
radiance of his youth without his beloved? 
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Kafi-78 

“My charming beloved! I beseech you to take care of 
me.” 

She beseeches her charming beloved to take care of her. 
Who can nurture and tender her without her beloved? 

J\?il)tj$jib 

“I laud your enticements and I laud your prideful 
sweet discourse. I laud your blandishments and I laud 
your brow colour -mark and moles. I laud your locks 
of hair and I laud the coloured small spot on your 
face.” 

The loveliness of the beautiful beloved, manifest in 
different expressions ignites love in her heart. There is 
nothing higher than the communication of love. 

c/' >(jy 3?bf\$ 

“The locks of hair of my beloved soaked in perfume, 
net my heart and give me a snake-like bite.” 

The descending of the Reality from its abysmal darkness 
opens the possibility of love relationship. The intricate 
openness of her beloved spreads fragrance all around. But it 
becomes so overbearing for her. 

_ \J5 

1 . 27.2 
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“I stopped wearing my traditional and ceremonial 
dresses ever since my friend turned his face from 
me.” 

The attachment with the beloved determines the value of 
things. All beautiful attires lose their meaning in detachment 
from her beloved. 

J i Vi>y j 

“All my fine dresses and the most precious jewellery 
have no meaning for me in the absence of my 
beloved.” 

How could fine dresses and the most precious jewellery 
have any meaning for her when her beloved is not there? 
There is no meaning in outwardness bereft of inwardness. 

i/in Ju l/& iJj/C (/in 

JUb(/‘b<i_ 

“Our way is to bear the pain of separation. Our 
abode is in desolate sandy dunes. The one without 
shelter is in such a (pitiable) condition.” 

The pain of separation is the pang of rebirth. It gives birth 
to mutual selfhood. She is dependent on her beloved for 
everything. 

“It is not fair to be so cruel to me. I have passed 
coundess years in weeping, whining and crying.” 

She at times reacts to the cruelty of the beloved and 
measures years of separation from her beloved. ‘And that 
each day is like a year: A year whose days are long’. 
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“Farid! My friend will not create difficulties for me. 

At last, he will call me and make me sit beside him. 

My beloved is the custodian of my honour.” 

A streak of hope does remain lit in his heart even in times 
of darkest despair. And it is hope, which ferries him across 
the troubled waters. Love is not possible without hope. Hope 
gives birth to love and also sustains it. Despair makes it die. 
He hopes for union with his beloved. He has absolute faith in 
responsiveness of his beloved; although at times he calls him 
names. The modern man has lost hope for he has lost his 
beloved; nay, he never had one. He is imprisoned in the 
psychic world and experiences hope and despair on the 
psychological spectmm. He has no way to transcend to the 
spiritual realm, in order to experience the spiritual dimensions 
of hope, needed so much by the humanity in despair. How 
could humanity hope without love? 
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Kafi-79 


J/') I !l 

“My combative friend! Do come and be with me.” 

The game of love is not all tenderness. The combative 
nature of love is exhibited in calling the beloved as combative 
and inviting him to dwell with her. 

Jy C ^ 

“I will give you a hundred thousand nay two hundred 
thousands but do converse with me once.” 

Is she ‘bribing’ the beloved for making him 
communicating with her at least once? It is one of the finest 
verses in the whole literature of love. Her desperation is 
evident in offering her beloved even money to make him 
responsive. The offer of doubling the money adds beauty to 
her desire of union. The offer symbolises the willingness of 
the lover to win her beloved at all cost. 

I, )} j*j l JyV (i>*<'/vi / 't-JjM 

“You folded your arm beneath my head. My 
charming beloved! Now, do not put me in a wretched 
state.” 

The initial warmth of the beloved and then his becoming 
indifferent makes her fall in a state of wretchedness. 

i jsfJjVsi<L- yVjf 

“The rainy season has made the stream full and I do 
not know swimming. There are hundreds of stormy 
waves and coundess whirlpools.” 
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She finds it impossible to ferry across the high tides in the 
ocean of love. All help comes from the beloved. 

“My beloved friend! You are my pride. Do come and 
dwell in closeness with me.” 

She beseeches her beloved to unveil himself within her 
being. 

“The eyes of the charming maidens are increasingly 
enchanted by the beauty of the collyrium.” 

The seductiveness of beauty is enhanced by 
embellishments. 

“O’ sinful partridge! Do not touch my fresh wounds 
by crying aloud.” 

She identifies her sufferings with the partridge who cries 
aloud for her mate. 

“My heart is burning severely. It is in a dire state but 
it refuses to bear envy.” 

Her suffering heart wants to embrace her beloved in 
fullness and that creates envy. She, at times, becomes envious 
by the universality of her beloved. However, these psychic 
traces in the consciousness wither away with the ripening of 
love. 



“I have become oblivious of my forehead and nose 
ornaments and my anklets, too.” 
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How could ornaments have any meaning without her 
beloved? 


“The blandishments, pride and coquetries of my 
beloved increasingly tickle me anew.” 

The responsiveness of the beloved makes her dance to the 
tune of love. 

“I am sinful devoid of any virtue. My beloved friend! 

Do not resort to fault-findings.” 

She acknowledges her own imperfections in the face of 
the perfect beloved and wants him not to point them out. It 
is the dawning realisation of her ontological nothingness in 
relationship with the Divine Being. 

“Farid! Understand and do not plunge in sorrows. 

Allah will cause you to meet your beloved (the 
transcendence from the servant-Lord axis is by the 
Grace of God).” 

He understands that in order to ward of his sorrows, God 
will cause him to meet his beloved. The transcendence from 
the servant-Lord axis will be only possible by the Grace of 
God. It is by virtue of transcendence that he will realise union 
with his beloved. 
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Kafi-80 


ftbj* ft? 

“I took the cup of love from the hands of the cup 
bearer.” 

The cup of love works spiritual wonders when taken at the 
hands of the spiritual master. 

f ik'f 

“The unity became so overpowering that I 
transcended infidelity and Islam.” 

The wine of love makes the sense of unity so 
overpowering that the lover transcends the distinction 
between Islam and infidelity. He goes beyond the distinction 
of tmth and falsehood. The distinction between tmth and 
falsehood is relevant at a certain level of the self- 
determination of the Absolute. It remains so and is not 
obliterated at that stage. But it is relatively absolute and not 
absolute in absoluteness. Metaphysically speaking, the 
undifferentiated Reality manifests itself in differentiated 
forms of Names and Attributes. It is at the descending stages 
of manifestation that the Truth itself appears in the form of a 
given tmth implying the possibility of a given falsehood. The 
wine of love takes him to the heights of gnosis, where he 
identifies himself with the Truth itself in obliviousness to a 
truth and a falsehood. Individual religiosity gets absolutely 
transformed in universal spirituality. 

“I went beyond the call of duties and imperatives. I 
took the leave from the Sunnah, too.” 

He ascends to such gnostic heights that the religious 
imperatives or the imperatives of a tmth remain far behind. 
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Religiosity gives way to ‘the kernel of the kernel’. The 
formalities are no more required when a person finally 
presents himself before the King and remains in his 
continuous presence. 



“There has been true unveiling. My doubts and 
apprehensions have disappeared.” 

Doubts and apprehensions are the bye-products of veiled 
knowledge tied to the subject and object stmcture of reality. 
All certainties at the veiled levels are relative characterised by 
probabilities and negativities. Many a time’s even ignorance is 
considered as knowledge. Religiosity, for example, gives 
proofs of God’s existence, which are hardly tenable at the 
rational level. There are different epistemological and logical 
fallacies contained in these religious arguments. It is only 
metaphysical realisation or unveiling, which grants absolute 
certainty. It provides absolute certitude leaving no room for 
any doubt or apprehension. 

“Oneness is the alpha and omega of every thing.” 

Oneness of Being not only demonstrates the Reality as the 
Inward and the Outward but also as the First and the Last. 
These four basic dimensions of the Reality are in their 
fullness. Any attempt to consider any one of these 
wholesome dimensions as partial tantamount to placing 
divinity beside Allah. The Reality is in its wholesomeness and 
it has no parts. Religiosity errs in delimiting God by making 
the universe confront Him. The universe does not confront 
God as the other. It is simply the manifestation of His 
Reality. He is the Origin of everything (The First) and 
everything returns to Him (the Last). 
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“The sharpened sword of negation has obliterated 
otherness.” 

The negation of everything except the One obliterates 
otherness. Metaphysically speaking, both negation and 
obliteration essentially do nothing. There is nothing to be 
negated and no otherness to be obliterated. There is no thing 
to be denoted and negated and there is no otherness to be 
acknowledged and obliterated. The act of negation and 
obliteration is only at the connotative level (conveying a 
certain meaning). The Reality is ‘the Metaphysical Whole’ 
with no thing outside it. The Absolute Reality is essentially or 
inherently ‘the Most Real’ and the cosmos including Man 
have no inherent reality or reality in itself. It is simply 
manifestation of the Reality. And no manifestation has any 
reality in itself. How could borrowed existence claim to have 
inherent reality? Anything not having inherent reality is 
considered as unreal in reference to the Absolutely Real or 
God. There is no reality except the Reality and Muhammad is 
the manifestation (Rasul) of the Reality—has been 
demonstrated so beautifully in the metaphysical tmth 
enshrined in the ‘Shahadah’ of the Islamic tradition. The 
servant or ‘abd’ points to ontological unreality or ontological 
nothingness of the servant in face of the ontological Reality 
of God. 

fUjXJX? (J? 

“All things are absolutely meaningless without the 
realisation of the Oneness.” 

Human activity has no meaning except engaging 
realisation of Oneness. Man’s Ultimate Concern is the Real or 
God. It is the measure of all his concerns. Any concern bereft 
of it is false and rubbish. 

“Love has sent a message of absolute repentance of 
otherness.” 
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The spiritual vocation of Man is to absolutely concentrate 
on the Real or God. He has to repent of the time lost in 
illusory engagements with otherness. Love ultimately 
succeeds in uniting the lover with the beloved. Light does not 
see any darkness or otherness but the light; likewise the lover 
does not see any shadow or otherness but the beloved. 

f'l/jljflf l 

“Farid! Now, transcend your individuality (transcend 
delimitation). Have an Identity with Freedom itself 
(N ondelimitation). ’ ’ 

The Absolute has the aspect of the Infinite, by virtue of 
which, it manifests itself forming different planes of 
existence. He is the Origin of all manifestation till its last 
form. Man is theophany of the Absolute. The Reality, in the 
process of manifestation, clothes itself in the form of Man. 
Man has no self-subsistent reality. He comes to assume a 
relative reality, which is illusory in reference to the Absolute 
Reality. A person has a sense of individuality or individual 
consciousness but his sense is relative and not absolute and, 
in a certain sense, illusory since absolute consciousness only 
belongs to God. It is a delimited consciousness tied to 
relative freedom. He has been endowed with the possibility of 
freedom, to get rid of his delimited, relative or illusory 
consciousness, which gives him the idea of ego, self or 
individuality. It is his identity with Freedom itself or Absolute 
Freedom that his inner and outer perception is transformed 
and assumes a form of nondelimitation. It is at this level that 
one can speak of metaphysical realisation; attaining full 
consciousness of one’s ontological nothingness; extinction 
(fana); self-effacement; to die before dying; being in contact 
with the roots of one’s being; transcending man-God polarity; 
the Self withdrawing from the servant-Lord axis; Self- 
Realisation; realising union with the beloved; deliverance; 
living in the realm of nonduality; Oneness of Being or 
‘contemplative tawhid.’ 
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“I was born for the sake of bearing sufferings. I got 
absorbed with afflictions in this world.” 

She feels that she was destined for sufferings and thereby 
got absorbed with afflictions in the world. 

“Pains and anxieties are my close relatives. Besides, 1 
have no brothers or sisters.” 

She lives in the intimate company of pains and anxieties. 

“I was imprudent, simple and damned ever since the 
primordial day. I was only receptive to sorrows.” 

She experiences the tragic aspects of love at the very 
outset. 

“I enthusiastically lifted the bundle of calamities on 
my head ever since my birth.” 

The commitment of love was made with full animation 
since day one. 

/ ** f' 

“Comfort was my mother, nay stepmother for she did 
not bid me a goodbye, while going away.” 

The days of comforts passed away leaving her in distress. 

^(jb(JvUf* J.S 

“The primordial pain is my real mother. Anguish is 
my mid wife.” 
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It was cosmic design that she was bom in pain and 
anguish. 

&? if" tf 

“I am the inept one with hardships and misfortunes 
that are taking care of me like my neighbours.” 

Hardships and misfortunes are always present with her 
who is so inept. 

“I adorned and exhibited myself with garments of 
divergence.” 

The garments of love worn by her are at variance with her. 

“I had small hair on my head and locks of hair 
moving on my forehead (a state of girlhood 
symbolising primordial covenant), when my heart 
contracted love with you.” 

It was the primordial stage of the pre-eternal covenant 
when she contracted love with her beloved. 

“I have accepted infamy, ill-repute and notoriety as 
my pride and elevation.” 

Her world overturns. She is condemned by the force of 
love to consider infamy, ill-repute and notoriety as her pride 
and elevation. The retina of her eye completely overturns her 
social perception. 

“Farid! How could I be oblivious of my friend for 
whom I came here?” 

He is fully aware that in spite of all sufferings, he cannot 
be oblivious of his friend. The cosmic purpose of his 
existence can only be realised by dint of union with his 
beloved. 
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Kafi-82 



“I have cultivated anguished love with countless 
afflictions and tribulations.” 

She does not romanticise love. Her anguished love is full 
of afflictions and tribulations at the spiritual level. 

(~ I <L~ t 

“My household gives me heart-burning without you. 

There are hundred thousands wounds in my chest. 

My courtyard haunts me.” 

The things closest to her that gave her peace and comfort, 
become a source of distress and discomfort without her 
beloved. 

J^y Jj ^ ct 

<LJeiJttL-} I Jj 

“I am perpetually undergoing fits in the state of 
missing Punnal. I will only believe once he comes. 

Pains have crushed me with anguish.” 

Her hope starts waning while facing the hardships of love. 
She wants her beloved to visit her so that she could revitalise 
her faith in him. It is a deepening crisis of hope and a very 
exacting time of love. 
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“My closest friend! You did not cultivate love with 
me. Whom should I complain about it? You went 
away by snapping friendly ties with me.” 

She suffers the fact that her bosom friend has not been 
responsive and has snapped friendly ties with her without any 
rhyme or reason. She cannot communicate with any one 
about her beloved since everyone is an outsider. These facts 
shine forth so much in the existentiality of love. 

“How should I narrate the story of my heart? People 
resort to double-talk. My severities highly vex me.” 

She desires to share her story of love with people but their 
insincerity makes her keep things to herself. The severity of 
not being able to communicate with people about her deepest 
aspirations is highly vexing. 

(tl/'dtfif 

“My peculiar friend! You did not take me to the end. 

My self is rotting in suffering. Life has been wasted 
just for nothing.” 

She feels left out in the game of love. She suffers in 
thinking that her life has just been wasted. 

<ljj\ 
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“The desire of my beloved does not let me live in 
peace. My heart is entangled with him and his pride 
has captivated me.” 
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The prideful beloved entangles her heart in such a way 
that the desire of union with him destroys her peace. 

if JjV >>/ ij*\ 

t* ±J 

“Farid! My beloved will visit my courtyard. He will 
himself shower his blessings on me. Longings have 
increased my hope.” 

He is hopeful that one day his beloved will visit him and 
shower his blessings on him. Longing increases Inis hope. 
Longing is the secret of hope. Hope is not an empty posture 
of mind. It is filled with content. Longing is the content of 
hope. A person who has no longing has no hope. The 
‘dialects’ of longing and hope teach that longing increases 
hope and hope increases longing. 
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“I have cultivated intricate and difficult love. My 
perpetual desire is putting me in crushing anguish.” 

His perpetual desire of the beloved is filled with great 
anguish. It makes love so intricate and difficult for him. 

“I am asking a cleric, Brahman and astrologer to 
divulge on the moment of union, when my beloved 
will visit my courtyard? The grief of disunion is highly 
vexing.” 

He being dejected and highly vexed by the grief of 
disunion, resorts to non-rational modes when Inis rational 
endeavours become fruitless in realising the moment of 
union. His desperation is evident in the modes of his 
behaviour. It has been aptly said that if a person does not 
have an illusion of a pool of water in the scorching heat of 
the desert then it is not perfection of his sight but the 
imperfection of Inis thirst. Likewise, it is the intensity of love, 
which makes him recourse to hidden knowledge, which he 
thinks, could be instrumental in divulging the destined 
moment of union with his beloved. 

J\j\$J\P L-iL-i 

“The desert (rohi) has become green and the rain¬ 
laden clouds are hovering on the sky. All plants are 
flowering. 1 pray that my friend turns the reins 
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towards me. The season of good fortunes and nuptial 
happiness has ushered in.” 

The Reality manifests in the inward and the outward. The 
outward changes affect the inward and the inward changes 
transform the perception of the outward. It is the intensity of 
love, which makes him behave in different ways. There is a 
close relationship between the inner and the outer 
dimensions of the cosmos. The moment of unveiling can 
only be realised by the Grace of God. He prays for this 
nuptial union. The portents of spiritual union demonstrate 
the path of love. The tracks of love are true, absolute and 
universal making him realise union. 

/I Jl£j 

“My eyes are weeping and my heart is groaning. My 
heart is bearing tribulations and making my body 
restless. I have no peace, day and night. I am bearing 
the burden of sufferings and misfortunes.” 

The ordinary sufferings of love at the plane of psyche do 
not match the higher sufferings at the plane of spirituality. 
The psychic love with all its infatuations, obsessions and 
symbiotic attachments does not engage human consciousness 
in fullness. It remains stranded on a certain level and keeps 
on flattening it out. But the spiritual love broadens, heightens 
and deepens consciousness and ushers in qualitatively 
different sufferings, which ultimately lead to the identity of 
knowledge and being. The sufferings of psychic love, in spite 
of all the hues and cries, do not touch the inmost chambers 
of one’s being. The sufferings of the spiritual love, on the 
other hand, engage the person wholeheartedly and in a 
wholesome way. The alchemy of suffering transforms the base 
metal into gold and displaces misfortunes with good fortune. 
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“Peculiar love has fallen to my lot. I got the nuptial 
bed of pain and adversities. I am wearing the necklace 
of anguishes. I have readily accepted sufferings and 
misfortunes.” 

He readily accepts sufferings and misfortunes in the way 
of love because he has freely chosen to love his beloved. 
Love cannot be imposed by might. Love is born of freedom 
and lives in freedom. He understands the dynamics of love 
and acts accordingly. 

“Our vocation is to be fully absorbed in beauty. Our 
activity is to delve on the secrets of Reality. Our 
looking within ourselves is clueing to the Reality. 

Fakhr Jehan has taught me this tradition.” 

His spiritual master, Fakhr-i-Jehan makes him realise the 
metaphysics of Beauty. He reveals the secrets of the Reality to 
him by making him appreciate that the Reality is Beauty itself. 
He has to delve deep within his own being in order to 
encounter the Beauty and become its adorer in all inward and 
outward forms. 

(Jjl )))) 

f^llf 

“Farid! My friend will meet me one day. I am emitting 
smoke by continuously heaving sighs. My embodied 
self is flaming, fire. I have been completely burnt by 
the passion of Punnal.” 

He hopes for union with his beloved. It is not a false hope 
but a tme one arising from the ashes of Inis embodied self. He 
has knowledge of the path of love and is fully conscious of 
the fact that his effacement opens the door of subsistence 
with his beloved. 
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“I have witnessed the unveiling in each form. I have 

witnessed all the intimates and strangers as friends.” 

The ‘eye of heart’ witnesses the ultimate nature of things, 
which is opaque to the ordinary eye. The realised eye sees ‘the 
transparency of the phenomena.’ It goes to the roots of 
things. It is the gnostic consciousness, which sees the Reality 
manifest in all forms. It transcends all dualities and 
polarisations and witnesses the One in the states of 
nonduality and pre-polarisation. The ordinary distinction 
between intimates and strangers sprouts, in the process of 
manifestation and, in an act of transcendence, withers away 
and the Reality is witnessed as the Friend. The Reality is 
above the forms of the intimates and strangers 
(transcendence), but manifests in the forms of intimates and 
strangers (immanence). How could anything be excluded 
from the Reality or the Absolute? Metaphysics provides 
knowledge of the essential nature of things and their inter¬ 
relationships. It enlightens on the manifestations of the 
Reality in different forms, by integrating the fundamental 
dimensions of transcendence and immanence. There is no 
thing in the Heavens and the earth, which is not governed by 
the Law of things. The Law of tilings is ingrained in the 
ultimate nature of things. It is called the immanence of the 
Law. The law itself is simply what it is. It is neither purified 
nor defiled by being ingrained in the ultimate nature of a 
thing. It is understood as the transcendence of the Law. The 
transcendence and immanence of the Law is simultaneous 
and if the Reality is identified with the Law of tilings, then it 



300 


may help the ordinary understanding to understand that the 
One like the Law is ingrained in everything and, further 
manifests itself in all forms (immanence) without 
compromising its transcendence. A person, who succeeds in 
witnessing the ingrained Law of things, will witness Oneness 
in all things. Likewise, a person who succeeds in witnessing 
the Reality manifesting itself will equally witness Oneness in 
multiple forms. The law of things, in a miraculous way, 
determines the properties of things and these properties 
range from the material to the spiritual. The positive and 
negative properties, in different ranges, can be categorised as 
true and false; beautiful and ugly; right and wrong; good and 
evil; light and darkness and so on. The positive properties 
inhere in the ultimate nature of things but the negative ones 
exist relationally and have no being outside their 
relationships. They are negatively related to positive 
properties. The act of witnessing the Tmth, manifest in all 
forms, for example, is in consonance with the ultimate nature 
of things. Ordinarily a truth has a falsehood as it’s opposite 
but the absolute Tmth has no falsehood as it’s opposite. It is 
beyond the categories of true and false. The one who 
witnesses the Truth witnesses it in ‘absoluteness’ in all forms 
without a shadow of falsehood. He is akin to the one who 
witnesses the Light in ‘absoluteness’ in all forms without a 
shadow of darkness. Likewise, the absolute Friend has no 
stranger as it’s opposite. The one who witnesses the Friend 
witnesses it in ‘absoluteness’ in all forms without there being 
shadow of a stranger. 

' b ' b b 
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“I have witnessed at times the substance and at times 
the accident. I have witnessed at times Sunnah, 
supererogatory and obligatory rituals. I have 
witnessed at times health and have witnessed at times 



301 


sickness. I have witnessed at times activity and 
feebleness.” 

The Reality at times is witnessed as the Substance (the 
Essence), which is self-subsistent, which requires no support 
for its subsistence or existence and at times accident 
(cosmos), which requires support for its subsistence or 
existence. He is essentially above Substance and accident 
(transcendence) but He manifests Himself in the form of 
Substance and in the form of accident (immanence). The 
Reality witnessed as accident is scandalous for religiosity. It 
fails to have a metaphysical understanding of things. 
Religiosity considers the cosmos absolutely distinct from 
God. It worships the God of transcendence. It has no inkling 
of the immanent aspects of God. It considers God absolutely 
over and above the cosmos. The Reality is ‘the Metaphysical 
Whole’ and there is nothing outside it. The whole cosmos is 
manifestation of the Reality. The accident is the manifestation 
of the Substance. It is utterly dependent on the Substance. 
The notion of an independent, autonomous and self- 
subsistent accident is a contradiction in terms. It is 
metaphysically absurd to impute the essential qualities of the 
Substance to the accident. However, witnessing the Reality as 
accident means witnessing the accident as manifestation of 
the Reality. It is witnessing its attachment to the Reality. ‘All 
things are attached to the Absolute’. How could it be 
otherwise? The Reality does manifest itself in all forms but, 
by virtue of its transcendence, it is not delimited, defiled or 
cormpted in any one of the forms. The transcendence and 
immanence of the Reality is in simultaneity in every form. It 
is the act of witnessing that unveils Reality in all its forms. He 
is manifest in the worshipped and the worshippers and 
thereby witnessed accordingly. His manifestations 
(ontological descent) worship Him (ontological ascent). He is 
essentially above worshipped and the worshippers 
(transcendence) but is manifest in the forms of the 
worshipped and the worshippers (immanence). He is 
essentially above health and sickness (transcendence) but 
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manifest in forms of health and sickness (immanence). He is 
essentially above being lively and feeble (transcendence) but 
manifest in forms of liveliness and feebleness (immanence). 
Religiosity considers it a blasphemy to talk of His 
manifestation in the cosmos and especially in the forms of 
the worshippers, the sick and the feeble because it has a 
delimited view of things. It is blasphemous itself in 
committing the Fallacy of Delimitation by delimiting ‘the 
Nondelimited Being’ or ‘the Supra-Personal Divinity’ and 
further delimiting Him to the Heavens. It also lacks the vision 
of witnessing Him in the cosmos. They are only the spiritual 
men of higher vision, who witness ‘the One in multiple 
forms.’ 

^')js? ^ 

f.)jb2-o 

“I have witnessed at times hidden, interiority and 
exteriority. I have witnessed at times ascetics and the 
drunkards. I have witnessed at times clergy and 
Mansur. I have witnessed at times a pole, rope and 
scaffold.” 

The Reality is witnessed in its aspects of the unmanifest 
and the manifest. It is witnessed in the forms of ascetics and 
dmnkards that appear to be poles apart in their conduct. It is 
witnessed in the forms of the clerics and Mansur Hallaj, 
notwithstanding that the clerics did not understand the 
spiritual import of his ecstatic utterance: I am the Truth and 
hanged him. The Reality is witnessed in the forms of pole, 
rope and scaffold used in his hanging. The mode of 
witnessing offers metaphysical proof that there is nothing 
outside the Reality. How could a thing be divested of its 
essentiality? All things are attached to ‘the Most Real.’ 

<lJ IjJ 

*b b* ‘ * 
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“It is the religion of the sacred Prophets. It is the way 
of pure saints. It is the discernment and discourse of 
the friends of God. I have witnessed the symbols and 
I have witnessed the events.” 

The prophets, saints and friends of God have attested by 
virtue of their witnessing that there is no reality except the 
Reality and everything is the manifestation of the Reality. 
There is no thing bereft of His Presence. The witnessing of 
the symbols, which partake of the Reality and the witnessing 
of the events, which disclose His recurring Will, there is a 
clear manifestation of the Reality in things and events. The 
Reality shines through symbols and His Will operates in all 
events-small or big. 

“I have witnessed at times flowers, roses, gardens and 
springs. I have witnessed at times nightingales in a 
distressful plight. I have witnessed at times straws, 
litters and thorns. I have witnessed all these 
manifestations of the essential Light.” 

The Primordial light is the Absolute as the Essence. ‘The 
Real is sheer Light.’ The Essence of Allah is identified with 
Light itself. Absolute Reality or the Supreme Light is 
indefinable and is designated as ‘Haqq’ (Truth or Reality). 
The Primordial Light is unknowable in itself but it becomes 
manifest and knowable through existence and knowledge. 
The inherent nature of Light is to manifest itself. Light is the 
basic stuff out of which the cosmos has been created or 
manifested. All things are the manifestation of the essential 
Light. The cosmos constitutes ‘degrees of irradiation and 
effusion of this Primordial Light, which shines everywhere 
while remaining immutable and forever the same.’ Allah is the 
Light of the Heavens and the earth, says the Qur’an. It 
demonstrates His absoluteness and Omnipresence. The 
individuation of Light, in the Light verse of the Qur’an, 
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points towards the degrees of Light. ‘Things are so many rays 
reflected from Light’s substance.’ The Light’s substance is 
witnessed in flowers, roses, gardens and springs; in the 
distressful plight of the nightingales longing for their mates 
and in straws, litters and thorns spread in the garden. The 
metaphysics of Light accounts for the Light itself and the 
whole process of its manifestation. It is metaphysical 
realisation or witnessing, which makes the lover witness the 
manifestation of Light in every thing and in every event. 

“He is Brahma, Narain and Naranjan at times. He is 
Ram, Kanaya and Lachman at times. He is Veda, Bias 
and Brahman at times. I have witnessed men of God 
in royal dresses and spiritually— incarnate at times.” 

It is the Reality, which assumes many forms like Allah, 
Rahman and Rabb. It has different Names and Attributes in 
the Islamic tradition. Hindu metaphysics also deals with the 
Reality and the forms it assumes in the process of its 
manifestation. Brahman (‘the supreme principle; the ground 
of the universe, the source of all existence; declared as 
nondifferent from atman; described as unconditioned 
existence, self-luminous intelligence and unexcellable bliss’), 
Narain and Naranjan are different aspects of the Reality. He 
is manifest in Ram Chandar, Lachman and Krishan. He is 
manifest in Vedas (the Hindu Scriptures), in Bias (the 
Brahmin who collected the Vedas), and in Brahmin (‘the 
priestly class and the priestly functionary’). He is witnessed in 
holy men with royal attires and in avtar (the mediums of 
Divine descent). There are degrees of the manifestation of 
the Reality. It is the Reality, which manifests itself in all forms 
including the higher ones, namely the metaphysical, the 
spiritual and the religious. 
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“I have witnessed spirits, souls and intellects. I have 
witnessed men as cruel and ignorant. I have witnessed 
the rational sciences and I have witnessed the 
traditional sciences. I have witnessed affirmations and 
I have witnessed negations.” 

The embodied self consists of spirit, soul and reason. The 
Spirit is identical with the Divine Essence and it is 
individualised in every human medium. The soul or self has 
the possibility of integration or disintegration by doing good 
deeds or bad ones respectively. Reason cohere the data 
received from the material and the spiritual worlds. The spirit, 
soul and reason are common to Man. Man wrongs his own 
soul in ignorance of the cosmic purpose of his existence but 
his essence remains universal. The Reality as the Knowledge 
itself appears in the forms of the rational sciences and the 
traditional ones. The negation of the reality is the affirmation 
of the Reality because there is no reality except the Reality. 

i J-/ £ ^ Ji 

“I have witnessed logic, syntax and accidence at 
times. I have witnessed a name, verb and alphabetic 
letter at times. 1 have witnessed essential meaning 
everywhere. I have witnessed every nook and corner 
and I have witnessed the four sides.” 


The language with its logic, syntax and accidence and with 
its name, verb and alphabet has meaning in its essentiality. 
Likewise, the Reality is the essentiality in every form. 





“I have witnessed all the majestic ones in supreme 
glory. I have witnessed Hasnayn (Hasan and Husayn) 
and Shah Mardan (Ali). I have witnessed Abu Bakr, 
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Umar and Uthman. I have witnessed the lauded pure 
prophet as sovereign.” 

The Majesty and Glory of the Reality or God is witnessed 
in the grandsons and son-in-law of the Prophet and his 
foremost Companions. The Reality’s Attribute of Sovereignty 
is witnessed in the pure medium of the Prophet. 

^US' 

“I have witnessed Shah Nizam-ud-Din at times. I 
have witnessed the unique Farid-ud-Din at times. I 
have witnessed the pole Mueen-ud-Din at times. I 
have witnessed my friend Fakhr-e-Jehan at times.” 

The Reality descends in all forms, which act as mirrors for 
the Reality to contemplate itself. The saintly hearts reflect the 
Face of the Beloved more perfectly. The Reality is witnessed 
in saintly forms. But how could Man witness anything unless 
the Reality in its Attribute of Witness (As Shahid) witnesses 
through him? And the matter does not end here. The 
Witness, the witnessing and the witnessed is essentially the 
same Reality. It appears in multiple forms in simultaneity but 
in reality it is the essential One. The same is tme of all the 
Attributes of the Reality appearing in the total activity of Man 
including his ideas, feelings, words and actions. How could 
ontological nothingness claim any being or having? 
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“I am disclosing the supreme Veda. I am imparting 
knowledge to the ignorant.” 

The Reality has manifested and appeared in different 
metaphysical and religious traditions of the world. The Veda 
is the pure metaphysics of the Hindus enshrined in different 
doctrines. The Supreme Principle manifests in different 
forms. Knowledge dispels ignorance like light dispels 
darkness. The oral Tradition is the repository of Knowledge 
passed on from one generation to the other by those who 
understand its teachings and are qualified to communicate it 
to the concerned. The search of the Reality or God in outer 
forms has destroyed the spiritual life of Man. He is caught in 
the outward as against the inward. The symbols have become 
for him as ends in themselves. He is lost in the pointers and 
has become oblivious of the inwardness they point to. The 
rituals are promoting religiosity at the cost of spirituality. The 
Heavenly tmths have been corrupted on earth. The votaries 
have started idolising the spiritual realities. They are being far 
removed from the fountainhead of knowledge. They are 
leading their lives in ignorance caught in the snares of 
falsehood. It is a call to return back to the original and pure 
teachings of the Vedas, and for that matter to all the 
Scriptures so that the votaries of their respective traditions re¬ 
establish their contact with the Truth that lies within. 

“I take the violin of knowledge in my hands and play 
the tune of love.” 
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Knowledge and love enjoy a deeper intimacy. The 
supreme Knowledge or gnosis is inseparable from love. How 
could the lover attain union in ignorance of his beloved? The 
‘dialectic’ of knowledge and love is operative at all levels. 
Knowledge deepens love and love deepens knowledge. How 
could a gnostic achieve heights in gnosis without achieving 
heights in love? Love opens up certain dimensions of higher 
knowledge, which remain veiled otherwise. The ‘Hidden 
Treasure’ loved to be known, which caused the entire 
cosmos.’ 

{J'it[J*'flj^ 

“I laud the Divinity by integrating five intimates 
(senses) in the temple of God.” 

The integrated senses in the embodied self perceive ‘the 
transparency of the phenomena.’ It opens the door to the 
non-sensuous aspects of the Reality. One delves within 
oneself to find the beloved. 

“I celebrate ‘Holi’ in the beautiful streets with 
‘Krishan’ (my beloved).” 

The celebrations of ‘Holi’ (Hindu festival) symbolise the 
eventual victory of good over evil;’ rejoicing in love and 
spreading beautiful colours of the Colourless. 

“I squirt the love laden and make the colour of love 
soar.” 

Life consists in spreading the colours of love from the 
earth to the Heavens, in order to attain spiritual happiness. 

U%c/ 2 ’ Jv/cJl/ J ? U’HJfJl/ 

“Why should I wander at Ajodhia, Sanbal, Mathra 
and Gurdhan (Hindu pilgrimage centres)?” 
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What the pilgrimage centres have to offer by remaining 
outward. They have even ceased to play their roles as pointers 
to the Inward. 

“(When) Lachman, Ram, Kanaya and Kalgi (deity 
incarnate) are within me.” 

The whole world of spirituality lies within Man. Why it 
should be idealised in outer forms? 

“Why should I leave my native abode, run to 
unfamiliar places and undergo hard spiritual exercises 
or become an ascetic?” 

There is no need to displace inwardness with externality, 
undergo hard spiritual exercises and become an ascetic in 
search of God. One has to simply realise Him within ‘the 
infinite depths of one’s being.’ 

“Why should I keep the sun and moon opposite my 
face for concentrating on the focal point (ritual)?” 

There is no need to adopt the practice of going within 
from the outside. He is near to Man than his neck-vein. It is 
in deepening one’s consciousness that one finds the beloved 
in the inmost chambers of one’s heart. 

//£_ s' jiry 

“Why should I worship (peepal) a tree and (tulsi) a 
shrub? And why should I go for a bath to the sacred 
place?” 

Why worship His manifestations in trees and shrubs? 
Shouldn’t He be worshipped beyond His manifestations? 
Why to bathe in sacred places for purity, when the possibility 
of purifying one’s intention lies within. 



310 


j)\y ijSzjJftci-jiS 

“Farid! I have no business with otherness. I am 
realising the Spirit within myself.” 

He realises the Spirit within the infinite depths of his being 
or consciousness. He has no need of searching Him in the 
outward. Aren’t external aids obstructions in the path of 
spiritual realisation? 
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“My jewellery is sounding pleasant to me. May be the 
days of union are drawing nigh.” 

Her inward state changes her perception. Her pleasantness 
is a sign that the moments of union are drawing nigh. 


j/ 





“The captivating collyrium is befitting my eyes. My 
rouge is smilingly shunning sorrows. My nose and 
forehead ornaments and a bead necklace are readily 
dancing with joy.” 

Her embodied self enjoys inward happiness. It perceives 
everything as joyful. 


“The north wind is blowing very gently and there is 
drizzling. My eyes are winking (an omen of friend’s 
coming) and the pores of my body are smiling 
beneath. It is providing fulfilment to the spaces of my 
heart.” 

The signs and omens of meeting her beloved make her so 
happy. 
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“I have visited holy Arabia during my life time. I 
have not died merely desiring and wishing for it. My 
beloved friend has remembered me. My makeup 
seems so pleasant to me.” 

Islamic spirituality demonstrates the inward dimension of 
Prophecy, which is realisable by spiritual men. It realises the 
possibility of direct contact with the Prophet, understood as 
presence (haduri). The visit of holy Arabia (inwardly and 
outwardly) during one’s lifetime is spiritually so refreshing. 
These are moments of great rejoice for him that his desire 
and wish of visiting the place has been fulfilled before his 
death. However, it is not a religious visit but a spiritual one. 
The living Prophet desires to meet him. It stirs his heart and 
things appear pleasant to him. The efficacy of all rituals is to 
provide meeting or union. What is the use of going up and 
down the ladder without reaching one’s friend or beloved? 
The house remains a house of brick and mortar without the 
dwelling of one’s friend. Who would like to visit a house in 
the absence of its inmate? The House of God houses God 
while the Mausoleum of the Prophet houses the living 
Prophet, and the visit to these sacred places (inwardly and 
outwardly) is essentially to experience the Divine Presence 
and the Prophetic presence. The votaries communicate with 
God and His Prophet according to their respective spiritual 
levels. Religiosity being tied to the outward has no such 
experience. It has never smelt the fragrance of spirituality. 

!_d (JjbiJjbZ _ J<sZ _ b 6 

“I repeatedly make coundess sacrifices in honour of 
his love. 1 sacrifice my head and my whole life is 
devoted to him. I am in the dominion of my sweet 
friend.” 

He reaches the dominion of his friend and reiterates his 
absolute commitment with him. He offers his whole being 
and having to him. Love and reverence of the Prophet is 
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central in Islamic spirituality. The more one loves the 
Prophet, the more one is loved by God. 

yi/i 

“The valleys on the way to Medina are identical to the 
paradisal gardens. There are everlasting joys and 
affluence at each and every moment. Now, peace has 
overpowered the weary (weakling) sufferings.” 

The valleys of Medina are identical to the paradisal 
gardens with blissful vision of the beloved. There is 
happiness and peace all around without suffering. 

“The tradition of holy Arabia is lovely. It kindles the 
wick of love in one’s heart. I have forgotten Chachar 
and sacrificed it (for the sake of my friend). It has 
ceased to truly appeal me.” 

The beautiful tradition of the holy land stirs love in Iris 
heart. He becomes oblivious of the terrestrial for the sake of 
the celestial. He concentrates on the realisation of the higher 
possibilities of his existence. 

(jl f l \r2L-cf' jT (3 

“I have reached land of the radiant beauty. All things 
are manifesting freshness. Farid! Happiness is on the 
increase each day. Now, the sufferings have become 
weary (loosened their grips on me).” 

He experiences the radiant beauty of the land of his friend. 
Things display spiritual freshness. His dwindling sufferings 
give way to increasing happiness. 
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“The caparisons and saddles (on camels) seem 
pleasant to me today. May be I am nearing the 
dwellings of Punnal.” 

The inward journey of the self to the Self is essentially the 
realisation of the beloved in the inmost chambers of his 
heart. The symbolic journey is essentially within the infinite 
depths of his being or consciousness. The caparisons and 
saddles on the camel (ship of the desert) symbolise journey to 
the beloved. 

“The prideful and lovely camels of the native place 
are travellers to the dwelling place of my beloved. I 
wish them permanent peace. They are the 
companions of the compassionate ones.” 

The camels or sublime feelings (ships of the inner desert 
of the being) seem so prideful and lovely unto their journey 
to union with the beloved. They are wished peace during the 
journey for they are compassionate to him. 

\J '/ (jLv* J 

“There is smiling on my lips and the eyes are winking 
(an omen of meeting one’s beloved). Each and every 
vein of my being is throbbing and my heart is tickling. 

The sorrows are sorrowful and the sufferings are 
grumbling (are being envious of happiness). The 
afflictions have been uprooted in a flash.” 
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He experiences the transformation of his being and the 
sudden end of his afflictions. 

c/i <L-}\s <L-j\s 

“Handsome camel riders are riding the beautiful 
camels. They are similar to the sun and the moon. 

They dominate (the patterns of) beauty and 
loveliness. They are our dear ones.” 

The Spirit is riding the self. The Spirit has original light 
like the sun and it is reflecting its light on the self or the 
moon. It creates patterns of beauty and loveliness. He 
considers then as dear because they are instmmental in 
realising union with his beloved. 

“The sky is overcast with thickening and rainy clouds. 

The desert bushes and plants have attained freshness. 

Here, each and every riverine plant is dancing with 
priding. The gnostics are in the process of attaining 
realisation.” 

His self is being transformed, by the Grace of God, and he 
is experiencing liveliness all around. He is in a state of awe in 
the act of attaining realisation. 

“The good fortunes have ushered in and the bad 
times and misfortunes have withered away. My 
embodied self has swum across the waters of 
sufferings. It gets whatever it wishes.” 

The perplexing state of disunion and separation is over 
with the coming of good fortune. His embodied self has 
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ferried across the waters of suffering. His desire for perpetual 
vision of his beloved is fulfilled. 

J*.f /<■ 

“My nose and forehead ornaments are looking 
beautiful. My ornamental earrings are dangling. My 
anklet ornaments are looking lovely. All my jewellery 
and apparel seem so pleasant to me.” 

The ornamentations, jewellery and apparel are looking 
superb and making her so happy. The beauty and loveliness 
of her inner states endows all happiness. 

j, Jr 

iJilfj'jjfJ\A/ 

“The locks of hair are readily making countless furls. 

The brow colour- mark and moles are simply 
enchanting. My rouge, collyrium and twig (of the 
walnut tree) as tooth powder and lipstick (for its 
darkening effects) are looking so good. My makeup is 
increasingly charming.” 

The beauty and charm of her intricate embodied self is on 
the increase. 

J :»> T Uy'eZ.&t'b 

Jpjl/j jJ Act Lt 

“The stars are favourable and the fortunes have 
started smiling. They have specially turned towards 
Farid. My friend is sending messages every now and 
then. My days have become free from sufferings.” 

The responsiveness of the beloved ushers in happy times 
for him . His sufferings of disunion and separation wither 
away. 
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"We are heavily enraptured qalandars (spiritualists). 

We are mosques at times and at times we are 
temples.” 

Religiosity cannot understand the nature and significance 
of any spiritual state or station from the lowest to the highest. 
Many of the words and utterances of the Sufis cannot be 
taken literally or on their face value. The antagonism of the 
clerics with the Sufis is proverbial. The Sufis, unlike the 
clerics, experience God and express their experience 
accordingly. There are many states and stations of the 
spiritual path, which can only be understood by the men of 
spiritual vision. The Sufis, who achieve such spiritual heights 
of being ‘qalandars,’ do not commit any sin or evil. They are 
essentially beyond good and evil. They have the heightened 
consciousness of their ontological nothingness in the Face of 
Being itself (God). The Reality or God is Power itself (al- 
Qawi and al-Matin), manifest in all forms of power. It is the 
degree of His manifestation, in His Attribute of Power, which 
vests the mediums of angels, jinni and men with ordinary or 
extraordinary powers. The same is tme of His other 
Attributes as well. The Qur’an is replete with instances of 
His Power manifesting in different mediums. No medium has 
ever claimed any power flowing from itself, but has always 
ascribed it to God. And all those human mediums that made 
any false claims like Pharaoh and Qarun were destroyed by 
their very claims. The human medium of a ‘qalandar’ by 
virtue of his receptivity becomes a spiritual receptacle for the 
Divine to manifest Himself to a greater degree than in other 
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mediums. He acts act under the spell of heightened 
intoxication or gargantuan rapture. In other words, the 
‘qalandars’ are empowered by God to identify themselves 
with His manifestations assuming different forms. The 
Reality^ is the Infinite, the Perfect, the Love, the Beauty, the 
Good, the Light, the Freedom, and the Knowledge, so on. It 
has no limit, imperfection, hatred, ugliness, evil, darkness, 
constraint and ignorance respectively. These arise in the 
process of manifestation by individualising themselves and 
thereby creating their opposites. They are merely privations, 
which ultimately return to their source. Whatever forms the 
manifestations of the Reality assume, the qalandars come to 
assume the same. They identify themselves with the 
archetypal forms but they are not identical with them. Their 
identification with the manifestations in the forms of mosque 
and temple is understandable in this context. 

l/>^ 

“We are thieving at times and at times we are 
swindlers. We are repentance and forgiveness at 
times. We are devout ascetics at times and at times we 
are engrossed in sinfulness and impiety.” 

They identify themselves with the manifestations of the 
Reality in the forms of thieves and swindlers; repentance and 
forgiveness; devout ascetics and sinfulness and impiety. 

“We are pain at times and at times we are remedying. 

We are Egypt at times and at times we are Canaan. 

We are the glory of Kech and Bhambore at times and 
at times we are the dwellers of Jullunder (the city 
under water).” 
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Their identification with the manifestations of the Reality 
embraces ideas, feelings, words and actions both in serial time 
and in pure duration in the forms of pain and remedy; Egypt 
and Canaan; glory of Kech and Bhambore; and the dwellers 
of Jullunder. 

\J\pf 

“We are Shrine at times and at times we are 
Monastery and Church. We are hell at times and at 
times we are gardens of Eden. We are sinners at times 
and at times we are of virtuous disposition. We are 
misguided at times and at times we are guides.” 

They identify themselves with the manifestations of the 
Reality in the forms of shrine, monastery and church; hell and 
gardens of Eden; sinners and of virtuous disposition; guided 
and the misguided. 

“Although we are penniless and inebriates yet 
Hindustan and Sindh are bowing before us. 
Undoubtedly, we are a few gnostics, the repository of 
all the secrets and mysteries.” 

They are few in number divested of being and having. 
They aren’t to be judged by their poor appearances. They are 
inwardly the repositories of Divine secrets and mysteries. It is 
by virtue of their inwardness that people in our part of the 
world hold them in high esteem. 

i [jf5^ J. 

“We are in the company of priding and elegance at 
times and at times we are in proximity to anguishes. 
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Our beloved unites with us at times and at times 
wretchedly separates from us. We are at the doorsteps 
at times and at times we are inside (dwelling with our 
beloved).” 

They identify themselves with the manifestations of the 
Reality in the forms of priding and elegance; anguishes; unity 
of the beloved and His wretched separation; nearness with 
the beloved and in unison with Him. 

“Farid! Now take caution in uttering words from your 
mouth. Do not create such novel poetry again (for 
people will not understand it). Our inwardness 
manifests spirituality though outwardly we seem in a 
bad shape.” 

It is risky and difficult to give poetic expression to one’s 
spirituality. One’s poor outward does not match one’s inward 
richness. 
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ufUiJfjIrJi'Jjc/' ^J^cZ-UZ 

“My beautiful beloved! Do meet me these days. 
Otherwise, I will die and my blood shall be on you. 
Nothing occurs to me without you. I will narrate if 
you listen by the ears of your heart.” 

He submits to the beloved and anxiously waits for his 
response. He would consider him responsible in the event of 
his death. He beseeches him to heed to this forewarning with 
all seriousness. 

“There are hilly terrains and gigantic mountains. I 
wait there on the passages. Undoubtedly, the 
dwellings of the compassionate ones are there in sand 
dunes and desolate places.” 

He awaits his beloved at different entry points of the 
desert. These desolate places are the dwellings of the men of 
Heart. These places turn into oases with the responsiveness 
of the beloved. 

“I have not found even a moment of enjoyment in 
my house. My entire life has been spent in the way (of 
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love). 1 experience lots of fits within me. My 
Sustainer! Make me dwell in the city of my friend.” 

His plight manifests his state of love. He prays for union 
with his beloved. It is Divine Grace, which affects union. 

jL d^d* cf' 

d^^d^d^d^i/ d^d^"''iJji* d^ dd^ 

“I constantly cry in remembering my beloved, the 
moment I see clouds, drizzling and rain. My eyes are 
anxiously waiting to see his face. My arms are 
quivering with fondness to embrace him.” 

The signs leading to the beloved’s vision affect inward 
changes, which leave a deep impact on his embodied self. 

“I keep waiting and shooing the ravens. I make the 
pundit and astrologer fed-up by my queries. I make 
countless vows and take omens to know about the 
visit of my friend some day.” 

He desperately tries to know, by all means, the destined 
moments of union with his beloved. The normal 
consciousness does not help in solacing his heart. He catches 
at a straw while drowning in the stream of love. The mystery 
of future cannot be resolved by rational modes. 

bf* 

“I am imperfect without any respect and reputation. 

You are the custodian of my honour and grace. 

Farid’s strength is solely due to you. My beloved! 
Remain with me till last.” 

All said and done, he sustains hope in his beloved. He 
admits his imperfection in face of his perfect beloved. He 
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does not impute any honour or good reputation to himself. 
He totally considers his beloved as the custodian of his 
honour and grace. He is bereft of any might. It is his beloved, 
which grants him strength on the path of love. He beseeches 
his beloved for the ultimate union. 
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iM jiyr 1 // jiy'/j&ju 

“The heartless dweller of Marwar! Do come and meet 
me. I keep beseeching in the desert. I cry and yelp for 
help by spreading my arms.” 

Her plight in awaiting her heartless dweller of Marwar 
(beloved) speaks of the dynamics of love. He initiates love 
and she intensifies it with suffering in order to realise union. 

“I have forgotten customs and traditions ever since I 
contracted love with you. 1 do not bother about my 
kith and kin. I love you solely.” 

The possibility of love cannot be realised partially. It has 
to be realised in wholeness. It is in the process of realisation 
that she becomes oblivious of everything except her beloved. 
She does not discard all these things by any rational effort. 
She does not make conscious efforts to abandon the whole 
lot that hitherto gave meaning to her life. Reason teaches 
otherwise. It is the drive of love that steers her straight to her 
beloved. The force of love forces everything out of her for 
the sake of her beloved. 
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“How should the damned Heer live and spend her 
life, when Ranjha is at ‘takht Hazara’ and all the 
plants and shrubs have dried up?” 

Love itself is polarised in the forms of the lover and the 
beloved. There is no love without this polarisation. It is not 
possible for her to remain insulated from her beloved. Her 
existence would dry-up without inward nourishment of love. 
It is her ontological necessity to transcend and get united with 
her beloved. Love quickens the dead to life. 

“I have become oblivious of my parents and brothers. 

I have been wretched by my beloved. I wear untidy 
clothes. 1 have shed my fine clothing.” 

It is a positive sign of love to become oblivious of one’s 
parents and fraternal ties. The experience of being wretched 
by one’s beloved is the sign of triumphing in love. The very 
act of wearing untidy clothes and shedding the fine ones 
speaks volumes of the conquering nature of love. 

yii^uyu 

“You have targeted Farid so perfectly. My beloved! I 
will never forget the gracefulness of your eyes.” 

He is targeted so perfectly with the graceful eye contact of 
his beloved that he constantly remembers his vocation of 
love in the vicissitudes of life. How could an imperfect move 
of the beloved fructify love? 
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jyfjj* Jjbsj? c r* <lj 

“O’ essential Beauty! The Primordial Light! May I 
describe you as the Necessity and the Possibility?” 

In calling Him as the Essential Beauty and the Primordial 
Light, it seems a delimitation since these are manifestations or 
manifested forms. How could they describe the Unmanifest? 
But one has to take a reference point in attempting to 
describe Him. Otherwise, it is not possible to describe Him 
even provisionally. The very word ‘You’ speaks of 
delimitation. Notwithstanding, the initial delimitation, in 
describing Him as the Necessity and Possibility, the very 
word necessity cannot be understood without reference to 
possibility. If there were no possibility, then the question of 
necessity would not have arisen? How come necessity, in a 
certain sense, becomes dependent upon possibility for its 
explanation? In describing Him as Possibility, the question of 
impossibility arises. It is tme that an impossibility being a 
pure and simple negation is nothing and cannot limit it, but, 
then the Possibility has to be necessarily unlimited. But in 
calling it unlimited, it has to be dependent upon the concept 
of the limited. If there were no idea of the limited, then the 
idea of unlimited won’t arise. How could the higher be 
described by the lower? 

“May I describe you as you the Creator, the 
Beginningless Essence? May I describe you as the 
Originator of the created worlds?” 
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Can He be described as the Creator (Al-Khaliq) who 
created the whole creation? Can He be described as the 
Beginningless Essence since He has no beginning? The First 
(Al-Awwal) is His Attribute. Can He be described as the 
Originator of the created worlds at all levels? 

(jr (Jjjf 

“May I describe you as the Nondelimited and the 
Delimited Being? May I describe you as the three 
degrees of knowledge?” 

Can He be described as the Nondelimited Being or Pure 
Freedom? Can He be described as the Delimited Being or 
relative freedom? Can He be described as the three ascending 
degrees of knowledge or certitude: ‘ilm al-yaqin, ‘ayn al-yaqin’ 
and ‘haqq al-yaqin? 

jsf'ji 

“May I describe you as spirits, souls, intellects, ideas, 
and embodied existents visible and invisible?” 

Can He be described as the spirits, which are the 
manifestations of the Spirit; the souls or the selves in between 
the body and the spirit; the rational faculties; the imaginal 
modes; and all the embodied existents whether visible or not. 

“May I describe you as the essential Reality and its 
quintessence? May I describe you as contingent, an 
attribute and glory?” 

Can He be described as the Quintessence of the Reality? 
Can He be described as contingent being, an attribute or as 
glory. 
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“May I describe you as species? May I describe you as 
types? May I describe you as modes? May I describe 
you as measures?” 

Can He be described in quantitative terms as the species 
and their types, modes and measures? 

Jyfd XtJiZ 0'yf 1 /0 d'\J/ J £ 

“May I describe you as empyrean? May I describe you 
as heavens? May I describe you as delicacies and 
graces of paradise?” 

Can He be described in celestial terms beyond the 
terrestrial ones? 

“May I describe you as atom, matter and plant? May I 
describe you as living being? May I describe you as 
human?” 

Can He be described in terms of different degrees of 
matter and life? 

iu£ 

“May I describe you as Mosque, Temple and Church? 

May I describe you as Veda and Qur’an?” 

Can He be described as different places of religious 
worship? Can He be described as Scriptures (sacred and 
authoritative)? 

\jX^ 

“May I describe you as rosary? May I describe you as 
cross thread? May I describe you as infidelity? May I 
describe you as faith?” 

Can He be described as rosary of the Muslims and the 
cross thread of the Christians? Can He be described as the 
infidelity of the infidels and the faith of the faithful? 
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“May I describe you as cloud, rain and thundering? 

May I describe you as lightning and drizzling?” 

Can He be described as the atmospheric changes? 

3 ij£ 

“May I describe you as water and may I describe you 
as clay? May I describe you as air? May I describe you 
as fire?” 

Can He be described as elements of the universe? 

(jVcA'U i£Ctnjx? 

“May I describe you as Dasrat, Lachman and Ram? 

May I describe you as my beloved Sita?” 

Can He be described as different characters portrayed in 
the epic poem Ramayana namely, Dasrat (father of Ram 
Chandar), Lachman (brother of Ram Chandar) and Ram 
Chandar? Can He be described as the beloved Sita, who 
remained tme to her husband Ram Chandar during his 
banishment in the forest? 

0*f& byZjj): 

“May I describe you as Baldev, Jaswada and Nand? 

May I describe you as Krishan, Kanaya and Kaan?” 

Can He be described as characters portrayed in Bhagwat- 
Gita namely Baldev (elder brother of Krishan), Jaswada 
(adopted mother of Baldev) and Nand (adopted mother of 
Krishan)? Can He be described as Krishan, Kanaya and Kan 
(different names of Krishan?) 



“May I describe you as Barma, Bishan and Ganesh? 
May I describe you as Mahadev? May I describe you 
as Bhagwan?” 
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Can He be described as the Supreme Reality with its 
Attributes or forms namely, Barma (Creator of the world), 
Bishan (Vishnu, the Lord of the Heavens and the earth) and 
Ganesh (the Wise and the Succour Provider), Mahadev (the 
Supreme Lord) and Bhagwan God)? 

Jyf[Juff 

“May I describe you as Gita, Granth and Veda? May 
I describe you as knowledge? May 1 describe you as 
ignorance?” 

Can He be described as the sacred and authoritative books 
of Hindus and Sikhs? Can He be described as Knowledge? 
Can He be described as ignorance (which does not arise as an 
opposite to absolute Knowledge but arises when knowledge 
creates its opposite in the form of ignorance in the process of 
manifestation)? 

ijyf 

“May I describe you as Adam, Eve and Sheesh? May I 
describe you as Nuh? May I describe you as the 
storm?” 

Can He be described as Adam (the prototype of mankind) 
and Eve (the symbol of feminine essence); the Prophets 
Sheesh and Nuh and the Great Flood in the times of the 
Prophet Nuh? 

Jyf 

“May I describe you as Ibrahim, the friend? May I 
describe you as Musa bin Imran (descendent from the 
House of Imran)?” 

Can He be described as the Prophets Ibrahim and Musa? 

(Jj/'cJisiJltJ’l ijifjlJjbJjy; 
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“May 1 describe you as the beloved of every heart? 

May I describe you as Ahmad, the majestic and the 
splendid?” 

Can He be described as the beloved of everyone? Can He 
be described as the Prophet of Islam in his majesty and 
splendour? 

Jif 

“May I describe you as the witness in the city of 
Hejaz? May I describe you as the raison d’etre of the 
cosmos?” 

Can He be described as the beloved Prophet for whom 
the cosmos was created? 

“May I describe you as pride? May I describe you as 
mode? May I describe you as houries, fairies and lads 
in paradise?” 

Can He be described as prideful and beautiful forms of 
expression? Can He be described as the celestial inmates of 
paradise? 

“May I describe you as gambol? May I describe you 
as playful? May I describe you as redness of lips and 
colourful beede leaf?” 

Can He be described as enticements of the beloveds and 
their embellishments? 

“May I describe you as drum and tambourine? May I 
describe you as small drum, tune and a melodious 
voice?” 

Can He be described as musical instruments, tunes and 
songs? 
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“May I describe you as beauty and embellishments? 

May 1 describe you as amorous glance, enticement 
and grace?” 

Can He be described as beauty, beautification and 
bewitchment? 

jyfU>fOf* 

“May I describe you as intuition? May I describe you 
as knowledge? May I describe you as illusion, 
certainty and vanity?” 

Can He be described as intuition and other modes of 
knowledge? Can He be described as illusion, certainty and 
vanity? 

<jyf‘Ji j f) u/a fjjx? jj/ljljjiijJcr* of 

“May I describe you as beauty and power of 
comprehension? May I describe you as tasting? May I 
describe you as inspiration?” 

Can He be described as the beauty of gaining knowledge 
of the ultimate nature of things? Can He be described as 
tasting, by virtue of witnessing? Can He be described as 
inspiration coming from within the depths of ones being or 
consciousness? 

“May I describe you as intoxication? May I describe 
you as the intoxicant? May I describe you as 
bewilderment and amazement?” 

Can He be described as the spiritual intoxication and the 
spiritual intoxicant of love? Can He be described as 
bewilderment and amazement experienced by the gnostic in 
the state of gnosis? 
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“May I describe you as agreeableness? May I describe 
you as fickleness? May I describe you as grandeur? 

May I describe you as gnosis?” 

Can He be described as full and absolute submission to 
the ultimate nature of things? Can He be described as 
uncertainty? Can He be described as certainty? Can He be 
described as gnosis? 

“May I describe you as hyacinth, iris-coloured and 
cypress (trees)? May I describe you as form of a 
narcissus?” 

Can He be described as different forms of flowers? 

“May I describe you as tulip spot and garden? May 1 
describe you as orchard and garden?” 

Can He be described as tulip spot, orchards and gardens? 

0 i -& > jii 0 £ 

“May I describe you as dagger, arrow and musket? 

May I describe you as spear, curved dagger and 
spearhead?” 

Can He be described as different weaponry? 

“May I describe you as arrow, white poplar (whose 
wood is used in the making of arrows) and bow? May 
I describe you as notch of an arrow? May I describe 
you as arrowhead?” 

Can He be described as different parts of weapons? 

Jyfj'i‘<L~ Oyfj > <L-U*f 
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“May I describe you as the Colourless? May I 
describe you as the Incomparable? May I describe you 
as the Formless, at each and every moment 
(transcendence in immanence or pure duration in 
serial time)?” 

Can He be described as the Colourless, being devoid of all 
colours? Can He be described as the Incomparable since 
nothing can be compared to Him? Can He be described as 
the Formless recurring in the forms of things? 

J yf\J \z* Jyf‘Jl ?j U>/l/U VL'jf' 

“May I describe you as the Praised? May I describe 
you as the Pure? May I describe you as the Merciful? 

May I describe you as the Glory?” 

Can He be described as the Attribute of Sabuh (the 
Praised?) Can He be described as the Attribute of Quddus 
(the Pure)? Can He be described as the Attribute Rahman 
(the Merciful)? Can He be described as Subhan (the 
Glorious?) 

“Farid! Quicken to repent once for all. I consider 
each of the descriptions fraught with harmful 
implications (highly deficient in describing the 
Essence that transcends even transcendence).” 

The attempts to describe the Essence have to be 
permanently discarded with repentance for all times. The 
Essence cannot be defined or described even by Names or 
Attributes. All the planes of existence are highly deficient in 
describing It. Even the categories of transcendence and 
immanence are human dimensions of describing ‘the Most 
Real’ and they miserably fail to describe It. Language and 
thought have inherent limitations in describing the Essence. 
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“I describe Him as the Pure and the Transcendent, 
without any imperfection. I describe Him as the 
Nameless Truth without signs.” 

Can He be described as the Transcendent and Pure of all 
imperfections? Can He be described as the Nameless Truth 
without Signs? Isn’t describing Him in these terms imperfect 
since it tantamount to delimiting Him as pure transcendence 
by the exclusion of His immanence? The Reality (God) is 
manifest in tilings (immanent) but at the same time remains 
apart from them (transcendent). It is transcendent and 
immanent in simultaneity. The distinction between the 
Essence and the Divinity does not help us here. He is beyond 
transcendence and immanence; nay. He is beyond every form 
of description. ‘Glory is to your Lord, the Lord of Grandeur, 
beyond what they describe’ (37: 180). It is an error to delimit 
Him in any descriptive form. The One, in principle, is beyond 
description. The Reality cannot be exhausted by the forms of 
its expressions or contained in the narrow circuits of its 
forms. Isn’t silence the only legitimate human mode of 
describing the Essence? But again silence is relative to speech. 
He is beyond silence and speech. Only God knows Himself. 
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** t ** * ' 

“My beloved! You keep hiding from me. You have 
learned this manner from whom?” 

He is at a loss to understand the transcendence of his 
beloved. 

0*"^? (j2vl [jvjyi 

(j/ \j£ 

‘You have perfecdy targeted me with the sword of 
love. You have grabbed my patience, comfort and 
tranquillity. Why did you take your dwellings and 
went across the river? Is there no one to take you to 
account?” 

He considers his beloved responsible for his sufferings 
and therefore accountable. 

JlJii Jlfcj 

“I bear intense sufferings in the day. My night is spent 
in awful crying. I wail and try to fashion my 
misfortunes. Go and verify my condition from my 
neighbours.” 

He explains the plight of his love, which is known to 
everyone. 

fry? if 

Jp'iJj 
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“My chain of love has led me earn wider reproaches 
and ill-repute. My heart is stout in facing these 
rebukes and satires. I am not afraid of these 
increasing rebukes.” 

He faces numerous contradictions in love. The hostility of 
the environment does not deter him from the path of love. 

iHL J 

i j>c njjii ijy^Unsi;) 

“The desert (rohi) is the meeting point of my 
beloved. I pray that it remains evergreen. I will go and 
have a drink of cow-diluted curd in the hands of my 
beloved master.” 

The desert symbolises the meeting ground with his 
beloved. He prays that it always remain impregnated with the 
possibility of union. He desires to have instmctions at the 
hands of his spiritual master, which freshen his being. 

^ ‘(J* 

“I am wretched by sorrows and pain of separation. 

My communal pride and elegance has gone away. I 
am imprudent, naive and simple. I bear kicks from 
everyone, petty or superior.” 

His sufferings multiply when the inner and outer forces 
reduce him to a non-entity. 

“I am subject to the thick forests, housing the 
dwellings of my fast friend. The fragrance of sincerity 
and faithfulness comes from these green and fresh 
plants.” 
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The dwelling of his beloved in the inmost chambers of his 
heart sprouts freshness with fragrance of truth and sincerity. 

\X* iJr'Ji'CL f (3/ X? 

uX'X 

“I have no memory of my mattresses and a nuptial 
quilt. I have no companion except affliction. There is 
absolutely no way to cross the stream of love. It is in 
such high currents.” 

The magnitude of difficulties in the path of love is so high 
that it is not possible for him to surmount them without the 
help of his beloved. 

l £u'z?f I \j£ iUt. 

f Xd^->X-yi^ 

“Farid! I will not live without my friend. Why should 
I spend my life in such hazards? I will take the cup of 
dissolved poison and be free from countless 
afflictions.” 

He dies by inches in bearing onerous sufferings for the 
sake of his beloved. He prefers death to his life spent in 
unresponsiveness of his friend. 
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jyL£ic/->jyi^ ortjiitfd 11 * 

“We are now delivered and detached from the 
essences and attributes by being enraptured of the 
beloved. We are now free from names, signs and the 
ways of faith.” 

The gnostics achieve gnosis by getting enraptured by the 
beloved. They get detached from their essences and attributes 
and achieve deliverance or union. They get freedom from 
determinates of names, signs and dynamics of faith. They 
become universal men. 


“We have been set free from speculations and arisen 
higher than trivialities, worships and reflections. We 
have transcended the reciters and recitals. We have 
gone beyond the spatio - temporal order.” 

They become unconditional by transcending the 
conditional spheres of speculations, trivialities, worshipping, 
thinking, recitations of sacred texts and the spatio-temporal 
order. These are preparatory to the final stage of metaphysical 
realisation. 


{J/i 
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Jjij* 




340 


“My heart has distanced itself from otherness. It is 
full of love of my heart’s beloved. Knowledge has 
been gained by dint of symbols (knowledge of things 
that is symbolic understanding of the cosmos) events 
(knowledge of events pertaining to past, present and 
future) and the Qur’an (knowledge of the earthly 
Qur’an and the immanent Qur’an which is inscribed 
on the tablet of the heart).” 

The heart of the gnosis in achieving the final stage of 
gnosis becomes absolutely free from otherness. It is 
completely filled by the love of the beloved. The intimacy of 
knowledge and love reaches its zenith. The knowledge of 
things and events gained by virtue of the cosmos, the Prophet 
and God become unified in a single whole. Doctrinal truths 
are metaphysically realised. Theoretical knowledge becomes 
realised knowledge. 

bJi'UfljlJs’ Jf 

“A person, who discounts duality and trinity, has the 
realisation of the One. He achieves nearness (to God) 
by virtuous behaviour. His heart achieves absolute 
certainty and spiritual beauty.” 

The gnostic realises the One by getting rid of the illusion 
of duality and the metaphysical absurdity of trinity. His 
virtuous behaviour leads him to contemplate the beloved in 
the mirror of his heart. His heart achieves absolute certitude 
and spiritual beauty. The ‘eye of the heart’ sees ‘God 
Everywhere.’ 

jjijf) Jijjujf JlA Tz —< ty 

“My spiritual master gifted me with the art of 
unravelling mysteries leading to everlasting and 
perpetual joys. I got resurrection of my life by dint of 
witnessing, tasting and intuition.” 
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His spiritual master taught him the subtleties of gnosis 
leading to permanent blissfulness. His life got resurrected by 
experiencing the Reality through witnessing, tasting and 
intuition (higher modes of knowledge). 

“What place do identity and difference have, where 
nearness itself becomes remote? Man-Lord axis is 
finally withdrawn by the Self.” 

The stage of metaphysical realisation makes nearness itself 
so remote. It transcends the reality of identity and difference. 
It is metaphysical Identity-in-Difference. The Divine T 
amness,’ which manifests in the human ‘I amness,’ remains 
provisionally bound to the ‘servant-Lord axis,’ till it is finally 
withdrawn by the Self, by the Grace of God. 

“It is a strange way and mode, where there is no 
delimitation but all non delimitations. There is no 
problem of being delimited neither from the side of 
virtue nor from the side of sin.” 

It is the supreme nondelimited way and mode beyond 
delimitation. There is no problem of being delimited either 
from the side of virtue or from the side of sin. Both virtue 
and sin belong to the conditioned states of existence or the 
contingent realm of action and thereby are delimited. The 
Nondelimited is the realm of the universal and the sphere of 
non-action. The Reality acts itself through the human 
medium. 

JJIf c? 1£> 
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“Farid! Awareness has dawned upon me. It has led 
me to a complete inward realisation. All intellectual 
understandings have been renewed. There is an 
awakening of purpose from the infinite depths of my 
being.” 

His dawning of gnostic awareness has led to his inward 
realisation in fullness. Intellect realises the identity of 
knowledge and being. The light of the ‘immanent Qur’an’ 
shines forth in the inmost chambers of his being. 
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jtf 

“There is no one except my charming beloved. This is 
the frenzy of the lovers. There is neither hither nor 
thither (except my beloved). This is the frenzy of the 
lovers.” 

The frenzy of the lovers is not irrational but beyond 
rationality. It is a connotative negation of everyone except the 
beloved and finding him everywhere. 

S.U 

“Why the inept one is wretchedly wandering in the 
deserts and forests? Why she has become oblivious of 
the straight path? My friend is always with me. This is 
the frenzy of the lovers.” 

The lover being finite is not always with the beloved and 
therefore he becomes inept in wretchedly searching him in 
wilderness. The frenzy of love teaches him that the beloved 
being Infinite is always with him. The permanent presence of 
the beloved with the lover is the greatest miracle of love. 

£!_£■?! V (JULd 

“What is the meaning of fire and garden? What is the 
significance of friend and stranger? You see him in all 
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forms and remain always with Him. This is the frenzy 
of the lovers.” 

The frenzy of love reveals to the lover that all forms are 
those of his beloved. The dawning of this realisation leaves 
no space for differentiating between hell and paradise or a 
friend and a stranger. 

“The doctrine of Oneness of Being is mandatory. All 
else is meaningless prompted by selfishness. I have 
witnessed it with the eye of certainty. This is the 
frenzy of the lovers.” 

The lover’s frenzy consists in witnessing the truth of 
Oneness of Being with the ‘eye of certainty'.’ It dissolves the 
consciousness of one’s separate, independent and 
autonomous selfhood. It appears as meaningless to his 
gnostic consciousness. 

** U C 

uir jJ fa 

“The days of separation have bid me farewell. The 
moments of union have arrived. My being has 
realised the Self. This is the frenzy of the lovers.” 

The path of love, chosen by a few, is still a traversable 
path leading to destination even though it is narrower than 
the eye of a needle. The darkness of separation vanishes with 
the light of union. The frenzy of love succeeds in realising the 
Self. How could it be realised otherwise? 

uirvufjt&ifjjt 

“It is not merely an utterance but undoubtedly, it is 
our state that He is with us at each and every 
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moment. He is tender hearted and delicate. This is the 
frenzy of the lovers.” 

The frenzied lover does not say something theoretical but 
doubtlessly experiences his beloved being with him at every 
moment. He describes the beauty and loveliness of his 
beloved in absolute certitude. He transcends the rational level 
to the level of intellectuality. It is absolutely his love 
cognizance that acknowledges his beloved. How could it be 
otherwise? Isn’t it foolish to ask a frenzied lover to give 
arguments for the existence of his beloved? It is just like 
asking Heer to adduce arguments for the existence of Ranjha 
or asking Sohni to prove the existence of Mahiwal. The 
lover’s whole life is an ample testimony to the fact that he is 
related with pure objectivity. The objectivity of his love is 
higher than any other levels of objectivity. He is more 
conscious than even a scientist in constantly purifying his 
experience. His style of life is superior to all the other styles 
of life. His acts of love are qualitatively unique than any other 
human acts. He is not bindingly stranded on the plane of 
psyche but freely soars to the spiritual level. The barren 
rationality cannot understand the fertility of intellectuality. 
The phenomenology of love (intentionality) grounded in 
intellectuality needs no rational proofs. Love is its own proof. 
Light is its own proof. Does sun require any other proof than 
itself? Rationality debases love and thereby debases itself. 

j (i>I 

“Laudation to love that has bestowed this gift. The 
night has ended and now it is all daylight. My heart by 
traversing through the terrestrial realm has achieved 
celestial heights. This is the frenzy of the lovers.” 

Love has to be lauded for bestowing the most precious 
gift to the frenzied lover. The night of separation dawns into 
the day of union. The heart of the lover bridges the heavens 
and the earth. 
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“I swear by my spiritual master Fakhr-ud-Din that He 
is constandy with Farid whom people are trying to 
find. This is the frenzy of the lovers.” 

He swears by his spiritual master that the beloved, who is 
sought after by people, is always present with him. How 
difficult it is to experience nearness itself. But once 
experienced, in the frenzy of love, the illusion of separation 
and disunion dwindles away. 
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Kafi-95 

iji \( 

“My life has been spent in crying. My love has lost all 
happiness of life.” 

The suffering in love makes his worldly happiness dwindle 
into insignificance. 

iJj jf 

jy^d^/u^k d^ j 

“I laud the collyrium line of my beloved. 
Undoubtedly, it is the sword of destiny. The eyes are 
shooting piercing arrows. The eyelids are in strife.” 

The beloved’s mighty initiation of ontological love with 
beautiful charms is so imposing that he has no way out of the 
impasse of love. 

J Idjsj? J’Oljd 

“The amorous glances, enticements, pride and 
coquetries, blandishments, gambols and playfulness, 
enchanting beauty and facial figures are all well 
trained forms (for captivating one in the yoke of 
love).” 

The beauty of the beloved is perfectly captivating. The 
initial thmst of love is so powerful that he becomes powerless 
in the face of love. 


Uk/vUL^iUlk 
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“The tears are falling and the sockets of my eyes have 
reddened. The eyelids have been totally ravished. 

People consider my eyes to be a sore but they have 
been hurt by the cruelty of love.” 

The inward sufferings in the path of love adversely affect 
his body. The inner states cramp his embodied self. 
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“The rebukes, satires, pain, anxieties and sufferings 
have fallen to my lot. My ruinous heart has met 
hardships. I have contracted arduous friendship.” 

His heart contracts arduous friendship and then suffers as 
a consequence. The hostility of the social environment 
increasingly constricts his social space and he is pushed to the 
wall. It is a miracle of love that he finds a ‘door in the wall’ at 
the most constricted point. 

“I am deeply regretful of being reproached for 
nothing. I have been burdened by varied complaints. 

Farid! My friend has not visited my courtyard. I got 
what was destined for me.” 

He suffers in noting that the public opinion has turned 
against him without any rhyme or reason. He is innocent but 
pronounced guilty. It is his cosmic fate to be deprived of 
union with his beloved. 
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jlfi 

“I keep on weeping and crying for my unique 
beloved. I bear hundreds of afflictions and countless 
satires for the sake of my heartless beloved.” 

He suffers for his unique friend. He has to bear afflictions 
and satires for his heartless beloved. He owns his beloved in 
spite of all odds. It fosters a feeling of belongingness in him, 
which is so vital for the fruition of love. 

!/*? 1 

“My desire has really snatched all my peace. Suffering 
and grief are dwelling in my courtyard. All my friends 
and enemies laugh at me. The whole world is sneering 
at me.” 

Love upsets the peace of ordinary life and plunges him in 
the stream of grief and suffering. The whole world sneers and 
laughts at him. His self-image undergoes a radical 
transformation and he comes to see himself as a social and 
individual non-entity. The peeling of his social and individual 
self is instrumental in gracing him with the ontological 
consciousness of his nothingness. 

UW/U'As.t 
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“My beloved! How adverse you have been with me? 

You went to Kech and started dwelling there. You 
gave me countless sufferings. I roam in wilderness 
and keep falling headlong on the ground.” 

The spiritual sufferings of love even at their heights keep 
him attached to the pure objectivity of love, unlike the 
psychic sufferings of love, which are purely psychological in 
nature and end up in being totally subjective. The psychic 
lover tries to possess his beloved as an object and as a 
consequence becomes possessed himself whereas the spiritual 
lover strives to unite with his beloved as Subject in exercise of 
his metaphysical freedom. All genuine love is spiritual in 
nature and is nurtured in freedom. 

uyuyiijipzuy’^ 

“My heart is the sister of sorrows (sorrows have such 
intimacy with me). The afflictions are tuning the 
wailing of suffering. I am wandering in hills, 
mountains and plain lands. I keep mounting and 
dismounting.” 

The spiritual pains, sorrows and sufferings are not at the 
loss of anything terrestrial but arise in separation and 
disunion from the celestial beloved. How great love is at the 
higher plane. 

fn/Uk/W fjy: f-c/L 

“All my hope has been turned into despair. I am sad 
and terror-stricken all the times. There is no one with 
me to share my sufferings. My heart is here but my 
beloved is elsewhere.” 

He passes through certain states where his hope turns into 
despair. He feels sad, lonely and terror-stricken but these are 
not psychic states but spiritual ones. 
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“Farid! I am the helpless one who has presented 
himself beseeching for mercy. The poor is hoping 
countless blessings of the king.” 

His light of hope remains shining beneath the darkness of 
despair. It makes him helplessly present himself seeking 
mercy at the hands of his beloved. He being devoid of being 
and having hopefully counts on the infinite blessings of the 
king. 
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ijij l/jHjyLt/J^ 

“I am the inept who is on the look out for you, while 
crying. My beloved! Do turn your reins towards me.” 

He wants nothing but the responsiveness of his beloved in 
order to end his state of suffering. He does not crave for 
possessing his beloved as an object but desires union with 
him. 

lih' 

“I have accepted coundess hardships for his sake. I 
am wandering like nomads with misfortunes. I wish 
to see my beloved face to face during my life time. I 
want to bloom forth (from within).” 

He knows that it is only the vision of his beloved that can 
make him inwardly bloom with happiness. 

\ k y 

jy £ 

“My Baloch friend! Dwell near me. I have chosen 
dwellings in the desert for your sake. Punnal Khan! 

Never leave me forlorn. I wish to shepherd my herd 
with you.” 

Love craves for nearness with beloved at all costs. It is the 
constant consciousness of his friend that keeps the flame of 
love burning. 
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(JUL»j(Jijjf Jly’C tL-y^^&jc — >$/£—.js) 

“The colour of my henna faded out ever since my 
friend parted from me. My rouge has become 
colourless. The lines of the collyrium have spread 
out.” 

The colours of union fade out and become colourless in 
the periods of separation. 

{Jliid^XX J/'ll l/ 

jOiJ: jyijjJ' ubijiH/iS^XX 

“I go on making vows for the sake of making my 
master agreeable to me. I search the talisman for the 
writing of an amulet. I go on calling the astrologer for 
giving me omens. I do countless charming.” 

He desperately resorts to vows, amulets and astrology in 
the hope of finding his friend. He goes beyond his ordinary 
consciousness in tracking his beloved. 

“I shall give bowls in the name of Ivhawaja Pir in 
return of my beloved spending these days with me. 

He should lovingly accept the cravings of my heart 
and everlastingly dwell in my house.” 

He makes up his mind to give bowl (‘crumbled bread 
rolled in sugar and butter oil’) in the name of the saint, in 
fulfilment of his vow, that his beloved spends his days with 
him with everlasting responsiveness. 

Ji f iX vO J jm 

JbbjZ? 

“You will not despise your bondsman in spite of his 
being ugly, naive and defiled. You will step in his 
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courtyard in a majestic way and beautify it. I will 
sacrifice myself at your each and every step.” 

He still has hope that in spite of his imperfections, he will 
be accepted by his perfect beloved who will unveil himself 
with majestic beauty. He is ready to sacrifice his whole being 
and having for the sake of the moment of union. 

tf't/Zkfij.iJ? t/bb 

“Farid! Do not cease to cling to your friend. He has 
enchanted your heart in fullness. This is our treasure 
in both the worlds. How can my heart be oblivious of 
him?” 

He reiterates his choice to remain attached to his friend 
who has fully enchanted his heart. How can he be oblivious 
of his friend who is his support both in this world and the life 
hereafter? 
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Kafi-98 

“O’ the inept one! The paths of love are very difficult. 

There are hard mountainous terrains and the passages 
are hazardous.” 

The paths of love are difficult and hazardous. The ideal of 
union is realised in exercising great patience in terrible 
adversity. 

“The turnings encountered in the way are winding 
and circular. There are also mountainous terrains lest 
you consider them as easy costing nothing.” 

The straight path of love does not mean that it is not 
winding and circular. It simply means that it leads to 
destination. The novice in love has to understand the 
intricacy of the way. He has not to mistakenly think that the 
path is easy and free of cost. It is not romantic love merely 
thriving on romance. It is real love with real sufferings. 

“Remain steadfast in the tradition of trust in your 
Sustainer by manifesting guts, patience and 
forbearance. The meeting and union (with beloved) 
are of high value.” 
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He has to have constant trust in his beloved. He has to 
employ guts, patience and forbearance in face of separation 
and disunion coupled with inner and outer hostility. It is 
nothing less than bartering his head for the realisation of 
union. 

jf 

“There are numerous violent pushes, set backs and 
afflictions. There are coundess thorns, distresses and 
thorny bushes. They all seem pleasant in reference to 
my beloved.” 

His connectivity with his beloved makes the physical and 
mental onslaughts lose their sting in his eyes. He considers 
them as pleasantries in the course of love. 

uf 

“The desert is deadly without Maroo (my beloved). 

There is no habitation or any shepherd to be seen. 

The sheep, goats and their calves are not grazing.” 

He sees deadness all around in being separated from his 
beloved. The vibrant desert life seems so lifeless to him. 

if 

“The places are lonely, desolate and dreadful. The 
bears, giants and man eaters have created a great 
nuisance. I essentially cannot discern the marks and 
signs of the way.” 

The transformation of the psychic into the spiritual is a 
dreadful experience. There are no given marks and signs in 
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the path of love. He draws them while traversing the path. He 
has to make his own drawings. Isn’t it the uniqueness of love? 

uf A (~ 

“My head aches and I am feeling unwell. My heart is 
suffering and I am having a feeling of vertigo. My 
skin has worn out and my flesh has been cut to 
pieces.” 

His embodied self faces quakes of love, which transform 
his being into nothingness. 

“Sorrow inspires my efforts. There is burden on my 
head and there is a shawl (of suffering) on my 
shoulders. I have become oblivious of my shirt, 
dopatta (head-covering) and leggings.” 

He is not cowed down by sorrows, which inspire him 
instead of making him perspire. The alchemy of sorrow 
purifies his heart in order to make it worthy of his beloved. 

jf 

“Love distanced me from my household. Farid! It 
detached me from worldliness. My heart is longing 
for the City of Love.” 

He inwardly long for the City of Love. The light of his 
longing makes the darkness of his worldly attachments 
disappear. 
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Kafi-99 


uf Jyiy.6^3 U? 

“Life has become a bed of thorns. It is the blessing of 
love.” 

What a blessing of love that life becomes a bed of thorns. 

Z_^b(jUj 

“The day of suffering encompasses me at times and 
at times the night of sorrow envelops me.” 

He lives his life on the spectrum of sufferings and 
sorrows. 

,l/> 

“The nuptial quilt scorches me and the nuptial bed 
keeps me burning till morning.” 

The nuptial bed and quilt torch him without his beloved. 

“My whole life has been spent in crying. My friend 
has not even shot a glance at me.” 

He spends his life in crying for his unresponsive friend. 

“Punnal (my beloved) is the object of my heart’s 
adoration. It is my whole inward commitment.” 

His heart adores his beloved with inward sincerity. 
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“There is no difference between Ahad and Ahmad. 

The Essence and the Attributes are identical.” 

The undifferentiated Reality (Absolute, Essence, Ahad) 
became differentiated (Infinite, Divinity, Names or 
Attributes), by virtue of the principle of Ahmad. Ahad or the 
principle of al-Ahadiyah and the principle of Ahmad are 
essentially the same since the Reality in the undifferentiated 
and the differentiated form is essentially the same. The 
Possibilities inhering in the Essence are internally 
transformed into Names or Attributes. The Essence (Dhat) 
and the Names or Attributes (Siffat or Asma al Husna) are 
identical. The metaphysical principle of unity in diversity 
enlightens us on the essential sameness of Ahad and Ahmad 
and the essential identity of the Essence and the Divinity. 

“The adoration of beauty and drunkenness is our 
fasting and prayers (rituals).” 

The enraptured adoration of beauty and the spiritual state 
of drunkenness are their rituals of Fasting (abstinence of 
otherness) and Prayer (witnessing the beloved). 

I aft aft$ljl 

“The realisation of one’s ontological nothingness and 
effacement is very intricate. There are countless 
tribulations (in the way).” 

The effacement or the realisation of one’s ontological 
nothingness is not easy but intricately woven with countless 
tribulations. ‘To plunge into nonbeing, with the 
consciousness of being, is as difficult an act as to fly without 
wings.’ 

“Love has sent these rare gifts of cold sighs and 
strings of tears.” 
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The rare gifts of cold sighs and strings of tears are 
identifiable as coming from the hands of Love. 

“The company of Farid comprises burning afflictions 
along with pains and adversities.” 

What a sweet company of burning afflictions, pains and 
adversities he has as a lover. Why the world should not feel 
envious of such a blissful company. 
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“The one who unravels the mystery of the beloved 
does remain in the state of witnessing day and night.” 

The one who unravels the mystery of love constantly 
witnesses his beloved. 

“Here, there is no scope of opium, hemp or electuary. 

They keep a track of the Unique. They are enraptured 
without wine.” 

They have no need of opium, hemp, electuary or wine 
(inducing psychic states). They are enraptured at the spiritual 
plane without any psychic aid or support. (This also accounts 
for the genuineness of spiritual experience). 

“They remain and dwell with the people but are 
essentially free from the worldly strings (worldliness). 

They are drowned in imagination at every moment. 

They remain committed in sleep and remain 
absorbed, while awake.” 

They maintain a respectable distance from things and 
events. ‘They live in the world like boats sailing in the widely 
spread waters, which do not pour in. But when the waters 
rush in then the boats sink.’ The friends of God do not let 
the waters, sink their boats. They remain in a constant state of 
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contemplation. They remain attuned to the Reality in state of 
sleep and wakefulness. 

“They are beyond themselves and ego hood. They are 
enraptured in Divine illuminations. They are 
permanently in the fold of Divine Presence. The 
worldly activity is for them a persona.” 

They are enraptured in Divine illuminations. They go 
beyond themselves without any sense of egohood. They are 
always in the fold of Divine Presence in their state of 
nothingness. The worldly activity is for them a persona since 
the Divine acts through their mediums. 

4—) JUZ— wvjs'njl 

“They are not attached to property, dominion and 
wealth. They are neither attached to a wife nor to 
children. They belong to tasting, inspiration, and a 
mystic state. They thrust aside all doubts and remain 
meditative.” 

They are detached from the world and its ties. They delve 
deep within themselves and experience tasting, inspiration 
and countless spiritual states. They doubtlessly remain 
meditative in absolute certitude. 

^ /L 'f* 2^- $b 

jr'r' fyi 

“They witness the real mystery by sacrificing their 
head. They save their head from ordinary death. They 
attain subsistence by annihilating themselves. They 
reap countless benefits from one loss.” 

They unravel real mystery by sacrificing everything for the 
sake of the beloved. They are saved from meaningless death. 
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They die before dying and earn immortality. They reap 
countless benefits from the one loss of passing away from 
this world. 

“They go and dwell in the nuptial city. They enjoy the 
destined forms of peace. Their twelve months are the 
season of spring. They sit, while mounting on the 
nuptial bed in the state of fulfilment.” 

They go and dwell in the city of happiness. They enjoy the 
fortunes of peace. They constantly experience bloom all 
around. They remain in the state of realisation. 

“The one who finds the beloved in his heart, it leads 
to the effacement of all his sufferings and sins. Farid 
remains without individuality by subsisting in the 
everlasting one (non duality).” 

His finding of his beloved in the inmost chambers of Inis 
being leads to the effacement of all his sufferings (of 
separation and disunion) and all his sins (of duality). He 
ceases to be individual and becomes universal by attaining the 
ontological consciousness of his nothingness. He lives in the 
state of nonduality. 
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j) 

“My eyes are thirsty of your vision.” 

His eyes thirst for vision of his beloved. His thirsty plight 
is more precarious than the thirsty traveller, who is dying for 
want of a few drops of water in the scorching heat of the 
barren desert. It is only a drop of water that can save his life. 
If he is not given water to drink and instead is offered the 
whole treasures of the world, then how could he survive? 
Likewise, nothing can quench his thirst except the vision of 
his beloved. 

fr" i—C; (J if Jy £_ 

“I bear hundreds of afflictions and spearing desires 
(of union with my beloved). My peace has been burnt 
and my happiness has been reduced to ashes.” 

The onslaught of afflictions and spearing desires burn 
peace and reduce happiness to ashes. 

“My self is aflame and my chest is burning. My heart 
is anxious and the tears are flowing from my eyes.” 

His embodied self tears from within and evokes flowing 
tears in his desolate eyes. 

til of f Syf 

“I don’t care for the burning nuptial bed and I don’t 
bother about the parched nuptial quilt. My same age 
friends have forsaken me.” 
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The nuptial bed bums and the nuptial quilt parch in 
absence of any response of his beloved. He has no value of 
his nuptial belongings since his friends have also forsaken 
him. 

“The ugly pointed thorns round my neck prick me. 

My garments and the red shawl have been torn into 
bits.” 

The jewellery around the neck seems ugly and pricks like 
pointed thorns. The beautiful dress has been torn into pieces. 

“There are many who have been swept away in waves 
and there are many who are wandering in the 
mountains in a wretched state. There are many who 
are roaming amidst plants, marshes and riverine 
growth.” 

The might of love has destroyed many a lovers and there 
are many who are on the verge of being destroyed. The 
intricacies of the path of love are opaque to ordinary 
consciousness. 

a>js £ 

“My days are ended and my thoughtfulness has 
fleeted. My beloved has pointedly stated my 
imperfections.” 

His ordinary understanding dwindles with the passage of 
time. His encounter with the perfect beloved mirrors his own 
imperfections. 

“Do keep hope and do not remain immersed in 
sorrows. It is essentially pride and not avoidance (on 
the part of your beloved).” 
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It gives him a new understanding about the behaviour of 
his beloved. He solaces himself by the idea that the beloved 
does not shun him on account of his imperfections but has 
his own majestic way of responding to love. 

“Farid! I am not experiencing happiness without my 
friend. All playful things have gone away.” 

How could he experience happiness without embracing 
his beloved? He distances himself from the whole world 
considering it as a child’s playful thing. 
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'j\g.jjy <£> l) } 


“Love has again intensified the fire, my master. My 
each and every vein has been the abode of suffering 
and passion, my master.” 

Love intensifies fire from within. His every vein becomes 
pyre of passion and suffering. 


“It has been proclaimed on the beat of the drum that 
my ultimate concern is the abode of my friend in the 
terrestrial world and in the hereafter, my master.” 

His ultimate concern is the universal tmth that the beloved 
dwells in his heart in this world and in the life hereafter. 


ay}) 

“My beloved has gone away. I set aflame my bedding 
and pillow. With whose support should I live, my 
master?” 

His beloved is his only support. He does not need outer 
supports. He transcends multiplicity to reach unity. 
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“There has remained nothing except the Essence 
manifest in Attributes. I am the canine of my beloved, 
my master.” 

There is nothing except ‘the One in multiple forms.’ It is 
the One in many. It is unity in diversity. There is no 
otherness. He is the canine of his beloved. He is loyal to him. 

“My self is in anguish and my body is in cramps. The 
parts of my body are untidy and my head is 
deformed. The afflictions are pouring in multitude, 
my master.” 

The higher magnitudes of afflictions in the path of love 
adversely affect his embodied self. 

[f Up/i ijjJbj} 

“Love is the life of my Spirit. Sorrow is my fellow 
and companion. The durable pains are intimate with 
me, my master.” 

He considers love as the Spirit of his life in spite of 
bearing pains and sufferings. He understands the intricacies 
of love, the adversities of the way, and the sacrifices he has to 
make for the sake of his beloved. Sorrows become his fellows 
and companions, and the durable pains his intimates. 
Shouldn’t the world envy the lover for having such fellows, 
companions and intimates? 
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“Farid! I am in a disgraceful state. My heart is highly 
distressed. 1 have been isolated by disunion, my 
master.” 

He experiences highly distressed states of his heart and the 
isolating affects of his disunion, which makes his condition so 
pathetic. All these deplorable states are so many positive signs 
in the path of love. These signs are indicative of the vast 
distance he as a lover has traversed on the straight but 
hazardous road to love. 

J)[yi>(“ 
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“My heart is engrossed within imagination. I cannot 
bear any differentiation.” 

‘Imagination (khayal) has the power to grasp God’s 
similarity (tashbih). 

His heart is engrossed within imagination. It is unified 
with the undifferentiated imaginal reality. 

“My imagination is an immanent union. It is 
perfection and not lunacy.” 

His imagination realises immanent union. It is not a 
psychic state but spiritual identity of knowledge and being. 

“I have openly witnessed the Supreme Principle in 
every nook and corner. The witnessing is so glaringly 
evident that I cannot disengage myself even for a 
moment.” 

He witnesses the Supreme Principle in the modes of its 
manifestations. The ‘transparency of the phenomenon’ 
becomes so absolute that he finds it impossible to disengage 
himself from this witnessing. 
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“The spatial turned spaceless. The sign turned 
without a sign. The names and customs of the ages 
have left me forlorn. My Allah! What should I call 
myself?” 

He experiences the imaginal reality of space becoming 
spaceless and the signs ceasing as pointers. The dimension of 
quantity tied to the ordinary spatio-temporal order undergoes 
qualitative transformation. The habitual mode of perceiving 
the physical and the social world deserts him. His self identity 
remains in a state of flux. 

j/'yuj: JL/' 

“There is neither openness nor hiddenness. There is 
neither speech nor a thought. My body has neither 
remained nor the life-impulse. How can I blame my 
sense and sensibility?” 

He sees neither openness nor hiddenness. He has no 
speech or thought. He sees neither his body nor life. His 
senses and sensibility are radically transformed. The Divine 
takes over the human medium and acts through it. 

') S ’■& 

“There is double reflection. ‘Fana’ (extinction) is 
‘baqa’ (subsistence) and ‘baqa’ (subsistence) is ‘fana’ 
(extinction). There is solely the ultimate, without any 
question of that and you (otherness)?” 

The states of ‘fana’ (annihilation) and the states of ‘baqa’ 
(subsistence) at different levels are relative and 
complementary to each other. There is invert reflection by 
virtue of which, ‘fana (annihilation) is ‘baqa’ (subsistence) and 
‘baqa’ (subsistence) is ‘fana’ (annihilation). The term ‘fana’ 
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(annihilation) and the term ‘baqa’ (subsistence) are derived 
from the Qur’an: ‘All that dwells on the earth is annihilated, 
and there subsists only the face of your Lord, the possessor 
of majesty and generosity’ (55:27). ‘Inasmuch as human 
beings are Not He, they are annihilated, but inasmuch as they 
are He, they subsist.. .Creaturely attributes have been 
annihilated and divine attributes subsist... But in tmth it is 
God who acts, since the servant has been utterly 
effaced.. .Annihilation always means annihilation from some 
specific mode of lower consciousness and simultaneous 
subsistence through a specific mode of higher consciousness. 
One kind of awareness is given up to be replaced by a higher 
kind. Annihilation, in other words, is validated through the 
subsistence that accompanies it. That which subsists is the 
Real’s self-disclosure, and that which is annihilated is the 
unreal—the limited self-awareness of the individual... 
Subsistence is your relationship with the Real.... But 
annihilation is your relationship with the engendered 
universe, since you say, “I have been annihilated from such 
and such.” Your relationship to the Real is higher. Hence 
subsistence is a higher relationship, since the two are inter¬ 
related states. None subsists in this path except him who is 
annihilated, and none is annihilated except him who subsists. 
The one described by annihilation will always be in the state 
of subsistence and the one described by subsistence will 
always be in the state of annihilation.’ There is solely the self¬ 
disclosure of the Reality without any trace of otherness. 

’[ (f 

“There are percussions and spiritual impositions at 
times and at times there are drives and antinomian 
utterances. There are so many types of pratding 
leading to meaningless discourse.” 

He undergoes percussions, pressures and drives in a state 
of spiritual drunkenness. He overflows with antinomian 
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utterances, prattling and meaningless speech. His modes of 
communication cannot be understood at the plane of psyche. 
He has no psychic control over any of these things 
originating from the spiritual source. His self dwindles in the 
wake of spiritual experience. 

(jjbU’ <£. 

“Farid! Lust has been uprooted. I have become 
incapacitated as a straw. You should be quiet for 
there will be tumult in determining, who absolutely 
merits or who does not merit.” 

Lust has been completely uprooted with the withering of 
his self. His gnosis has made him absolutely incapacitated as a 
straw. He no more remains doer of his actions. He prefers to 
keep quiet in order to avoid tumult in determining as to 
whose actions are totally perpetrated by the Divine and 
whose actions are by dint of his self. 
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<L~ cf 1 



“I have been reduced to a straw by sufferings and 
afflictions, my master. Now, undoubtedly death is a 
boon for me, my master.” 

The sufferings and afflictions undergone by her adversely 
affect her embodied being to the extent that she considers 
death as a boon. 


“My Punnal went to Ketch. I got no news of his 
return. I kept waiting for him, my master.” 

She suffers the transcendence of her beloved. She does 
not receive any indication of the moment of his immanence. 
She awaits her beloved. 

j/ (f U-4 y (J ')&■ u ilX 

“I sacrifice my detestable sleepiness. I am the inept 
one with countless worries and captivations 
distressing my heart, my master.” 

Sassi detests her sleep during which Punnal went to Ketch. 
Her resolve to sacrifice sleep symbolises determination to 
overcome forgetfulness of God even that of a moment and 
to constantly remain in the state of wakefulness. Her heart is 
distressed by the devastating affects of separation from her beloved. 

Ljt Lx 
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“Many stringent difficulties and adversities have 
befallen me. Who can erase the writings on the 
forehead of the slave maid, my master?” 

The difficulties and adversities faced by her in the path of 
love are primordial. 

“The sufferings and pains hurt me. They cause 
hundreds of pinches and countless bites on my 
embodied self, my master.” 

Her embodied self is ravished by pains and sufferings. 

if u <_/l f if u 

“All my nuptial fortunes have vanished. My friend 
has erased me from his heart (forsaken me). It is the 
truth, my master. It is the truth, my master.” 

She becomes so cowed down by the pressures of love that 
she comes to believe that the possibility of union has ended 
since her beloved has forsaken her. 

“Farid! Disunion has ravished me. The inward 
passion has burnt me. My heart catches fire by 
rubbing, my master.” 

He is ravished by disunion. The inward passion burns him. 
His heart catches fire in being mbbed by desires and longings 
of his beloved. 
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jy yfi/ii 

UY i •S»u\j£u$»j&j 

“The sufferings are great adversaries of peace. There 
are a number of acute and continuous pains in my 
bodily joints. The bloody tears are flowing heavily 
from my eyes. My nose is oozing blood and is 
bleeding profusely.” 

The intensity of sufferings reaches a height where even 
peace becomes her adversary. 

OY d)')£') JY J? 

JY w/i JY Jj^k d*>\£))£)) 

“I am beseeching by rotting in suffering. I heave great 
sighs in encountering sufferings. The burning flame 
of sufferings is emitting smoke with a steady pace. All 
my efforts have dwindled into insignificance.” 

Her efforts do not fructify in giving her peace, which is 
only possible by uniting with her beloved. The principle of 
effort, so sacrosanct in religiosity, is not of much efficacy in 
the spiritual realm. The decisive factor is the Grace of God. 

’eX?jf)JrS ‘y.l'bsfi/ 

C V c c ** y 

JY £ if y 

“My deformed head is covered with a coat of dust. 

There is dust on my face and my chest is wounded. 

The daughter of Choochak has been reduced to a 
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maid servant. My dwellings are hapless and my heart 
is deserted.” 

She gradually becomes devoid of being and having. Heer, 
bom and nurtured in royal environment, is forcibly married 
and reduced to a maid-servant. She forsakes everything for 
her beloved, Ranjha. 

“All people are ridiculing me. My heart has been 
pierced in a novel way. Love has afflicted great prick. 
Numberless arrows of pain have targeted me.” 

He has to repeatedly encounter ridicule, which makes him 
suffer a lot. He loses his social standing. His social 
consciousness becomes so traumatic. It is his absolute 
commitment with the beloved that provides him courage to 
stand against these onslaughts. He transcends his social self 
to the realm of the solitary, which is so vital in the path of 
love. Doesn’t God turn evil into goodness? 

“The moves of my rebellious heart have overturned. 

My beloved has not nurtured love. My heart cries 
with great wailing.” 

A heart full of love is beyond the control of reason. It 
rebels against the normal notion of loving someone who 
reciprocates love. His move to keep on loving the beloved 
without his loving response is upturned. He wails while crying 
but of no avail. 

ij) Jt J^ijf 

Oxf- u 1 ujd'*" (jJuJjijjjy. Jj 
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“I am not alone in realising this tradition. Farid! 

There are countless others who are immersed in this 
way. It is heart that drowns and it is heart that makes 
coundess beautiful ‘Sassis’ and ‘Heers’ turn into the 
wretches of the earth.” 

He is not the only one in realising the tradition of love. It 
has been realised by many lovers deeply immersed in love. 
Many lovers like ‘Sassis’ have drowned and many others like 
‘Heers’ have become the wretches of the earth. The lover 
realises that he has to remain sincere to love without taking 
into account the consequences thereof including the 
behaviour of his beloved. He has to remain in love in all types 
of easy or stringent circumstances Love is unconditional. It is 
not hypothetical. It can be understood, in a certain sense, as 
‘a categorical imperative’. The absoluteness of love requires 
absolute commitment. 



379 


Kafi-106 


“Sufferings have been fallen to my lot. Joys have 
remained unappealing to me.” 

Her perception of joy keeps on changing in the state of 
suffering. She realises at a certain stage the elusive nature of 
joy and remains content with her deplorable state. 

j\f jy J u jxs.jS 

“The moonlit nights are the gifts of love. My friends 
have gone to play.” 

The enlightened moments of contemplation are realisable 
in spiritual company. 

“There is a rainy season with a heavy downpour. My 
friends are going together for bathing.” 

Heavenly blessings, in the ambience of love, purify 
human souls. 

uy \). _ 

“He renounced me and did not take me with him. O’ 
my adversary! Do not hold my arms.” 

Heer feels herself renounced by Ranjha. But she still loves 
him from the core of her heart. How could she give in to the 
adversary bent upon winning her to his side? Rival is a 
displaced lover who does not understands the free nature of 
love. He tries to possess his ‘beloved’ as an object and 
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becomes possessed instead? How comic is the fate of the 
psychic lover? 

Ijl' 

“My Ranjhan friend! You are my custodian ever since 
the primordial day.” 

Love is essentially primordial. It is symbolically manifest in 
the forms of lovers and beloveds. Heer’s primordial 
commitment of love with Ranjha is expressed in terms of 
symbolism. 

“All the regal status of my house has been fallen in 
oblivion. My same age friends have gone away.” 

She sacrifices her being and having for the sake of her 
beloved. 

“I discarded my blood-relationships, in-laws and kith 
and kin. I have come to absolutely belong to you 
(completely subjected myself to you).” 

She transcends her primary and secondary ties and gives 
herself completely in the hands of her beloved. 

“My friends and intimate companions are enjoying in 
the city. I am wandering in the riverine growth.” 

Her inner self stranded in psychic entrails intensify her 
sufferings and even more, while seeing her friends and 
companions realise happy union. 

“Love has infested Farid with the robe of honour. 

His face and head have been soiled with dust.” 
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Love infests him with a robe of honour, which 
‘dishonours’ him in the social world. But doesn’t the beauty 
of love shine forth in his plight? 
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ijxf d£ £ r^J £j) 

“The days of separation are passing with great 
suffering. My miserable eyes are pouring tears of 
blood.” 

She only gets peace in union with his beloved. The days of 
separation are the days of suffering. 

cf ;<L- f^ 

“My companion Punnal has gone far away. My head 
is aching with terrible severity. My body has been 
crushed and my heart is sad. I pray that my friend 
dwells near me.” 

She is weighed down by the transcendence of her beloved. 
She prays for the Grace of God to realise union. 

J/ti _ 

“My sweet beloved! You have made me wretched. 

What happened to your commitments? 1 am eager to 
see with whom you are staying. The great fire of pain 
is burning in my heart.” 

It is habitual with the lover to remind his beloved of the 
great commitments of love that he made, which have not 
been corroborated by his subsequent behaviour. He becomes 
miserable in assuming that his beloved has become oblivious 
of him due to engagement with someone else. It is a residue 
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of psychic love, which often creeps into the spiritual one 
although there is an isthmus between the two. The psychic 
love is highly possessive, which strives unsuccessfully to 
possess the beloved as an object of Iris desire. Freedom 
cannot be possessed. One’s attempt to possess the other ends 
up in becoming possessed, instead. It frequently borders on 
lunacy. It is cosmically retributive to possess the freedom of a 
person. The divine cannot be possessed as an object. It 
belongs to the whole creation. It belongs to every one. It is 
never oblivious of any one. It does not care the one at the 
cost of the other. It responds to each one, according to the 
respective degree of preparedness, in simultaneity. There are 
no rivals in divine love. Love has no scarcity. The beloved 
overflows with love. 

£'f*' 

“My heart is aflame and there is burning in my chest. 

My self is suffering and my life is rotting. My flesh 
and bones are on fire and each and every pore of my 
body is on frying. My painful eyes are longing for his 
vision.” 

The insatiable quest of union can ravish his embodied self 
but cannot deter it from love. How graceful are the eyes that 
become painful in longing for vision of his beloved. 

L * ♦ C 

“I have no loving friend or anyone to share my 
sorrows. There is absolute desolation all around. The 
cries of sorrowfulness are emitting all the times. It is 
so difficult for me to bear these days and nights.” 

One can share the whole world but one cannot share his 
sufferings. It is the uniqueness of his meaningful sufferings 
that they cannot be shared. The attempt at sharing 
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metamorphoses these as meaningless. There is no one to 
share the lover’s cross of love. He has to carry it himself. 

“How should I live without witnessing my beloved? I 
am bearing sufferings, while wandering in desolations 
and forests that are full of bears, and plenty of giants, 
monkeys, demons, evil spirits and fiery creatures.” 

His inner attempt to witness his beloved is thwarted by the 
negative forces of his psyche. It is his struggle against these 
psychic forces, which gives him spiritual strength to continue 
in the path of love. 

J h(JV '—£/) L 

“Syed, Farid, Sassi and others went in the tracks of 
the beloved. They either realised union or they died 
wretchedly. They went away along with their 
sufferings.” 

Many lovers, belonging to different traditions, went in the 
tracks of the beloved with great sufferings. There were those 
who realised union in their lives while others died in states of 
wretchedness. The lucky ones united with their beloveds but 
the unfortunates ones died in the way. They all were 
inherently dignified as travellers in the path of love. They 
attained immortality but stopped short of attaining unison 
with their beloveds. It is only the beloved who knows the 
mystery of union. 
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ufi_UL>4-j 


“Love-suffering bestows countless sufferings. It leads 
to head injuries and neck breaking.” 

The violent sufferings crush her embodied self. 

J)(Jjj ^ If U~ 

“I was under the impression that my beloved friend 
Punnal will remain with me and will not go back to 
Ketch. Now, I am undergoing cyclic fits at each and 
every moment. The tears are flowing profusely from 
my eyes.” 

She tends to take the immanence of her beloved as final. 
It is only when she is veiled from immanence that she comes 
to know about the reality of transcendence. Her cognition of 
love expands in breadth and becomes deeper. She becomes 
completely unnerved in discovering this fundamental aspect 
of the Real. 

jf i_l/" if* 

“My nuptial bed has become empty and flowers have 
turned into thorns. My necklace has broken into 
pieces and my neck ornaments have become snaky. 

My life is full of hardships. My hapless heart is 
undergoing great sufferings.” 
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The meaning of things becomes radically changed in the 
state of suffering. All those things, which seemed attractive, 
become repulsive. The ordinary meaning of things gives way 
to existential meanings. Tilings remain but their meanings 
change with the change of consciousness. Consciousness, in a 
certain sense, takes primacy over things. Isn’t man free and 
thereby responsible in interpreting the contents of his 
consciousness? 

“Love is hard and it is sickness-unto-death. There are 
sufferings, pains and lamentations. I have crushed 
and licked bitter forms of medicine but it is absolutely 
of no avail except union with my beloved.” 

The sickness of love takes its toll on her. No medicinal 
measures can cure it without union. 

\Ji LJj/ 

“There are wild boars, monkeys, black faced monkeys 
with long tails and the like along with hordes of 
rhinoceros wolves and demons. There are dangerous 
places in the deadly desert. There are noises of rusting 
leaves and the noisy cries of the animals.” 

The psychic forces in the desert of the psyche offer 
resistance to her on the spiritual path of love. They ultimately 
prove to be the testing ground of love. She gains strength in 
the act of encountering these negative forces. She transcends 
the psychic realm to reach the spiritual one. They become the 
milestones of the way. 

iJi 1 .J\ 
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“The earrings and nose jewellery are not a penny’s 
worth. The inept one has undergone many hard 
afflictions. There are innumerable burning thorns that 
are pricking my feet. There is burning sand and above 
that mark on my feet (due to burning in hot 
environ).” 

Her perception changes in the state of suffering. The 
worth of precious things is ultimately determined by her 
consciousness, which does not give a penny’s worth to 
worldliness. Love excels in giving existential meaning to 
things. It establishes existential objectivity. 

“I am spending my life in mountainous terrains. I am 
being nursed by man eaters and witches. The bears 
and giants are taking care of me. Farid! I am 
encountering uneven patches of land, day and night.” 

Sarcasm notwithstanding, he strives against turbulent 
psychic forces in order to reach the realm of spirituality. 
These dark forces like opposing winds help him in soaring 
higher. They, in a certain sense, become his allies. 
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UY Uj^ d*UY U ? 1 U^Y^Y^ 

“My beloved! I am greatly desirous of you. I have 
immense longing and enormous fondness to be with 
you. 1 heave numberless cold sighs in an exhausted 
state. The sparks of love are enkindling increasingly.” 

He expresses his love and communicates with his 
omnipresent beloved. He narrates the nature of his love and 
the ensuing suffering he undergoes. 

JY l#L 

“My heart has been grabbed by the shepherd of the 
herd. I remain in constant sorrowfulness. My body is 
ravished and my chest is wounded. My head is muddy 
and a heavy coat of (dung) dust has setded on my 
face.” 

He recounts the moments of his falling in love and the 
hardships he encounters in the way. 

UY U^ UY —i A ( 

“I am undergoing great suffering and malaise. My 
unruly heart craves for union. I am the inept one 
bearing so many ordeals. I am beseeching 
increasingly, while crying (to meet my beloved).” 
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She narrates her plight in encountering her unruly heart, 
which settles for nothing short of union. 

u* uf fuyl-ji tfAAifMj 

“My beloved Punnal looted my heart. He retraced his 
steps after ravishing my heart. I have become tired in 
a fruidess search and fully exhausted myself 
wandering in great wilderness.” 

She does not understand the moves of her mysterious 
beloved, who made her fall in love and then just left her in 
wilderness. Doesn’t she consider herself as a goat, which has 
been butchered and just left there without being skinned and 
chopped? 

[j* , [j* 
us- & 

“My heart became fond of you. I left the nuptial bed 
and followed the way to the desert. I went alone in 
wilderness in a search of you without any help. 1 
discarded numerous supports and ways.” 

She recounts her sincere voyage of love or fondness when 
she left the comfort zone and heeded towards the perilous 
zones without seeking any help or banking upon any support 
or assistance. The way of love has to be traversed in 
solitariness, which implies freedom from psychic and social 
aid or assistance in order to strengthen her. 

“Farid! My entire life passed away, at last. I got no 
news regarding the whereabouts of my beloved. I 
searched for him in thick forests, land and sea. 1 
remained waiting for him at so many entry points.” 
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His whole life has been spent in finding his transcendent 
beloved in every nook and corner without any result. It is the 
mystery of the Being itself that it may not reveal itself to an 
individual, community or an aeon. The basic vocation of Man 
is the search of transcendence with all that it implies. His 
search of the transcendent beloved in the tracks of 
immanence is one of the greatest mysteries in the tradition of 
love. 
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“Krishan harps on the flute of love in my ears, day 
and night and in the hours of morning and evening.” 

The beloved continually harps the tune of love in her ears. 

“Ranjhan harps on the perfect primordial divine flute 
by grace. It reflects the mode of unity.” 

The beloved harps the primordial divine flute by his grace. 
It reflects unity in diversity. 



“The illusion of duality has vanished. It has led to the 
establishment of the truthful tradition. The ‘sein’ 

(Bilal’s pronunciation in the call to ritual prayer) of 
Bilal is undoubtedly ‘sheen’ (the exact pronunciation 
in the call to ritual prayer).” 

The illusion of duality vanishes by listening to the tune of 
unity. It establishes the truthful tradition of Oneness. Bilal’s 
call to ritual prayer in testifying that there is no reality except 
the Reality and Muhammad is the manifestation of the Reality 
is the whole tmth. His manner of pronouncing an Arabic 
alphabet ‘sheen’ as ‘sein’ essentially makes no difference. His 
proverbial love of God and his Prophet takes precedence 
over any linguistic imperfection or mispronunciation as in the 
instant case. The universal language of love rises higher than 
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‘the words, their pronunciation and the methods of 
combining them used and understood by a community’. 
Religiosity finds it difficult to understand the Prophet’s 
sanctifying Bilal’s call to ritual prayer five times a day in spite 
of mispronunciation of an alphabet pertaining to witnessing 
or testifying. The difficulty arises because religiosity merely 
concentrates on outwardness and often at the cost of 
inwardness. It sees the form and is oblivious of the spirit 
beneath the form. The dimension of spirituality essentially 
concentrates on inwardness. However, it finds no 
contradiction between inwardness and outwardness. But if it 
has to choose between inwardness and outwardness in a 
situation, it will readily choose inwardness. The kernel, at 
times, takes precedence over the cmst. 

C 0^ 

“The one, who is verifier of truth with certainty, 
subjects his Satanic impulses to the will of God. The 
principle of unity is manifest in all diversities.” 

The one, who verifies truth with absolute certainty, 
succeeds in invoking obedience from his satanic impulses. It 
is symbolised as Satan being faithful to him. The sincere ones 
have authority over Satan and not the other way round. 
Didn’t Satan say that he had no authority over the sincere 
ones? The tradition of unity gets strengthened by embracing 
different shades of rightness. 

“Their heart is free from otherness and animosity. 

Their word and deed are truly universal and 
beneficial. They live in the world of absolute 
certainty.” 
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The heart of these gnostics is free from otherness and 
thereby from animosity. Their word and deed is universal and 
beneficial for the whole creation. They do not live in the 
night of ignorance but live in the light of certainty. 

“My being and having is reduced to ontological 
nothingness since the primordial day to the Day of 
Resurrection, by virtue of the priceless company of 
F akhr-ud-Din. ’ ’ 

He values the invaluable company of his spiritual master. 
It is his blessings that have given him the ontological 
consciousness of his nothingness from the first to the last, 
that is from the primordial day to the day of resurrection. 

Jr 

“The forms of oppression and ignorance have 
distanced themselves from me. Justice and equity 
have taken roots, instead. Fulfilment has dawned 
upon me and fickleness has disappeared.” 

He is free of oppression and ignorance. He practices 
justice and equity. He achieves fulfilment without any 
fickleness. 

“Discard Satanic viciousness. My heart! Learn the 
lesson of Idris (Prophet). Realise the heritage of 
Faran and Sina.” 

One has to discard falsehood and learn the lessons of 
truth practised by the Prophet Idris, who was placed at a 
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higher station. One has to inherit Musa’s tradition of justice 
(Sina) and Muhammad’s tradition of love (Faran). Justice has 
to be rendered with love. 

“Farid! I found my friend within the depths of my 
being. I offer infinite praises and immense gratitude. 
Disquietude has been replaced by consolation.” 

He offers infinite praises and immense gratitude to God, 
who blessed him with His vision in the inmost chambers of 
his being. The state of Iris disquietude gave way to fulfilment. 
Identity of knowledge and being gave him the sense of 
wholeness. Metaphysical realisation granted him absolute 
certitude. Religiosity cannot attain these supernal heights, 
which are only possible by virtue of spirituality. 
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“I spend my day and night in the state of suffering. 

My joys have slipped away and I am just nurturing 
sorrows.” 

She does not merely miss joy but has to encounter 
sufferings and sorrows for the sake of her beloved. 

“My friend Punnal went to the city of Ketch. I should 
become traveller of the deserts (rohi and thal) and 
desolations. Why should I return home without 
shelter and let my life rot in suffering?” 

The transcendence of the beloved poses a great threat to 
her normal life. She prefers wilderness against the comforts 
of her home. She refuses to take any shelter except that of 
her beloved. Her beloved is her absolute concern. She is not 
concerned about anything else. 

(JUIf yf 

“My friends inflict double afflictions. They are 
vicious, irrational and impure of hearts. All the 
courtyards and the mansions are desolate and 
deserted. My head is aching and my self is burning.” 

She starts distancing himself from her friends. Her friends 
being placed at a lower pedestal do not appreciate the 
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commitments of her higher consciousness. She essentially 
finds faults with them since they do not support her vocation 
of love. The courtyards and mansions are there but they seem 
desolated and deserted in her eyes. Her uniqueness lies in her 
existential perception. The objectivity of a thing remains but 
its meaning undergoes change by the perceiving 
consciousness. Her embodied self burns incessantly that adds 
fuel to the fire. 

“My love of the beloved is on the increase each day. 

My kith and kin have dwindled into insignificance. I 
have discarded my brothers, sisters and my mother. 

My beloved! I am just waiting for you.” 

She increasingly loves her beloved in spite of so many 
contradictions. She becomes oblivious of her primary 
relationships. Her close relatives become distant. She frees 
herself of all distractions in order to fully concentrate on her 
beloved. 

ijl) l<£_r' JiyiJv^jf (Jiyi^vL 

iJliljtnjiJlj'cf} 

“I do not find my friend and I keep groaning. I set 
the nuptial bed and colourful ‘dopatta’ to fire in order 
to intensify the flames. I mourn and cry and take the 
woods by storm. My wailing tears asunder the 
mountains.” 

The search of the transcendent beloved increases the 
magnitude of her suffering. One could imagine her state, in 
the situation of separation, in setting aflame the nuptial bed 
and colourful dopatta that symbolise union. 
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“The injury has been perfectly struck within me. I am 
engulfed in multiple severe cruelties. I have been 
stranded alone in the difficult mountainous terrains. 

My beloved has not cared for me.” 

The beloved has perfectly struck her being by leaving her 
alone without nursing her grievous open wounds. A ‘kind- 
hearted’ beloved could not do the job so perfectly. 

(jUUi 

“Farid! My friend does not bother about me. I am 
bearing burnings, pains and coundess afflictions. I 
spend my night by shedding tears of blood. I pass my 
day by bearing sufferings.” 

He is constandy gripped with the idea of his beloved’s 
transcendence? He suffers to know that his beloved does not 
bother about him even in states of acute pains and sufferings. 
Isn’t it the Mercy of Allah and His Infinite Wisdom to 
increase the intensity of labour pangs for perfect rebirth? 
There is no ‘sizerin’ (scissoring) in love. 
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Uljjlfc/'—/. jtiy 

“I am shedding tears of blood and dyeing my nuptial 
dress. I am realising the ritual of awful love.” 

To dye one’s wedding dress with tears of blood in order to 
realise the ritual of awful love signifies the heightened 
suffering undergone by her in separation from her beloved. 

“All my same age friends have found good fortune. 

They have found their wedlock by placing their heads 
on the leg joints of their husbands (symbolizing 
intimacy). I am the miserable one, who is undergoing 
misfortunes for nothing. I am carrying the burden of 
sufferings.” 

She envies good fortune of her friends who have realised 
union. She suffers in her being in a state of misfortune. She 
does not feel jealous (a negative psychic emotion), but 
experiences a positive sentiment of envy in seeing her friends 
succeed in the path of love. Although, she feels sorry at her 
plight as compared to them but beneath her pensive mood 
there is an inspiration or hope of union. 

4 /(// ijcf 

“The rouge and line of a collyrium are looking good 
at times. The set of bangles and make up is pleasing 
at times. The exquisiteness is manifest in the sound of 
anklets at times. I am the one who is exhibiting ugly 
forms (as compared to my friends).” 
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She envies her triumphant friends who are blooming with 
beauty as compared to her ugly forms. 

“There is flowering of animated youth at times. There 
are plenty of collective joys at times. My friends are 
folding their arms beneath the heads of their beloveds 
at times. I am the one who is crying and is in sorrow.” 

She visualises the matchless fruits of realisation borne by 
her friends in contrast to her who is stranded on the way. 

4j 

“My age group friends are wearing nose ornaments 
that are so beautiful. They are fondly enjoying 
mattresses and nuptial quilts. I am spiridess and 
meant for ugly affliction. I wander (crying) hither and 
thither, while covering my face.” 

She keeps on envying her beautifully ornamented friends 
having joys of union. She is spiritlessly afflicted, on the other 
hand, with hideous afflictions and crying while wandering 
here and there. She may be spiritless at times but the 
comparison with her friends does reflect spirit of love. It 
ushers in a healthy spirit of competitiveness. 

(jnyimljT cf? (jv (jL>ybp>/ri, Z—y 

“Farid! I am unappealing to my lovely friend. I set to 
flames my wedding dress and the colourful nuptial 
bed. I spend my night in restlessness. I wet the corner 
of my ‘dopatta’ (head covering), while crying.” 

He feels that he is not attractive to his friend. He sets to 
commit all his finer sentiments to flames. He cries and feels 
restless in ‘the dark night of the soul.’ 
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“I will spend my life by shedding tears of blood. I will 
take these marks to the grave.” 

She at times feels that her sufferings will never end during 
the span of her life. 

(Jdf 

t — ji/tL- cMt ifi 

“The arrow has pierced my self. The blood is oozing 
out from my eyes. I am the miserable one, who is a 
victim of sufferings. How shall I share my life with 
someone?” 

She considers her life of suffering as a pawn in the hands 
of her beloved. She cannot share her inwardness with anyone 
else. 

d&jruJM 

“The pains do not let me live here. The tears are 
flowing from my eyes and my nose is bleeding. The 
sufferings are flocking me, day and night. I shall go 
and populate the city of death.” 

She wishes to die in order to get rid of her pains and 
sufferings. 


MtffrLf-r'f 
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“The henna of my marriage rite has faded out. The 
nuptial bed of flowers has become thorny. My 
misfortune keeps me in hardships. I am the miserable 
one having no knowledge about my future.” 

Her plight increases with her decreasing awareness of 
future. She has no knowledge as to what the future has store 
for her. She does not know where to go. She finds no ‘door 
in the wall.’ She subsequently learns that she has not to carve 
a door but has to wait for the door to open. And she 
ultimately learns that there was neither a wall nor a door. It 
was all openness. 

L\> Jr. 

Ob? Ad*' 

“The times of playfulness have fleeted. I discard the 
flower carved pillows and bedding. I will break my 
necklace, neck ornaments, colour thread around my 
wrist (symbolising marital bond). I will break my set 
of bangles and commit these to flames.” 

She interprets her past and future, while being stranded in 
the present. The glorious past in which, she had vision of her 
beloved remains no more inspiring. The very things 
connected with her union become instmments of torment. 
She cannot change her past but goes on changing its meaning 
in reference to her present project. Past is fixed but its 
contours are ever changing. Man, in a certain sense, is 
responsible for his past by virtue of freely interpreting it. 
Love is purely an act of free choice. There are no 
compulsions in love. The creeping of any compulsion 
correspondingly leads to ending of love. 

U kr' >/&< b> 

“My bones have been burnt by the searing sighs. My 
body has been rotten by my cold sighs. I will follow 
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the way of my friend. Farid! I shall go to Ketch and 
spent my life over there.” 

He has ravishing affects on his embodied self but still he is 
not cowed down by the vicissitudes of love. He resolves to 
follow the road of searching his friend till he triumphs in 
uniting with him forever. His resolve keeps him alive in the 
midst of deadness. 
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“I cry, day and night. My Punnal! Come and embrace 
me. I wish my prayers to be granted.” 

She constantly prays for the Divine Grace in order to get 
united with her beloved. 

ttflf Jlvfl 

“My beloved friend did not return. The places and 
dwellings have become deserted.” 

The places and the dwellings become deserted in the 
absence of her beloved. 

L 

“The paths of deadly desert are full of sufferings. 

There are hundreds and thousands of demons 
(calamities).” 

The path of love is a deadly desert replete with sufferings. 
The unleashing of psychic forces play havoc with her. They 
oppose her from turning spiritual. 

“I have no shelter except that of my sweet beloved. 

There is no other option available to me.” 

She finds no shelter except in her beloved. 
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“I am your slave and you are my master ever since the 
primordial day both in the terrestrial world and in the 
hereafter.” 

The primordial commitment of love symbolised in the 
forms of master and the slave embraces both the worlds. 

Jj L jJsjJjjjgOIjis 

“I will put to fire my suiting, jewellery and apparel 
along with my forehead and nose ornaments and 
bracelets.” 

She desperately desires to burn all her ornaments and 
adornments. They become torturous in reminding her of the 
happy days spend with her beloved. They cease to have any 
meaning in her search of transcendence. 

i^j J>. (jC 

“I have sold my life for a nominal amount in the 
hands of the deceiver of Ketch.” 

She feels that she has been deceived in bartering her life 
for such a paltry price in the hands of her beloved. Isn’t a 
smile of the beloved worth more than the whole treasures of 
the world? 

“My life has been spent in shooing the ravens. I am 
tired of constandy watching the gateways (to my 
beloved).” 

She spends her life in shooing ravens (omen of friend’s 
return) but to no avail. She gets exhausted by constantly 
watching the entry points of her beloved’s return. A strong 
person takes more time to exhaust and gets more exhausted 
in return. Isn’t the exhausted one who finds the One? 
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“I heave countless sighs by recalling the moments of 
union with my beloved.” 

The blissful moments of joyful union with her beloved 
torments her. 

“My heart contracted love with my beloved ever since 
the primordial day.” 

The heart contracted love ever since the pre-eternal 
covenant. It is the primordial possibility, which is realised in 
the human medium. 

li^H 

“O Lively one! Do come in the courtyard of Farid by 
making prideful and stylish moves.” 

He anxiously awaits his lively beloved to unveil himself 
within the infinite depths of Inis being in prideful and stylish 
moves. 
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“The rains have set out in the desert. My beloved! 
Hasten to turn the reins of the camel back.” 


Human self symbolised as desert is impregnated with 
infinite possibilities. The gradual deepening of human 
consciousness correspondingly opens up the hidden treasure 
hidden beneath its ordinary layers. It is symbolised as rain 
setting in the desert. The lover calls his beloved to quickly 
unveil himself within the desert of his being. The nearing 
moments of unveiling are so testing for the lover. 





“The lightning flashes are spreading colours. It is 
raining heavily.” 

Heavy rain with flashes of lightning brings shine in his 
eyes. 

UblT^l 


“All these are omens of union. My beloved! Do come 
to meet your friends.” 

The omens of union signify meeting with his friend. 






“The threading patterns of rain are visible in the thick 
and black clouds.” 

The thick and black clouds of separation have given way 
to the threading patterns of rain of union. 
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“The clouds are singing songs of love in an act of 
thundering.” 

The thundering of clouds are the songs of love. 

“Rain is pouring on deadly desert, plants and barren 
places.” 

The spiritual opening is resurrecting inner deadness. 

JU ijy^ d^ 

“There are flowers, orchards and springs for the sake 
of the miserable Marwi.” 

The miseries of the lover Marwi have borne flowers, 
orchards and springs of love. 

“There are flowers, orchards and springs for the sake 
of my sweet beloved.” 

The beloved is manifesting in full bloom. 

“Life is bearing hardships, afflictions and tribulations 
and all forms of ravishing.” 

Life is bed of thorns without his beloved. 

“I pray that I rear the herd in lowly places and sand 
dunes in your company.” 

He prays for a life of action in full contemplation of his 
beloved. 
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“I am the damned one, who has no one except foes 
in hundreds and thousands.” 

He considers himself damned due to psychic and inimical 
forces working against him. 

{Jb 

“There are multiple censures, sarcasms, complaints 
and objections against me.” 

He faces inner and outer hostility just for the sake of his 
beloved. 


“I wake up from my sleep in tears. I narrate countless 
nightmares.” 

He wakes up from his disturbed sleep and narrates his 
countless nightmares. 

“My friends laugh at me, while hearing (my 
narrations). They unjusdy develop animosity with 
me.” 

His friends laugh at hearing his dream-interpretations. 
They do not understand him and develop animosity with him, 
instead. 


JIj>j t* Ay 

“The sand dunes and low lying areas are flooded. 

The ponds are full of water.” 

The heavy rainfall floods the desert and fills the ponds. 
The receptacles become recipients of divine blessings in 
proportion to their inner reach. 
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“The shepherds are rearing herds. They are harping 
on love tunes with priding.” 

The lovers are realising their beloveds within the infinite 
depths of their selves. 

“I am seeing towards the south west. I am crying, 
while awaiting my beloved.” 

He sees towards the direction of the incoming clouds 
(entry point of his beloved) waiting and crying. 

“My friend seems so far away. 1 am shooing the 
ravens.” 

He is shooing ravens as an omen to bring his distant 
friend in his lap. 

(Jbl— ft 

“There are muddy brownish clouds, fast blowing 
winds with rain and drizzling.” 

The ambience of unveiling is symbolised in the 
atmospheric changes. 

“The desert plants, trees and shrubs are blooming.” 
Heavenly blessings resurrect the dead. 

“The soothing gusts of eastern wind and the cold 
drizzle of the clouds are very pleasing.” 

He is pleased with the incoming messages of union. 
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“The nightingales, cuckoos and crested cuckoos are 
singing with anguish of love.” 

The birds sing with anguish of love in calling their mates. 
How could one’s mate be called otherwise? 

“My charming Arab beloved! Do come and take care 
of me.” 

Love of God and His Prophet is the fountainhead of 
Islamic spirituality. Religiosity denies a direct contact with 
God (mar’ifa) and a direct contact with the Prophet (haduri). 
It fails to appreciate that spirituality is not merely a dimension 
of religion but is its essentiality. The negation of spirituality is 
the negation of the quintessence of religion. It leads to 
deadness of religion. A spiritual contact with God and his 
Prophet is exceedingly imperative for the resurrection of 
religious life. The Sufi tradition of Islam has envisaged the 
possibility of experiencing God and His Prophet. Religiosity 
shows religious respect to the Prophet but falls short of 
paying spiritual reverence to him. It does not understand the 
spiritual aspect of prophecy or the ‘Substance of the Prophet.’ 
The lover expresses his love of the Prophet. He beseeches his 
beautiful and charming Arabian Prophet to come and take 
care of him. The coming of the Prophet and his taking care 
of the lover is all by the power and leave of God. The 
Prophet has been vested with powers from God and he acts 
accordingly. The Reality has inherent powers and all other 
powers are derivative of its power. Allah is Power itself (Al- 
Qawi, Al-Aziz, Al-Matin) manifest in all forms of power. 
There is no power sharing since all power belongs to God. It 
is equally applicable to all His Names or Attributes (Asma al 
Husna). Traditionally speaking, it is God, in His Attribute of 
Power, who manifests in different mediums according to 
their respective capacity or receptivity. The presence of the 
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Prophet is essentially the Presence of the Divine in the 
medium of Muhammad. He understands this metaphysical 
truth. He requests the Prophet to take care of him so that he 
triumphs in uniting with his beloved. 

“Farid is drowned in sufferings, without you.” 

He implores the Prophet to bless him with his vision and 
presence (the Muhammadan Station); otherwise he will 
remain drowned in sufferings without him. 
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“I have spent my entire life with him, my master. 

Now, my beloved Punnal has gone away packing his 
tents, my master.” 

She after enjoying her life with her immanent beloved is at 
a loss to understand his transcendence. 

“There is no news of my dear beloved. There is no 
way to reach him. There is no river bank (so that I 
could search him across the waters) or temporary 
habitation to be seen (where I could find him), my 
master.” 

She has no means to reach her transcendent beloved. Her 
search for transcendence does not even find a starting point. 

“The vast paths of the deadly desert, the mountains 
and difficult passes make it impossible even for my 
voice to reach him, my master.” 

The paths of love are so intricate that she finds it 
impossible even to communicate with her beloved. 

Z_t JI {fjr.)l 
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“The unintelligible paths are strenuous. There are 
shrieks of bears and rhinoceroses. All my hope and 
support has gone away, my master.” 

It is so strenuous to traverse these unintelligible paths. The 
psychosocial forces instil fear and dread. She finds no one to 
bank upon. She loses all hope of union. 

“The monkeys and giants are there on the arduous 
passes. There are cavities, quagmires, uneven patches 
of land and ditches at each and every step, my 
master.” 

The psychosocial forces obstruct the spiritual journey of 
the self to the Self. The paths are so hazardous that she faces 
the possibility of fall at every step. A single fall from one’s 
‘ideal human nature’ is so spiritually ruinous. 

[JX' 2— l 

“Pain is vexing Farid. It is burning and grilling me. It 
is crushing my flesh and bones, my master.” 

He is vexed with pain. It burns and grills him. It crushes 
his flesh and bones. Isn’t such an acute form of suffering an 
ideal state for the realisation of love? 
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“The sky is overcast with thick clouds in the rainy 
season. My Punnal! Have pity on me and turn the 
reins towards me.” 

The moments of unveiling are setting in. She beseeches 
her beloved to have pity on her by unveiling himself. 

iJlA 

“I am shedding my tears waiting for you in the way. I 
am shooing the ravens.” 

She is waiting for her beloved in the path of love. She is 
shooing ravens to know the moments of union. Ordinary 
knowledge fails her in ‘boundary situations.’ She banks upon 
her cultural understanding of things and events to face the 
vagaries of her love. 

“I make omens in the early hours of night. I resort to 
superstitions in the morning.” 

The ordinary modes of knowledge by dint of dry logic fail 
to engage the lover who spends her life on the spectmm of 
omens and superstitions. Her existential relatedness with 
them is opaque to rational consciousness. 



“My beloved! The custodian of the city of Ketch! I 
pass a difficult life without you.” 
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Her life becomes so exacting during the transcendence of 
her beloved. 

“I accomplished nuptial rites with you ever since the 
primordial day. Why do you avoid me now?” 

She remembers the pre-eternal covenant (immanence) 
with her beloved. She is at a loss to understand the cause of 
his avoidance (transcendence) at this belated stage. 

t&jy? 

“The barren sand dunes have captivated my heart. I 
have forgotten cities and bazaars.” 

She becomes oblivious of outwardness and starts looking 
within . 


ijlp 

“My Lord! Make the city of Malheer flourish so that 
there is spring all around.” 

She prays for the spiritual life of her heart so that 
everything starts blooming. 

“The streams are visible in the deserts and plains. 

Rain has made these lines.” 

Heavenly blessings start watering her dried self from 
within. 

“There are blue, yellow and red ransoms patterned 
like countless fishes (in the sky).” 

The beauty of the self starts shining forth in different 
colours. 
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“There are red flowers and fruits, the white flowers 
and the green plants.” 

She starts growing like a plant, laden with flowers and 
fruits. 

“The sound of churning vessels is audible from huts. 

The tuning sounds of the herd and melodious songs 
of the shepherds are so enchanting.” 

The deadness of life is resurrected. There is merriment 
and happiness all around. 

“The cows, goats, sheep and calves are lined up while 
grazing.” 

The self gets integrated by virtue of the Spirit. 

“Farid! Meeting my friend will be so pleasing to my 
heart. I will change my shabby dress.” 

His uniting with the beloved in the chamber of his heart, 
leads to a positive change in his human overlay. He discards 
the duality of his existence. He starts living in nonduality. 
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“My beloved! I cannot live without you. I cannot live 
without you even for a moment. What to take of a 
little period of time?” 

She reiterates her stance that she cannot live without her 
beloved even for a moment. Water constitutes the being of 
fish. How could a fish live without water? 

if 

“My life has been worn out due to these afflictions. It 
has resolved my problems. Now, I will be reckoned 
amongst Sassi, Sohni and Momal.” 

She takes stock of her life and sees it worn out by 
afflictions. It finishes her anxiety of being caught between 
hope and despair. She now becomes absolutely clear that she 
will meet the tragic end of Sassi, Sohni and Momal. 

e A — me—f e~)l 

J;L* 

“He takes to pride in his beauty every day. He falsifies 
his promise of returning to me. It is his sweet will to 
unite with me or not. Now, I am not going to patch 
up with him so easily.” 

She analyses the causes of her beloved’s indifferent 
behaviour towards her (one of the most beautiful cultural 
expressions of love). It mainly consists in the fact that the 
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beloved takes constant pride in his beauty. He knows that he 
is beautiful and therefore does not give due consideration to 
others. He falsifies his promise to meet her. She tries to 
detach herself by declaring that it is the sweet will of her 
beloved to unite with her or not. However, she resolves not 
to patch up with him so easily. It is again one of the most 
beautiful ways of dealing with transcendence of her beloved. 
She essentially is losing her grip on love but is trying to keep 
her face. However, she does understand the deeper intimacy 
of love and beauty. If love is dependent upon beauty then 
beauty too is dependent upon love. The most tragic thing that 
can happen to beauty is to remain unloved. 

C ( * c 

“He neither calls me nor returns to me. My spirit is 
becoming weary day by day. My inept life does not 
give me fulfilment. I will take diluted deadly poison.” 

She finds it very difficult to understand the behaviour of 
her beloved. The beloved neither makes her ascend to him 
nor descends to her level. Her spirit becomes constantly 
wearied by grappling with the problems of transcendence and 
immanence. She finds her life of unrealised love so miserable 
that she prefers death to it. 

jlJ:\sJsf 

“There were some who were saved from grief. There 
were some who united in love with their beloveds. 

And there were some who got burned in longing of 
their love. How can I compete with any one of 
them.” 

She considers that she is no match with the ones who 
triumphed in love without any grief, the ones who became 
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united with their beloveds or remained burning in longing of 
their love. 

Jnf‘i I >/ 

(J~U^yr Jiif'l /vii/lu 

“Farid! My beloved has not returned. My afflictions 
have given me no relief. Well, the noose of suffering 
has tightened around my neck. I may lose these days 
(the game of love).” 

He gets no relief from afflictions caused by the absence of 
his beloved. The noose of suffering tightens round his neck. 
He fears that he might die soon without realising union with 
his beloved. 



420 


Kafi-119 

“Learn the Mansurian tradition and its realisation. 

Now, shelve ‘Kanz’ ‘Kanduri’ (books of 
jurisprudence).” 

The knowledge of jurisprudence remains tied to the 
formal aspects of religion. It is a rational stage in the 
development of religious life, which has to be finally 
transcended to the stage of spirituality. Religiosity remains 
stranded at the formal stage without any inkling of gnosis. 
Mansur Hallaj at the heights of gnosis said: I am the Tmth. 
The Reality had completely taken over his human medium 
and was communicating through his tongue. The clerics did 
not understand the subtle reality and executed him. The 
Mansurian tradition is the tradition of Oneness. It is not 
merely theoretical but has corresponding means of realisation. 

Li£lJ*bJr*l‘ / 3j Ll 

/j LL fL~ 

“The one who joined the academy of love, ceased to 
bother about jurisprudence and its principles. 
LTndoubtedly, he attained gnosis and thereby fully 
understood the clue to Reality.” 

The one who joins the academy of love rises higher than 
jurisprudence and its principles. He is not involved in hair 
splitting. He understands the whole tmth in the state of 
gnosis. 
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“The one, who yearns for knowledge of realities, 
inspired knowledge and illumination of subtleties, 
should delve within his own self. He should cast away 
proximity and distance.” 

The key to gnosis is delving within the infinite depths of 
one’s being. It is deepening the layers of one’s consciousness 
till one discovers the beloved in the infinite depths of one’s 
consciousness. The gnostic comes to have inspired and 
illuminative knowledge of Inis self. The rational distinction 
between proximity and distance dwindles away. It leads to the 
identity of knowledge and being. 

“The mysteries of Oneness of Being are remarkable. 

They are known by the dealers of Unity. They behold 
the real Sinai theophany in each and every existent.” 

The mysteries of Oneness of Being (wahdat al wujud) are 
extraordinary. They entail wisdom of the ages. They are 
known by the gnostics who understand the principle of unity 
in diversity. They understand Reality’s transcendence and 
immanence in simultaneity. They behold the theophany of 
the Reality in every existent. They see ‘God Everywhere.’ 

“The forms of religiosity are novel and the modes of 
spirituality are unintelligible. Those who dwell in the 
same courtyard develop incongruities. There is no 
other but oneself who has to settle the accounts of 
ones own unsettled disputes.” 

The forms of religiosity and the modes of spirituality come 
into conflict with each other due to their different 
perspectives. It is very strange that the votaries of the one 
Reality^ develop incongruities among themselves. They have 
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to resolve these differences themselves by appreciating 
different levels of understanding. The spiritual perspectives 
also come into conflict with each other. One has to bear in 
mind that there is not always a conflict between right and 
wrong. There are times when different shades of rightness 
also come into open conflict with each other. The votaries of 
the spiritual traditions have always to keep these things in 
mind, which are otherwise opaque to the religious 
consciousness. 

A ♦ 

It- iTUpb 

“It was the dawning of eternal bliss that Fakhr Jehan 
laid bare the principles of gnosis. The harmonious 
disposition of Farid understood the language of 
birds.” 

It was the moment of primordial bliss when Inis spiritual 
master, Fakhr-i-Jehan, unravelled the Gnostic wisdom. His 
receptivity reached such heights and depths that he 
understood the language of birds (mysteries of gnosis in the 
universal language of love). 
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“My beloved left me, while sleeping. There is not 
even an iota of pity in this camel rider.” 

She considers the transcendence of her beloved as an act 
of cruelty. 

;'S ii ‘/.iJj'&iJyiJ'zC- 
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“They took the caravan of camels in desolations 
towards Ketch with (my beloved) forcibly tied up. 

They started dwelling happily in their own land.” 

The dimension of transcendence is still a delimitation of 
the Reality. The Reality cannot remain content for long at this 
level. It has to descend at times to the level of immanence. 

(31 

“I am pitiable and alone with tiredness in my eyes. I 
am without support and drowned in anguishes. My 
face is covered with dust and my eyes are lustreless. I 
am mentally incapacitated and my body is out of 
control (my embodied self has lost contact with 
everydayness).” 

She is in a pitiable condition in search of her transcendent 
beloved. She is condemned to live in a world that has been 
completely shattered. 



424 

jt [jj L iJjJI 

jtcf L~! /? {j}/( 

“I don’t care for the friendship of those who are 
heartless. I am the miserable one, who contracted 
friendship and lost. I am always worrisome. I remain 
in pain and grief.” 

Her suffering has brought her to such a desperate state 
that she has to say that she does not care for the friendship of 
her heartless beloved. 

Ji I 

“He himself came and initiated friendship with me. 

He went away without bidding me a farewell. All 
good things of the past have been just left there in my 
heart. The things in my mind and heart are not 
fructified.” 

She tries to makes her point by referring to the initiation 
of love by her beloved and then his going away from her 
without adieu. The moments of love are still fresh in her 
mind and they start to haunt her. She is ‘dying of unburned 
life.’ 

“My adversaries are passing censures and sarcasms 
against me. I am keeping to myself my hope of 
meeting him. I shall dwell in these deserts, while 
living and dying. I will accomplish my funeral rites.” 

Her sufferings multiply by the attitude of her adversaries 
who leave no stone unturned in proving her wrong. It is not 
only ‘what’ they say but ‘how’ they say, which terribly pains 
her. She resolves not to disclose her hope of union and wait 
till end. It is so difficult for her to keep things to herself. She 
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would like to narrate the tale of her woe and misery even to a 
wall. Does she feel that she will die in holding her breath of 
love in case she does not breathe it out? And isn’t her latest 
resolve to keep things to her own self akin to holding her 
breath? How difficult love is. 

“The spring of my animated youth went away. The 
times of my makeup are gone. My collyrium and 
twigs (of the walnut tree) as tooth powder and lipstick 
(for its darkening effects) lost their attractions. My 
earrings (including black thread in space reserved for 
earrings) lost their meaning.” 

She recounts the gradual dwindling of her youthfulness 
along with its ornaments and adornments. Isn’t the intensity 
of her painful realisation, in the fire of love, makes her 
ultimately worthy of her beloved? 

’d" t ^^ jff 

“These swindlers are black-hearted. They make 
hundreds of pretensions and countless dubious 
moves. They profit in their falsehood and deceits. 

They live in the East but give their address of the 
West.” 

She attempts to demean transcendence in failing to 
capture it. Aren’t the ways of transcendence beyond human 
understanding? 

&vj'7 

b 

“All my friends are dwelling in the city of peace. I am 
unaided, who is living in the house of angst. It is my 
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abode and dwelling. My body is in passion and the 
smoke is emitting from my mouth.” 

She is condemned to live in the house of angst with all 
that it implies. It is only by living in this house for an 
uncertain period that she qualifies for dwellings with her 
beloved. 

“Pleasures have dwindled away from me. My puns 
and laughter have gone away. Why I should have 
vainglory in my beauty and elegance? I have turned 
old in young age?” 

Aren’t the endings of happiness, puns and laughter; the 
casting off vainglory in one’s beauty and elegance, and 
turning old in young age foretell the fruition of love? 

4 ——a jj \A?(LJ eL-jrf <LJ 

lAJ AA?—^ A 

“There are enticements, pride, blandishments, joys 
and radiant might. They are perfect and highly 
accomplishing in all types of knowledge and in all 
forms of art.” 

The beloved’s mighty expressions of beauty and love 
ravish her heart. She has no defence to offer in face of her 
beloved’s perfect knowledge and art of love. 

“Farid! I will not betray my committed love. I will 
ferry across the unintelligible waters. He may realise it 
or not. I shall always remain sincere in my 
commitment.” 
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He resolves never to betray his commitment of love; face 
the vicissitudes of love and ever remain sincere in 
commitment to his beloved. He further resolves to leave it to 
his beloved to appreciate it or not. His resolve brings out 
essential elements in the metaphysics of love. He is essentially 
committed with love itself, polarised in the forms of the lover 
and the beloved. It is the absoluteness of love that matters in 
the end. His sincerity is essentially to love. The behaviour of 
his beloved becomes accidental, in a certain sense, to his 
absolute and categorical commitment with love. It is precisely 
the reason that he remains sincere to love not only in the 
state of union but equally in the states of separation and 
disunion. The acts done, in consonance with the principle of 
love, do not smack of expediency. He essentially takes 
credentials from love itself and not from the beloved. 
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jyV /^utyr- 

“Your lovely antics are so pleasant. They deeply strike 
my heart.” 

He finds the lovely expressions of beauty so pleasant. 
They deeply strike his heart. 


“Your magical eyes are very striking and irresistible. 

They make us lose our sense and sensibility.” 

The magical eyes of the beloved are spellbinding. He loses 
his sense and sensibility in face of vibrant beauty. 


“Your eyebrows are bows and the eye lids are arrows. 
They hurt so cruelly.” 

The beauty of eyebrows and eyelids is so ravishing. 


“They do not turn back in vain once they are on hunt. 

The locks of your hair succeed in hunting.” 

The locks of hair are always triumphant in the game of 
hunt. They hunt the heart of the lover. 


UL 




“The prideful moves bewitch my heart. They coerce it 
to love.” 
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His heart is bewitched by the coercive prideful moves of 
his beloved. 

(jL>yUo(sWJ ii ( > aJ\ 

“The sharpened swords of your eyes are always 
immersed in red blood.” 

He falls prey to the sharpened swords of eyes immersed in 
red blood. 

“Farid! Love has ruined many a household, whereby 
thousands are experiencing restlessness.” 

Beauty ignites love. It is not possible for love to resist the 
magical spell of beauty. He is akin to a fish out of water 
without his beloved. Countless souls get rotten in love by 
suffering restlessness in separation and disunion from their 
beloved. 
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“My chest has been absolutely torn asunder. My heart 
has been broken in bits and pieces.” 

She experience heaviness of chest and ravishing of heart in 
search of her beloved. 

“My eyes have become dry and swollen due to 
crying. My apparel has been torn apart. My age group 
friends are laughing at me.” 

Her plight makes her a laughing stock in the eye of her 
friends. It is relatively easy to bear such treatment from the 
strangers or outsiders than at the hands of one’s friends. How 
tormenting it is to be made fun of by one’s friends. It is love 
that makes these things happen. 

“Love has been fully appalling. There are countless 
pains, in each and every pore of my body. I am 
entirely in the hands of afflictions.” 

She becomes a pawn in the hands of appalling love. 
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“My self is burning with inner pain and passion. My 
eyes are weeping profusely. My head is muddy and 
my face is covered with dust.” 

Her embodied self is shattered in course of love. 

U[A ^ 



“Love has enveloped and stringendy tightened me. 

The arrows of disunion have targeted me. Where 
those (primordial) delights have gone?” 

She measures her sufferings in relation to her earlier 
delights. The intensity of early happiness correspondingly 
intensifies sufferings of her present state. 

“They earn what is counterfeit and speak lies. They 
give false consolations. My beloved! Leave my arms (I 
am not willing to repose my trust in you).” 

Her relative consciousness is no match for the absolute 
consciousness of her beloved. She has a partial view of things 
as against her beloved who has full perspective. Her sense of 
serial time is characterised by past, present and future, while 
her beloved’s sense of time is in pure eternity. The whole 
sweep of time for him is ‘eternal now.’ The contradiction 
between these conflicting perspectives is one of the 
essentiality of dynamic love. Her apparent behaviour with her 
beloved may be considered as atrocious but beneath it is the 
burning desire of realising union. The language of love is 
universal but its existential meanings can only be understood 
by the lover and her beloved. How could an outsider 
understand the communication of the insiders? 


ijV j 
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“Farid! See the vicissitudes of love. Hundreds of 
Sassis and coundess Heers are wretchedly wandering 
in shrubs and marshes (wilderness).” 

How embracing are the vicissitudes of love. The lovers are 
wandering in wilderness in wretched states. Only that person 
is worthy of love who chooses to become the wretched of 
the earth’. Isn’t a little romantic love here and there enough 
for a person who cannot face the sufferings of true love? 
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“Love is an intricate move, my good friend. The 
contracting of friendship requires bartering one’s 
head.” 

Love is an intricate move impregnated with infinite 
intricacies. One has to barter his being and having for the 
sake of love. 

“The locks of hair net the heart. The eyes enrapture 
and detach one from attachments, my good friend. 

The prideful eyes do not hesitate to intensify love.” 

The locks of hair, symbolising intricacies of love, net his 
heart. The eyes of the beloved intensify love and detach the 
lover from all attachments. He only remains attached to his 
beloved. 


(^.jviukfXJif (//>£ ciyi 

“The eyes are ruthless and the antics are inimical. The 
cruel eyes have capturing vision. They rot life, my 
good friend. They initially dare in warfare.” 

The militant eyes of the beloved defeat him and make him 
prisoner of war. 

A ijhrJjk 
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“The tender moves of my friendly beloved and the 
captivating discourses of my bewitching friend 
devastate me, my good friend. It leads to longing of 
him at each and every moment.” 

The beloved perfectly nurtures love in his heart to the 
extent that it does not remain possible for him to retract love 
in the events of separation and disunion. His desire and 
longing of the beloved adds wind to the fire of love. 

“The eyes manifest fondly styles. The locks of hair 
are greased and saturated with oil. They entangle, my 
good friend. They forcibly bite my each and every 
vein.” 

The beloved ties him with locks of hair so tightly that each 
greasy hair binds his flesh and bones. The forcible biting is a 
happy sign that that he has been bound perfectly. It remains 
impossible for him to extricate himself from the grip of love. 

£l\ 

“Farid! Love has sent me adversities, hopes, 
expectations, assurances and good intentions. All this 
is false, illusion and imaginary, my good friend. I 
have experienced the love of the heardess.” 

He experiences adversities at the hands of his heartless 
beloved. He is bitten by love. He becomes distmstful and 
considers the package of love devoid of any reality. His 
consciousness shrinks to the level of Inis own awful 
experience. He dreads the expansion of his consciousness. It 
is so understandable. The level of expansion correlates to the 
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level of suffering. A higher consciousness undergoes higher 
suffering. 
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“Love has made me oblivious of all forms of 
subservience.” 

Love frees him from all forms of obsequious servilities. 
He becomes completely in consonance with the law of things 
in the form of his beloved. 

“My house is the temple of peace. It is built inside the 
corners of my heart. It is the harbour of the 
encompassing sea. Here, the rare gifts of all goods 
(merchandise) are available.” 

Man’s inner being or self is the temple of peace. It lies in 
the inmost chambers of heart. It is the harbour of the 
encompassing sea of gnosis. It harbours the rare gifts of 
spiritual goods coming from different positions. 

Utils' 

“The timings of state and station have arrived. The 
veil has been instantly lifted. All asceticism and 
worship, pilgrimage, alms giving, fasting and prayers 
have been transcended.” 

The efficacy of devoutness or piety, worship and rituals 
fructifies in opening spiritual states and stations. It leads to 
the instant lifting of veil. The Reality unveils itself. Religiosity 
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considers the acts of devoutness or piety, asceticism and 
rituals as ends in themselves as against spirituality, which 
considers them as means to the attainment of spiritual 
openings. A religious votary cannot understand the essence of 
religion unless spirituality is wholly acknowledged as the 
measure of religiosity. 

“The openings of the invisible mysteries of heart and 
spirit have taken place, by virtue of the Divine Grace. 

The darkness has vanished, giving way to pure light. 

My body has made strange revelations.” 

The invisible mysteries of heart undergo spiritual 
unravelling by the Grace of God. Pure Light instantaneously 
dispels darkness of the embodied self, which becomes 
transparent in reflecting light of the Spirit. 

Ut/P l f 

“The secret of percussion is being beaten on a royal 
drum with melodious tunes and lyrics. Gone are the 
supererogatory prayers of two genuflexions. The 
prayers of two, three and four genuflexions (ritual 
prayers) are gone in oblivion.” 

The disclosing of Divine secret in the form of celestial 
music makes the votary transcend the level of ritual prayers. 
Ritualistic prayers tend to become a veil in the face of such 
spiritual openings. Religiosity does not know the way of 
handling rituals, which at times turn spiritually ruinous. 
Spirituality handles rituals with care. It understands their 
rationale and acts accordingly. 
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“The master taught me the whole doctrine of Bayazid 
Bistami and Mansur Hallaj. The Sinai theophany 
became openly manifest. There is ‘aiman’ (the valley 
of Mount Sinai) and ‘mekataan’ (the moments of 
communication with the Sustainer) every where.” 

The spiritual master taught him the whole doctrine of 
Bayazid Bistami and Mansur Hallaj founded on the 
metaphysics of Oneness of Being with its corresponding 
realisation. It led to the theophanic vision of the Reality. The 
whole earth became holy and the channels of communication 
with the Sustainer were opened for him. 

Jlrt 

Jirl/t-lsVljJ' Jt 

“These inspirational antinomies are the symbols of 
unity. Witness the reality of oneness by effacing 
everything from your heart. The words are made 
manifest.” 

The intensity of spiritual experience became so 
overwhelming that the recipient started uttering inspirational 
antinomies so scandalous to religiosity. These are symbols of 
unity beneath, which lays the essential Reality. The heart 
purified of otherness witnesses the reality of Oneness. The 
words reveal the essential Truth. 

“All earth shaking nuisances have disappeared. All 
binding chains have been broken. My heart is 
engrossed on the side of Oneness. The down 
gradations and up gradations have lost their 
meaning.” 

The spiritual experience of such higher intensity drives out 
even the quaking nuisances out of one’s mind. Man becomes 
free from all binding chains of the self. The heart becomes 
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completely attached to the Absolute or God. It does not 
bother about the downgradations or upgradations of its 
spiritual states. If the beloved is the alpha and omega of the 
lover’s quest, then why he should be concerned with these 
things? Aren’t these tilings thick veils in the path of 
spirituality? 

— ybJ£j^ I 

“Farid! Fortune has started smiling on me. My 
beloved is dwelling in my heart. Krishan do visit my 
house. The flute has perfectly harped on the intricate 
tunes.” 

Fortune starts smiling on him. His beloved unveils himself 
from within ‘the infinite depths of his being or consciousness’ 
by perfectly harping on the intricate tunes of love. 
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iJvjj 

“The time of kneading my hair has fleeted. My 
makeup has faded away. There are malaises, 
difficulties and adversities at each and every moment. 

Pain makes me cry in distress.” 

Her sufferings lead to the collapse of her habitual, rational 
and happy world. 

i£[jH 

“The affecting of antimony in my eyes and applying 
rouge, wearing of nose ornaments, setting my hair 
and fondly wearing chaplets of flowers, all seems 
useless to me.” 

All beautifying things done in a state of nuptial happiness 
become irrelevant in states of separation and disunion. 

{Ji? iJj iji} (2 

“The spear of sorrows has pierced my body and soul. 

There is anguish of sorrow in my embodied self. My 
heart has become weary due to these afflictions. 

There are thousands of thorns in my chest.” 

The states of separation and disunion are not inactive 
states but are highly active in ravishing her embodied self. 



441 


“I can’t remember the days of playfulness. My life is 
being spent in crying and making hue and cry. My life 
is rotting by bearing intense grief. I am drowned in 
the ocean of suffering.” 

She loses her memory of playful days. Time becomes static 
for her. Her present moment of suffering seems all-pervasive. 
Isn’t it the precise description of hell, where one’s burning 
need or desire is not satiated? 

ifljl f 

“The love of Punnal has encompassed my each and 
every vein. I have turned my face away from my 
friends and foes. Worries have completely engulfed 
me. I have been detached from all works and 
vocation.” 

The attachment with the beloved makes her detach from 
otherness. The degree of attachment corresponds to the 
degree of detachment. Absolute attachment leads to absolute 
detachment. Detachment from the ephemeral is one of the 
greatest signs of love. It is at the final stage that she becomes 
detached even from detachment paving way for absolute 
attachment with her beloved. 

“Farid! My friend has not visited me in my courtyard. 

The despicable ‘Kheras’ are sneering at me. My 
beloved has created a great void. My inept quilt 
seems, scaffold to me.” 

He misses his beloved so much. He experiences a great 
void in his life. The despicable adversaries sneer at him. He 
can’t vile away his time even with distractions. He has no spill 
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channel of life. His psychic coverings are so inept that they 
tighten the noose around Iris neck, instead. 
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otfbzLzLiiiA 

“You wretched and left me alone and went to 
Malheer. My friend! Quicken to turn your reins 
back.” 

She suffers transcendence of her beloved. She is all alone 
without any internal or external ties. 

“The mountainous terrains are hazardous. I cross the 
deserts bearing great difficulties.” 

The deserts of life are so difficult to cross. The mounting 
issues of love are very hazardous. 

“I fall down at each and every step. My heart has 
contracted love.” 

She falls down at every step in steering her way across 
individual and social situations. 



“The desert has turned green with rain and there is 
plenty of grass. The curd is being prepared for 
churning in the vessels.” 

The dormant possibilities of union in her desert of life are 
becoming alive. 


Ujcb" i 
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“Coundess cows after giving birth to calves are ready 
for being milked and countless others (without milk) 
are having their fodder.” 

Her efforts are nearing fruition. 



“The river bank areas of Sindh are full of great 
sufferings. Desert is in line with good fortunes.” 

Transcendence is full of suffering. Immanence is 
impregnated with good fortunes. 

“There are desert plants and bushes. Let’s herd the 
camels together.” 

She recounts the symbols of immanence. She invites his 
beloved to union. 

(Jlflf L/>bvL/l“ 

“My difficulties multiply by day. I keep awake crying 
at night.” 

She suffers both in action and contemplation in her search 
of transcendence. 

“My same age friends gather together and apply 
rouge, collyrium and twig (of the walnut tree) as tooth 
powder and lipstick (for its darkening effects).” 

She envies the spirit of life in her friends who have united 
with their beloveds. 

“Only shabby dress suits me. My nuptial blessings 
have turned away from me.” 
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She loses the inner urge to be well dressed. She prefers to 
wear shabby dress since blessings of union have turned away 
from her. Could there be beautification without happiness? 

“Farid! Pain has destroyed me. Misfortunes have 
made me suffer.” 

He feels great desolation of life at the hands of love. He 
considers love as misfortune whose pain has made him 
suffer. 
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uy^i ij^jf 

“The red eyes are permanendy drunk. They are quick 
in sucking blood.” 

Beauty is inseparable from love and is thereby responsive. 
But it requires the ‘eye of heart’ to behold it. Beauty in both 
its inward and outward dimensions creates love. The 
responsiveness of beauty corresponds to the intensity of love. 
A dormant beauty may or may not ignite love. But vibrant 
beauty does. The Most Beautiful manifests in beautiful forms 
and contemplates Himself. He loves Himself. Love becomes 
irresistible. 

_fS (7 

** l** 

“These black hair curls capture me. They tie my body 
and soul. They hasten to knot my each and every 
vein.” 

He is wholly ensnared in the intricacies of beauty. The 
spell of beauty binds the core of his being. 

ijlf 

“I laud the delicate moves that entrap my embodied 
self by dint of amorous glances, enticements and 
prideful gaits.” 

The game of love begins with bewitching expressions of 
the beautiful beloved. 
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“My famous neck ornament, nose ornaments, a bead 
necklace and ornamental earrings do not abstain from 
seducing me.” 

The inward expressions of beauty take an outward form 
that are highly seductive in nature. 

jut jvjj uy^u{? 

“My heart burns and is butchered by sufferings. My 
life has been looted due to loss of peace. And my eyes 
are a sore due to fresh wounds.” 

His encounter with beauty is akin to his encounter with 
light passing through prisms. The moment he is separated 
from beauty or light, his whole world turns into pitch black 
darkness. He is completely swung to the other side of the 
pendulum. The intensity of his sufferings increase since he 
has beheld beauty, otherwise he would not have any 
comparison. Fall is tragic because one constantly remembers 
the majesties of heights. A born blind person suffers less than 
the one who completely loses his eyesight after enjoying it for 
decades. How could a person who had never an occasion to 
witness real beauty and fall in love with it understand the 
plight of the lover? 

U. i 

“I have sacrificed lanes, streets and bazaars. The 
desolate forests seem pleasant to Farid. Love has 
turned him out of the city.” 

His sacrifice in choosing desolation in place of worldliness 
is not so much a rational choice than the force of beauty. 
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which divests him of being and having. Religiosity will never 
understand love. It may at times rest content in preaching 
love of God. It is so tragic to sermonise love. A man who 
falls passionately in love with a woman in the terrestrial 
world, for example, may readily do anything for the sake of 
his beloved. His love may be just an infatuation but still under 
its spell he may do anything even to the point of transgressing 
religious, social and cultural limits over a period of time. He is 
never sermonised to love but may be sermonised to desist 
from love on one score or the other. How come divine love 
needs to be sermonised? All those who sermonise divine love 
do not understand even the alphabets of love. Religiosity 
does not understand that the lover does not initiate love but it 
is initiated by the beloved. Unless religiosity understands this 
metaphysical tmth, it will go on floating pseudo theories of 
love. It will not shy itself even to promote hatred in the name 
of love. There are many psychic lovers in the terrestrial world 
who continue loving even without the beloved being aware of 
it. Likewise, there are so many ‘experts’ of love in the area of 
religiosity who have never loved any one in their life since 
they have never experienced vibrant beauty but they hold 
themselves as champions of love. There can be no love unless 
the Divine Beauty unveils by initiating love itself. Love is 
imaginative but not imaginary. The act of forming a concept 
of God and then loving Him is self-defeating. The onus is on 
the beloved and not on the lover. People should wait and do 
something nice till the beloved falls in love with them. Then, 
love will guide them accordingly. 
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“Who ought to do justice in my case? I am butchered 
by the sword of love.” 

The one butchered by the sword of love seeks justice. It 
points to a conflict between love and justice. But how could 
love be measured on the standards of justice? It is not that 
love is unjust but it transcends the ordinary meaning 
enshrined in the rational concept of justice. The metaphysical 
concepts of love and justice do not contradict each other 
since they are completely in consonance with the ultimate 
nature of things. It will be nothing less than injustice if the 
intensity of sufferings was mitigated or finished before love 
ripened into fullness. 

“My beloved captivated me by playing the divine 
flute. My beloved Yogi has completely looted me.” 

The flute of inner being harped by the beloved completely 
transforms him. 

^ j\j 

“I have witnessed the Divine secret in manifest 
openness. 1 have transcended knowledge and action.” 

Rational knowledge and contingent action belong to the 
domain of individual contingencies and are thus’ determined 
and conditioned states.’ The gnostic is free from them once 
the essential Divine mystery becomes openly manifest to him. 
It is gnostic knowledge and not action that dispels ignorance, 



450 

which is the root of all limitation.’ The effects of action are 
only within its own realm and thereby it cannot achieve total 
or universal realisation. Intention (niyyah) takes primacy over 
action for it entirely depends on man himself. ‘As regards 
action, it is important to observe that it is the intention 
(niyyah) which counts for the most, for this alone, depends 
wholly on man himself, without being affected or modified 
by outward contingencies as the results of action always are.’ 
The gnostic’s supreme knowledge embraces both action and 
love by freeing them from their contingencies. The Reality, 
in the ultimate sense, loves and acts through human 
mediums. 

(jiA (JU* 

“It is not the love but a terrifying fire. My beseeching 
has exhausted me.” 

The fire of love is so terrific that she gets exhausted in 
beseeching her beloved for union. 

“You left me alone and proceeded towards Ketch. I 
am waking by rubbing my eyes (witnessing a world of 
contrast).” 

Her eyes cannot behold the transcendence of her beloved. 

<- 3 A'( If 

“Pain gives me, sip by sip, the most terrible cup of 
poison.” 

Like the fire of love, which at times is smouldering, pain 
too makes her take the deadliest cup of poison sip by sip. 
Love seldom gives instantaneous death. It makes the lover die 
by tasting death in its fullness. Doesn’t love teach the art of 
dying? 
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“Farid! It is not a newly contracted love. I am its 
captive ever since the primordial day.” 

He qualifies the essential nature of his love as celestial and 
not terrestrial. It is since the divine beloved entered into a 
pre-eternal covenant with his soul (Alast...). 
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y^d^ot ot^io/^j^iol 

“I have realised that there are numerous losses in love 
but in spite of that I have inwardly taken on this 
vocation.” 

He unravels the secret of love. He is conscious of the 
losses encountered in the path of love but he still chooses his 
vocation with earnestness because he knows that it is the only 
way to win his beloved. 

“The counterfeit love is a novel adversary. My face is 
covered with dust and my head is muddy. My heart 
has been encircled by sufferings and afflictions. I 
have gathered appalling afflictions within me.” 

The novice who enters the arena of love with a sure sense 
of victory realises after some time that love is absolutely a 
different ball game. He projects his own limitations by calling 
love as counterfeit and strange adversary. He is thronged by 
afflictions and sufferings. He becomes soiled with dust. The 
dust of love is elixir of life. 

oZL-lf“ lJ [f) 

“The shades of evening keep the damned resdess. My 
bla2ing beddings burn me when I go to sleep. The 
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sufferer groans by heaving sighs. I have recognized 
the breath (nature) of evil love.” 

The shades of night fall making him fall too. He becomes 
so restless. He breathes love and becomes out of breath. 
Love inhaling is not a child’s play. 

“I laud that my being without shelter is my support. 
Infamy is my honour. The barren plains are my 
habitations. I have got all these fortunes at the hands 
of love.” 

He has to adjust himself regarding the inverse picture 
appearing on the retina of love sarcasm, notwithstanding. 
There is no shelter except the support of his beloved. Infamy 
in the way of love is his honour. The barren plains are his 
habitations where he can fully concentrate on his beloved. 

{Jlj? Jljfijfl'' iJiifcUctif 

’>f" 

“When the spear of Punnal’s longing hit me, it broke 
the set of my bangles and my head line became 
uneven (widowhood symbolising acute suffering). My 
Allah! When there would be an eventful moment of 
my union? I have burnt my chaplets and thrown away 
my ornaments.” 

The spear of longing hits her by ravishes her habitual 
world. She destroys the old for the rebirth of the new. She 
invokes God’s Grace in realising union with her beloved. 

** C~ * <> * 
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“I have no support except disgrace. It is the condition 
of your friendship. My days are passing in sufferings 
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and distress. My hapless eyes have entangled 
themselves in unintelligible relationships.” 

It is the expression of love and friendship that it offers 
disgrace as the only support. Isn’t such a disgrace more 
graceful than all the graces of the world? Love is an 
unintelligible relationship which entangles her. Her eyes have 
to pay a very heavy price for beholding their beloved. 

fa >[$!) 

“Punnal’s lock of hair is around my neck. I have 
bartered my heart in the hands of my beloved. Farid! 

I have thrown away the nuptial bed and have 
distanced myself from it. I won’t stay here but go to 
Ketch.” 

The mystery of love lies in the beloved’s lock of hair. It 
locks him from all sides and throws away the key in the 
infinite ocean of love. Union is just finding that key. 
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“I am useless without my friend. I am worthless 
without my beloved.” 

The absolute consciousness of love reveals to her that she 
is just a thing of no use without her friend. Her whole worth 
depends on her attachments with her beloved. 

fiijfl'- I I JJJ'sf if‘L 

“My beloved is going away by tying up his household. 

I have entered the realm of disunion.” 

The transcendence of her beloved immerses her in the 
state of disunion. 

“You don’t have an iota of pity on me. I am rotting 
in great sorrows.” 

The pitiable lover rots in immense sorrows and laments 
that her beloved does not take pity on her plight. Isn’t the 
beloved’s taking pity at this premature stage of love 
tantamount to ending the game of love? 

“My neighbourhood haunts me and my courtyard 
does not appeal to me. I have been burnt in the fire 
of separation.” 

The fire of separation separates her from her physical and 
social vicinity. Doesn’t the degree of separation correspond 
to the degree of proximity with her beloved? 
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“I have cast away my honour and have lost my 
prestige. I am wretchedly wandering in streets and 
lanes.” 

Isn’t the casting away of one’s honour and losing one’s 
prestige indicative of righteousness in love? It is the ruling of 
love that anything earned by one’s own hands has to go. Only 
that thing sustains, which is bestowed by the beloved. 

“Farid! Love will give me greater sufferings. It is 
better that I die one of these days.” 

He reaches the crossroad of love in quest of his beloved. 
It is an either/or. He has either to bear incoming great 
sufferings of love or to die early in order to be saved from 
them. His favouring the latter option signifies the magnitude 
of pain and suffering he has to undergo in his desire and 
longing for union. 
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“My beloved! Do come and meet me for I am weary. 

I am a helpless maid of love.” 

She gets weary of love in the absence of her beloved. A 
feeling of being a helpless maid of love shows the 
tremendous power of love, which completely subjugates her. 
The idea of conquering the universe creates pride but the idea 
of being conquered by love creates humility. She is thinned as 
a thread and straightened in order to pass through the eye of 
the needle of love. 

“It is a peculiar love and the enemies are in my 
courtyard. My mother-in-law and sister-in-law 
develop incongruities with me. My mother is 
pointedly picking up brawls. I am unacceptable to my 
father and brothers.” 

The peculiarity of love is that it creates its enemies from 
within. The heightened antagonistic contradictions between 
the self (individual and social) and the Self are not imported 
but given in the very situation of love. 

lib I jsuL- ■)£ lib l ">^7 tL-)S 

“The despicable ‘Ivheras’ highly vex me. My 
neighbours are in for thrashing me. My intimate 
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companions are casting allegations against me. I am 
groaning in loneliness.” 

She faces a very hostile situation at the hands of her near 
and dear ones and as a consequence becomes secluded from 
her social relationships. There is a qualitative difference 
between alienation and solitude. Alienation is a ‘deficient 
mode of being-with-others.’ A person who is completely 
immersed in the world can be ‘lonely in crowd and crowded 
when alone’ but he can never be in solitude as against her 
who experiences solitude solely in reference to her beloved. 

iJa^i 

“The nuptial bed is burning and blazing me. I am not 
wearing colour threads around my wrist (symbolising 
marital bond), ornaments and flowers. The nuptial 
quilt is grilling me and my set of bangles is burning 
me. I am crying and bearing sorrows.” 

All things symbolising nuptial union become the very 
cause of her suffering in the state of separation and disunion. 

“I face sufferings but remain committed in love. To 
whom should I narrate my tale of suffering except 
you? I pass my time, while burning and raising hue 
and cry. I repeatedly keep on going to your 
dwellings.” 

She remains true to love in spite of intense sufferings. She 
can only communicate the tale of her sufferings to her 
beloved for there is no one who can existentially understand 
the intricacies of her love. There is no middle man in love. 
The third person always remains an outsider. She desperately 
tries to find her beloved in the deserted dwellings. She 
constantly grapples with the transcendence of her beloved. 
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“God will again make these habitations turn into 
dwellings. All my internal malaise will wither away. 

Farid! My friend will visit my courtyard. He will fold 
his arm under my head.” 

He keeps treading the path of love with a ray of hope in 
the benevolence of his beloved. He is hopeful that his 
beloved will unveil himself within his being ending his inner 
malaise. He will realise union with him. 
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“You are my love. You are my friend. You are my 
way. You are my faith.” 

Love itself is polarised in the forms of the lover and the 
beloved. The transcendent Reality takes immanent form to 
make love possible. He offers his absolute, sincere and 
unconditional love to his beloved. Religiosity does not 
understand the reality of love and friendship for it remains 
tied to the dichotomy of master and slave. A slave’s 
obedience arises due to the fear of his master. It is love that 
transforms religious consciousness into spiritual one by 
revealing the Reality as the beloved friend. There are many 
ways of life but he chooses the way of love. The axis of his 
whole life is love of God. He has unflinching faith in the 
transcendental (Nonmanifest) and immanent (Manifest) 
realities. 

“You are my body. You are my Spirit. You are my 
heart. You are the spirit of my life.” 

He has no being in itself. He has ontological 
consciousness of his own nothingness. He has gnostic 
consciousness of his whole body being theophany of the 
Reality. The Reality is the warp and woof of his whole body 
(being-in the world’) The Spirit or the Divine Essence, which 
inheres in him, does not belong to him. Tt is in ‘him’ but is 
not ‘his.’ It rightfully belongs to God. His ‘heart’ contains 
innate knowledge. His beloved dwells in the inmost chambers 
of his ‘heart’. It is the abode of his beloved. His beloved is 
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the animating and vibrant spirit of his life. His whole life is 
permeated with divine love. 

} 2— /? jf*.J? 

“You are my House of God, direction of prayer, 
mosque, pulpit, Scripture and the Qur’an.” 

He as a lover is spiritually oriented to life. The religious 
symbols gain spiritual orientation. They do not remain 
enmeshed in religiosity but are transformed into spirituality. 
The lover becomes ‘the speaking Qur’an.’ 

Jtlf 

“You are my rituals, pilgrimages, almsgiving, fasting, 
prayers and call to prayer.” 

Rituals are not ends in themselves but are means to the 
attainment of union with the beloved. The rituals manifest 
the presence of God. They become lifeless once they cease to 
manifest His presence. The most authentic call is a call to 
inwardness. It is a call to orient one’s whole life to God. 

“(You are) my asceticism, worship, obedience and 
piety. You are my knowledge. You are my gnosis.” 

His asceticism, worship, obedience and piety absolutely 
belong to the beloved. They do not remain external to him 
but become internalised. God is the object of knowledge. All 
levels of knowledge manifest the corresponding levels of the 
Reality including gnosis (‘esoteric knowledge of spiritual 
truth’), which is a direct experience of God. 

“You are my remembrance. You are my reflection. 

You are my tasting. You are my intuition 
(inspiration).” 
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He constantly remembers God. He considers even a 
moment of forgetfulness as sinful. He reflects on the symbols 
of God both within his own self and the world. He does not 
remain merely at the reflective level but experiences the 
ultimate nature of things. He has intellectual intuition of the 
Reality, which is more immediate than even sensory intuition. 
He experiences God in ‘the infinite depths of his being or 
consciousness.’ 

c/Vi/ 

“You are my charming, sweet, supporting, pleasant 
and bewitching beloved.” 

He is captivated by the beauty of his beloved, which 
evokes all finer sentiments in him. 

“You are my spiritual master, guide and adept of the 
Sufi way and Gnostic with full knowledge of 
realities.” 

The Reality assumes the form of the spiritual master and 
guides the disciple on the gnostic path. People remain 
stranded in forms and fail to reach the Formless hidden 
within them. The spiritual master is human but it is the 
Divine that wholly acts through him. The infallibility of the 
spiritual master is essentially the infallibility of the Reality 
openly manifest in him. Revering his murshid is essentially 
revering God. 

“You are my hope, expectation and profitable 
earnings, reliance, pride and support.” 

The beloved is the ground of hope, expectations and 
achievements. His only pride is in his beloved. He fully relies 
upon the support of his beloved in all situations of life. He 
never banks upon otherness. 
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“You are my righteousness. You are my trust You 
are my sense of honour. You are my glory.” 

His righteousness is not self-styled but is rooted in the 
ultimate nature of things. It stems from the beloved. The 
beloved is the foundation of his credit, trust and prestige. He 
has no separate sense of honour. It is completely formed in 
reference to Inis beloved. He does not take glory in anything 
except in his beloved. 

“You are my suffering, peace, crying and laughing. 

You are my pain. You are my remedy.” 

He suffers in the path of love. He has peace in unison 
with Inis beloved. He is sad when he misses him. He is happy 
when he finds him. He is in pain in the state of disunion. The 
beloved remedies it by realising union. 

“You are the cause of my joys. You are the cure of 
my afflictions.” 

He experiences joy in his beloved’s responsiveness. The 
only cure of his afflictions (separation and disunion) is uniting 
with his beloved. 

“You are my beauty and nuptial fortune. You are my 
prosperity and celebrity.” 

His beauty, nuptial fortune, prosperity and celebrity solely 
lie in his beloved. He has no concern in their worldly 
counterparts or terrestrial dimensions. 

cJvJ^cJvif ijjy* 
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“You are my seeing, caring, examining, verifying, 
understanding and recognition.” 

He orients all his sources and modes of knowledge in 
deeply knowing his beloved. It leads to the metaphysical 
identity of knowledge and being. 

“You are my sighs of despair, anguishes and the flood 
of tears.” 

The sighs of despair, anguishes and flood of tears arise due 
to separation and disunion from his beloved. 

lr^— /j/ji! JpjzztL-. Ju* 
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“You are my brow colour mark, mole and hair 
parting line on head, pride, coquetries and 
imperiousness.” 

His expressions of beauty and love are solely for the sake 
of his beloved. 

dyiiV i jlijiJL'jf 

“You are my henna, collyrium and twig (of the walnut 
tree) as tooth powder and lipstick (for its darkening 
effects). You are my rouge and the triangular fold of 
betel-leaf.” 

The colourfulness of his life completely hinges on the 
positive response of his beloved. 

“You are my desolation, animation and frenzy. You 
are my crying and lamentation.” 

The varying states of his Gnostic and suffering 
consciousness (intentional) are attached to his beloved. 

y^ , 4r > JV 
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“You are my verse, prosody and rhyme. You are my 
metre. You are my balance.” 

The inward musicality of love is manifest in different 
forms of poetry. All poetry stems from his lovely beloved. 
The essence of poetry is openness-unto-transcendence. 

“You are my first, last, inward, outward, visible and 
the invisible.” 

The Reality manifests itself in all dimensions of his 
embodied self. 

“You are my coming day and the bygone day. You 
are my today. You are my instant.” 

He identifies time and eternity with Reality. 

“You are my cloud, rain, lightening, thundering, 
downpour and rainfall.” 

All inward and outward openings of love are in the hands 
of his beloved. 

“You are my dominion Malheer and deadly sandy 
tract, wasteland and desert.” 

All liveliness and deadness is in reference to the states of 
love. He feels animated in the presence of his beloved and 
feels deadened in his absence. 

“Farid! If the friend accepts you, then you are the 
authority and you are the sovereign.” 
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If a person is accepted by God (Friend), then He 
manifests Himself in His Attributes of Power in that medium 
conferring on him authority and sovereignty. A person 
thereby exercises authority and sovereignty over things and 
events. Religiosity takes false pride in human effort. Faith and 
good deeds, notwithstanding the ultimate recognition of a 
person entirely depends upon the Grace of God. 

D<Ll) 

“Otherwise, you are the least, inferior, meanest and 
ordinary bereft of reality and devoid of possibility.” 

A person who fails to be worthy of recognition by his 
friend is then brought down to the lowest of the low. He 
becomes bereft of reality and devoid of any possibility of 
development. He is reduced to a tiling of no use. 
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“My beloved has gone to a foreign land. Why should 
I wear jewellery and for whom should I ornament 
myself.” 

The transcendence of her beloved does not inspire her to 
beautify herself. 

CjISUlJDjISUjIljfl.'5>J. ijljlfl ijljls 

“I burn my hair parting line of head and make it 
uneven (widowhood symbolising extreme suffering). I 
commit the braid of my hair to fire.” 

She becomes desperate in facing the intricacies of love. 
(ji)Lf \Jj) U:\sj~y 

“I cast away collyrium and do away with rouge and 
henna. Now, I have to bear afflictions.” 

She is not in a mood to add colours to her, while bearing 
the bmnt of separation and disunion. 

“I beseech in the evening and tune wailings in the 
day.” 

She suffers to the core of her being in missing her 
beloved. 
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“I make gravel (small pieces of stone) and thorns as 
my beddings. 1 ornament my nuptial bed with 
sufferings.” 

Her plight can be gauged from the fact that even her 
resting place makes her so restless. 

((Jib ijfiljl) I <^ k /j*t i_j£ 

“Alas, there has been no rain in the city of Malheer. 

Now, I am coming towards Sindh, while crying.” 

She moves pitiably from one place to another in search of 
her transcendent beloved. 

“My sisters and brothers all have become my 
adversaries. My mother also does not tolerate me 
even for a moment.” 

One of the most glaring indications of love is that the 
nearest and the dearest ones become one’s adversaries. She 
loses her communication even with the most intimate ones. 
Isn’t the blocking of these channels a prerequisite to the 
opening of channels of communication with one’s beloved? 

“Farid! I always pour the tears of blood and bear the 
fruits of sorrow without my friend.” 

His separation and disunion from his beloved is not an 
ordinary happening but is a traumatic experience. Isn’t the 
intensity of trauma that transforms his inner being and 
perfects him for attaining unison with his beloved? 
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“My adviser and counsellor do not stop me from it. 

Love is the way of our tradition.” 

He goes beyond the religious advice and counselling in 
committing himself to the tradition of love. Religiosity is 
condemned to play safe. It takes no risks. It has no inkling of 
the game of love. It has no strength to traverse the intricate 
path of love rampant with pains, adversities and sufferings. It 
deprives its votaries from the inward infinite space and 
compels them to live in an outward finite space leading to 
problems of religious maladjustments. Its denial of the inward 
inflates the outward. It romanticises fear and keeps its 
votaries chained to the external and the apparent. It believes 
in the transcendent God bereft of immanence. It is happy in 
placing Him in the Heavens and following His 
Commandments on the earth. And in attempting to follow 
His Commandments, its votaries start following their own 
vain desires. It leads to dogmatism, ritualism and 
sectarianism. Religious behaviour becomes constricted and 
elements of hatred, hypocrisy and militancy start creeping in. 
The denial of the spiritual dimension of religion is denial of 
the essence of religion. It tantamount to rejecting the Signs of 
God without encompassing them with knowledge says the 
Qur’an. The denial of spirituality veils ‘the infinite depths of 
one’s being or consciousness.’ The ‘Universal Man’ is reduced 
to a mere embodied self. Religiosity becomes instmmental in 
the spiritual fall of man. It has no real understanding of 
tawhid or unity of God. It does not understand the 
simultaneity of God’s transcendence and immanence. It 
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denies the Omnipresence of God and that’s why it is damned 
to see polytheism, idolatry and infidelity everywhere. It falsely 
accuses the Unitarians of placing divinity beside Allah. It has 
no notion of saint reverence, which it falsely equates with 
saint worship. It stifles religious creativity by stamping its 
own ignorance on rightful innovations in religion. Religiosity 
in its zeal to weed out certain foreign elements creeping in its 
beliefs and practices blows them out of proportion and dupes 
its votaries in believing the necessity of its pseudo claims. 
These exercises in self-deception are spiritually so minous. 
They strike at the very roots of religion. Religiosity 
degenerates in projecting worship of its self-created idols 
without any pang of conscience. It finally ends up in 
misconceiving the ‘Signs of God.’ It is the gnosis of love, 
which can rid the modem man from ‘learned ignorance’ and 
the philosophies of hatred. Religion can only be handled with 
love. 

(J‘l 

“‘Hidden Treasure’ testifies love itself. Originally, the 

Essence inspired itself with love. It caused the entire 

universe.” 

‘Hidden Treasure’ manifested the forms of the world and 
appeared to the Essence itself in these forms. The entire 
worlds or the cosmic manifestation is understandable by the 
reality of Love. Divine love causes the ontological movement 
by virtue of which the world comes into existence from the 
state of non-existence. ‘Hidden Treasure’ refer to the holy 
tradition wherein the Divine Essence loved to be known. ‘I 
was a hidden treasure and I desired (ahabatu, loved’) to be 
known Accordingly, I created the creatures and thereby made 
Myself known to them. And they did come to know Me’. 
This tradition is fundamental in accounting for the original 
emergence of the principle of differentiation within the 
Reality. Self-Consciousness is the primordial and fundamental 
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polarization within the Absolute. The otherness is not 
absolute for in case of divine Self-Consciousness the principle 
of otherness is essentially for Self-realization. 

Cr* 

ciu / i 

“Love is the guide to the city of affection. Love 
steers the way to ontological nothingness. Love leads 
to the realisation of gnosis.” 

‘Love of God is legitimate for the Divine Essence assumes 
the form of the personal Divinity, which in reference to man 
is a human aspect and in the soul of man there is an affective 
element which makes this relationship possible.’ Love makes 
him attain full consciousness of his ontological nothingness 
and ultimately unites him with his beloved. Love leads to the 
identity of knowledge and being. The realisation of gnosis 
takes place at the hands of love. 


“Cast aside the attachment with wealth and family. 

Be devoid of this world and the world hereafter. 
Poverty is richness.” 

He has no attachment with wealth and family. He has no 
craving to possess anything of this world or the next one. His 
void is his plenitude. His ontological nothingness mirrors 
Reality itself. He realises union with his beloved. 

• i. ♦ * y ♦ 
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“The religious tradition of ‘negation’ (in the 
connotative sense and not in the denotative one for 
there is nothing except Reality) is the kernel of the 
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entire Arab heritage. It is evident in the teachings, 

Hadith and the Qur’an.” 

The kernel of the entire Arab heritage, imbibed in the 
Islamic tradition, pertains to the negation (la) of any reality 
for there is no reality except the Reality. It is in the 
explication of Islamic Shahadah that one can clearly decipher 
the metaphysical message of tawhid. It provides a key to 
unlock the treasure of two assertions pertaining to the 
Absolute and the relative. The first Shahadah by virtue of 
transcendence (tanzih) and the second Shahadah by virtue of 
immanence (tashbih) conveys the metaphysical message of 
tawhid. The Shahadah becomes the doctrinal basis and the 
most perfect expression of Oneness of Being (wahdat al- 
wujud). 

“Learn the lesson of unity and leave craving of 
otherness. Be in the tracks of Ibn’ Arabi. The 
majestic Fakhr Jehan advises so.” 

His spiritual master advises him to learn the lesson of 
uniting with the beloved. He has to cease craving of 
otherness. He has to remain in the tracks of Ibn’ Arabi, who 
teaches the doctrine of Oneness of Being (wahdat al wujud). 

d&b ji 

“All is the Splendour of the Primordial Light 
(manifest) in the unmindful and the devotee, the 
neglectful and the attentive, the virtuous and the 
vicious and the faithful and the infidel.” 

The Primordial Light manifests in different forms. The 
distinction between light and darkness, tme and false, 
beautiful and ugly, good and evil, perfect and imperfect and 
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so on arises in the process of manifestation. The negativities 
or privations pass through certain cosmic cycles and 
ultimately return to their source. Religiosity erroneously 
considers them as absolute whereas spirituality rightfully 
understands them in their relative context. Isn’t everything 
sacred at its roots? 

“He is Ahad. He is Ahmad. He captivates the heart 
by being manifesdy hidden (remaining immanent and 
transcendent) in the form of Meem (Muhammad). 

Farid! Keep constant watchfulness (about this Divine 
disclosure).” 

The doctrine of the Logos considers Ahmad as the first 
self-determination of the Absolute. It is by virtue of the 
principle of Ahmad that the undifferentiated Reality (al- 
ahadiyah) assumed differentiated form (al-wahidiyah). It is at 
this stage that ‘the Essence at the level of Unity determined 
itself before any other forms of self-determination.’ The 
Prophet realized the permanent and actual synthesis of all 
states of Being. The Reality captivates the ‘heart’ hidden in 
the form of Muhammad. Islamic Shahadah enlightens us in 
understanding this fact by virtue of discernment and 
integration. The first Shahadah point toward discernment 
whereas the second establishes integration. 
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“I initiated love for the sake of attaining peace, my 
master. Multiple sufferings have fallen to my lot, my 
master.” 

He contracts love for the sake of peace but multiple 
sufferings fall to his lot. He suffers at the hands of the world. 
He has to undergo pangs of separation and disunion. His 
perception of love changes with the passage of time. His 
theory of love does not hold ground in practice. It is 
dynamism of love, which makes him understand the 
dimensions of the beloved.” 

“I have no wish of worldliness, suzerainty of power 
or regal status. I have only hunger of witnessing my 
beloved, my master.” 

He has no wish of worldly pomp and show. He only 
desires the vision of his beloved. Religiosity takes pride in 
sermonising its votaries to abolish the love of worldly things 
and concentrate on God but it meets with a limited success. 
Spirituality just does the opposite with unlimited success. It 
provides a glimpse of the beloved to ignite love in the heart 
of the lover and then the wish of worldly tilings just withers 
away from his mind. Sufi doctrinal sittings are catalyst of 
inward transformations. 

ji 
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“There has been neither messenger nor message. 1 
have not received any cold response, too. My life has 
been spent rotting in suffering, my master.” 

He encounters the most agonising moments of love when 
he does not receive any form of message or any indication of 
his beloved. He does not get even a curt reply, which could 
have signified a connection though poised negatively. It 
makes his life rot in suffering. 

“My life is full of pain and grief. It is like a spark that 
flames a heap of litter. I am the inept one being 
consumed in fire, my master.” 

He faces pain and grief in being separated from his 
beloved. The spark of love consumes him little by little like a 
heap of litter that catches fire with a spark. 

“How should I narrate the state of my ups and 
downs? My heart is damned and ravished ever since 
the primordial day. It suffers even on account of a 
petty matter, my master.” 

His heart bears intense sufferings since the primordial day 
to the extent that now even a petty matter becomes a source 
of suffering for it. 

“We are notables of the city of love. Our royal dress 
is made of coundess patches. Our sleeping mat is 
worn out that has been made by the leaves of palm 
dates, my master.” 
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The notables of the city of love wear a royal dress made of 
countless patches. These patches symbolise appearance 
(multiplicity) beneath, which lies Reality (unity). His sleeping 
mat made of palm date leaves, symbolises his constant 
thriving to concentrate on his beloved without forgetfulness. 

<£_b 

“It is the only earning of our knowledge and art. 

Why should I forget the face of my beloved Khan 
Punnal? It is a line carved in stone, my master?” 

She considers knowledge and its realisation as her only 
treasure since it does not make her oblivious of the reality of 
her beloved, which is permanent and unaffected by the 
vicissitudes of time. 

“My heart was butchered (crushed) ever since 
childhood. It has become more miserable in the 
hands of my prideful beloved. I have yet to give it any 
peace, my master.” 

She remembers the primordial ravishing of her heart. It 
becomes more miserable when the beloved does not respond 
to her because of his being prideful. Her heart has not been 
in a state of peace ever since it contracted love. 

“He has left me wretched in the deadly desert. My 
heart has been gripped by terrible sufferings. There is 
burning sand beneath me and the hot wind blows 
above me, my master.” 
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She finds herself stranded in the deadly desert of life. Her 
heart experiences terrible sufferings. She faces severe 
adversities of life. 

uf* jjI U^-i) U~J Us 

“Farid! I have been mourning and crying ever since 
my friend snapped ties of communication with me. I 
have beaten my chest and boxed my ribs, my master.” 

He fiercely suffers at distancing of his beloved. He is at a 
loss to understand the reason of his beloved snapping 
friendly ties with him. 
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“The tender, sublime and stout maids dwell in the 
desert.” 

The desert maids symbolise tender, sublime and stout 
possibilities dwelling within the human self. 

“They hunt hearts at night (contemplation) and in the 
morning, churn their vessels (action).” 

The possibilities in the process of their realisation, lead to 
the integration of contemplation and action so beautifully 
brought forth in the Qur’anic verses of Surah Muzzamil. 

“They hit hard the arrows of mystery. They pierce 
countless hearts.” 

The mysterious possibilities of love are actualised by 
ravishing countless hearts. 

jijf 

“They inflict wounds on the compassionate souls. 

Oh! Oh! They do not even bandage them.” 

The compassionate ones are susceptible to love. They are 
wounded by love without being bandaged by their beloveds. 

L-t kL [JJ) (jLz^ 0^^ 
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“They graze sheep, goats, cows, lambs, calves and 
young buffaloes.” 

Love makes possible the grazing (realisation) of different 
possibilities of the self in the vicissitudes of life. 

“They have trapped many a lowly travellers. They 
have ruined their lives.” 

Love has waylaid many a modest lowly travellers and 
slaughtered them at the s of their beloveds. 

0&Ufy3)j? d-s?£f) 

“We have become the meditative mystics. We have 
discarded self- conceitedness.” 

He meditates on his own ontological nothingness by 
ceasing to be self-conceited, which arises due to the illusory 
notion of separate selfhood. The union with the beloved is 
attained by fostering mutual selfhood. A man devoid of love 
remains estranged from the higher possibilities of his self and 
is captivated in ‘the narrow circuits of his individuality.’ He is 
condemned to live on the psychic plane, which stultifies 
development of his personality. The loss of his personality 
correspondingly gives birth to his ‘ego’ and makes him self- 
conceited. He loses the taste of real freedom. His apparent 
freedom turns into bondage. The crisis of the modern man is 
the loss of his capacity and strength to love. 

(JU, U-tfS. 

“We are dogs at the doorsteps of our beloved and 
around our neck is the collar (chain) of love.” 

He considers himself as canine at the doorstep of his 
beloved in all humility. His commitment to love impregnated 
with his belongingness to the beloved is symbolised by the 
collar of love around his neck. The modern man has lost the 
sense of belongingness due to the loss of spiritual love. It 
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leads to alienation, depersonalisation and dehumanisation. 
One of the greatest miracles of love is that it blesses the lover 
with a sense of belongingness to the beloved, which is greater 
than the treasures of the world. It is the sense of 
belongingness, which makes him face testing situations of life 
with sincerity, courage and hope. It gives a higher meaning to 
his life. A person who does not belong to God does not 
belong to himself. 

-i) ^ ^ 

“Farid! Anguish is constandy on the increase. These 
days’ joys have decreased.” 

He passes through different states of union and disunion. 
The state of disunion makes him experience increasing 
anguish and decreasing happiness. 
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“We will go from here in the morning or evening. 

The dwellings will be deserted.” 

The self (nafs) infused with the Spirit (Ruh) will go to its 
eternal abode by leaving bodily dwellings in the terrestrial 
world. 

“We are birds of the north coming from distant lands. 

We are thirsty of two days hospitality.” 

The self coming from the celestial world thirsts hospitality 
of embodiment for a brief period in order to realise higher 
possibilities of existence. 

L U 

“It is an estranged country and an alien land. All 
foundations are false and ugly.” 

The self find the body estranged and alienated with false 
and ugly demeanour. But it is solely through the medium of 
the body that the self has to accomplish the task of winning 
immortality. The base metal has to be turned into gold. 

\J\f J /^f U(J/^ 

“I have neither any companion nor any friend to 
whom I could narrate the tale of my pain.” 
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He finds no companion or friend to share his pain of 
separation and disunion from his beloved. He has to carry the 
cross of love himself. 

“I have seen the terrestrial world by dint of fortune. 

Who would have come here otherwise?” 

The birth in the terrestrial world is not a misfortune but a 
great blessing of Divine Mercy. Symbolically speaking, the 
self gets embodied by primordial fortune. How could love be 
realised otherwise? 

“I have started towards the City of Beauty. My 
Sustained Make me reach my destination.” 

The self embarks on the path of realising the Self (the 
beautiful beloved). He beseeches His Sustainer to fructify his 
efforts of realisation. 

“I pray to God, my benefactor, to unite me with my 
parted beloved.” 

He prays to God to transform his disunion in unison with 
his primordial beloved. 

“Farid! Love has given me great sufferings. The 
calamities of love keep track of me.” 

He is tracked by the calamities of love that instil great 
sufferings on him. 
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“My Punnal! You are going to Ketch for whom?” 

She tries to delve on the mystery of her beloved’s 
transcendence. 

’j? 

“My beloved! Let us both enjoy our lives living in 
Bhambore and Sauhaan.” 

She wants to enjoy immanence of her beloved. 

‘You are worthy of life. You are the honour of my 
suffering heart.” 

She considers her beloved as the very worthiness of her 
life. It is honour for her heart to suffer for his sake. 

yujlf (JjbbJli 

“My beloved! You have shot the arrows of your 
stylish pride in my being.” 

She reminisces the moment when her beloved with stylish 
pride captivated her in the snare of love. 

“My poor mother gave me mouthful of sorrow and a 
doze of suffering at the time of my birth.” 

She recounts her primordial commitment to love 
impregnated with sufferings. 
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“You may realise it or not but I belong to you in this 
world and in the next one and in the state of life and 
death.” 

She reiterates her unconditional love and absolute 
belongingness with her beloved beyond the vagaries of time. 
It is an all weather friendship. 

“My friend! The songs of the hapless and the inept 
one are tunes of wailing without you.” 

She expresses the intensity of her suffering without her 
beloved. One can imagine her plight whose songs turn into 
wailing tunes in disunion from her beloved. 

“It is a famous proverb that if the days are good then 
one’s friends are also good.” 

She takes light from a famous proverb and thinks that her 
days are not good otherwise she would have found a friend 
who would have been highly responsive. 

“The hapless pain cuts and bites me. It hammers me 
with afflictions.” 

She is cmshed by the pain of separation from her friend. 

“Layla* Majnun, Heer, Zulaikha and countless others 
have drowned in the whirlpool (of sufferings).” 

She takes solace in the fact that it is not only she who 
suffers in love but there have been many before her who 
remained drowned in the whirlpools of sufferings. The story 
of Yousaf and Zulaikha has been told and narrated at 
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different times with different meanings. The strange case of 
Zulaikha and the sufferings, which she had to undergo for the 
sake of Yousaf, manifests the tremendous might of love. Her 
whole life since she met Yousaf was a tale of suffering. Her 
mention with Layla, Majnun and Heer brings out a spiritual 
dimension of her love beyond the ken of religiosity. 
Religiosity is not concerned with love and thereby rests 
content with moral dimension of her choice. It cannot 
unravel the mystery of her love. Zulaikha’s essential faltering 
or existential sinfulness consists in attempting to possess the 
freedom of her beloved as an object, and as a consequence in 
reducing her own self to an object. There can be neither 
union of subject and object nor union of objects. It can only 
be union of subjects in consonance with the ultimate nature 
of things. Her faltering notwithstanding, her essential quest of 
love remains sanctified. Love itself is beyond good and evil. 
The expression of love can be misdirected but not love as 
such. This is precisely the reason that she continues to occupy 
an ambivalent place in the cultural consciousness of people. 
Zulaikha has come to symbolise a spiritual opening beneath 
the labyrinth of psychic love impregnated with symbiotic 
attachments. 

“How can Farid, the unacceptable one, live without 

the support of his friend?” 

He finds himself out of place with everyone and realises 
that he cannot live without the support of his friend. Aren’t 
the push factors instmmental in drawing him nigh with his 
beloved? 
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ij\f £ (jr* ‘Z-J'tT' IfyT 


“Primordial Beauty is present everywhere. Sufi! 

Understand it by witnessing.” 

The beautiful beloved is omnipresent. Sufi understands it 
by witnessing Him in all forms. He is transcendent and 
immanent in every form in simultaneity. His Omnipresence 
does not negate his transcendence but affirms it. 


iJlc’JjJ'L 




“There is no thing resembling Him. Know Him as 
All-Reality.” 

There is no thing, which could resemble Him. He is ‘the 
Metaphysical Whole.’ There is no thing outside it. There is no 
thing to be denoted as such. Things have only a connotative 
meaning. The question of resemblance does not arise. The 
very attempt of religiosity to compare Him with things and 
then declare Him as Incomparable is missing the whole point. 
He is Incomparable because there is no thing to be compared 
with Him. ‘God is, and no thing is with Him’ says the 
Prophet. He is the All-Reality. 


“The Face of your Sustainer endures. Remaining all 
things perish.” 

The reality of the Sustainer is changeless amidst change. 
The cosmos is being re-created every moment. Everything is 
perpetually perishing. It is in the state of ‘He/not He.’ The 
moment it is and at the same moment it is not. It is the 
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recurrence of theophanies that the mind provisionally carves 
as things. The perception of stability of tilings is an illusion. 
The ontological descent of theophanies and their ontological 
ascent is so quick that the mind fails to grasp it. 

^ ^ ft* ^ 


“There is no dependence on any thing except Allah. 

It is the majesty of ontological nothingness.” 

All things depend upon Him for their sustenance. He is 
‘Al-Ghani’ and the whole creation is ‘faqir’ says the Qur’an. 
The majesty of ontological nothingness consists in realising 
that there is no dependence on anything except Allah. No 
one has self-subsistent reality or independent qualities. His 
existence or qualities are completely derived from God and 
are dependent upon Him. It is Allah, who in His Infinite 
Wisdom manifests Himself in different forms. No medium 
has any quality of its own because it has nothing of its own. 
The question of depending upon any one thus does not arise. 
How could one depend on anything else when there is 
nothing except Allah? 


(ill 
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“Nothing exists except Allah. It is the way of our 
tradition.” 

It is the way of our tradition that there is no reality except 
the Reality and the cosmos including Man is the 
manifestation of the Reality. There is nothing beside Allah. 
Philosophical pantheism errs in understanding the 
metaphysical tmth enshrined in the doctrine of Oneness of 
Being (wahdat al wujud). ‘The Indivisible One-And-Only’ is 
‘the One- and -All.’ 


“All is ephemeral except the Reality. Do keep 
constant watchfulness.” 
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One has to remain constantly watchful of the metaphysical 
truth that everything is unreal and ephemeral in Face of the 
Most Real. One has to concentrate, for example, on Reality, 
Truth, Beauty, Love, Perfection, Light, Freedom, Goodness, 
and Knowledge as against unreality, falsehood, ugliness, 
hatred, imperfection, darkness, bondage, evil and ignorance, 
respectively. The privations or negativities are born in the 
process of manifestation and through a system of cosmic 
cycles return to the source. All tilings come from Allah and 
return to Him says the Qur’an. It is a perpetual homecoming. 
The friends of God, however, caution humanity to remain 
fully concentrated on the Reality by saving itself from the 
snares of unreality and the ephemeral. 

“Farid! Knowledge is veiled. It is undoubtedly bereft 

of gnosis.” 

There are different levels of knowledge corresponding to 
different levels of Reality. The modern man commits the 
Delimitation Fallacy in delimiting these levels and then 
subsequently denying them. The levels he declares as 
legitimate are further delimited by the delimitation of his own 
mental set-up. If one fails to perceive the ‘permanent 
essences of things,’ ‘the transparency of the phenomena’ and 
‘the ultimate nature of things’ then doubtlessly his knowledge 
is veiled. A piece of knowledge bereft of gnosis cannot be 
called knowledge. The traditional concept of knowledge 
demonstrates the identity of knowing and being. How could 
humanity survive if it labels ignorance as knowledge? 
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“There is omnipresence of my beloved’s essence. 
Lovers! Know it with certainty.” 

Love gains realised knowledge with absolute certitude. He 
witnesses the essence of his beloved in all forms. 

Cjtjljlrl if 

“My friend’s manifestation is in each form. What to 
talk of the heavens and the earth.” 

The friend is manifest in all forms. He is manifest not only 
in the cosmos but in everything. 

“Ahad emerged in the form of Ahmad. He has 
captivated China and other parts of the world.” 

The undifferentiated Reality emerged in the form of the 
differentiated one by virtue of the transcendent principle of 
Ahmad. The immanent principle of Ahmad in the form of 
Muhammad has captivating influence on different parts of 
the world. 

c/' ^T 

“He is the Sovereign, who issues the decrees. He 
himself becomes lowly (assumes the form of 
petitioner).” 

He assumes the form of the Sovereign who issues decrees. 
But at the same time He assumes the form of the lowly one 
subjected to these decrees. Religiosity cannot understand any 
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aspect of His manifestation since it believes in the delimited 
God established on throne. The Reality keeps its 
transcendence intact while being immanent in forms. It 
cannot be defiled in any form. 

tjZe— —/wl 

“He himself delivers traditional and moral discourses 
in doctrinal sittings. He himself plays the flute.” 

He assumes serious forms of conducting doctrinal sittings. 
He assumes different playful forms like playing the flute. 
How could any form exist bereft of His manifestation or 
devoid of His presence? One has to metaphysically 
understand that every form implies a respective formlessness. 

“If you want to have a contact with your beloved, 
then discard hardness and throw away malice.” 

The state of anger, fury or rage arises due to hardness of 
heart. A few of the impurities of the heart consist in having 
malice: an intention ‘to cause pain, injury or distress to 
another.’ It is harbouring gmdge against others. A person 
who wants to befriend God must achieve calmness and purity 
of heart. The moral and psychological aspects 
notwithstanding, the spiritual virtues and vices have deeper 
spiritual meanings. Religiosity has no deeper understanding of 
spiritual virtues or methods of curing spiritual vices. It 
constricts things in their religious and moral contexts. The 
friend of God knows the secret of meeting God, so he delves 
on the avoidance of anger and malice in order to have a living 
contact with God. A person who avoids these spiritual vices 
brings calmness in his life and that of others. It leads to the 
expansion of his self and it is somewhere in the expansion of 
his self that he meets God. 


it-yf If 
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“Go and convey the message to the ascetic that love 
is our religion.” 

The devout remains devoted to religious obligations and 
piety. He remains tied to the external aspects of religion. The 
Sufi lives in inwardness and considers love as his religion. 

“The cup bearer has made us realise an intricacy of 
understanding the beloved as absolutely near.” 

The cup-bearer makes him realise the intricacy of 
understanding the nearness of his beloved. It is the dawning 
realisation of his nearness that makes it possible for him to 
unite with his beloved with a relative ease. 

“Don’t be oblivious of your friend for an instant at 
any place or moment.” 

The lover has never to fall in oblivion of his friend at any 
place even for a moment. It is the spiritual lesson of constant 
remembrance of God. Always remembering God through 
one’s mind and heart with all that it implies is the royal road 
to the beloved. 

“He has assumed the form of Fakhr-ud-Din in order 
to loot the heart of Farid.” 

The Reality or God assumes the form of his spiritual 
master and wins him through him. World Spirituality unites in 
paying reverence to the spiritual master. Any irreverence to 
him is discourtesy to God. A man who has a spiritual master 
has surely God on his side. 
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“I have unravelled an essential secret in each 
discourse. I have found an essential clue in each 
move.” 

He realises metaphysically the Reality manifesting in every 
form. 


(j/JlTyru/JUy: 

“Any of the forms captivates my inwardness. Any of 
the figures ravishes my heart. All referential befit my 
beloved in each state and in every communication.” 

The forms are so charming because each one of them 
occasions transparency of his beloved. Likewise, the figures 
are heart-ravishing. The manifestation of his friend is 
befitting in all mediums. It is befitting in every act and in 
every word. 

“He captivates my heart in the form of beloved at 
times. He resorts to crying in the form of lover at 
times. He gets free from all attachments, sorrows and 
the complex chain of priding at times.” 

He assumes the form of the beloved and captivates the 
heart of the lover. He assumes the form of the lover and 
undergoes sufferings of love. But He stays transcendent in 
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immanence and thereby remains free from attachments. It 
makes Him detach from sorrows and the intricacies of pride. 
The metaphysical tmth of His transcendence and immanence 
in simultaneity is witnessed by virtue of metaphysical 
realisation. 

ijjf 

“Notoriety has been identified with my name. 
Sorrowfulness is my regular drink. My permanent task 
is blood-bearing. I have become free from the sense 
of honour.” 

He accepts notoriety in love. He does not bother about his 
own name. He is solely concerned with the Name of his 
beloved, which is identical with Reality. He constantly 
remains in sorrows. He is permanently blood-bearing and 
sacrifices his sense of honour solely for the sake of his 
beloved. 

“Witness the manifestation of the essential Beauty in 
the realms of inwardness and outwardness. He is 
forgetful at times and at times is skilful. The Beautiful 
manifests itself (in different mediums).” 

The essential Beauty is manifest in the Inward and the 
Outward. The Beautiful manifests Himself in the forms of 
forgetfulness and skilfulness. The simultaneity of 
transcendence and immanence is perceived in every form. 
The Reality remains perfect, by virtue of transcendence, even 
when it manifests itself in imperfect forms as such. The 
Reality or Knowledge itself, for example, remains 
transcendent while manifesting itself in the form of 
forgetfulness. It is the nature and capacity of the receptacle, 
human medium in the instant case, which reflects or deflects 
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theophanies of the Reality. The Reality remains transcendent 
and thereby unaffected by the mediums in which it manifests 
itself (immanence). If Allah is the Light of Heavens and the 
earth, which He is, then the entire cosmos including Man is 
constitutive of His Light. How could it be otherwise? The 
cosmos demonstrates the immanence of Allah. His 
transcendence consists in simultaneously remaining apart 
from everything in the cosmos. Religiosity neither 
understands the immanence of God nor His transcendence. 
It fails to appreciate that they are simply human ways to 
understand the Divine. It does not understand the relative 
nature of both these terms. To talk of one is to imply the 
other. How could one talk of God’s transcendence without 
implying His immanence and vice versa? These terms 
complement each other in a certain context of understanding 
God. They have no relevance outside this context. The 
negation of the one is the negation of the other. 

UgL ^ (JlJf 

UgI ( 

“Farid! When love becomes the mentor of someone, 
it ravishes all his knowledge and action. But, it 
enlivens his heart with hundreds of spiritual states 
and hundred thousand of ecstasies.” 

Love leads to end of knowledge and action, when it 
becomes mentor of someone. The end of knowledge consists 
in the end of theoretical knowledge bound to the subject- 
object stmcture of reality. It is end of veiled knowledge. It 
harbingers heart-knowledge. The end of action consists in the 
end of contingent action bound to the individual realm. It is 
end of the contingent realm. It harbingers non-action. Love 
blows the breath of life in the deadness of heart resulting in 
countless ecstasies and innumerable spiritual states. The heart 
finally does what the mind fails to do. Heart-knowledge or 
gnosis leads to the identity of knowing and being. He gets 
united with his beloved. What else one wants? 
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“My heart has changed its state, my master. Pain has 
made my self so worrisome, my master.” 

The heart changes its state from union to disunion with 
self becoming so worrisome. 

k- — £r <L 
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“The thorns of pain are in my chest. They have been 
pricked ever since immemorial (primordial) times. 

They are crumbling and finding their way out, my 
master.” 

The celestial pricking thorns of pain become more painful 
in finding their outlet in the terrestrial world. 

jf 1 

“My daily sufferings are on the increase ever since 
the day my beloved went to the city of Bhambore, my 
master.” 

He remembers his increasing sufferings since the 
transcendence of his beloved. 
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“I am mourning day and night. The entry of 
suffering has led to the exit of my peace. It is the 
death rites of happiness, my master.” 

The separation from the beloved leaves him in a state of 
constant mourning. The sufferings encountered thereof lead 
to the end of peace. Happiness has been cut at its roots. 

jij 

“My friend has not come and my eyes by dint of 
crying to have become tired and exhausted. They 
involuntary wink day and night (an omen of beloved 
coming), my master.” 

He cries in vain for his beloved. His eyes continually wink 
as an omen of friend’s coming. 

J*t ** b 

oTl sj'.c—hiJyij'. 

“Now, my skin and flesh have been minced. My 
clothes have been torn to bits. Love has given me 
such courage, my master.” 

Courage to love makes him steadfast through mincing of 
his skin and flesh, and tearing of his clothes. He courageously 
faces pain of his self peeling unto nothingness. 

“Farid! I am at a loss to exercise patience. My house 
haunts me and my self makes me burn. My heart has 
made me crazy, my master.” 

The most difficult thing for him is to exercise patience. 
The collapse of his everyday world or his habitual self is 
nothing less than a trauma. Isn’t patience in adversity that 
ultimately makes him unite with his beloved? 
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“Now, love has made me lose all my fondness, my 
master. I have firmly resolved to end it once for all 
(call it a day), my master.” 

She distances herself from the fondness of love by firmly 
resolving to end it once for all. But these firm resolves prove 
to be walls of sand against surging waves of love. 

“I am resdess, day and night. I keep crying and 
worsening my condition. There has not been an iota 
of pity on me, my master.” 

She perpetually suffers but her beloved does not take an 
iota of pity on her by granting her vision or union. Isn’t the 
beloved’s taking pity on her at such a premature stage 
tantamount to stultifying love? 

“I am groaning all alone. I am leading my life by 
raising hue and cry. I implore out of sheer 
helplessness, my master.” 

The highest form of loneliness is the loneliness of love. It 
is the solitariness of love with all its sufferings that makes 
union possible. Her sheer helplessness is an occasion of 
Divine help. 
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“The shepherd of the flock is my beloved. My 
sisters-in-law rebuke me. My mother-in-law taunts 
me, my master.” 

The beloved shepherds her embodied self so pleasantly as 
against the animosity of her dear and near ones. 

t/i ; / if ; 

“My sleep is the root cause of my entire suffering. I 
slept and the caravan went away. There is neither any 
news nor any indication of his whereabouts, my 
master.” 

The transcendence of the beloved is a moment of great 
remorse for her. She considers her forgetfulness as the root 
cause of her suffering. Transcendence has no signs. It leaves 
no traces. 


“I have not profited from love. All my respect has 
gone down the drain. All my commitments have 
caused me losses, my master.” 

Love leads to loss of honour. Her gains are reduced to 
losses instead of profits. 

“There are suffering paths of the desert. I am having 
fits at each and every moment. My reins are in the 
hands of suffering, my master.” 
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His reins are in the hands of suffering. It makes him suffer 
in the paths of the desert. His state is worsened by perpetual 
fits. 

“There is intensification of my pain and grief. I am 
bearing the onslaught of afflictions. You have just run 
away after grabbing my heart, my master.” 

His intensification of pain, grief and affliction increases at 
the transcendence of his immanent beloved. 

“Farid! Sorrow has vexed me. I have contracted love 
filled with suffering. I have covered my face and head 
with dust, my master.” 

He is vexed with sorrows. He is in a deplorable state. He 
repents in contracting loved filled with suffering. But is love 
possible without suffering? 
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“Now, love has vexed me, my master. There is a tug 
of war with my heart, my master.” 

He is vexed by the tug of war between his reason and 
heart. Reason demands rationality and has no inkling of the 
intellectual treasures of heart. It remains contented with the 
visible and resists the moves of going beyond the visible into 
the realm of the Invisible. 

“The enticements (of my beloved) are very peculiar, 
brawling and incongruous without any pity or 
hesitation, my master.” 

The enticements of the beloved with all their 
characteristics captivate him. They neither have any pity on 
him nor hesitate to ravish his heart. The beloved perfectly 
ensnares him in such a way that that he cannot extricate 
himself from the grip of love. 

“Ravishing love has ransacked me. I am weary, worn 
out and butchered. My body and soul are crushed by 
being targeted of doting, my master.” 

Love ravishes his embodied self. It constantly targets his heart. 

C tX) _ iXf.iJ. Jilt — jjf 



501 


“The times of peace have passed away. My heart is 
burning. Suffering is rampant in every vein and part 
of my body, my master.” 

The intensity of suffering is inimical to peace. The state of 
peace dwindles away once he contracts love. 

L~ lyf LjjjiJzSij) 

“My pain and grief have a long history (primordial). 
Worries have made me so worrisome. I have met a 
heartless beloved, my master.” 

He remembers his primordial covenant of love, which 
ushered in pain and grief. His life is replete with worries. He 
considers his beloved as heartless, who has brought him to 
such a wretched state. 

/IV 

“The signs of love are visible. The intensity of 
afflictions has crippled my body exhibited in greenish 
yellow colour, my master.” 

The intensity of love affects his embodied self. The inward 
states of love leave a crippling affect on the body and also 
change its colour into greenish yellow. 

u» 60^- 

“Love is a strange gift. It has been fortuned to Farid. 

It has led to the ending of all my prestige and honour, 
my master.” 

Love is a strange gift of fortune, which cuts the roots of 
his worldly prestige and honour. Isn’t it a great fortune that 
the lover is pushed to the wall and ultimately he finds himself 
in the lap of his beloved? 
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“My beloved has remembered me. Now, I will not 
return towards this alien land.” 

She becomes stranger to her world at the call of her 
beloved. She responds with pure earnestness. 

“I will remain near and will never bear the burden of 
disunion.” 

She resolves not to bear the burden of disunion but to 
attain metaphysical realisation in order to live permanently 
with her beloved in the state of nonduality. 

“All my regal status in my parent’s house has been 
fallen in oblivion. My entire household has become 
oblivious to me.” 

Love makes her oblivious of her parental and household 
ties. She has sole ties with her beloved. 

<ijZ jL)jL2— 5^. 

“I will inhabit the deserted dwellings of my beloved. I 
have gone beyond feeling ashamed of the public 
opinion.” 

She chooses to concentrate on her heart where her 
beloved dwells. She goes beyond the compulsions of public 
opinion inimical to her love. She freely chooses her beloved 
in inwardness. 
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“My rouge, collyrium and twig (of the walnut tree) as 
tooth powder and lipstick (for its darkening effects) 
have no meaning for me. I don’t care a fig for my 
makeup.” 

She does not give an iota of meaning in beautifying herself 
in separation and disunion from her beloved. They become 
relevant in responsiveness to her beloved. 

“The dwellings of my beloved are visible across the 
river. Why should I remain on this side?” 

She has to ferry across the stream of love in order to unite 
with her beloved. There is no point in remaining stranded in 
duality when the beloved can only be realised in nonduality. 

“The stream is full and I do not know swimming. The 
Almighty will take me across the waters.” 

She finds herself unqualified to ferry across the stream of 
love. Human effort stands nullified. It is the Divine 
Almightiness, which fructifies union. 

“Why should I bother about Sindh? My Sustainer has 
made the city of Malheer blossom.” 

She does not bother about outward but turns inward to 
find it blossomed by the Sustainer. 

“The land of Arab is the land of happiness. It is in 
full bloom.” 

The lover finds happiness in achieving the Muhammadan 
station in course of his spiritual journey. 
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“My beloved has made me wretchedly wander in the 
desert ‘rohi,’ rocky grounds and mountainous 
terrains. He has fled away with the caravans of 
camels.” 

He encounters wretchedness at the transcendence of his 
beloved. 

“Day seems the mount of suffering and night the 
cave of sorrows.” 

He faces constant sufferings and sorrows at the hands of 
his beloved. 

“My beloved has come and there is rain in the desert. 

The woods have been turned into orchards.” 

The unveiling of his beloved turns disunion into union. 

“Farid! My heart is bearing all these all-encompassing 
sufferings.” 

His heart has to bear unbearable sufferings. 
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Kafi-146 

“I sacrifice my heart soaked in love for the sake of my 
friend.” 

He offers his heart soaked with love to his beloved. It is 
the most valuable offering for the sake of his friend. 

“I pray that God grants beauty and youth to the 
beloved of my miserable heart?” 

He invokes Divine Grace for the perpetual beauty and 
youth of his beloved, in spite of the fact that his heart has 
suffered miseries at the hands of his beloved. 

“These deserts with plain lands belong to you. You 
are the suzerain of the city of Malheer.” 

The beloved’s almightiness is manifest both in 
transcendence and immanence. 

“The narration of my heart’s sufferings will not end 
even if I go on writing hundreds of pages.” 

The sufferings of love are unending. Threy cannot be 
completely reduced to writing. Words cannot capture the tale 
of sufferings. 


uH 


J lyV* c? i/4jy2_ 
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“If you visit me, then I shall make ritual offerings of 
my body and soul on the altar of love.” 

He tenders his whole self as a ritual vow on the altar of 
love in case his beloved returns. 

UbiJPtjS. 

“Love has administered me an oath of allegiance. It 
has made me transcend knowledge and action.” 

Love administers an oath of allegiance to itself. It makes 
the lover transcend the realms of knowledge and action. 
Knowledge turns into gnosis and action is transformed into 
inaction (non action). The individual and contingent spheres 
of knowledge and action respectively merge into the realm of 
the universal. Love leads to metaphysical realisation. 

“I do not believe that there is quality of faithfulness 
in my beloved.” 

He is not ready to believe that his beloved is faithful since 
he undergoes sufferings in love. He gauges the faithfulness of 
his beloved by the act of his responsiveness. He is right but 
his beloved is also right. The conflict between these two 
perspectives of love is a conflict between two shades of 
rightness. It is not a conflict between right and wrong. The 
conflict is ultimately resolved in rightness itself. 

if 

“Farid! Love has become my companion. I have 
broken my ties from everything (detached myself).” 

He lives in the company of love. It is the uniqueness of 
love that he detaches himself from everything. The basic 
contradiction of religiosity is that it preaches detachment 
without offering love. It is only love that makes real 
detachment possible. 
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“You undoubtedly belong to the real world.” 

Man belongs to the real world by virtue of the Spirit (Ruh) 
that inheres in him. 

(JT' 

“You are neither mundane nor celestial. You are 
neither heavenly nor earthly. You are the holy essence 
and pure light embodied in Man.” 

The Spirit is neither mundane nor celestial. It is not 
heavenly or earthly. It is the Holy Essence (Divine Essence) 
or Pure Light embodied in the form of Man. 

“You weep at times and at times you laugh. You 
assume the forms of the lover and the beloved at 
times. Do disclose your esoteric reality. Who are you? 

Where do you belong to?” 

Man weeps and laughs. He assumes forms of lover and 
beloved. The esoteric reality of Man lies in ‘the Spirit, which 
is in him but is not his’. Man is ontologically nothing. It is the 
Spirit, which works in him. He is manifestation of the 
Absolute. He rightfully belongs to God. 
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“The forms are novel and the ways are odd. The 
tender moves captivate the heart. You muster all 
pride, delicacy and charming beauty. You are the 
treasury of all graces.” 

It is the Spirit in Man that assumes novel forms and odd 
ways. It assumes the form of the beloved and captivates the 
heart of the lover. It musters all pride, delicacy and charming 
beauty. It totally enriches Man. 

ytl LlOty JUStf 

‘You are ignorant at times and at times you are 
sinner. You just lose yourself. You are gnostic at 
times and at times you are witnessing to truth. You 
are familiar with the secrets of the Invisible.” 

Man becomes ignorant of the Spirit. He sins against 
himself. He becomes oblivious of his origin and centre. But 
the one who knows the secrets of the Invisible Spirit 
becomes a gnostic and a witness to truth. 

“Qibla (prayer direction), Kaabah (House of God), 
Mosque, Temple, Monastery, Synagogue all is within 
you. You are the custodian of fasting and prayer. 

Then, why are you the captive of delusion?” 

The outer forms of religious worship and rituals are the 
manifestation of the inward Spirit dwelling in Man. There is 
unity in diversity. Man should not fall into delusion by 
considering these multiple forms as absolute. They are 
relative to the Absolute. Their strength lies in their 
inwardness. 
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“Your other is hardly possible in this world and in the 
next world. You are the terrestrial world and the 
hereafter. You are the possessor of the cosmos.” 

The Spirit dwelling in Man makes him unique in the whole 
creation in this world and the next one. He becomes the 
possessor of the cosmos. 

{j / j > 

“Faridi symbolism is manifest in his sermons and 
counsels. Think and reflect on it at each instant. 
Remember your vocation. Why have you become 
Yousaf, content with prison?” 

Man has to constantly think and reflect on these Sufi 
discourses impregnated with symbolism. He has to 
understand his higher place in the scheme of reality. Yousaf, 
without any of Iris fault, preferred prison against the seductive 
designs of women. He remained contented in prison till he 
was absolved of all charges levied against him. But he had 
finally to move out from the prison in order to realise his 
cosmic destiny. Likewise, Man is imprisoned ‘in the narrow 
circuits of his individuality.’ He cannot remain content with it 
forever. He has to set himself free from his own 
imprisonment in order to get united with his beloved in the 
state of nonduality. 
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“My friend! I have seen your goodness. You did not 
even have an iota of pity on me.” 

She sees no goodness in her beloved since he did not take 
pity on her deplorable state and just left her forlorn. He made 
her suffer pangs of separation and disunion. 

‘You slept with folding arms around my neck. You 
did not say even parting words to me, while going 
away.” 

She reminds him of his caresses in love and then his just 
leaving her without adieu. 

‘You fondly made me sit beside you. My beloved! 

Why have you cast me away from your heart?” 

She recalls the showering fondness of her beloved and 
then his cooling towards her. 

Jibuti/ 

“Oh! Oh! My dear beloved! Who made you so 
distrustful about me?” 

She thinks that someone has made her beloved distmstful 
about her. It is a cultural expression of love. Man is not only a 
social being but he is a cultural being as well. 
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“If you had this intention (of not remaining true to 
love), then why did you contract friendship with me?” 

She questions the intention of her beloved in contracting 
friendship with her. She perceives her beloved through 
cultural lens. 



“Farid! You have just put your valueless life in 
sufferings.” 

He laments that he has put his simple life in sufferings. 
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Kafi-149 

“My friend! Do make haste in coming towards me. 

My eye is readily quivering.” 

The readily quivering of eye omens the coming of friend. 
It intensifies the quest for the beloved. 

f ♦ 

“The times of sufferings and misfortunes are gone. 

The desert is embellishing with flowers and fruits. 

The day is overcast with rain laden clouds in the 
enthralling season. The north wind is blowing gendy.” 

The days of separation and disunion are over. The self is 
flowering into fruition. There is an all-encompassing spiritual 
ambience. 

1/4 J 4 f^| J' 

“The nuptial fortunes have hastened to descend. The 
season has quickened to come early. The raindrops 
are pouring from the rain laden clouds. It is 
drizzling.” 

The nuptial blessings have quickened. The moment of 
union has suddenly arrived. It has refreshed the lover’s inner 
being. There is an aura of spiritual openings. 

/Jjjii l Sfis&jfS&y' 
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“My overturned fate has been turned into good 
fortune. Happiness has readily become agreeable. The 
weather is fine and the desert is blossoming. My heart 
is leafing towards wilderness (of love).” 

The overturned fate has been transformed into good 
fortune. The era of happiness has ushered in on its own. Her 
heart becomes entranced in a state of bewilderment. 

Jibuti Js*' 

“The cool winds of the north are blowing. The sky is 
overcast with thick and black clouds. My same age 
friends are happy. I am the adverse one who is 
murmuring.” 

Her transcendent beloved is assuming immanent forms. 
The portents of union are imminent. She gets impatient by 
seeing her friends unite with their beloveds. She laments state 
of her disunion. The most difficult thing in life is to exercise 
patience in love. 

^lu&JyV^ 

“Farid! My beloved friend has himself taken care of 
me. My charming beloved has nurtured the beautiful 
tradition of love. My good fortune has replaced my 
damned hard times. My heart is cheerful and 
amused.” 

He becomes happy in seeing his charming beloved take 
care of him and nurture the lovely tradition of love. He gets 
fulfilment in embracing good fortune after experiencing hard 
times. It is a moment of great cheerfulness and amusement 
for him. 
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“Who found the taste of the enthusiasm of love 
except those who are conscious of their ontological 
nothingness?” 

A ‘faqir’ is the one who is conscious of his ontological 
nothingness. He knows that his being and having are all from 
God. It is only the ‘faqirs’ who taste the fervour of love. 

CL-}?) if 

“We witnessed the Reality in all things. We narrated 
the doctrine of Oneness of being by drinking the 
wine of unity in the blissful company of mystics.” 

They drink wine of unity in the blissful company of the 
mystics and thereby witness the Reality in everything. They 
narrate their experience of Oneness of Being (wahdat al 
wujud). 

ll/jJl’if yu.^> 

“The moment drunkenness manifested its prideful 
style (the reality of things became manifest), nudity 
stamped its reality. The saintly attire was torn into 
bits. We wore the robe of the inebriates.” 

The heavy drunkenness makes the ‘faqirs’ witness the 
unveiling of Reality. Their saintly attire becomes tattered 
(outward) and they wear robe of the inebriates, instead 
(inward) 
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“The pain of the compassionate ones may remain 
intact. They may carry the burden of love and load of 
reproach. The pains are steadily intensifying. I 
sacrifice all my peace in their honour.” 

He prays for the perpetuity of pain of love borne by the 
compassionate ones. The onerous burden of love and load of 
reproaches may always remain with them. They may 
constantly experience the intensifying pangs of love. All 
happiness is sacrificial at the altar of suffering. 

“Farid! Beauty has ransacked many a home. There are 
numerous Sassis and coundess Heers, who are 
wandering, wretchedly in forests and marshes. Do 
hereby witness the intensity of love.” 

The beauty of the beloved ransacks many a hearts. The 
intensity of love heightens so much that numerous lovers 
wander wretchedly in wilderness. The radiance of beauty 
intensifies love and the intensity of love glows beauty. The 
lover is sawed by beauty and love. 
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“I have been bearing highly detesting love. It is better 
to carry the burden of death on my head, well.” 

Love is so highly laden with sufferings that he prefers the 
onerous burden of death than bearing love. 

k&Si T '/&A 

“My heardess lover has gone towards Malheer. There 
has been no message of his coming back. 1 am 
wandering in the streets as a vagabond, well.” 

The transcendence of the beloved makes him restless. 
Doesn’t he drift like a rudderless boat in the stream of love? 

“There has been no news about him from Ketch. My 
life has been rotten in crying for nothing. My friend 
did not solace me, well.” 

He suffers at the transcendence of his beloved. His 
expectations for any solace of love remain unrealised. 

k iJAi, 

“Sufferings are fallen to my lot. The thatched houses 
are fallen and the ponds have become dry. My heart is 
abject with pain, well.” 
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His suffering has no outer supports and he finds Inis inner 
being as a dried well. His heart pains in becoming spiritless. 

k "»b _ ^ 

k{ 

“There are gravelling and thorns in the mountainous 
ways. The difficult paths of the deadly desert have 
burnt me. Afflictions have given me a sense of defeat, 
well.” 

The adversities of love bring him to the edge of losing the 
game of love. 

LX£ [$ 

k (jd/f 

“The sand of the desert burns my feet. There are 
countless boils and oozes that are clearly visible. 
Disgrace has been fallen to my lot, well.” 

Love is fraught with sufferings, which make him fall in the 
pits of miseries. 

UL&Ukjkj )A 

k ijj l [ju i MM 

“There are difficult passages in the mountainous 
terrains. There is suffering inducing vast areas of the 
deadly desert. I laud the friendship of my friend, 
well.” 

He resorts to sarcasm in lauding the friendship of his 
beloved that ravishes his embodied self. 

lUf Ck 
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“Farid! Love has not favoured me. Oh! Oh! Good 
fortune also did not come my way. My beloved 
Punnal is now going away by deserting me, well.” 

He feels being left out by love and good fortune. He 
considers the transcendence of his beloved as a desertion. 
The consciousness of love develops with its own logic. It 
adopts a piecemeal approach at times and at times it develops 
in leaps and bounds. The conflicting perspectives of the lover 
and the beloved essentially in reference to the beloved’s 
transcendence are necessary for the realisation of union. The 
exertion of the lover in uniting with his beloved is the 
essential effort (jihad). All forms of effort (jihad) are it hues 
and colours. 
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“My friend is the object of love of each heart. My 
friend is the master of all beautiful maidens.” 

The friend’s beloved is the object of love of every lover. 
The beloved rules the heart of all the beautiful maidens. 

Z— /y*' ^ (/‘t 

“He is a cleric at times and at times a preacher. My 
friend is Mansur and the scaffold at times.” 

The formless assumes all forms. The Absolute manifests 
Himself in every form. The whole creation is His 
manifestation. The friend manifests Himself in forms of the 
cleric, preacher (the moral preacher who moralises about 
performance of good and avoidance of evil), Mansur and the 
scaffold. He not only manifested Himself in the form of the 
martyr Mansur but the scaffold was also his manifestation on, 
which Mansur embraced his death for his so-called religious 
blasphemy in stating: T am the Truth’. The Absolute or God 
wills and says ‘kun’ (to be) to His Possibilities and the things 
from their unmanifest state assume manifest form. How 
could a thing come to be without His Presence? 

“He himself hides the real secret. My friend himself 
makes it manifest.” 

The friend is transcendent and immanent in simultaneity. 
He is the Absolute in his absoluteness but by virtue of being 
the Infinite. He manifests Himself in every form. 
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“He is a nightingale at times and at times as the form 
of rose. My friend is a petal at times and at times is a 
thorn.” 

The nightingale, rose, petal and thorn are different forms 
of friend’s manifestation. 

jlj[p) sf'jJ'if' f of 

“He is rouge at times and at times pride and delicacy. 

My friend is a collyrium at times and at times is the 
line of the collyrium.” 

The friend assumes the form of rouge, pride, delicacy, 
collyrium and even the line of the collyrium. 

“He is a drum at times and at times a tune and song. 

My friend is intoxicated Suti at times.” 

The friend’s manifestation is in dmm, tune and song. The 
friend manifests Himself in the form of the Sufi and the lover 
deeply steeped in love. 

jf^vL \jr of *\ 

“He is devout at times and at times supererogatory 
prayer with two genuflexions. My friend is in an 
ecstatic state of drunkenness at times.” 

There is nothing even less than an atom, which is not His 
manifestation. The friend manifests in the form of devout, 
ritual prayer and in ecstatic state of drunkenness. 

J—l 

“He is lover at times and at times bears the pains and 
adversities. My friend is the beloved comforter at 
times.” 
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The friend assumes the form of the lover and bears pains 
and adversities. The beloved friend also becomes the 
comforter. Metaphysically speaking, love itself assumes the 
forms of the lover and the beloved. 

jfT 'jl Jy/A 

• *♦ •« i •* v w w — 

“Farid! My friend is not in a veil. My friend is the veil 
itself, my friend.” 

It is one of the finest experiences undergone by him to 
demonstrate the metaphysical tmth that the friend is not in a 
veil but is the veil itself. If there is nothing outside the 
Metaphysical Whole, then how could the veil be outside it? 
‘The idea of the veil, however, is in reality of a more 
complicated structure, because it contains in itself other basic 
paradoxes. One of them is the following... the phenomenal 
world works as an impenetrable veil concealing the Absolute 
behind it; the Absolute is not visible because of the veil. But 
on reflection we easily discover that this is a very inexact 
description of the real ontological situation... the veil is the 
external epiphany of the Absolute. From this point of view 
we must say that when man sees the veil, he is actually seeing 
nothing other than the very Absolute. In other words, the veil 
qua “veil” does cause obstmction to man’s sight and prevents 
him from seeing the Absolute, but in its epiphanic form the 
veil is rather an immediate presentation of the Absolute itself. 
We must go a step further and say that the Absolute is so 
nakedly apparent to man’s sight that it is not visible - another 
paradoxical situation in which light appears as darkness. As 
Shabastari say: “The whole world of Being is the beams of 
the absolute Light. The Absolute remains hidden because it is 
so clearly manifest.” 
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ts.d* irfJ \Jy„ 

“If you have not gone to the next world by now, you 
will go there for sure. This alien land is false and an 
illusory abode.” 

The certainty of death is absolute though its hour is 
uncertain. The meaning of death has been construed 
differendy in the history of Man. Humanity is divided in 
negating or affirming life hereafter and there are varied 
shades of these negations and affirmations. Eschatology 
enlightens us on the ultimate destiny of mankind. It is one’s 
concept of death, which gives corresponding meaning to 
one’s life. The existentialists- theists and theists- have brought 
out existential significance of death, which is opaque to the 
ordinary or rational understanding of death. However, it gets 
enmeshed within its own modern mentality, which has no 
inkling of the metaphysical transcendence. It is the spiritual 
understanding of death that gives real meaning to life. Man 
has constantly to remain aware of the sureness of death and 
the uncertainty of its hour so that he could realise the spiritual 
purpose of his existence, which consists in uniting with his 
beloved. The terrestrial world is not an end in itself but it is a 
means toward the realisation of unity. It is an alien world. 
Our original abode is in the heavens to which we have to 
return. It is a false world for it gives semblance of the real. It 
is an illusory abode creating misperception of its finality. All 
those who negate the reality of the life hereafter negate the 
higher dimensions of the terrestrial life as well. Their negation 
is not based on knowledge but is an expression of their deep 
rooted ignorance. Their arguments are within the narrow 



orbits of their own thinking, which considers human finitude 
as ultimate. They commit the Fallacy of Delimitation. They 
are no friends of humanity. They are misled and have misled 
large sections of mankind. The traditional literature of 
mankind on immortality, on the other hand, not only shows 
the fallacious nature of their arguments but presents 
eschatological world view in consonance with the law of 
things. Both worlds are constitutive of Man’s being. 

f iJj i-jf (JJ 

“Do not be forgetful after seeing the colours, flowers 
and fruits. Do not get astray from the right path, O’ 
traveller. The attraction of the terrestrial world is just 
a cloak.” 

Remembrance of God is forgetfulness of otherness. One 
has not to be oblivious of the underlying reality and its 
purpose beneath the colours, flowers and fruits. Man has not 
to astray from the right path of finding the beloved manifest 
in these forms. The attractions of the terrestrial world are 
occasions to go beyond the manifest. 

<^_LUlc/vl j£[ 

“This world is an estranged place. It is useless to put 
one’s trust in it. It makes every one move on without 
letting anyone have permanent abode here.” 

This world is a transitional phase of life. It is useless to 
trust the impermanent, fleeting and ephemeral mode of life 
and existence. Man has no permanent abode here. He is led 
to the grave after the end of his transitory period in this 
world. He embarks upon a journey beyond the grave. 
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“Do not be forgetful even for an instant. Be deeply 
repentant of your deeds. Your written warrant of 
death is just on its way.” 

The uncertainty of the hour of death implies that Man 
should not be forgetful even for a moment about his spiritual 
vocation. He should deeply repent about his deeds 
committed in the state of forgetfulness and do good deeds 
(by removing rust and polishing the mirror of his heart for 
the Reality to contemplate itself). He should consider the 
hour of death so near for the completion of this task. 

“Discard the mortal place of habitation. It is garbed 
by cunningness and deceit. What is (the ultimate 
significance of) pride, coquetries and singing a tune?” 

One has to discard the ephemeral nature of the terrestrial 
world. He has to beware of its cunningness and deceit hidden 
beneath its beautiful forms, which rob him of his celestial 
treasures. 

Oifsjji Jif 

if 

“Repent everlastingly and seek forgiveness. Always 
refrain from infidelity and duality. Be simply 
Unitarian and purely unique.” 

One should constantly repent of losing his origin and 
centre of being. He needs to seek forgiveness from his Lord 
and thereby return to his spiritual vocation. He has to always 
refrain from innovations that are inconsistent with the law of 
things and also from placing divinity beside Allah. He has to 
be unique in simply realising contemplative tawhid or the 
doctrine of Oneness of Being (wahdat al wujud). It is the 
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realisation of his ontological nothingness, which opens the 
door of unison with the beloved. 

jlf if li— 

“Farid has no hope except in the Sustainer. I have 
my whole life before me but there is no one on my 
right side. Time is not faithful to anyone.” 

The friend of God has no hope except in his Sustainer. 
Life finds no other friend. The world does not escort one to 
the life hereafter but robs him in the way. It is only spiritual 
friendship, which is beneficial in both the worlds. 
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“I sacrifice my life coundess times. I have reached 
the city of Medina.” 

He offers himself in thanksgiving in reaching the city of 
the Prophet. It is a city that houses the Prophet. Religiosity 
understands prophecy in the outward sense and mainly 
concentrates on its outward aspects. The mode of revelation 
is even construed as if from the outside. It negates 
Muhammadan presence or a contemporaneous living contact 
with the Prophet. The spiritual dimensions of prophecy 
remain opaque to the religious consciousness. It is the 
spiritual consciousness, which unveils the veil of prophecy 
and realises the possibility of experiencing the Prophet in 
different modes. 


“I lay the nuptial bed of peace. My old suffering has 
vanished.” 

His old suffering withers away and he finds inward peace. 




“O looted heart! Do not cry. O chest! Do not give an 
abode to suffering.” 

He addresses his looted heart not to cry and his chest not 
to be abode of suffering since the Prophet is so caring. 


“The golden sun (moment of bliss) has risen. I have 
witnessed the month of blessings.” 
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The golden sun of prophecy is visible in the times of 
blessings. 

>j (J^ ^7 

“The Sanctuary of the Prophet is shining. It is a 
mirror of light.” 

The sanctuary of Medina shines forth and acts as mirror of 
Divine light. The Reality contemplates itself in the prophetic 
mirror. 


^ -JU’ jv 
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“The whole land of Arabia is a beautiful transparent 
jewel.” 

The entire land of Arabia is a beautiful and transparent 
jewel. God has spread his beautiful and clear message to 
mankind through His beloved Prophet. 





“It will fall to the lot of the one, who shall be truthful, 
intuitive and absolutely certain.” 

The one who is inwardly pure and has absolute certitude 
of the Prophetic presence will be blessed with his vision and 
presence (haduri). 


“The Satan has been cornered. The meanness of the 
self has been effaced.” 

It is due to the blessings of the Prophet that the Satan has 
been subdued and the mean self has given way to the higher 
self. 


ol. 





“Farid got the news of meeting (prophetic presence) 
on Friday night.” 
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He has got spiritual news that he would be graced by the 
Prophetic presence (haduri) at the appointed time. 



529 


Kafi-155 

dJ\d^" dJ\ d^" 

dJid^d^d^d' lii 

“The immanence of Love is manifest everywhere. 

Glory is to Allah, the Glorious. The lover himself has 
assumed the form of the beloved. Glory is to Allah, 
the Glorious.” 

Love itself is manifest in each form. He has himself 
assumed the forms of the lover and the beloved. Allah is 
glorified for His transcendence and immanence in love. 

“He is himself the nightingale and the moth. He is 
crazy of the rose and the candle. He has enchanted 
the red-legged partridge in the form of the moon. 

Glory is to Allah, the Glorious.” 

The Reality manifests itself in the form of nightingale 
(beauty) and moth (love). It demonstrates the intimacy of 
beauty and love. It manifests itself in the form of rose and 
candle (beauty) and also in the form of passion (love) for 
them. It manifests itself in the forms of the red-legged 
partridge and moon (beauty) and also in the magnetic 
attractiveness of moon (love), which enchants the bird. Allah 
is glorified for manifesting in forms of beauty. 

Jjid^did^d lyO(£ di^ 
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“He becomes Musa and climbs stations of 
communication with the Lord at times. Well, He 
narrates the sermon and recites the Torah. He is (in 
the forms of) Isa, Yahya and Zakariya at times. Glory 
is to Allah, the Glorious.” 

The Reality assumed the form of the Prophet Musa in 
climbing stations of communication with the Lord. He 
narrated the sermon and recited the Torah on the tongue of 
Musa. He manifested in the form of the Prophets Isa, Yahya 
and Zakariya. Allah is glorified for manifesting in immanent 
forms. 

m/I mH hi Jls Jilf 

“He seems happy at times and at times niggard. He 
seems peace at times and at times strife. He manifests 
the grandeur of Majesty and Beauty. Glory is to Allah, 
the Glorious.” 

The Reality manifests itself in expansion (feeling of 
happiness) and in constriction of heart (feeling of being hard 
pressed); in peace and war and in the grandeur of the Majesty 
and Beauty. The whole creation is the manifestation of Allah. 
He is manifest in ideas, feelings, words and actions. Allah is 
glorified in His transcendence and immanence. 

Mil m/i cJifY* l/J yjjfi^iJtf 

“The secret, ‘I am the Truth’ were unravelled at 
times. He recited, ‘Glory to me’ at times. He stated, 

‘I am a bondsman and Messenger’ at times. Glory is 
to Allah, the Glorious.” 

The ‘antinomian utterances’ of Mansur Hallaj and Bayazid 
Bistami and the Prophet’s expression of being servant and 
messenger of God are beyond the ken of religiosity. What is 
the secret of Mansur al-Hallaj’s assertion ‘ana’ 1-Haqq, I am 
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the Truth? The Self withdraws from the ‘servant-Lord’ 
polarity and ‘resides in its own transpersonal being’. The 
subject-object dichotomy is transcended by virtue of pure 
intellect or Spirit, which is identical with the Divine Essence. 
The second verse essentially refers to the same message but 
this time through Bayazid Bistami who says: ‘Glory to me! 
How great is my majesty’. His ‘antinomian utterance’, or 
‘theophanic locutions’ based on his experience of ultimate 
union have made him celebrated as a representative of the 
most intellectual form of Sufism. Again, ordinary people did 
not understand the metaphysical significance of these 
utterances for it transcended servant-Lord polarization and in 
the ultimate sense it was the Self-alone which said: ‘Glory to 
me. How great is my majesty’. The third verse refers to the 
servant-Lord polarity and manifestation of Allah pertaining to 
the Prophet who is both ‘abd’ servant and ‘rasul’ messenger. 
As ‘rasul’ he is the manifestation of the Divinity. In other 
words, the Self polarizes itself into the ‘servant-Lord’ axis and 
ultimately reduces it to itself. Man’s actualization of 
servanthood makes him correspondingly perfect. The most 
perfect servant is God’s greatest locus of disclosure. He 
perfectly manifests God’s attributes. And it is here that the 
axis servant-Lord is surpassed and the door from God to 
man is opened. The Qur’an in these words expresses the 
reality of realization: ‘Therefore, you did not kill them, but 
God killed them. And thou (O Muhammad’) didst not shoot 
(at them) when thou didst it, but God did it... Surely God is 
Hearing, Knowing.’ (8:17). Knowledge is the most all- 
encompassing of the divine attributes and it is identical with 
His Essence. The Prophet identified himself with Knowledge 
itself. His prayer of being granted knowledge of the ultimate 
nature of things was granted. Allah is glorified in making 
possible the simultaneity of transcendence and immanence. 
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“The forms of the Essence are strange. The ways of 
the Primordial Beauty are strange. The ingraining of 
the Colourless is in each and every colour. Glory is to 
Allah, the Glorious.” 

The Essence or the undifferentiated Reality assumes the 
form of the differentiated Reality so that it could know itself 
through the ‘other.’ It is by virtue of the principle of Ahmad 
that the Essence takes these forms beyond ordinary 
understanding. It is so strange to see different manifestations 
of the primordial beauty. The way it becomes a beauty and 
gives rise to its opposite ugliness and the return of ugliness to 
its source in beauty through cosmic cycles is so difficult to 
understand. It is equally strange to see the colourless manifest 
in every form. The colourless light assumes different colours 
in the process of manifestation. Allah is glorified in 
manifesting Himself in different modes and colours. 

“It is simply a station of bewilderment. Discard the 
effort of comprehension and reflection. Do not try to 
traverse these deep ways. Glory is to Allah, the 
Glorious.” 

The intricacies of the Essence and Divinity take the lover 
to bewildering heights. Discard the rational mode with its 
tools of comprehension in understanding these subtleties. Do 
not try to delve deep in these mysteries with ordinary modes 
of knowledge. Allah is glorified in devising different layers of 
knowledge and being. 

“There is holiness, at times and at times, is 
transcendence (Nondelimitation). There is 
delimitation and immanence at times. It is 
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bewilderment that teaches acceptance and 
resignation. Glory is to Allah, the Glorious.” 

The Reality is the holy Essence. It is transcendent or 
Nondelimited. It assumes the forms of delimitation and 
immanence otherwise pure transcendence itself becomes 
delimitation. Religiosity has to understand the metaphysical 
truth that Allah is not only in the heavens but He 
simultaneously dwells on the earth. Religiosity commits the 
cardinal error in placing Him solely in the heavens and 
thereby delimiting the nondelimited One. It is so bewildering 
to understand these mysteries. One should keep an 
intellectual poise and be content with God, who confers 
knowledge according to His will. Allah is glorified in keeping 
His transcendence and nondelimitation intact in spite of His 
manifestations in the forms of delimitation and immanence 
and conferring the stations of knowledge according to His 
will. 

“My whole life has been ruined and destroyed. I have 
immense remorse and great beseeching. I got no 
disclosure (of the holy essence) even in my last 
moments of dying. Glory is to Allah, the Glorious.” 

It is a moment of great remorse for him to find Iris life 
wasted without finding his friend in the last hours of life in 
spite of great beseeching. Allah is glorified as the Infinite, 
who cannot be totally absorbed by the finite. 

“The tradition of Farid’s love is strange. It is a strange 
song of pain and passion. All the followers of Purity! 

Do listen and understand. Glory is to Allah, the 
Glorious.” 
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All the puritans must listen and understand that the Faridi 
tradition of love is strange. It is a song of pain and passion 
beyond the ken of human understanding. Allah is glorified 
for purifying the heart of the lover and making it possible by 
the alchemy of suffering to unite with the beloved. 
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Kafi-156 



“I have reached Makkah during my life time. It is the 
city of blessings called Bakkah.” 

It is moments of spiritual rejoice to reach the city of 
Makkah. It is the city of blessings also called Bakkah by the 
Qur’an. The crowning jewel of this city is the House of God, 
the source of constant blessings for humanity. It is the birth 
place of the Prophet, who revolutionised mankind. 

J’J'/ 

’/’Of 

“I laud the styles of the Arabian land. They are 
pleasing and highly qualitative. I have forgotten the 
characteristics of my own native town, my close 
relatives and kith and kin.” 

The traditions of Arabia are highly laudable. The 
transcendent and immanent aspects of the beautiful tradition 
confer so much happiness that the visitor forgets his 
homeland and his near and dear ones. 

iLitfijAjfkAj f 

“The pleasantness is on the increase. Here, each and 
every moment is filled with multiplying joys. There is 
an ever increasing longing. Many of them have been 
lost and a number of them have drained out.” 
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The joy of living in the sacred land is ever on the increase. 
Happiness multiplies every moment. There is a constant 
longing to have a direct contact with God. The insatiable 
quest of the beloved is never satiated. The path of love is so 
arduous that some lovers have been lost in the way and some 
others have drained out. 

“The stones are my nuptial bed of flowers. The dust 
is the nuptial quilt of roses. The zephyr fair wind of 
night is pleasing to the self. It fans till morning.” 

The ambience of the holy city is such that even the stones 
and dust impart spiritual meaning and thereby are so likeable. 
The zephyr wind of contemplation pleasingly integrates 
action. 

ijJ? 

“There are numerous bunches of grapes, countless 
watermelons, melons and plenty of dates. There are 
small and big beads of pomegranates that we are 
eating in a mouthful.” 

The pilgrims enjoy the fruits of civilization in plenty. 

“This land is holy and shining. It is a paradise of 
beautiful houries. Who can step in without love and 
pure presence?” 

The light of Divinity shines in the holy land, which is a 
paradise full of bounties symbolised by pure heart. The 
spiritual bounties are reserved for those who enter the 
presence with love and purity. Religiosity remains at the 
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peripheral and has no access to the corridors of spirituality. It 
is the spiritual dimension, which makes possible vision of 
God. 

“I went and saw the majesty of Medina. There lies the 
custodian of the universe. The place is free of any 
imperfection. The light of prophecy is shining forth.” 

He sees the majestic city of the Prophet, which houses the 
custodian of the universe. The shining forth of the light of 
prophecy leaves no darkness in any corner of life. 
Symbolically speaking, it is the ‘Muhammadan Station’ of the 
soul. 

“Why should the dwellings of my beloved fall in 
oblivion? My eyes have become pieces of red flesh by 
constant crying. I shall continue coming here during 
my life or I will come here to dwell on permanently.” 

He does not want to be oblivious of his beloved’s 
dwellings. He bears great sufferings in love. He desires 
continual visits or permanent dwellings with his beloved (the 
outward symbolising the inward). 

(J j j vl J) J) id JLi c — 

“Although, there are the numerous physical pushing 
(hazards) but my eyes are constant in looking toward 
my friend. The fire of love is burning in my body. My 
heart, by virtue of pain, is enjoying this taste.” 

He remains unmindful of physical pushing (due to msh of 
pilgrims) during circumambulation ‘of the Holy Ka’aba as a 
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religious rite’ but remains absolutely mindful of his friend. He 
burns with the passion of love. His heart enjoys the pain of 
suffering. The tastes of suffering in divine love keeps him 
remain in the tracks of love. The taste of love has to be 
earned with great efforts in face of sufferings. 

“It is a terrible and great distress. Who would share 
the lot of Farid? There is flow of tears from my 
eyelids. My heart is being grilled with passion.” 

Love sufferings are so terrible and distressful that no one 
can share his lot. He has to carry the cross of love on his 
shoulders amidst his crying eyes and passions grilling his 
heart. Isn’t it the only way to reach the destination of love? 
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Kafi-157 

f * 9 

“I have taken upon myself the burden of love. I have 
myself entangled my being.” 

The metaphysics of love helps in understanding the 
metaphysics of freedom. Love is a relationship of pure 
freedom. It has no psychic entrails, which qualitatively 
differentiates it from all sorts of infatuations. She accepts the 
responsibility of contracting love with all that it entails. She 
takes the liability of entangling her being in the state of love. 

“I have been invested with the robe of sufferings and 
afflictions. I have been gifted with sorrows, pain and 
grief. The despicable heart has ravished me.” 

The path of love has its own dynamics, which he cannot 
escape. He has to encounter sufferings, afflictions, sorrows, 
pains and grief. Is her heart despicable in ravishing her by 
being completely subservient to her beloved? 

ljj{" 

“My lovely and charming Punnal left and went to 
Ketch. The collar of passion and separation is around 
my neck. My destiny has fallen to my lot.” 

She suffers when the immanence of her lovely and 
charming beloved becomes veiled in transcendence. It is not 
an ordinary separation but a passionate one, which shakes the 
fabric of her being. She realises that it is destined 
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(symbolically written on the forehead) or law of things that 
pure heart is hunted in the sanctuary of love and that love 
and suffering are inseparable. 

“I am encountering deadly desert with sufferings. My 
whole embodied self has become a sore. I am the 
inept one who has embraced such an intricate love.” 

Love is not a simple romance. The deadly desert of 
sufferings awaits her. The contracting of the intricate love 
sores her whole embodied self. 

9 

“My friend Punnal went to Ketch by being cool 
towards me. There is down pouring of the cruel love 
on my head. I am bearing these heavy burdens due to 
my Sustainer.” 

She perceives transcendence as a reaction of her beloved, 
which pours down cruelties on her. The Sustainer succours 
her to bear these onerous burdens of love, since it by virtue 
of these sufferings that the Divine Grace transforms duality 
into nonduality. 

_ C-^ 

“Farid! I wish an encounter with my friend. The load 
of disunion on my head may wane. It is for his sake 
that I lost my life.” 

He stakes his entire life for the sake of uniting with his 
beloved. He wishes an encounter with his friend in order to 
get rid of the pangs of disunion. It is the light of union, which 
can dispel the darkness of disunion. 
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U-*T *-4 <3-^4- 1 

“You yourself cultivated friendship with me, oh. 

Now, why you have been disgusted and gone aside, 
oh?” 

She beautifully questions the transcendence of her 
immanent beloved. 

Jr*ct 

c/ J~ J 

“Punnal! It was unbecoming of you not to ask about 
the welfare of the forlorn one. You embraced all 
pleasures at Ketch. I got rotten and spiridess in 
wilderness, oh.” 

She points to the transcendent aspects of her beloved that 
pertain to his responsiveness. She compares her deplorable 
plight with the happy state of her beloved and seeks justice. 

“You do not love the damned one from the core of 
your heart. It is merely your courteous demeanour to 
sit with me. I pray that you remain happy forever. It 
is not the true way, oh.” 

She considers the polite behaviour of her beloved just a 
face saving bereft of real love. She questions its propriety 
while wishing her beloved happiness. The communication 
between the lover and the beloved is at a level, which cannot 
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be deciphered by ordinary or rational standards. The words 
and forms of expressions are unique. The language of love 
cannot be used or understood outside the situation of love. 

“Rain has poured heavily. The enthralling rainy 
season is in full swing. The weather of union is lovely. 

But, I am bearing the burden of misfortunes on my 
head, oh.” 

Her solitude deepens both in the inward and the outward 
ambience of union. Doesn’t the deepening awareness of 
solitariness pave the road to union? 

“The joyful spring, rouge, the line of a collyrium, 
henna and makeup have gone just for nothing. Do 
remember your commitments, oh.” 

She laments the passing away of spring without union with 
her beloved. Her beautification and ornamentation have not 
succeeded in evoking a single glance of her friend. She makes 
her beloved remember the vows of love. Love consciousness 
is dynamic but it has no steady pace. It develops with leaps 
and bounds. 

JyV 

“I am the inept one whose parents are far away. The 
sufferings and afflictions are terribly severe. My 
beloved! All things are acceptable to me. But do not 
get fed up from me, oh.” 
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She accepts the parting of her parents, sufferings and 
afflictions for the sake of love but beseeches her beloved not 
to get cool towards her. 

uyjV'Z-ddjy a 

“There is ushering of a pleasant season. The voice of 
starlings and the ravens is audible. My longing for you 
is again awakening within me the deeper feelings of 
love. Let’s dwell together in happiness, oh.” 

She finds a qualitative pleasant change within herself. The 
language of birds is audible. The sprouting feelings of love 
crave for unity with her beloved. 

“My sweet beloved! Why you wretched me by going 
away? All my enchantments have been forgotten. All 
our fun and pun fell in oblivion. I am fully drowned 
in sufferings and afflictions, oh.” 

She faces afflictions and sufferings while wretchedly 
experiencing transcendence of her beloved. She remembers 
the moments of joy with her friend in the state of 
immanence. 

(, w t** !>** 

“My heart is in the jaws of the lion of love. My day 
and night is spent in lamentation. It is not a befitting 
utterance but my heart is one and the distresses it has 
to face are coundess, oh.” 

She expresses the deadly grip of love, which ravishes her 
bones and flesh. The unity of her heart is distressed by the 
world of multiplicity. 
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oy^ 

tjO^ <L~) 

“It is my overturned fortune that my ravishing 
beloved has not nurtured love. He has banished me. 

Now, my abode is in the desert and the desolate 
places have become my dwellings, oh.” 

She considers it her misfortune that her beloved has not 
responded with love and has banished her in wilderness. 

“I am the dejected one facing sufferings. Sorrow is 
constantly with me in the morning and evening. My 
heart is hurt and there are sores in my wounds. I am 
utterly helpless without you, oh.” 

The consciousness of sorrows, sufferings and utter 
helplessness without her beloved, shows that she has no 
fallback position. Isn’t she reaching the threshold of union? 



<i. _ !J t/ A 



“I lost the love of my father. My mother has got fed 
up after thrashing me. The company of my sisters has 
been severed. My brother keeps quarrelling with me 
every now and then, oh.” 

The untying of her primary ties signifies increasing 
hostility of her dear and near ones. One of the mysteries of 
love is the nurturing of love in the environment of animosity. 
It brings the best out of a person. Love transforms negativity 
into positivity. 
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“I will not get real peace unless I see you again. If you 
also develop the similar longing, then 1 will be able to 
achieve my fulfilment, oh.” 

She finds no real peace without the vision of her beloved. 
She thinks that if her beloved has the same longing as she has 
about him, then she can certainly find fulfilment in love 
(union). 

o ^"a ( 3 % (Ji/c Jj aa c f i 

l j- iffy, 

“Now, 1 am shattered. My heart is fed up from love. 

My heart fled away from sufferings. My friend! I 
ultimately lost, oh.” 

There are hard times in love, when she even loses her face. 
She feels that she has lost the game of love. The beauty of 
these symbolic expressions consists in understanding the 
waning of self and the unveiling of the Self. It points to the 
hazardous path of love and the steadfastness of the lover in 
spite of all odds. 

\tljt \J$ 

“You yourself cultivated the ties of love. You took 
upon yourself countless censures, complaints, and 
objections. Now, it is unbecoming of you to be 
ashamed of me, oh.” 

She addresses her beloved and makes him remember his 
initiative in contracting love. It was love itself, which took the 
forms of the lover and the beloved. The transcendent had to 
delimit itself in order to manifest itself in immanence. There 
is nothing to be ashamed of this cosmic reality. The Reality 
assumes the form of Divinity, in order to realise the 
possibility of love, and maintain its transcendence in spite of 
its immanence. 



546 


“You left the lonely one asleep. You turned the reins 
towards your native place. You have drowned me in 
the sea of wilderness. It is loot, offensiveness, cruelty 
and darkness (darkness at noon), oh.” 

The transcendence of the beloved becomes so overbearing 
that she hurls accusations of injustice against her friend. She 
looses her composure in experiencing the splendour of 
immanence turned into wilderness of transcendence. The 
dwindling of the self also leads to the dwindling of calm and 
poise. Love is so strange. 

1 L£ 

“Now, end this cruelty. Do dwell in togetherness with 
Farid. Let’s spend these four days of life in joy, 
happiness and fraternity, oh.” 

He offers a friendly advice to his beloved to shun cruelty 
of separation and disunion, and unite with him to enjoy the 
short span of life. What if the beloved accedes to his demand 
there and then? The seed of love would not flower or bear 
fruit. It is the wisdom of the beloved that fructifies love. 
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Kafi-159 

(3 1 \3 (Jy'T (3^* li'y' - * 

“Krishan Maharaj played on the flute today in his 
native place. The playing of the flute orchestrated a 
celestial song.” 

The beloved’s attuning of the self orchestrated celestial 
song. 

(3k /! I 

“It is the season of happiness. My good days have 
dawned. I am in a state of musical festivity with my 
beloved. There is peace and every part of my body is 
alive with freshness.” 

The nuptial season of happiness leads to the dawning of 
good days. He enjoys musical festivity with his beloved. He 
experiences joy in every pore of his being. It is rebirth in the 
world of love. 

(3 iJi/iJiti'Sf" ( 

“I play holi with Krishan in the lovely street. I spread 
red colour signifying my happiness in love.” 

He plays the celestial game of love with his beloved. It 
symbolises commitment and happiness of love. 

“The happy note of my heart is comfortable and 
soothing, without any fear. The celestial music is like 
the thundering of the raining clouds.” 

The celestial music is like thundering of clouds but it does 
not instil fear in his heart. The note of his heart is joyful, 
serene and calm. 
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“True concentration ultimately led to my beloved. 

The annihilation of my self led to the identity of spirit 
and light.” 

His full concentration on the Real led to realisation. The 
effacement of self unveiled the enlightened Self. 

Jj 'IjjI t?.(y .fj\sf 

“Where is the Ganga, Gomti, Jamna and Ram gang? I 
have plunged myself in the waters of my heart and 
attained realisation.” 

The rite of bathing in the sacred rivers or holy waters for 
purifying oneself has been transcended. He dives inwardly in 
the waters of gnosis and attains realisation. 

(JlfL 

“Kashi, Mithra, Praag, Barma, Bishan and Mahesh are 
all my forms (manifestations). Why I should I alienate 
myself in a search of otherness?” 

He finds no necessity in visiting the sacred places of 
Kashi, Mithra and Praag and worshipping the manifestations 
of the Absolute in the lordship forms of Barma, Bishan 
(Vishnu) and Mahesh (outwardness) since the Self is within 
Man (inwardness). It is by delving deep within the infinite 
depths of one’s being that one can attain union or ‘the 
Supreme identity.’ 

“Farid! The one, who lost the game of love, wronged 
himself by eating from the creeping plant, sprouting 
evil in the world (symbolically eating from the 
forbidden tree).” 

The one, who tastes the fmits of otherness, loses the game 
of love. 



549 


Kafi-160 

^d^^d/J^d £-d Jiffy jM& 

“My nuptial bed is burning my sides today. My inept 
nuptial quilt is biting me with its teeth.” 

The very things, which give comfort, become a source of 
torment for him in the absence of his beloved. Things remain 
the same but the freedom of consciousness gives them 
meaning. No one can deny the objective meanings of nuptial 
bed and nuptial quilt but he confers existential meanings to 
them in the state of suffering. 

<C/d^diXd^ 

“The days of separation are weighing heavily on my 
head. My heart is fluttering and my chest is 
palpitating. The incoming afflictions are threatening 
me. Hardship is highly vexing me.” 

The situation of separation is overbearing for him. His 
embodied self falls in a deplorable state. He is overwhelmed 
by the state of dread. 

^d^U^^dd^i jj '7 cty. {— i /C 

“The parting time of my beloved friend has come. He 
is lovely, charming and bewitching. My wild bosom is 
the abode of angst. My heart has become the abode 
of sufferings.” 
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He faces the moments of angst and suffering in the 
parting of his charismatic beloved. He experiences peeling of 
his self. 

“The brightness of colours has disappeared and the 
colourful bridal coverings have faded out. The 
necklace, neck ornaments and chaplets stand broken. 

The flocking of sufferings has displaced peace. My 
constant pain gives me anguish.” 

His whole world collapses in the state of separation from 
his beloved. The everydayness of existence has no meaning 
for him. The colourful life becomes colourless. The 
ornamentations break in pieces. The day of peace turns into 
night of suffering and painful anguish. His midday sun of 
love becomes totally eclipsed. 

“My longing for the native land is reviving. My 
delights are sobbing and my anguishes are smiling. 1 
am feeling highly dry and oppressed. It is destiny that 
takes such turns.” 

The quest of finding the origin and center of one’s self, on 
the spectmm of time amidst oppressiveness, becomes so 
challenging for him. 

(J^l M T 

\$jP: tL-njuf 

“He has not cared for the hope of my heart. My 
beloved friend has snapped his friendly ties with me. 

It has lead to the breaking of my vanity. My life is 
regretful of it.” 
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He perceives the transcendence of his beloved in different 
ways. He holds his beloved responsible for dashing his hopes; 
snapping friendly ties with him and ruining his faith in love. 
He is regretful of his life, which has brought him to such a 
tragic end. 

ObjM 

“I got what was destined for me. Farid! My friend did 
not stay to bid me even good-bye. I am being 
rebuked by every one, on account of having been 
wretched at the hands of the heartless.” 

He tries to understand his plight in the context of cosmic 
destiny. It at least gives him some solace in placing his 
suffering in a wider context. He recalls the suddenness of 
parting, which leaves him unprepared. He faces rebukes for 
cultivating friendship with his heartless beloved who has 
turned him into ‘wretched of the earth.’ Isn’t it the beauty of 
love that the lover hardly blames himself in the game of love? 
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JC* 




“My desire for witnessing is doubly on the increase 
today since the dwellings of my beloved are nigh.” 

The nearness of beloved’s dwellings increases his desire of 


6^}l)6>^aa 


f ‘jA 


“The Arabian land is holy. There is a state of 
blooming, happiness in each and every valley. The 
beauty of the way is being strangely reflected at each 
and every stage.” 

The land of Arabia is holy by virtue of the House of God 
and the Prophetic presence. The valleys manifest thriving 
happiness. The steps of journey amazingly reflect the beauty 
of the way. 




'J'pAA 


A**) 12 


“Here, each and every drop of water is blessed. The 
cloudy dust is perfume and ambergris. Thorny shrubs 
and thorns are bon-tree and a bearing tree. The thorn 
(autumn) looks like spring.” 

The land symbolises blessings of Divine revelation, which 
is guidance to mankind. Both the outer and the inner stand 
transformed. 


ijjlr* I—)j 
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“The sacred Arabia is all beauties. It is tendered, 
elegant and graceful. I may sacrifice myself countless 
times on it. It is the dwelling of the sovereign 
prophet.” 

The sacred land is so beautiful. It mirrors the tender, 
elegant and graceful tradition of love. He resolves to 
completely sacrifice himself at the altar of the living Prophet, 
who bestows mercy on mankind. 

C — C — 

“The times of Hajj and Umra have ushered in. All 
have gathered together in proclaiming their presence 
(receptivity before God). I may witness it, while living 
before the Sustainer calls me back from this world. 

All loves of my household have dwindled into 
insignificance.” 

People proclaim their receptivity before God in 
togetherness (collective self) in times of Hajj and Umra. He 
becomes oblivious of his everydayness of existence and he 
longs for the vision of his beloved before his exit from the 
terrestrial world. 

“The courtyard of my house is not pleasant and my 
house haunts me. My nuptial quilt burns me and the 
mattress parches me. There is nothing that really 
enchants me. I have the sole desire of my charming 
friend.” 

He is completely immersed in the desire of union with his 
charming beloved. The outer claims of his self hold no 
ground for him. 
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C-~>[ aJZ? j / 

“Farid! Love has bought me. It has freed me from the 
contingent realm of the action. My rouge, collyrium 
and twig (of the walnut tree) as tooth powder and 
lipstick (for its darkening effects), is no more. I have 
no concern even for the line of the collyrium.” 

He is sold out to love and thereby frees himself from the 
contingency of action. Action is bound to individuality and 
the ceasing of individuality leads to the cessation of the 
contingent realm of action; metaphysically understood as 
nonaction or ‘inaction’. The Divine fully acts through the 
human medium. It is the stage of metaphysical or universal 
realisation. When the individual ceases to be; he no more 
requires beautification to attract his beloved (symbolising 
transcendence from the contingent realm of action). 
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Kafi-162 

“The colour of my face has brightened today. 
Perhaps, my friend has sent some courier.” 

The expectation of his beloved’s message, at the hands of 
a courier, ends the period of separation and disunion, which 
restores colour on her face. 

(J( 

“The forest and the marshes are green. The bloom is 
on the increase each day. My friends in togetherness 
are congratulating me. Ranjhan has been knitted in 
the fabric of my being.” 

The deadness of forests and marshes turns into an ever 
increasing liveliness. Friends congratulate her in togetherness 
at the unveiling of her beloved in the infinite depths of her 
being. 

(J JJjjI ^ 

** *• V **C 

“The riverine reeds and plants have become fresh. 

The plants (jhao) have turned red. The flowers and 
rose buds are manifesting their beauty. Peace has 
ushered in and sufferings have withered away.” 

There is enveloping freshness, happiness and beauty. The 
ushering of inward peace leads to the withering away of 
sufferings. Doesn’t light make darkness vanish? 
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“Ranjhan Yogi is my beloved. I am without shelter 
and he is my shelter. I belong to him ever since the 
primordial day. He has captivated my heart.” 

She has no shelter except the recurring shelter (symbolised 
as Yogi) of her beloved. It is her primordial love commitment 
in the pre-eternal covenant. 

{J fs 

<2_U? J/Z_lX (j/ (i>*T J")jf 

“My beloved has folded his arms under my head. My 
mother-in-law and my sister-in-law have become 
disheartened. The despicable ‘Ivheras’ are in a state of 
wistfulness. It makes some of them rot and others 
jealous.” 

The beloved’s responsiveness of love in owning her elicits 
negative responses at the hands of her in-laws (secondary 
ties). There is disheartenment, wistfulness, rottenness and 
jealousy amongst them. Doesn’t happiness create loneliness? 
There is hardly any one to share happiness except a sincere 
friend. 

(/ / L. t Sn 

“My beloved has settled in my dwellings. Now, my 
fortune has started smiling on me. There are 
colourful threads around my wrist (symbolising 
marital bond) and adorning chaplets on my head. The 
orchard of my happiness has flowered.” 

He has the feeling of being so fortunate in winning his 
beloved on his side. His inward state of happiness blooms 
forth. 
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“My heart has become free of afflictions. The times 
of sufferings have passed away. Farid! My heart is 
pleased to meet my friend. Good fortune has turned 
towards me.” 

Time is not static. The times of sufferings pass away 
freeing heart of afflictions. Time turns into eternity when his 
heart finds contentment in meeting his beloved. It is the turn 
of fortunes, which makes him smile. The smiles of fortunes 
or the smiles of the lover are identical. All human effort is 
ultimately subject to fortune. Good fortune or misfortune is 
beyond the ken of human endeavour. The results are in the 
hands of the Divine, says the tradition. The message of union 
or hope encourages the lover to remain steadfast in traversing 
the path of love without falling in despair. 
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Kafi-163 

“There is an augury of separation today. May be it 
separates me from my friend.” 

The omen portent indicates separation from friend. 

jyf 

“There is an increase in my hardships and my 
peacefulness has decreased. Grief, torments, sorrows 
and passions have all flocked together. The spinning 
wheel is uttering notes of suffering. The threading is 
bending and not following its straight course.” 

The act of separation from the beloved is beset with 
hardships, grief, torments, sorrows and unfulfilled passions. 
The spinning wheel uttering notes of suffering symbolises the 
human self undergoing suffering in love. The twisting of 
thread symbolises the nullity of human effort in the face of 
Divine Grace. 

“The parting line of hair on my head is untidy and 
henna is faded. The collyrium has worn out and rouge 
has been swelled. I am in despair with unrealised 
hopes. There is a tune of wailing in my each and 
every pore.” 
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The outward reflects the inward. The state of separation 
or disunion leads its marks on the outward. The unrealised 
hopes lead to despair. It is a state of “dark night of the soul’ 
and has to be qualitatively differentiated from ordinary 
despair. It can be understood as an eclipse of hope. Isn’t the 
inaudible song of love beneath the inward tune of wailing? 

i/Jy 

)) J. y 

“My nuptial quilts and mattresses seem as gallows. 

The garlands appear as thorns. The courtyard and 
mansions look like wilderness. All things are 
increasing my anguish.” 

Her separation or disunion from her beloved is a terrible 
experience. The things, which once gave peace, beauty and 
homeliness, have now turned to be the instruments of 
increasing anguish. She perceives everything through the eye 
of anguish. 

lSi*J iff if" >1/L/W 

/iij'fc Sis 

“Fortunes have gone away and misfortunes have 
awakened. My arm covered with bangles exhibits 
misfortune. I may see my beloved in my life time. My 
life is ending spiridessly.” 

The dormant misfortune has activated by banishing good 
fortune. The ornamented arm seemingly conveys a stroke of 
bad luck. She yearns for her beloved’s vision before her 
spiritless life comes to an end. 

j ;£0 

f-t sJis.JckZLl—iX 

“My bangles, bracelets and anklets are broken. My 
forehead and nose ornaments are reduced to pieces. 
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My bead necklace seems like a snake and the 
champak necklace is biting me. Ail my ornaments are 
reduced to bits and pieces.” 

The jewellery and ornamentation symbolise delight of 
belongingness. She finds them as a source of torment since 
she is separated and disunited from her beloved. 

Wii-L-df i-J 1 ? &.d*' 

“My Ranjhan friend is no where to be seen. He has 
made me helpless and without any shelter. Anguishes 
are a rope around my neck leading to the loss of my 
patience and peace.” 

The veiling of the beloved makes her helpless and 
shelterless. The multiplying anguishes tighten the noose 
around her neck making it overbearing and discomforting. 

“My face has turned green and yellow due to pain. My 
cloak is black and my head covering is blue. All my 
efforts are fruitless without you. People talk bitterly 
with me.” 

The inward sufferings cast their shadows on her face 
(reality) and the attire (coverings). People discourse with her 
so bitterly, instead of sharing her sufferings. Her efforts to 
attain or realise union do not fructify without the 
responsiveness of her beloved (Divine Grace). 

[jfi* ijr" 

“All omens of my marriage are overturned. The ties 
of my union have been snapped. My despised eyes are 
exhausted by crying. My heart is drowned in woe.” 
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The omens of happy union with her beloved have turned 
into sad states of disunion. It has snapped the ties of union. 
The dried eyes reflect the heart drowned in woe. 

“The spring season of April seems autumn to me. All 
dwellings look so deserted. I have no knowledge or a 
way out. The haunted desert frightens me.” 

The seasons of spring and autumn are relative to the union 
or disunion of the beloved, respectively. The dwellings seem 
deserted without her beloved. The contingent realms of 
knowledge and action do not fructify. The haunted 
wilderness of her self is so frightening. 

I'l/'jfiAljA l 

LtjLffrjLLjlsjC: 

“Farid! My friend did not bother to bid me a 
goodbye. The heavy burden of disunion is fallen on 
my head. The desire has burnt me and the longing has 
set me aflame. It is my destiny that creates hardships 
for me.” 

There are no mental preparations in love. The suddenness 
of the beloved’s transcendence makes him feel being thrown 
in a situation. He has to bear the onerous burden of disunion. 
The desire and longing of union with the beloved burns the 
lover and reduces him to ashes. Destiny engulfs one in trying 
circumstances. Isn’t it the law of things that union is realised 
out of ashes of the lover? 
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Kafi-164 

“My eye is quivering these days. May be there is a 
message of union.” 

Waiting for the beloved is the most taxing art of love. The 
quivering of eye is taken as the news of the friend’s arrival. It 
is a cultural expression of her desire and longing for union. 

(J I fyiji 
Jlf 

“The time of realising union has come. There is a 
constant increase in happiness. My sister is happy 
with me. What to talk about my maid and 
bondwoman (who are happy too).” 

The times of union have ushered in leading to day by day 
increase in happiness. Good times bring positive changes in 
the attitudes of people. She finds her sister happy to know 
facts about her intimacy. Even the maids and bondwomen 
share this happiness. 

“My pains and torment have been uprooted. The 
forests and riparian shrubbery have become fresh. 

The desolate areas have turned into dwellings. 
Happiness will never depart.” 

The eye of happiness sees the world happy. It gives a fresh meaning 
to things. She considers the state of her happiness as permanent. 
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“There is happiness at each and every moment. 

People are conveying their greetings. There is 
freedom from every distress. My heart has become 
free from all afflictions.” 

She experiences perpetual joy in the situation of love. She 
is greeted by people for her realising union. Her life becomes 
free from every distress and affliction. 

“Ranjhan Yogi has come to my courtyard. The 
despicable ‘Ivheras’ are dying of jealousy. Now, who 
will part us? Your arm is folded under my head all 
the times.” 

The beloved unveils from within the infinite depths of her 
being. The adversaries are jealous to see her good fortunes in 
realising love. The beloved’s intimate responsiveness leaves 
no chance for anyone to create disunity between them. 

“Farid! My union has become auspicious. My 
Sustainer has turned the place into dwellings. My 
Ranjhan has come to dwell with me. My heart was 
suffering from weariness (sickness-unto-death) 
without him.” 

His love and gnosis lead to metaphysical realisation. Heart 
weariness withers away with the unveiling of his beloved, by 
the Grace of God. 



564 


Kafi-165 


J) J'i&i 

“It is ninth of Mangh (the month that comes before 
the spring season) today, oh. Do come and embrace 
me, oh.” 

The advent of spring deepens the desire of union with her 
beloved. 

(P r'JiSL'Z-ij"' 

Jyu d&'j' 

“The season is colourful and the moments are lovely. 

The spread of flowers is enchanting. These 
enthralling times eliminate sufferings. My charming 
friend! Do beautify my courtyard by your presence, 
oh.” 

It is the ambience of love, which eliminates sufferings of 
separation and disunion. She beseeches her charming friend 
to unveil himself for the sake of realising union. 

“My friends are displaying their pride and elegance. 

There are applying the collyrium, rouge and setting 
their hair. They are enjoying the season by embracing 
their beloveds. Do step in my dwellings as well, oh.” 

She sees her friends pridefully and elegantly realising union 
of love. She entreats her beloved to affect union with her. 
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“I am the miserable one who has become oblivious of 
beautifying forms. I am sufferer who is spending her 
life in crying. My beloved friend! Do not just leave me 
by giving false hopes, oh.” 

She becomes oblivious of her beautiful forms. She suffers 
in crying. She does not want to spend her life in false hopes 
of union at the hands of her beloved. 

“The despicable ‘Ivheras’ are fanning their 
incongruities. My mother-in-law and sisters-in-law are 
picking up brawls with me. The shepherd of my 
flock! Do come in my courtyard. Do not make the 
inept fiery, oh.” 

She finds herself in miserable plight at the hands of her 
adversaries. The unresponsiveness of her beloved makes her 
fiery. 

if‘ij" 

“My friends are laughing and making fun of me. The 
bondwomen consider me fit for rebuking. My 
beloved! Meet me and cast aside indifference and 
apathy. Do not let the backbiters dishonour me, oh?” 

The transcendence of the beloved (exhibited in his 
indifference and apathy) makes her helpless in facing hostile 
environment. She wants her beloved to manifest in 
immanence in order to save her from being dishonoured at 
the hands of the backbiters. Her individual and social self is 
almost peeled out and she finds no refuge except in her 
beloved. Doesn’t such vulnerability bring her to the threshold 
of union? 
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“There is no one who belongs to me without you. All 
the people are taunting at me. I belong to you ever 
since the primordial day. Do realise this primordial 
commitment, oh.” 

She has no friend except her beloved. Otherness is so 
despicable. Her love is primordial. She beseeches her friend 
to honour his commitment of love till end (to absolutely 
honour the commitment of love). 

“My nuptial shawl is wet with tears rolling from my 
eyes. My dress has been torn to bits. There are 
countless cuts and profuse bleeding in my each and 
every pore. Do heal my fresh wounds, oh.” 

The wounds of love are always fresh. Who can heal these 
wounds except her beloved? 

tjj/$y L 6>/? 

“Farid! Love is the treasure of the faqir (one who is 
conscious of his ontological nothingness). All talks 
except love are false. Do remain committed to it at all 
times. Do not stigmatize your heart, oh.” 

He reiterates the traditional wisdom of love. Love is the 
treasure of the one who is conscious of his ontological 
nothingness in Face of the Beloved. The reality of love is the 
sole reality and it exposes the fakery of all things. One should 
remain committed to love through thick and thin and never 
stigmatise his heart by being drowned in otherness. It is the 
Divine, which is loved in all forms— knowingly or ignorantly. 
All love is sacred at its roots. Loving human for the sake of 
human is falling to the lowest of the low in the pit of 
otherness. 
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Kafi-166 


“It is the eleventh of the Mangh month today, oh. 

Why are you being oblivious of your friend, oh?” 

She suffers the transcendence of her beloved with the 
nearing of the spring season. 

(Jb£vlT( 

“The season of spring has come. My same age friends 
are meeting their friends. The tides of their youth are 
in full swing (animation). I am the one who is 
distressed for nothing, oh.” 

She sees lovers uniting with their beloveds, in their 
youthfulness, during the spring season but finds herself 
bearing the distress of separation from her beloved. 

JjfT {jit [jit 

J? cjjlpxf'jlyPMjib: >jfl 

“My friends are bathing, while singing songs. They 
are fondly accomplishing their makeup. They are 
drawing a parting line of hair on their head and 
kneading the locks of hair. I am loaded with heavy 
burden of sufferings on my head, oh.” 

She witnesses joys of lovers and their preparations in 
accomplishing union but she finds herself condemned to 
overbearing sufferings. 
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“The rouge, collyrium and henna look so pleasant. 

My every companion is captivating her beloved. I am 
the miserable one who has been destroyed by sorrows 
and is experiencing an anxious desire (of my beloved). 

I am making coundess calls of distress, oh.” 

The lovers are enjoying the moments of love with their 
beloveds but she is left out and making innumerable calls of 
distress to her beloved. 

“They are wearing jewellery and complete set of 
bangles. They are being intimate with their beloveds 
and dwelling in the nuptial beds. They are embracing 
their beloveds with folded arms. I am the one dying 
with afflictions, oh.” 

The lovers are ornamented and uniting with their beloveds 
but she is victim of afflictions in disunion from her beloved. 

“The season is beautiful and the times are 
comfortable. The courtyard is beautiful and the house 
is lively. My Sustainer! Make me also unite with 
Ranjhan. Let fate give me my turn, oh.” 

She wishes a turn of fortune in these happy times, in order 
to unite with her beloved, by the Grace of God. 

(*y L —/yf, l/j jy? u i ^ 

“The rose buds and flowers are in heightening 
blooms. The nightingale and the moth like insects 
(black beetle) are radiating happiness. My wistfulness 
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is burning me perpetually. The dagger is piercing my 
heart at each and every moment, oh.” 

She finds herself so miserable without her friend and more 
so amidst the singing birds in the orchard of spring. 

(VvT tL- h 7.\ 

Lj"} c — 

“The chaplets have been crushed and the garlands 
have lost their freshness. The company of priding and 
elegance has passed away. All vanities have vanished. 

I have earned notoriety, oh.” 

She has lost all colour and freshness of love. She has no 
more any pride, elegance and vanity but has earned notoriety, 
instead. 

j\} < J 

iJjsj JL/Jy 

“There is no rest at night or peace in the day. There 
are irritating situations at each and every moment. My 
nuptial quilt and mattress seem, scaffold to me. I am 
the inept one who has finally lost (the game of love), 
oh.” 

She is in such a terrible condition that she perceives losing 
the game of love. 

“My arm decorated with set of bangles has been 
worn-out due to perpetual desiring. My beloved does 
not embrace me but walks away. My love is 
unintelligible and the tradition of love is overturned. I 
have experienced the (so-called) friendship of my 
friend, oh.” 
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The effortful desire to unite with her beloved does not 
fructify. The unintelligibility of love and the intricacy of its 
tradition are beyond the ken of rational understanding. 

She questions the friendship of her friend (in such a sweet 
way). 

' rj. 

“My sweet beloved does not embrace me. My 
colourful threads around my wrist (symbolising 
marital bond) and my ornaments haunt me. The 
fragrance of flowers anguishes my breath. The cool 
breeze of spring burns me, oh.” 

Union with the beloved is the measure of all things. All 
inspiring things become perspiring in separation and disunion 
from her beloved. 

Lx LJ&'J'ijL-iiMij) 

(4 Lj*f jJm& 

“My life is characterized by pain, grief, malaise, 
adversities, burning passion and tearful eyes. Farid! I 
pray that my friend takes care of me and ends my 
anguishes, oh.” 

He is fully conscious of the fact that it is only his beloved 
who can end his distresses and mounting anguishes by 
gracing him with union. 
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Kafi-167 


“My friends! Let’s pick together. The pilus is ripe, 
oh!” 

The tree of the desert laden with ripened fruit symbolises 
the essential vocation of Man in realising the possibilities of 
his existence. Pilu harvest in its natural and cultural context 
notwithstanding, the picking of pilu in the company of 
friends symbolises realisation of possibilities in society. It is a 
message of integrating the inward with the outward. It is 
integration and not segregation from community that helps 
her attain metaphysical realisation. 

“Some are white, green and yellow; some are 
brownish and light bluish while some are red, mauve 
and grey, oh!” 

The traditional symbolism of colours helps in 
understanding the nature of different existential possibilities 
realisable on the spectrum of time. 

ij) f A 

“The paradise is envious of the desert. The roots of 
sufferings and sorrows have been dried and burnt. 

There is blossoming spring everywhere. The recently 
plucked fruits have been tasted, oh!” 
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The desert of the inner self becomes paradisal state leading 
to the uprooting of sufferings and sorrows of individuality. 
Tasting symbolises realisation 

“Pilus and other fruits are flowering. Some (pilus 
pickers) are bearing neck baskets and some are 
bearing small baskets on head. Some has gathered 
heaps of fruits by filling on hawker’s baskets, oh!” 

The beautiful art of realising existential possibilities varies 
from individual to individual. It is the manifestation of the 
inward in different modes of the outward. 

“People have gathered at the site of the pilus trees. 

There is happiness and rejoice at each and every 
moment. There are hundreds and thousands of 
people over there. They are chucking pilus in their 
mouths with the palms of their hands, oh!” 

The realisation of existential possibilities in the community 
sets such a beautiful pattern. The society of selves is a happy 
society where play and work become identical. 

f jZ\j 

“The beautiful and lovely maidens are visible in 
groups. They are the breezes of beauty and the gusts 
of love (in the desert). The nights are cool and chilly. 

The day wind is hot, oh!” 

The integration of beauty and love is the integration of 
contemplation (night) and action (day); hot day wind 
symbolising the testing times of love, which are necessary for 
the realisation of union. 
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“These maidens keep prides and nurture themselves 
in beauty. Their eyebrows are swords and the arrows 
of their eyes are sharp and pointed weapons. Hearts 
have been ravished, oh!” 

The magnetism of beauty attracts the lovers and their 
hearts become ravished in return. 

// i df A a (f 

vL/lc ftof 

“Some is bartering for wheat. Some is bartering for 
one and half wheat. Some is measuring by the eyes 
keeping in a view the market price, oh!” 

The realisation of possibilities takes place by virtue of 
freedom. It is not a mechanical affair but a creative one, which 
makes every individual choose his own mode of realisation. 

U UU%jULJ> 

“Some remain picking pilus even in sunshine. Some 
has picked these and sat under the shade. Some by 
constant picking have become exhausted, tired and 
worn out, oh!” 

The act of picking pilus even in sunshine symbolises the 
resolve to attain universal realisation, whereas the sitting of 
the pickers in shade symbolises the inferior stage of individual 
realisation. The realisation of the doctrine is free but it is so 
hard. Some may even ultimately fail to attain realisation 
(union and deliverance). 

c —X djfj L 
4—id 
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“There are amorous glances, enticements and 
blandishments, on part of the beautiful maidens. 

There is the spirit of sacrificial animals on part of the 
lovers, readily available for being slaughtered. The 
game of love is in full swing, oh!” 

There is inseparability of beauty and love. Beauty attracts 
the lovers and the lovers like iron filings get attracted to it. It 
is the game of realisation, which is in full swing. 

uur r A^ s H u'/AiJAob 

“The shawl has been torn apart and the shirt has also 
been torn in bits, while picking pilus. The youthful 
companions and relative girls are making complaints 
and objections (being critical and making them 
ashamed), oh!” 

The difficult act of realisation is essentially inward leading 
to the dwindling of individuality into universality and going 
beyond the ordinary standards of society in simultaneity. The 
lover is a rebel who, in the act of realisation, casts away his self 
and at the same time sets higher standards for the community. 

“They came for the sake of picking pilus. Ultimately, 
they became Farid like. They left peace and rest and 
fell in a state of rapture, oh!” 

The possibilities inhering in the Divine Essence were in 
the state of calm and repose (nonexistence). They were 
manifested in the state of existence in individual forms. The 
individuals embarked on attaining realisation (symbolised in 
the act of pilu picking). The individual realisation gave way to 
his universal and bewildering stage of metaphysical 
realisation. 
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Kafi-168 

“My courtyard seems pleasant to me today. Some 
message of union is in the air.” 

Love heightens the sense of intuition. The ambience of 
love makes him intuit the unveiling of Inis beloved. 

c — c — 

“The black clouds are gathering. There are flashes of 
lightning with drizzle. The thundering of clouds is 
loudening. The merriment in my dwellings is looking 
so good.” 

He finds himself on the threshold of meeting with his 
beloved, which causes merriment in the inmost chamber of 
his being. 

(jf(v 

“The ponds are overflowing with water and the place 
of a herd has become constricted. My beloved 
embraces me in the darkness of night. Every one is 
realising his possibilities in happiness. It is only 
suffering that is obliterating suffering itself.” 

The water of life starts overflowing. The frontiers of the 
habitual self cannot constrict the higher possibilities of 
existence. He experiences his beloved in the state of 
contemplation. Suffering is obliterated at its roots. He goes 
beyond the clutches of suffering. The era of suffering withers 
away. 
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“The cuckoo is cooing and the peacock is sounding 
wild. The crested cuckoos are voicing calls. Here, 
each and every wild animal is also loudly voicing the 
songs of delight.” 

The language of the birds is the language of love. The 
songs of delight are being loudly voiced even by wild animals. 
Love is making the soft and hardened possibilities of the self 
become vibrant. 


A* J:\L-Z 
{. * 


/ 


“The forests and desolate places seem to be lively. 

The herds with bells around their necks are gathered 
around each and every plant. The depth of happiness 
is overflowing its bounds. All is immensely happy.” 

Deadness has been transformed into liveliness. The 
development of the inner self is so musical. Joy knows no 
bounds. It is a state of ecstatic happiness. 


I* 

L * 




“The tinkle of bells around the necks of the herds 
sounds so musical to my ears. My beloved has taken 
timely care of me. Why I should keep the parting line 
of my head dusty? It looks so nice to display pride 
and elegance.” 

The realisation of existential possibilities sounds so 
musical. The friend has given a timely response. He resolves 
not to remain contented with his untidy appearance since it is 
so heartening to display pride and elegance. He is not 
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independent or autonomous since he takes all his cues from 
his beloved and acts accordingly. 
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Kafi-169 


“My heart! Do not be so weary. You will soon unite 
with your beloved.” 

She consoles her weary heart by giving it hope of union 
with her beloved. Her solitariness reaches such heights that 
there is no one to soothe her heart burning in passion except 
herself. 


if 



“Burn your nuptial red head covering and the nuptial 
bed. Go and realise identity with your friend.” 

She has to discard the formal rites and delve deep within 
herself in order to realise identity with her friend. 


f iJjjI ijis.ijXl 

‘You are the handmaid and bondwoman of your 
friend. Become his bondmaid and bondwoman 
(remain completely subjected to him).” 

She has to constantly remember that she is completely 
subject to her beloved and thereby has to act accordingly. 

f ijXbijy > 

“My heart! Do empty yourself from the love of 
everything except my friend.” 

She counsels her heart to empty itself from the love of 
otherness. She has to love her beloved in absoluteness. 


f if yV 

“I have died while remaining true to love. Punnal! 
Now, you should come to accomplish my funeral 
rites.” 
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Her vocation is to remain true to love till the last moment 
of her breath in spite of all odds. She may die and leave it for 
the beloved to accomplish her funeral rites. There is no 
logical necessity between her efforts and the beloved’s 
response. Love rises higher than the horizontal concept of 
justice. Love is not a trade off. It is a mystery. 

if if >T ijjvfi i It 

“The insatiable longing asks Farid to travel to the 
world of wilderness.” 

His insatiable longing for his beloved makes him resolve 
to reach the wilderness of his self with the hope that the 
autumn of life will certainly have its spring. His despair is 
qualitatively different from ordinary forms of despair. There 
is an invisible ray of hope buried beneath his darkness of 
despair. It is this ray, which keeps him moving in the tracks 
of love. Isn’t love and hope identical? 
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Kafi-170 

“Alif (the alphabet symbolizing Allah, the Reality) is 
simply and solely enough for me, my respected 
teacher.” 

The imagery of letter Alif is of an independent vertical 
straight line. The symbolism of letter Alif (A) stands for the 
Absolute. She attaches herself to the root of Knowledge and 
needs nothing else. 

/jyt 

“There is absolutely no other narration that has 
touched me. It is Alif that has grabbed my heart, my 
respected teacher.” 

She distances herself from the narrations of religiosity. She 
is bewitched by the letter Alif (A) that contains all love and 
gnosis. 

“I have no knowledge of ‘bay’ and ‘tai’ (alphabets 
symbolising formal learning). Alif has made me 
helpless, my respected teacher.” 

She is overpowered by the inward reality and transcends 
the domain of formal learning. 

“Shelve the issues of jurisprudence and its principles. 

Open the chapter of loving for me, my respected 
teacher.” 
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Jurisprudence and its principles do not offer taste of love. 
She asks her master to shelve them and make her drunk deep 
in love and gnosis. 

{Jj dxs.ddvitfifz-. 

“Once you get the taste of love (get existentially 
involved in love), you will even caution your 
descendants (about the sufferings of love), my 
respected teacher.” 

The taste of love warrants such heights of sufferings that 
no ordinary being could ever think of contracting love. 

ddl’ 

“If you do not teach me the lesson of love, then I will 
one of these days flee from you, my respected 
teacher.” 

She has no tolerance for religious discourses. She is only 
interested in attending doctrinal sittings steeped in love. 

“Learn love and teach love. Bravo! Bravo, my 
respected teacher.” 

It is so commendable to learn the art of love and teach the 
same to votaries. 

(J. d ^^—» 

“We shall remain committed to the one beloved in 
life and death. All other craving has been fallen in 
oblivion, my respected teacher.” 

Loving the beloved with absoluteness leaves no room for 
craving of otherness. She will remain committed to her 
beloved through thick and thin. 

“Blow over me the incantations of love since there is 
indisposition in parts of my body, my respected 
teacher.” 
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She asks for blowing the incantations of love on her so 
that she could overcome the temporary indispositions of her 
body and hasten to reach the destination of love. It is 
requesting the freshening of her spirit to unite with her 
beloved. 

“No attraction of wealth, household and husband has 
remained in me even to the extent of a straw, my 
respected teacher.” 

The absoluteness and universality of love for one’s 
beloved does not leave any room of love even to the extent 
of a straw for one’s wealth, household or spouse. 

“Ranjhan is mine and I belong to Ranjhan. I wish 
dust in the mouths of the ‘Kheras’ (signifying 
contempt for one’s adversaries), my respected 
teacher.” 

Her deep and intimate relationship with her beloved 
warrants contempt for the adversaries of love. 

“I will leave my household and shall dwell in desolate 
forests. The clouds have shown flashes of lightning, 
my respected teacher.” 

She resolves to leave her everydayness of existence and 
delve in the desolate forests of herself for there are signs of 
unveiling of her beloved in the inmost chambers of her being. 

(J. (J^ ^ 

“You will become forgetful of knowledge and action 
(transcend), once the tune of love enters your ears, 
my respected teacher.” 

The universal tune of love played within the infinite 
depths of her consciousness makes her forget the contingent 
realms of knowledge and action. Knowledge is transformed 
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into gnosis and action is transcended to the realm of 
nonaction. 

“Ultimately, I will sacrifice my life for the sake of 
love. Do not take it as a joke, my respected teacher.” 

Reason needs to take her seriously in her claim of 
sacrificing her life for the sake of love. Reason cannot 
measure the abysmal depths of love and thus, is at a loss to 
understand that how could she sacrifice her life just for the 
sake of her beloved. 

“Love fell to our lot before there was the pen and ink, 
my respected teacher.” 

‘Hidden Treasure’ testifies love itself. The Reality loved to 
know the possibilities of His Essence in the forms of His 
Names or Attributes. It was before the Reality created Pen 
(al-Qalam) to ink ‘the realities of all things (al-haqa’iq) upon 
the Guarded Tablet (al- Lawh al-Mahfuz).’ 

iJjiX 

“My intimate bond with my friend is not recent. I am 
with him ever since the primordial day, my respected 
teacher.” 

Her intimacy with her friend is not merely a temporal 
affair. It is a pre-eternal covenant of friendship with him. 

“Farid! I will never turn my face from love. I have 
creative taste each day, my respected teacher.” 

He resolves never to turn his face from love. He is 
drowned in its recurring creative taste. 
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Kafi-171 


“Allah may unite me with you, my friend for I am the 
bondmaid of my beloved.” 

She prays for transcending the servant -Lord axis by the 
Grace of God. 

“You have prideful tenderness and charming beauty. 

You have great moves and unique expressions, my 
friend and a lovely style of seeing.” 

He is bewitched by Beauty. He describes the beauty of his 
beloved with its captivating antics. 

hi Jlj ijJ ^ 

“The amorous glances and enticements are battling. 

The eyes are in a state of warfare, my friend, with 
severe cruelty.” 

The striking beauty of eyes ravishes his heart. 

hiUii 

“The hair with each and every lock is like an 
overpowering snake. The tress bites me, my friend, 
without any reservations.” 
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He is capitulated by the tresses symbolising intricacy of 
love. He has no exit from love. 

[$>/££[$>/ 

“The height of my friend is so captivating. It has 
countless forms of deceit, my friend, doing all that is 
possible.” 

He tries to encompass the terrific beauty of the 
magnificent build and stature of his beloved. The beloved 
succeeds in enticing him at will. 

“The arrow shot from the eyes has pierced my each 
and every vein. My whole body is a target dot, my 
friend, with the point of an arrow shot so perfectly.” 

The eye targets him perfectly. It ravishes his embodied 
self. It plays on the game of beauty and love. 

UJeiJeiL,.JtJt 

“Farid! Love has made me wretched in wilderness 
affecting my every bone and each part of flesh, my 
friend and I am a heron separated from my flock.” 

He experiences the separation and disunion of his beloved 
in his bones and flesh. It is likened to a heron flocking 
together with other herons and once separated dies alone. 
The lover and the beloved having the same feathers of love 
‘flock’ together. He tends to lose his identity in face of the 
transcendence of his beloved. He suffers crisis of identity 
because the formation of his mutual selfhood cannot sustain 
his evaporating isolated self. 
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Kafi-172 


“My vision is very sharp today, oh. I am witnessing 
my friend at each and every moment, oh.” 

It is beyond the ken of religiosity to understand that his 
sharpness of vision (spiritual) makes him constantly witness 
his friend. 

- ~ ** v c 

“Love has opened the key of my heart, oh. The 
deeper secrets have been unravelled, oh. It is our day 
and night festivity, oh. The distances have greatly 
distanced themselves, oh.” 

Love opens his deeper mysteries of heart (innateness of 
knowledge or the ‘immanent Qur’an’). Doctrinal realisation 
confers perpetual spiritual happiness. Absolute proximity 
banishes the concept of distance from the gnostic 
consciousness. 

“The relation with otherness has been severed, oh. 

The state of servitude has finished, oh. My heart has 
embraced unity of God, oh. My state is progressing 
each day, oh.” 

The illusory nature of otherness falls to the ground. The 
state of religiosity crumbles like the house of sand. There is 
no reality (ilah) except the Reality (Allah). The realisation of 
Oneness or Unity deepens in every situation. 
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Jii (jTy: 

i eL-i^iy* foU 
“My fondness is intensifying at each moment, oh. My 
taste is renewing at each instant, oh. The carnal self is 
a deadly enemy, oh. It has made peace with me and 
has become my disciple, oh.” 

The fondness of witnessing the unveiling of the Reality is 
on the increase. How could religiosity tame the carnal self (al- 
nafs al-amarah) and transform it into realised self (al nafs al 
mutma’innah) without spirituality? 

C—iJrff si 

“I laud the mystic state of absorption, oh. I laud the 
preamble of faqr (consciousness of ontological 
nothingness), oh. I was engrossed in doctrinal sittings, 
oh. I became oblivious of all promises and 
threatening, oh.” 

The state of spiritual absorption is the preamble of 
attaining consciousness of one’s own ontological 
nothingness. The deep involvement in doctrinal sittings 
makes the illusory nature of self vanish and thereby the 
votary transcends the promises of paradise and threats of hell. 
The spiritual experience of God (communication with the 
Lord) makes one transcend the realm of action. 

C _ j 

“Harshness is not befitting, oh. Anger and 
punishment too (are not befitting), oh. Farid is a 
humble servant, oh. He has been bought for the sake 
of the vision of my beloved ever since the primordial 
day, oh.” 

The whole drama of cosmic existence is unfolded on the 
stage of love. How could he bear harshness, anger and 
punishment, when he has primordially bartered himself for 
the sake of his beloved’s vision in all humility and subjection? 
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Kafi-173 


C — 

“Here, are the dwellings of the compassionate ones 
with widely spread out thorny shrubs, trees, plants 
and bushes.” 

The loving hearts dwell in Nature, which pacifies them 
against the humdrum of city life. 

ijb^j 

“These high and majestic sand dunes and lovely 
brownish sand is the custodian of the people eager of 
vision. Who else can step in here?” 

The lovers eager for the vision of their beloveds step here 
in the lovely sand and mounting dunes. It provides a calm 
atmosphere for contemplation. 





“The desert grass, plants and bushes are appealing to 
the lovers. They have their dwellings in the desert, 
sand dunes and the areas between dunes. They have 
their habitations on the top of every sand mound.” 

The lovers are happy in the habitat of the desert with its 
natural growth. The sand dunes are instrumental in providing 
them occasions to contemplate on the higher realities of life. 

tsidft <L-3 Idslf .J'bb 

“Who can separate us from the thatched huts, 
dwellings, river beds and transitory habitations, 
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cultivable land amongst sand mounds, water drains 
and pools, when these are our abodes?” 

The lovers do not wish to be displaced from their 
dwellings in the desert amongst plantation and water. 

“The big sand dunes and ponds create such a pleasant 
atmosphere. They captivate my heart in broad day 
light. My heart is yearning that these always remain 
near me.” 

He is fascinated by the desert, which creates a sense of 
spaciousness in him. He wishes to remain near the lovely 
sand dunes that give him calmness, serenity and tranquillity. 

(J* Ik— 

“The sky is overcast with whitening and black clouds 
with flashes of lightning and thundering clouds. My 
longing for my beloved is intensifying. I wish that my 
beloved packs up and reach my courtyard.” 

There are visual and audible signs of the unveiling of the 
beloved. His longing to unite with his beloved intensifies. 

“The creeping plants of different sizes and colours of 
melons are enhancing the beauty of the desert.” 

The possibilities of the self (desert) symbolised in plants 
(growth) and fruits (fruition) enhance its beauty. 

“My time passes in peace in the desert by living 
amidst sweet-scented grass, riverine green and fresh 
plants and by eating potherbs and turnips.” 
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He is at peace to contemplate the higher possibilities of his 
existence. He embarks on the vocation to realise these 
possibilities symbolised in eating of vegetables. 

JL\ 

“My heart perpetually longs to see the passages of the 
herd. I step out to see cows and flocks of goats and 
sheep.” 

His heart perpetually longs to see the passages of the herd 
and he steps out in the hope of meeting the shepherd of the 
herd (beloved). It is a hope of witnessing his beloved in 
immanence. 

(JlS’y J 0^^ jLjL'Itbfc/ 

“Our dwellings are desolate. These naive folk resort 
to sneering. These people have no awareness. Their 
hearts are overturned and are highly odd.” 

The lovers dwell within. They are beyond the 
understanding of ordinary people, who have nothing to do 
but resort to sneering. The heartless outsiders are precluded 
in principle to understand the wisdom of love 

j\'j jf 

“Cast aside market places, city and mansions. Our 
inspiration of love is to be without any support. 
Undoubtedly, these are signs of love. Leave aside 
wrangling and pseudo- brawls.” 

These are doubtlessly the educative signs of love that the 
lover has to cast aside all things, which distract him from his 
beloved; needs no external support in the path of love and 
has not to get involved in wrangling and pseudo-brawls. Isn’t 
it one of the greatest gifts of love that the lover is saved from 
the pettiness of life? 
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“The desert is overcast with rainy clouds. All the 
flowers and the orchards are blossoming. I like the 
tinkling of the bells around the necks of the herds 
while grazing every pond.” 

The visual and audible signs of the beloved indicate that 
the beloved is nigh. It symbolises sprouting of inwardness. 

(jU \^u )£$ 

*—&■*)(£** 

“The feet of Farid are pierced by hundreds of gravels, 
thorns and small broken wooden pieces along with 
curved sharpened stones and slabs during his travel 
through countless mountains and arduous passes.” 

It is not easy to realise union with the beloved. The path 
of love is filled with pains and sufferings. 


*♦ 
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Kafi-174 

“It is not love but a mountain of sufferings and 
afflictions that has befallen me.” 

To fall in love is so easy but to remain steadfast in love is 
so difficult. Love is impregnated with sufferings and 
afflictions. 

ijAjf 

“I lack different means of ferrying across the waters. 

The waters are running fast and are deep and I do not 
know how to swim. It is a dark night and there is 
continuous drizzling. It is a month of extreme cold.” 

Love strands him on the bank and makes him face 
downpour in the chilly dark night. He has neither means to 
ferry across the waters, which are running fast and are so 
deep, nor knows the art of swimming. It is an eye opener for 
a novice in love to have a glimpse of the intricacies of love. 

“He should become my friend and deeply share with 
me. (Otherwise)It is a false stance. It is pretence and 
swindling. It is not love but act of dubiousness.” 

He becomes desperate in love. He challenges his beloved 
to become his friend and share deep aspirations with him, 
and in case he does not respond, then it means that his stance 
is false. His desperateness is visible in interpreting the 
behaviour of his beloved as pretence, swindling and 
dubiousness. He makes his own criteria of love and judges his 
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beloved accordingly. His reaction to the repose of the 
beloved brings to light the subtle distinction between the 
human and the Divine. He continues to bear the brunt of 
love and does not severe relationship with his beloved in 
spite of hurling accusations against him. Love is such a great 
mystery. 


“I have got a track of my Punnal. It has reduced the 
intensity of my malaise. When the lovers make choice 
to remain steadfast in love, the destination seems so 
near.” 

Her success in tracking her beloved ends her malaise and 
inner stagnancy. When the lovers resolve to march on the 
road to love, the destination of love seems so nearby. The 
static state of the lover turns dynamic making the beloved 
seem so close at hand. 







“The camel of my beloved in the state of crying asks 
me again and again to discard the thought of peace or 
suffering or of his being fed or hungry. He would 
keep his striving till he lives to reach the signs of the 
dwellings of the camel riders.” 

His self (symbolised by the camel of the beloved left 
behind) inspires him not to bother about its physical or 
mental deprivation but continue his journey to the abode of 
his beloved (Self). Isn’t love a journey of the self to the Self? 


i, ^ ♦ 

“Farid! I have neither met my friend nor have pains 
given me any respite. 1 have become tired of this long 
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journey. There have been twists in each and every 
part of my body.” 

The inward journey of the self to the Self seems so long. 
Time, as such, has no ‘objectivity.’ It lengthens and shortens 
in reference to disunion and union, respectively. Love unfolds 
the existential dimensions of time. His embodied self has no 
respite from continuous pains and bodily twists in the 
absence of his friend. Love involves his whole being. He 
suffers in his flesh and bones. 
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Kafi-175 


“The enchanting days of a rainy season have come. 

These good days of raining are so pleasing.” 

The beauty of the enthralling days of rainy season in the 
desert notwithstanding, rain in the desert symbolises the 
process of the unveiling of the beloved within the lover’s 
being, which makes the lover experience self-fulfilment. It is 
unveiling of the beloved, veiled within the symbols of Nature 
(Cosmic Book), which is also understood as going beyond the 
symbols, discovering behind the veil or going beyond the 
manifest. 

“The clouds have come from the West, Marwar and 
North. These clouds are black, brown and of 
hundreds of colours. The rain-laden winds are 
blowing on all sides. All these are signs of rain.” 

The direction of the incoming clouds, their colours and 
the blowing of the rain laden winds are the vibrant signs of 
the transformation of the beloved’s transcendence into 
immanence. These are the openings of Self-realisation. 

t—— V f ** 

“The birds are engrossed in singing songs (language 
of the birds).” 
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The birds symbolising the tender and musical feelings of 
love (language of the birds), within his self long for union 
close at hand. 




(J 0 ) 


“There are green and yellow rainbows in the sky at 
daytime. There are flashes of coloured lightning at 
night. The thundering of the clouds seems so 
pleasant. This is the time to embellish one self.” 

The visual and audible signs of Nature symbolising 
inwardness inspire him to embellish his embodied self for 
affecting union with his beloved. The outward is transformed 
into the inward. It is a shade of integrating contemplation 
with action symbolised as night and day, respectively. The 
beauty of action (embellishing oneself) has to correspond to 
the beauty of contemplation (flashes of coloured lightning at 
night). 


“The barren and hardened earth has been turned into 
orchards. The deserts and small white piece of lands 
flowered and bloomed. It is raining and at the same 
time the tinkling of the bells around the herds is 
sounding so musical. The rain is inviting us to sing 
and bathe.” 


The deadness of the self becomes enlivened. There is 
colourfulness of life spreading its fragrance all around. The 
celestial music is so audible. The heavenly blessings are 
sending messages of participation in the ambience of love. 
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“There are moonlit nights and cloudy days. The cool 
and pleasant breeze is blowing and there is 
continuous rain. We have contracted love in such a 
beautiful season. The days of sorrows have gone 
away.” 

The manifestation of the beloved does wonders. It 
initiates love in beautiful season (the spiritual moments of 
contact between the human and the divine). Days of 
sorrowful separation are displaced by happy times of union. 







“These are happy days in the enthralling season. My 
wedding dress is soaked in perfume. It is readily 
raining heavily. The corners of the dress of my 
beloved are exhibiting beauty.” 

He experiences the joy of love during the immanence of 
his beloved. The nuptial dress spreading the fragrance of love 
gives such a lovely look. The forms of the beloved seem so 
beautiful in the rain of love. 


“Farid! My dwellings have enlivened. My catde are 
grazing to the fill. My heart has become free from 
pains. My happiness knows no bounds.” 

His static self becomes dynamic (deserted places are 
transformed into dwellings). His wild passions of love get 
satiated. The pains of separation and disunion wither away. 
He experiences proverbial happiness (boundless happiness). 
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Kafi-176 

“The prides and style of my charming beloved is the 
cause of my odd love.” 

He finds himself thrown in the situation of love by virtue 
of the beautiful expressions of the beloved. There are many 
shades of the intimate relation between beauty and love. He 
considers love as odd because it is beyond rational 
understanding. The oddness of love obliges him not to 
understand love from the habitual perspectives. He has to 
develop the style of ‘lived participation’ with the mystery of 
love. 

♦ i- 

“The times of good fortune have passed away. I have 
been held up by unintelligible fits. The separation of 
my beloved has made me step in the suffering paths 
of the deadly desert.” 

His good fortune is tied to the vision of his beloved. The 
separation from his beloved is an inward shaking experience. 
It is traversing the suffering paths of the deadly desert of his 
self. 

Jj o)Jy_ 

“The times of meeting my friend have whisked away. 

The moments of joys, peace and ease have fleeted. 
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Now, these mountains and mountainous ranges are 
comforts of my burning heart.” 

He experiences the whisking away of the times of vision 
and union. They lead to the end of reassurances, joys and 
ease at the hands of his beloved. His burning heart has no 
way but to find solace in the meaningful suffering of love. 

I if* (3^? 

</*J ayzyz 

“The discourse of the beloved has ravaged the 
hapless one. The glimmer of my makeup has faded 
out. There is ill-repute and infamy chasing me. What 
goodness has been done to me by the blessed one?” 

Religiosity has to understand the magnetism of beauty in 
attracting heart of the lover. How could love be initiated 
without vision and intimate discourse with the beloved? 
Sermons are no substitute for a living communication with 
her beloved. The beautiful discourse of her beloved is so 
bewitching that it ravages her. Doesn’t goodness consist in 
the blessings of love that fade away her glimmer of make-up 
and confer ill-repute and infamy on her? 

“I have forgotten the sweetness of sugar and sugar - 
candy. I have forgotten the miracles at the hands of 
Messiah (Syedna Isa). I have become oblivious of the 
pure wine and the eternal water of life after listening 
to the sweet discourse of my beloved.” 

His listening to the lively discourse of his beloved takes 
him to such heights of love that he becomes oblivious of the 
sweetness of life, the miracle of Syedna Isa (of infusing life in 
the deadened self), pure wine (drinking from Hauz-i-Kausar 
or special fountain in paradise at the hands of the Prophet, 
which will quench the thirst of the spiritual thirsty) and Ab-i- 
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Hayat (Water of life or immortality ‘supposed to give eternal 
youth and sempiternal(everlasting) life to him who drinks it; 
esoterically (representing) the universal self and life’s principal 
substance’). Religiosity denies love and gnosis and thereby 
fails to touch the inner chords of the human. It can never 
understand the immense engaging power of the 
communication of love, which makes the lover oblivious of 
even the greatest things of life. 

csf, JlW a> % d'd'y' 

“I have contracted a painful novel love. The spears 
and arrows have pierced my heart. There are 
numerous cuts and countless fountains of blood 
oozing out. The times of healing have long passed 
away.” 

The open wounds of love make him experience peculiar 
pains. The wounds could be healed at the initial stages with 
timely stitches but with the passage of time the wounds have 
deepened and the possibility of their healing has ceased to 
exist. How can love last or union realise if the wounds are 
stitched in time? His open wounds can only be healed in 
unison with his beloved at appropriate times. 

yi\J 

“The piercing gaze of the eye has made me loose my 
sense and sensibility. I am having inward pain and 
lasting afflictions within me. I fall down with my face 
on the ground due to torment, cruelty and severity. 

These are the sufferings of traversing the 
mountainous paths and intricate ways.” 

Love is contracted by eye contact. The loss of sense and 
sensibility is the sure sign of love. It is further confirmed by 
inward pain and perpetual afflictions. The lover’s falling 
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down with face turned to the ground with torment, cruelty 
and severity leaves no doubt that love has done its work so 
perfectly. The sufferings encountered by the lover in 
traversing the intricate and hazardous path of love are 
attestations of his following the Straight Path (sirat al 
mustaqeem). Love straightens. How it could be otherwise? 

“Now, cast aside silky and muslin clothing and 
colourful mansions. The times have changed and 
there is no one to take care of me. I am the solitary 
one against flocks of bears, giants, man eaters and 
witches.” 

He discards the comforts of life in course of love. There is 
no one to take care of him except love. And love takes care 
by pitching him against flocks of inner and outer demoniac 
forces. Love is so considerate. 

“My neck has been rounded by each and every tress 
of my beloved. The passions have leaped and the 
malaise has crossed the limits. Peace has passed away 
and the delights have been burnt. The arrows of 
destiny have pierced my being.” 

How could he bear separation after undergoing the 
experience of his neck being rounded by every tress of his 
beloved? His unrealised leaping passions throng him with 
malaise. He loses the moments of peace and happiness, which 
he spent in the intimate company of his friend. He 
experiences the piercing of his being by the arrows of destiny 
that have disunited him from his beloved. 
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kf^Jr'dds: 

“Farid has left all works and has accepted love as his 
only vocation. Love has made me distance myself 
from my household. The witnessing of lighted and a 
tender face of my beloved has kindled in me the 
desire of vision at each and every moment.” 

His sole vocation is the vocation of love. Love makes him 
oblivious of everything. All his acts are acts of love. Love 
becomes the measure of all things. The vision of his 
beloved’s tender and shining face enkindles in him the desire 
to creatively envision it at every moment. Religiosity has to 
understand that sermonising hardly prepares a man to leave 
his entire work and household for God unless he is inspired 
by the love of God to do so. One may die for God due to 
psychic necessity but one can only live for God by freedom 
of love. It is so easy to die for God than to live for Him. 
Beauty and love act as catalysts in divesting the lover of his 
‘having’ and ‘being.’ Love goads him into the lap of his 
beloved. 
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Kafi-177 


IflcJ* i— bftb 

<lJ}\s<L-I'/L\Js>. ^ 

“I don’t care of Maghiana (the birth place of Heer) 
and the regal status of my father. I really like the 
cowsheds made of thatches. This is my pride and 
honour.” 

She rejects her royal birth and abode and takes pride and 
honour in the thatched cowsheds, instead since they relate to 
her beloved. Love is essentially commitment with inwardness 
and the royal outwardness as such loses its meaning. Love 
gives higher meaning to things. 

(JU. U^rUL^r U 

chP Uy * 3 i J-£ 

“Do listen to me! My same age friends and 
companion! Love has given my arms in the hands of 
sufferings. My shirt and head covering have been torn 
to bits. My vital blood is my food.” 

She warns her friends about the sufferings undergone at 
the hands of love. The ordinary self is peeled into 
nothingness and blood becomes the food of love. 

“I wear the necklace of tears in my neck. 1 hereby 
prepare the nuptial bed of afflictions. I am completely 
unpleasant to my parents and brothers. My old 
friends have become my adversaries.” 

She constantly weeps profusely in the state of separation 
and disunion. She has no resting place except her laid nuptial 
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bed of afflictions, which tantamount to sleeping on thorns. 
She is deprived of the tendering care of her parents and 
brothers. She immensely suffers to see her old friends 
becoming her adversaries. Isn’t the inner and outer plight of 
the lover an eye opener for the novices in love, who consider 
love as a bed of roses? 

“My body is fragile and my bodily senses have lost 
their strength. My self is burning and my mouth is 
emitting smoke. My heart is drowned in grief and 
woes. My eyes have lost their lustre by constant 
crying.” 

Her body becomes fragile with waning strength. She burns 
and heaves sighs (emit smoke). Her heart drowns in grief and 
woes. Her shine of eyes lose their lustre by continuous 
weeping in the states of separation and disunion. 

d) — ft 

“The custodian of the city of Ketch has left me 
forlorn. Now, the brownish yellow sand of the deadly 
desert, gravels and thorns are my nuptial quilts and 
mattresses. The stones, pebbles and bricks are our 
pillows.” 

The transcendence of the beloved leaves the lover forlorn 
in the deadly desert of her being. The things of comfort 
become highly vexing. 

“Such amateur friends have fallen to my lot that I 
have forgotten my swing on the ‘peepul’ tree, 
colourful threads around my wrist (symbolising 
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marital bond) ornaments, chaplets, flowers, my house 
and various abodes.” 

She remembers the times of her carefree childhood and 
the colours of her youthfulness, which fell in oblivion since 
she contracted love with her amateur friend. Isn’t it the 
beauty of love to call ones beloved as amateur? 

(~il £ 

- 9 * 

“Farid! I have taken upon myself regrets for nothing. 

I did not contract love with understanding and 
carefulness. I have lost all my honour and credibility. 

It has led to the fall of my rationality.” 

He becomes regretful of contracting love without 
resorting to understanding and carefulness. He laments that it 
has led to the loss of his honour and credibility, while earning 
him nothing. He thinks that it is the slip of his rational 
wisdom, which has brought him to such a deplorable plight. 
The wisdom of love exists beyond rational understanding and 
so-called watchfulness (tools of rationality). Love is not a 
dark leap but it is certainly a leap in the dark, which contains 
within itself thousands of suns and moons that blind the 
lover by the brilliance of their light. It is in the higher stages 
of love that he realises that the leap he took was not a leap in 
the dark but was essentially a leap in the light. Reason abhors 
the very act of leaping in the dark and rests content in 
remaining as an outsider. It is deprived of the real treasures of 
life. It is the law of things that one has to take a leap in the 
dark in order to find light. Once a person plunges in the 
ocean of darkness, he finds it an infinite ocean of light and is 
bewildered to witness darkness consisting of veils of light. 
The lover takes this leap and eventually finds the beloved as 
veil itself. 
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“Love has been fallen to my lot. I have become 
forgetful of all other activities.” 

He experiences himself thrown in the situation of love. It 
is a whole time affair, which engages him wholeheartedly and 
in wholesomeness. 



“I have tasted intense love. I have forgotten all 
sufferings and comforts.” 

The one who tastes love goes beyond the pettiness of life. 

“These exoteric clerics essentially do not understand 
the reality of love.” 

The reality of love cannot be understood by the clerics 
who never taste esoterism and are condemned to remain tied 
to lifeless exoterism. 

C _ j! 

“The Prophet’s saying: “My Lord has taught me and 
made me aware of secrets” has come to light. It has 
led to the settlement of all issues of jurisprudence and 
its principles.” 

The Prophet’s allusion to inward knowledge of God 
makes a person aware of secrets unknown to ordinary people. 
It leads him to understand that the letter of the law is 
peripheral in nature. The enlightened person does not raise 
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the ‘dust of multiplicity’ because he has obtained spiritual 
knowledge of unity. 

Jr" b 

“I have learnt the doctrine of Oneness of Being. All 
mysteries and secrets have become openly manifest to 
me.” 

The mysteries and secrets of the principle of unity in 
diversity become openly manifest to a person who learns the 
traditional lesson of Oneness of Being (wahdat al wujud). 

“I shall not turn away from the path till the end even 
if my head is smashed to bits.” 

He is committed to the realised path of gnosis and 
resolves to remain steadfast even at the cost of his life like 
Mansur Hallaj who did not relent from his statement: “I am 
the Truth” and embraced martyrdom at the hands of the 
clerics. The clerics have remained ignorant of the spiritual 
dimensions of religion. Their ignorance, at times, has spmng 
in the form of violence against peace loving Sufis. 

J ji. 

“Farid! I have absolutely no need of any thing. I am 
only hungry of love.” 

He is only hungry of love and nothing else can satiate his 
hunger. The whole world with all its bounties has no worth in 
his eyes since his eyes are fixed on his beloved. Love of God 
is absolute, wholly and total. It is expression of the whole 
heart. It leaves no room for anything else. It integrates both 
inward and the outward. 
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“I will die without my sweet beloved. I cannot spend 
a moment without him.” 

The transcendence of the sweet beloved is so overbearing 
for her. 

“My beloved left me alone and went to Ketch. I 
experienced hundreds of pains and coundess fits. I 
am the crushed one who got tired by mourning day 
and night. The ways of love seem beyond my reach.” 

She undergoes acute pains and sufferings in grappling with 
the problem of transcendence. She mourns day and night but 
mourning does not succeed in transforming transcendence of 
her beloved into immanence. She mourns on that very 
account. The ways of love are beyond her rational 
understanding. 

“My sweet and enchanting beloved is dwelling in 
Malheer. I cry intensely and people laugh at me. I will 
leave my household and become traveller on the road 
to wilderness. My friend may accept it or not.” 

She is aware of the transcendent aspect of her beloved but 
her knowledge does not help her to remain calm. She cries 


fey 
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wildly giving occasion to people to laugh at her. She chooses 
to leave her household and go to wilderness whether her 
friend approves it or not. She does know that her beloved 
appreciates patience in adversity but this knowledge again, 
does not benefit her in the painful and suffering state of 
separation and disunion. The lovers of God, who attain 
gnosis through love, know how difficult it is to exercise 
patience in adversity of love. Love opens up certain vital 
dimensions of gnosis, which remain opaque even to the 
ordinary gnostics. 

lj) 

“I am a victim of the prideful and elegant gaze of the 
peculiar one. I am miserably subject to incongruities 
by virtue of tasting love. I pray to Allah that my heart 
never becomes oblivious of my beloved till the Day 
of Resurrection, while living or dying.” 

He is captivated by the beautiful expressions of his 
beloved. The taste of love eventually makes him miserable in 
facing its incongruities but it does not let him detest it. 
Rather, he beseeches Divine Grace to succour his heart so 
that he does not get oblivious of his beloved even for a 
moment in this world or in the life hereafter. Divine love is 
absolute and all-embracing. It unfolds various dimensions of 
the temporal and the eternal by integrating time and eternity. 

“My beloved! I laud your friendship. I got ill-repute 
and notoriety. My heart is burning and my embodied 
self is being grilled. My head has been smashed into 
parts, pieces and bits.” 
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He questions the nature of his beloved’s friendship, which 
has ravished his social and individual self. Doesn’t the 
beloved’s sincere friendship consist in such ravishing? 

C f 'Ur 

“I pray that I may succeed in uniting with my beloved 
some day. The longing of my looted heart may find 
its fulfilment. My hard times may end and good 
fortunes may start smiling on me in multitudes. My 
handsome beloved may step in the courtyard of the 
damned one.” 

The beauty of love is that its flame does not die down 
even in the most adverse circumstances. He remains 
enkindled with hope, which does not let him fall in the pit of 
despair. He prays for self-fulfilment of his ravished heart and 
the ushering of good fortunes displacing misfortunes leading 
to the ultimate union with his beloved. 

$ i ji 

Jj J 

“My sweet beloved! Do step in the courtyard of 
Farid. My whole life has been worn out by rotting in 
suffering. Be kind and merciful to me by eschewing 
severe cruelty. My suffering heart heaves cold sighs.” 

He beseeches his beloved to unveil himself in the infinite 
depths of his being. He communicates to him the sufferings 
he has undergone in life in the state of separation and 
disunion and the present deplorable state of his suffering 
heart. He implores his beloved to shun cruelty and harshness 
and be kind and merciful, instead. The shades of the human 
and the Divine, tme in their own right, come into conflict 
with each other. The partial knowledge of the lover as against 
the absolute knowledge of the Divine causes a clash of 
perspectives. The sincerity of the lover in accusing his 
beloved of cruelty and harshness cannot be called in question. 
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His rightness consists in expressing the perspective of his 
love in a truthful, frank and candid way. The perspective of 
the beloved, on the other hand, is universal and what is 
understood as cruelty and harshness by the lover is, in fact, 
kindness and mercy. Is it cruelty and harshness to let love 
ripen into ultimate fruition? Isn’t it kindness and mercy not to 
make Divine intervention at such a premature stage that 
could cease the lover’s possibility of union with his beloved? 
Love is so great a mystery. 
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Kafi-180 


“My beloved friend has enlivened the cow-shed. The 
grand shepherd of the herd has made the area on the 
side of the river so attractive.” 

She is happy to experience the immanence of her beloved. 
She is attracted by the purity of the waters of life. 

“I will not go to the desert at all. The riverine reeds 
have captivated my heart. I will become a 
maidservant to Ranjhan and milk his cows. My body 
and soul belong to him.” 

She resolves to forsake wilderness and dwell with her 
beloved in the ambience of love. She chooses to subject 
herself completely to the demands of her beloved’s 
immanence. 

u^uyC 

“I will sell my cows and buy buffaloes. I will make my 
dwellings on the Chandan stream. I will thrive in the 
riparian shrubbery with my beloved. He is known as 
Chak.” 

The selling of cows and buying of buffaloes symbolises 
her attempt to realise the higher possibilities of her existence. 
She resolves to dwell on the stream of love in the riparian 
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shrubbery (fertility of love) with her beloved, who is the 
shepherd of her heart. 

or. 

“I resort to different omens. I want to spend my 
whole life with you. I want to burn Rangpur and 
reduce it to ashes. I have no concern with the life and 
death of ‘Kheras’.” 

She resorts to omens to know the possibilities of meeting 
with her beloved on the spectmm of spatio-temporal order. 
She wants to spend her entire life with him without any jerks 
or breaks. Heer demonstrates the will to burn and reduce to 
ashes the city of Rangpur where she was forcibly married and 
taken to the city of her in-laws. She attains such great heights 
of love that she discards any concern about the fate of her 
adversaries. Isn’t it the height of detachment to become 
unconcerned even about one’s adversaries? 

t—njfhjc — tss iJjU?' L-VoL 

“I hear the voice of the herd. I sacrifice my life to it. 

The dung of the herd and its dust is the light of my 
eyes.” 

She is committed to the unveiling of her beloved in forms 
of sound and light. The Reality may will to manifest itself in 
any small, lowly and unclean medium. Religiosity considers it 
blasphemous and thus despises such mediums. It fails to 
realise that the mediums do not affect the Reality. The Reality 
keeps its transcendence intact, in spite of simultaneously 
manifesting itself in various mediums. It is by virtue of the 
simultaneity of immanence and transcendence that the whole 
cosmos is “He/not He.” Aren’t all things attached to the 
Absolute? 
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“I want always to be identified with the name of my 
friend. I pray that I never remain without your 
support. I do not want to live without you. There is 
no one who cares for others.” 

She merges her identity in the identity of her beloved. The 
identity of the individual self plunges in the identity of mutual 
selfhood. She prays for Divine Grace in affecting the support 
of her beloved (identity). She yearns for the supreme identity 
and has no desire of self-identity. There is no one except her 
beloved, who can affect this identity. 

“Heer! The daughter of Choochak has been nurtured 
with great pride and her fragrance is spread all 
around. She has been destined to fall in love with the 
shepherd of the herd. Now, let’s see what happens.” 

Heer, born in royal mansions, having prideful nurturing, 
and spreading fragrance of her beauty became an instmment 
in the hands of Providence to fall in love with Ranjha, 
appointed by her father to shepherd his herd. The love story 
of Heer and Ranjha met such a tragic end. Isn’t it better to 
die in love than to live without it? 

• *• — •*/ S M M V W 

“The shepherd has inflicted fresh wounds. It has led 
to the obliviousness of my parents, brothers and 
sisters, my maternal and paternal uncles and my 
neighbours. Now, they seem to me as strangers.” 
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The wounds of love inflicted by the beloved are ever 
fresh. They lead to the obliviousness of her primary and 
secondary ties. The intimate ones seem outsiders. 

“My Ranjhan came from the other side of the Chenab 
River. He came to meet the Sial of Jhang. He 
completely bewitched Heer. How can a secret remain 
hidden?” 

The transcendent beloved assumed immanence to make 
love possible. Heer became totally bewitched by the might of 
love. The love story of Heer and Ranjha, among other 
things, demonstrates the indubitable fact that the secret of 
love cannot remain hidden. The fragrance of love spreads far 
and wide. The ordinary consciousness develops antagonistic 
contradictions with love consciousness and the first thing it 
does is it to denounce it publicly. The ignorant ones ravish 
the gnostic lovers in public interest. Doesn’t the multitude 
worship idol of the public? 

O'. tiSL'J—./Jjl'Lf) T 

“Your love has made me forget arduous passes, 
water- storing fields, ponds and transitory dwellings 
of the desert. My beloved! Come and dwell with me. 
Remove dubiousness from your heart.” 

He recounts the peeling of his self for the sake of his 
beloved. He hurls accusations of dubiousness (of love) 
against his beloved and beseeches for union with him. The 
human cannot understand the infinite ways of the Divine. It 
interprets Divine behaviour from the human standards. The 
rightness of each, absolute in its own right, comes in conflict 
with the other. The dynamics of love inspire different shades 
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of rightness to clash with each other. The clash of 
perspectives ripens love. How great! 

c _ C?) Jktj&fl 

“Farid! It is an enchanting season and the days are 
good. The herd has nearby found green pastures. My 
nuptial happiness is so near that I can see it with my 
eyes.” 

The process of Self-Realisation makes him traverse 
different stages in the path of love. The moments of union 
cast their happiness before. The herd feeding on nearby green 
pastures symbolises Inis sentiments, in process of realising 
love in inwardness. He witnesses the ushering of good 
fortune in the imminent act of union. 
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Kafi-181 

“The formless is hidden in the form. He unveils 
himself in the pride and style.” 

The transcendent formless Reality assumes prideful and 
stylish immanent forms. It is hidden beneath forms and 
unveils itself from within. There is essential continuity 
between the formless and its manifested forms. 

“My beloved Ranjhan is omnipresent. He has truly 
manifested himself in attributes. He plays all tunes on 
the divine flute. He touches the chords of realities.” 

He witnesses the omnipresence of the beloved as a 
metaphysical tmth. Metaphysical understanding of the 
Essence and the Divine demonstrates the manifestation of 
the Essence in Attributes. The Essence manifests itself in 
immanent forms, while keeping its transcendence intact. 
There can be no form without the formless. The formless is 
veiled in every form. He plays tunes on the divine flute, 
touching the chords of realities, and thereby the reality of 
things becomes manifest. 

Js. ti 

“ ‘I am within your selves’ is the secret that he 
discloses. ‘I am nearer to man than his neck vein’ is 
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his harping tune. He sings the song of his 
omnipresence. ‘I am the Truth’ is his uttering.” 

The Reality or God discloses the secret of His dwelling 
within human selves. He is nearer to man than his jugular 
vein. He sings the song of his presence in every nook and 
corner. He says: I am the Truth through human tongue (as in 
case of Mansur Hallaj). The Reality discloses the secrets of its 
dwelling, nearness, omnipresence and utterances to the 
gnostics. The gnostic’s peeling of his last layer of self finds 
nothing but the Reality itself. He realises the metaphysical 
truth that the Reality is more near to man than man is to his 
own self. The Reality is nearer to him than nearness itself. He 
understands that the metaphysical concept of nearness simply 
means the transcendence and immanence of the Reality in 
simultaneity. He witnesses the omnipresence of the Reality at 
every place and moment. He understands that the Reality in 
its attribute of Speech, utters: I am the Truth. The ignorant 
ones do not understand the metaphysical truths for they are 
bereft of knowledge. 

“The one, who concentrates on his heart, shall 
unravel the deep secret (of unity or oneness) in 
entirety. All the duality (multiplicity) will wither away. 

All doubts will be removed.” 

Heart houses the Reality itself. The one who fully 
concentrates on his heart shall unravel the deep secret of 
Oneness. He will attain metaphysical realisation of the 
principle of unity in multiplicity, unity in diversity or one and 
many. He will realise that the very concept of duality is based 
on sensuous and rational misgivings for there is no thing in 
the self of man or in the cosmos, which is independent or 
autonomous. The absolute certitude of his gnostic experience 
will make the illusory separateness of existence vanish like a 
mirage. 
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“Now, at one level are the obligations of the Shariah 
and at the other level are the mysteries of the Way. 

Who could discover the Reality? Who would unravel 
these intricacies?” 

There are different levels of understanding the Reality, 
generally considered as four namely, Shariah, Tariqah, 
Haqiqah and Marifah. The first three levels have their own 
respective dynamics to unravel the intricacies of the Reality 
but it is only marifah (gnosis) or metaphysical realisation, 
which successfully unravels the Reality in fullness. It realises 
the identity of knowledge and being and leads to the 
attainment of “the Supreme Identity.” 

J. L./1 '/d'n’k'i 

“Do not be wretched in the mountainous way. Don’t 
face arduousness of the deadly desert. Punnal friend 
is in proximity with you (nearer to you than you are 
to yourself).” 

The arduous attempts to find the Reality in the outward 
do not succeed, in spite of all efforts, for the beloved is found 
in the inward. He is not found as object but as Subject. Love 
and gnosis demonstrates the dwelling of the beloved in the 
inmost chambers of one’s heart. 

di/cf 

“Fakhr Jehan has taught me a tradition. It has 
essentially made me free from every need. My heart 
has integrated virtuousness and knowledge (by dint of 
inspiration).” 
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The doctrinal knowledge of the Reality (beloved) residing 
within the infinite depths of one’s being bears no fruit unless 
it is transformed as realised knowledge at the hands of one’s 
spiritual master. The realised lesson of metaphysical 
realisation taught by his spiritual master leaves no room for 
any other teaching. The integrated or pure heart attains 
gnosis. 

/v 

i-* (**»**• £ 

“The ways of the colourful are unique. They let some 
ferry across the waters and let the others drown. One 
wins while the other loses. Here, ‘masha’ (weight 
equivalent to 16 grains) and ‘tola’ (12 ‘masha’ weights) 
are measured.” 

The ways of the Divine are manifest in unique colours or 
modes. But they are not arbitrary, whimsical or capricious. A 
lover wins the game of love, while the other loses it. It is all in 
consonance with the Divine scheme of things by the 
Almighty Wise. Any big or meagre effort of the lover is 
measured on the scale of love. Who knows what? 

J—f j/ Jf j/l}/i 

“Farid! Openly narrate this spiritual discourse to the 
knowledgeable, ignorant, king and beggar that any 
one who wishes to attain the consciousness of his 
ontological nothingness and annihilation should 
search within himself.” 

He reiterates the ‘Primordial Truth’ current in all the great 
metaphysical and religious traditions of the world that any 
one desirous of attaining consciousness of his ontological 
nothingness and annihilation should delve in the inmost 
chambers of his heart. He will find God in finding himself. 
Isn’t finding one self and finding God identical? 
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^sy.A^Ayts. 







“The path of love is quite distant. The loads of 
dreadful love are very heavy.” 

The path of love is so transcendent. The onerous burden 
of transcendent love is overbearing. 

i—u 

My friend cares for me on not but his cowsheds are 
close to my heart. The colourful threads around my 
wrist (symbolising marital bond) ornaments, jewellery, 
delicious foods, a nuptial quilt and mattresses have all 
fallen in oblivion. The good days of regal status in my 
parental home and the vanity of my beauty have all 
gone away.” 

She rests content only with the ways of her beloved in 
obliviousness of many tilings including her marital bond and 
regal status. She has to accept the fact that the times of good 
fortunes have passed away. 

Uj jVJy 


“The afflictions shot such arrows that it wrecked all 
situations of my happiness. I am so miserable that my 
beloved did not take me along leading to the 
withering away of my bloom, animation and youth. 



622 


My makeup did not wait to bid me a farewell. The 
flowers of my chaplet have been broken into pieces.” 

She loses all happiness in the state of affliction. She feels 
miserable in finding her lively youth deadened without 
affecting union. The possibility of uniting with her beloved 
seems so remote. 

<Llrjl<Lt Ljs^Lj.SJjL 

L <LUciy<Lt^V 

“The black clouds from the east along with the 
eastern wind, rain and the times of comforts manifest 
the weather in its lovely forms. My passion is burning 
and is grilling me from within. My friend is not in my 
courtyard.” 

The ambience of love heightens her insatiable quest of 
union with her beloved. The sentiment of flowering love 
within her being becomes unbearable without fruition. The 
stage is all set but how could the drama of love unfold 
without the beloved. The absence of the beloved is felt more 
in such situations of life. 

juC'j irAy OWa/J O'Mft 

UiMd(CL h f jijtyJjbi/J’ 

“It is the season of spring and the melons are in 
plenty. The ponds are full of water. There are flowers 
and orchards all around. The long tune songs of the 
shepherds are reaching my ears. I like to burn my hut 
and leave my dwellings since my friend is not 
nearby.” 

She encounters the visual and audible signs of her beloved 
in the outward and the inward but they do not offer her any 
solace since her beloved remains veiled (transcendent). 
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“The spears of longing of my friend have pierced me. 

The calls of love have reached my ears. My hair is 
dirty and my lines of head have become dusty. I am 
lettering a long tale of my disunion. I try my utmost 
but I can’t find a way out. The rafts of my peace have 
sunk.” 

She longs for her friend so intensely that her embodied 
self becomes ravished thereby. She tries to find out a way out 
from the labyrinth of disunion but does not succeed. She 
finds peace nowhere. How could she find peace except in 
unison with her beloved? 

“The mountainous ways and the passages of deadly 
deserts, whether good or bad are my destined ways. I 
recall the moments of togetherness with my beloved 
and constandy undergo fits. My destined lot 
perpetually sends me sufferings and heightened pains 
and grief.” 

She accepts the fact of her being thrown in hazardous 
love. The passed moments of joyfulness in togetherness with 
her beloved, give rise to proportionate suffering, pain and 
grief during the passing moments of disunion, nay more. A 
lover who has experienced ecstasy with her beloved suffers 
deeply in separation than an ordinary lover. A king who is 
reduced to a beggar obviously suffers intensely than an 
ordinary beggar. 
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“I will change my attire and leave my native city and 
lead my life by becoming a Yogi. I will mb dust on 
my body and bum incense and remain true to my 
tender love. I will leave my honour and do away with 
my prestige. I won’t care if ‘Kheras’ laugh at me.” 

She is ready to abandon the comforts of her ordinary self 
and choose the hard path of renunciation. It is renouncing 
her prestige and honour for the sake of remaining true to her 
tender love. She ceases to care for the scorns of her 
adversaries. Isn’t it one of the greatest blessings of love that it 
makes the lover keep a respectable distance from tilings and 
events, by renouncing the ordinary for the sake of the 
extraordinary? 

ijy^ (J>v> U0 

“The spear of sorrows and the prick of sufferings 
make my heart dejected at each and every moment. I 
am the crushed one who is restless day and night by 
facing rebukes and satires. The nuptial bed does not 
please me and I keep groaning. The peculiar love has 
made me so miserable.” 

The sign of peculiar love is that it makes her so miserable 
and restless at the hands of her inner and outer circumstances 
that she constantly undergoes sufferings, sorrows, dejections, 
rebukes, satires and groans that lead to the effacement of her 
self. Doesn’t the dying of habitual self give birth to the non- 
habitual one for the sake of union? 
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“My heart is burning like wild rue (noise produced by 
the burning of a seed) and my eyes are itching by 
crying. My feet are full with oozing boils. The 
creeping pains have fully settled within me. They have 
inflicted malaises and adversities on me. I am burning 
and calling by rubbing my hands. Now, my inner 
wounds have become a sore.” 

The sufferings undergone by her, at the hands of her 
beloved, are not psychic, which engage a person partially but 
are spiritual that engage her wholly. They ravish her 
embodied self and can be likened to an innocent person 
being skinned alive, nay more terrible. The grip of love 
increasingly tightens her amidst her hues and cries. Love has 
entry point. It has no exit. How wonderful! 

tj/ 

JStjA vU 

“I am sold out after listening to the local bird’s 
singing and the crowing of the crow (for they are the 
omens of your coming). The fowl and a wag tail 
(birds) are gambolling. My beloved! Do not make me 
wretched. All rites and omens have been combined to 
augur your presence. Enter my courtyard and cast 
away brawls.” 

The sentiments of love, symbolised by the language of the 
birds, intensify inwardness. She considers them as rites and 
omens auguring the presence of her beloved. She beseeches 
her beloved to unveil himself by casting away brawls. Aren’t 
brawls necessary milestones in the path of love? 
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“What are these distances and separations? I have 
necessarily to go to my dwellings. I will remain 
faithful to the longing of my beloved. It is the real 
treasure of my commitment. I will reach Ketch in a 
mud-covered state and face people’s ridicule.” 

She resolves to dwell within her being without caring for 
the veils of distance and separation. She resolves to remain 
faithful in the longing of her beloved since it is the real 
treasure of her commitment to love. She ultimately longs to 
‘reside in her transpersonal being’ in spite of facing all odds in 
the path of love. 

“The colourful face of my beloved has kindled a great 
fire of love within me. His eyes have knocked me. His 
visions are in a war like state with striking 
expressions. I am without support against 
enticements, which fan incongruities.” 

Beauty ignites love. It intensifies the fire of love by its 
bewitching expressions. Static beauty cannot create the 
dynamism of love. It is exciting beauty, which creates vibrant 
love. Love becomes defenceless at the hands of beauty. How 
could love prosper without being defenceless? 

it lfV</ 
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“I am powerless without my mother and aunt. I am 
the inhabitant of the city of Bhambore. I am 
wandering in sadness and I am feeling very thirsty. I 
am an ascetic with my body covered with dust. I will 
tie the noose around my neck and die in the state of 
despair. Death is challenging me at each and every 
moment.” 

She finds herself powerless without her inward ties. She is 
trying to find her transcendent beloved, while dwelling in 
immanence. She is saddened not to find him. Her eyes are 
very thirsty of his vision. She is becoming lowly in order to 
find the higher one. She envisages the possibility of death, 
which shall end her despairing life. Doesn’t her deplorable 
plight take her to the threshold of her beloved? 

“There are forests, riparian shrubbery, fierce lions and 
multiple sombre sufferings. My dress is shabby. The 
days of my playfulness have gone away. My beloved! 

Hasten to meet me. My dear Baloch! Do come and 
dwell near me.” 

She faces arduousness, dangers and sombre sufferings in 
the path of love. Her appearance is at the stage of 
disappearance. The times of romance in love have whisked 
away. She entreats her beloved to instantly unveil himself 
within the infinite depths of her consciousness and remain 
unveiled everlastingly. Doesn’t this beseeching manifest her 
innocence pinned against the power of her beloved? 

<£.\£d*i if£ 
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“The stations of the way are intricate and my heart is 
longing. The chances of meeting my beloved are so 
remote. It is so difficult to meet for the ways are 
hideous. My shirt and head covering have been torn 
to bits. I cannot see any signs of dwellings or herds. 

The treading paths of the animals or flocks of the 
grazing buffaloes are not visible.” 

She gets lost in the way of love. She finds her ordinary self 
ruptured. She sees a contradiction between her longing and 
the attainment of union with her beloved through the 
intricate, hideous and sign less path of love. All are the signs 
of immanence. There are no signs of transcendence. Isn’t 
love a dangerous game of transcendence and immanence? 

y&L- L bjsftjjisA 

/*• *♦ *+ — y— * 

“I am having inward pain by the shot of an arrow. 

The tears are flowing from my eyes. I make vows in 
the name of the saints. I do not find any solace. My 
aggrieved heart is in pieces. My ravisher deserted me 
and went to Malheer. Destiny has parted us.” 

She undergoes pains and sufferings. She vows in the name 
of saints as a prelude to finding her beloved but does not 
succeed and thereby she does not find any solace. Her grief 
becomes so heart-breaking. She feels herself to be deserted by 
her beloved who has assumed the form of transcendence. 
Destiny plays the game of love with rules of transcendence 
and immanence. 

(jt & UlA 

<l — zJikuyJ la ■f^'j^jjyiyM 



629 


“I have thrown away the earthly jars of milk and have 
left caring the calves. I have instead exchanged the 
long ways of love. My happiness has decreased and 
has been uprooted. The traditions of peace have 
passed away. I am the miserable one who has been 
slaughtered by the sword of love. 1 have been looted 
by youthful pride.” 

She discards her everydayness of existence and chooses 
the hardest path of love. (She wants direct vision of her 
beloved without any intermediary or medium). Happiness 
does not merely decrease but is subsequently uprooted while 
traversing the way of love. The modes of peace pass away. 
She finds herself in a miserable state in being slaughtered by 
the sword of love in the prime of her youth. Real love is real 
suffering. 

/ 

“Farid! My instant pain is permanent and is on the 
increase. The tradition of love is deepening. It is my 
commitment of love that makes me sing the songs of 
adoration. I have heard that the days of Eid are far 
away. Sorrows have taken an abode in my heart.” 

He finds the perpetual re-creation of pain as permanent. It 
leads to the deepening of love in his bones and flesh. No 
pain, no love. The commitment of love inspires songs of 
adoration. He is conscious of the fact that he has to bear 
sorrows of separation and disunion for quite some time for 
he has heard that it takes ample time to affect union with 
one’s beloved. 


. J0 i j) 
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Kafi-183 


(ji)S 

W , M M ■' *f 

“My friend of alien lands! The eastern wind has 
started blowing.” 

His friend of alien land symbolises transcendence of his 
beloved. The blowing of eastern wind is a symbol of 
transcendence turning into immanence. 

“The rainy season has set in. The desert plants have 
started flowering.” 

The times of inward blessings of unveiling have set in. The 
sentiments of love have started to flower. The desert of his 
barren self has started turning into orchard. 

J£ijOf cP \J\et 

“There are flashes of lightning and thundering of 
clouds. My heart by virtue of this tasting is in 
ecstasy.” 

His heart experiences flashes of illumination and celestial 
music that makes it ecstatic. 

(JjfT 

“The heads of the desert plants are fondly waiving 
with happiness.” 

The sentiments of love, by virtue of inner urge, are 
sprouting with happiness. 
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“Well, who will go to Sindh unless the rainwater 
gathered in the low lying areas gets dried.” 

He does not want to experience the ‘dark night of the 
soul’. He wants to remain recipient of the blessings of union. 

“Farid! My taste is increasing day by day. I am 
experiencing expansion within myself.” 

He enjoys the ever increasing flavour of love. He 
experiences expansion within his self. The degree of 
transformation of the self into the Self corresponds to the 
degree of expansion. It speaks of the dynamism of the self 
leading to the beautiful integration of permanence and 
change. 
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Kafi-184 


“My heart has been spiritlessly frantic in the dreadful 
and desolate desert.” 

Her heart is spiritlessly frantic in the dreadful and desolate 
desert of her self. 

bji'^jziujlg 

“I laud you my friend Punnal for you are so appealing 
to me. 1 laud you also because you are the balm of my 
heart pain. I have been sold in your name. I have 
willingly accepted the blame of your love.” 

She lauds her beloved for being so appealing to her and 
being remedial measure of her heart pain. She totally and 
wholeheartedly subjects herself freely to her beloved and 
willingly accepts the blame of love. Freedom is the ascending 
spirit of love. Love deepens freedom. There can be no love 
without freedom. Pure love is pure freedom. Romance is 
psychic and oppressive but love is always spiritual and free. 
Love is not mechanical. It is highly creative. 

“O good messenger! Go and deliver my message. The 
rainy season is so near. Do meet me alone in the 
desert. It’s a vow of God on you.” 
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She sends message to her beloved for unveiling himself 
within her barren self since the nuptial times are so nigh by 
the binding Grace of God. 

Jj f J>) s.tfijij 

i ijlJ 

“I will become a traveller of desolate places. I shall 
never return. I will go and join the company of my 
friend. I will spend my life in the desert.” 

She resolves to look within and never resort to rational 
mode of consciousness. She will unite with her beloved and 
achieve mutual selfhood. 

I Jr'S 

“What will I do in the spring season without you? 

The afflictions are striking my head. My heart is 
suffering with countless pains. Grief has gathered all 
around.” 

She has nothing to do in the spring season since her friend 
is not there. She suffers afflictions, pains and grief in his 
absence. How could deadness turn into liveliness without 
one’s beloved? 

li-TvirV 

“What to talk of my jewellery, necklace and champak 
necklace. What to talk of my nuptial bed covered with 
lovely flowers. Farid! I have become forgetful of all 
these ever since love became my companion.” 

The company of love makes him lose meaning of his 
ornamentations and nuptial belongings. He transcends these 
realities and reaches the realm of supernal consciousness, 
which finds everything worthless except love. 
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“My afflictions are increasing at each and every 
moment. My being has been engulfed in sufferings 
for nothing.” 

The increasing inflictions make her feel that her being has 
been engulfed in the sufferings of love for nothing. The axis 
of her whole life is vision or union of her beloved, which can 
only satiate her hunger of love. She considers her suffering as 
of no account if it fails to make her achieve her object of 
love. Her rightness in the situation of separation and disunion 
cannot be challenged. Although, it is relative to his situation 
yet, in a certain sense, it is also absolute. Love manifests the 
simultaneity of the relative and the absolute. Also, the reality 
of her suffering at the level of the relative cannot be brushed 
aside from the viewpoint of the absolute. The relative has its 
own legitimate sense of absoluteness. 

uyjl ->i/ c? j » 

<£_ Jl>J> S’j tils 

“The cherisher of my heart has gone far away. My 
body, soul and wealth are his dominion. 1 pray to 
God that I unite with my beloved friend. The pains 
have highly vexed me.” 

She experiences vexing pains to find her beloved 
withdrawing in the realm of transcendence after cultivating 
love in immanence. She recounts surrendering her body, soul 
and wealth for him. She prays for uniting with her beloved 
by the Grace of God. 
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“I am leading my life in wilderness. My gait is of 
passion and grief. My state and discourse are the state 
of mourning. Love has given me great sufferings.” 

She finds herself stranded in wilderness in the state of 
separation and disunion from her beloved. Her suffering 
knows no bounds. 

<^_LI / 


“The shepherd of the herd has broken my heart in 
pieces. Who will stitch my unintelligible wounds? It 
requires balm of unity with my friend? The ‘Khera’ is 
false and useless.” 


The unintelligible wounds of love can only be stitched by 
the beloved who inflicts them in the very first instance. The 
healing of wounds requires the balm of unity. The adversaries 
of love being false (privations) and useless (of no ultimate 
consequence), do not figure in over here. Doesn’t the doctor 
(beloved) administer the medicine of unity to his patient 
(lover) without their being any one (adversary) in between? 





Ji ^ 


“Ranjhan is my Yogi and I am completely subjected 
to him. I have been freely sold out to him. I am 
ravished by miseries and condemned to roam bereft 
of vanity. I have lost my identity.” 

She is completely subjected to her beloved in whose name 
she has been sold free of cost. She is ravished by miseries in 
the state of lowliness. She loses her identity. Isn’t the loss of 
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one’s identity imperative for attaining “the Supreme 
Identity”? 

hOS* 

£ WM ♦♦ ^ V ♦ ♦♦ 

“Love has set me aflame with great perfection. I am 
burning all alone. How can people understand the 
excruciating pain of others? I got what was written in 
my destiny.” 

Love sets her aflame with great perfection and makes her 
bear the bums within her own self. No one can share the pain 
of others. Isn’t it the uniqueness of a self that no other self 
can share its pain? She is an innocent instrument in the hands 
of love, destined to play the cosmic game of love. 

\j\X' 

(Jf/L 

“The custodian of my being Ranjhan left me forlorn. 

He has led me to a deplorable state. I burn my nuptial 
quilt and mattress. Disunion has made me oblivious 
of everything.” 

The beloved leaves her stranded and becomes 
transcendent, in spite of being her custodian. She is led to a 
deplorable state, where she casts away things signifying 
nuptial happiness. She becomes oblivious of everything. Isn’t 
the remembrance of the beloved the forgetfulness of 
everything? 

^LlfYbT/ir 

“Farid! My ravishing love has looted my heart. I am 
wandering in cities, forests and riparian shrubbery 
with the hope that the Sustainer unites me with my 
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beloved. My longing has been instrumental in the loss 
of my comfort.” 

The ravishing love loots his heart and he wanders in 
wilderness with the hope that the Sustainer unites him with 
his beloved. The longing of the beloved banishes him from 
his comfort zone. Isn’t it the graciousness of love to snatch 
comforts from his hands and ultimately invest him with 
peace, instead? 
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Kafi-186 


“The primordial pain has fallen to my lot. There is no 
way out of it.” 

The pain of ontological love is primordial and there is no 
way out of it. But it has to be borne for attaining ontological 
consciousness of one’s nothingness and thereby uniting with 
the beloved. 

“I am perpetually burning and rubbing my hands. I 
am awaiting death at each and every moment. I am 
wandering wretchedly in the vast passages of the 
barren desert. The desire of my beloved does not 
satiate.” 

It is so difficult for her to bear the burning pain of love. 
She laments at contracting love in the first instance 
symbolised by her rubbing of hands. She prefers death to 
wretchedly stranding in wilderness. Her efforts do not fructify 
in uniting her with her beloved. The insatiable desire of her 
beloved does not satiate. 

litj ') Jyj^" 
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“The velvet nuptial bed burns me. The nuptial quilt 
of soft cotton fries me. The damned one is longing 



639 


for the charming beloved not only in these times but 
ever since the primordial day.” 

Things associated with nuptial happiness grill her in state 
of separation and disunion. Her imagination damns her by 
longing for her charming beloved ever since the primordial 
times. It makes her consciousness undergo deeper suffering. 

JiJt £Js\> ZJ Jl/i 

“The anguishes have given me great sufferings. 
Sorrows have eaten the flesh of my bones. My pains 
are constandy on the increase. My beloved! Do 
hasten to come to me.” 

Anguishes are source of great sufferings. Sorrows invade 
the depths of her being. The increasing pains make her 
entreat her beloved to come soon for ending anguishes, 
sorrows and pains. 

J/(ji z 

“Peculiar love has befallen me. My dopatta and shirt 
have been torn to bits. My mother did not give me a 
tablet of poison on my birth.” 

The ways of love are peculiar and they are beyond rational 
understanding. The peeling of the self is a painful process. 
She feels that it was better to be poisoned to death at her 
birth than to die in love with such great sufferings. 

rfsaCJel'btff \ k }j 

iJj ijfa 

“My beloved has turned his face and has snapped ties 
with me. All ties of happiness have broken. 1 have 
not got free from my grief. My devastating anguish is 
ever recurring.” 
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She is completely dependent on the responsiveness of her 
beloved. The cooling of her beloved leads to the end of her 
peace and happiness. She does not get free from anguishes. 
She faces ever recurring overturned anguish of love. Who can 
experience the working of the Divine in the human more 
than the lover? 

“Passion is burning my bosom. The malaise is striking 
me with knives. My friend does not cast glance at me. 

What should I do for none of my efforts fructify?” 

Her deplorable state does not succeed in eliciting response 
from her beloved. Her efforts do not succeed in affecting 
union with her beloved and she does not know what to do. 
Her reaching the point where she does not know what to do 
is understood as the ablution of love which she has to 
undertake at the hands of her beloved. Religiosity with its 
underlying tall claims is absolutely unfit to enter the realm of 
love. It has not done even the ablution of love. The mystery 
of love consists in the absence of any relation of causal 
necessity between the lover and the beloved. Aren’t there 
some who spend their whole lives in search of God but do 
not find Him and some who walk just a few steps and find 
Him standing in the way? 

0 >/ 

“The pain of the sufferer is primordial. The mother 
of the hapless one is so peculiar. I am the inept one 
whose brother is her adversary. The hard times do 
not give me any sigh of relief.” 

She as sufferer considers pain as her adversary. It is a pain 
born out of primordial love. She finds no support in love 
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even from her near and dear ones; rather, they detest her for 
contracting such a meaningless love. 

JjJjljj'slZ if fl/JZ&Jf 

“Farid! My beloved has not come. The afflictions 
have not let me even breathe. My self is seriously 
wounded. The arrow of love has been perfecdy shot 
by my beloved.” 

He realises that the transcendence of his beloved is a 
source of great suffering for him. The constant pouring of 
afflictions does not let him rest even for a moment. The 
wounds have been well grounded in his self. His beloved has 
perfectly captivated him in love. He has been caught in the 
impasse of love. If the arrow of love would have been shot 
imperfectly by the beloved, then he could have found a way 
out from love. Isn’t it gracefulness on the part of the perfect 
beloved to let the imperfect lover play the game of love; what 
to talk of the lover winning it? 
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Kafi-187 

“The blowing of the east wind moistens the earth by 
attracting deep water beneath it.” 

The blowing of the east wind and the rainfall in the desert 
with all its liveliness notwithstanding, it symbolises the breeze 
of love moistening self by attracting deep water of life 
beneath it. 

L)Ij 

“The rainbow is manifesting many colours. The 
clouds have figured in small sizes in yellow and dark 
green colours. The clouds are crying in pain. The 
flashes of lightning are winking and smiling.” 

It is the manifestation of the Colourless in many colours. 
The different layers of the self burst out to unveil different 
behavioural patterns of the Self. 

uAIsMs. 

“The desert has become multicoloured. The desert 
herbs (during rain the red flowers sprout) are wearing 
necklaces and neck ornaments. The song of love is 
being sung by each and every plant in a nuptial veil.” 

The desert of her self has become colourful. The 
sentiments of love ornament and sing songs of union. 



643 


“The desert shrubs are in garments of fragrance. They 
are being drenched in rain. There are incoming and 
outgoing clouds from the east Marwar and the 
north.” 

The possibilities of her self are in the process of fragrant 
realisation due to recurring Divine blessings. 

“The rainy season in the desert has gathered the flock 
in plenty. We will also drink the rainwater at different 
places. We will water our dwellings.” 

The water of life gathers different possibilities and soaks 
them afresh. 



“The desert plains have blossomed due to rainfall. 

The cattle are in tune with it. Women have worn full 
set of ornamental bangles and are churning the 
vessels.” 

The desert of her self has blossomed by heavenly 
blessings. It animates various possibilities in it. The tender 
and beautiful possibilities thrive to realise themselves. 

'/jv 
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“The beautiful and the ugly are wearing ornaments 
and are displaying them. The parting line of hair on 
head, the brow - coloured mark and moles coupled 
with a line of the collyrium and twig (of the walnut 
tree) as tooth powder and lipstick (for its darkening 
effects) are looking so beautiful.” 

The beautiful and ugly possibilities of the self are realising 
themselves in the best forms possible. Ugliness is 
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transforming itself into beauty. Isn’t ugliness a privation and 
absence of beauty? 

<z— k ) 

'JLjI 

“The dry and hard shrubs of the desert are 
outweighing the soft and green plants of wheat. There 
are ponds full of drinking water for the herd all 
around. The cows ooze_out milk in plenty beyond all 
measures.” 

Even the harder possibilities of the self symbolised in the 
dried and hard shmbs of the desert are susceptible to the 
waters of life as compared to the yielding ones symbolised by 
the soft and green plants of wheat. Her self overflows with 
knowledge. 

ij ^ Y \J'')"'j\f / 

“The herons are cooing and the peacock is sounding 
wildly. The cuckoo is singing a song. I recall the times 
passed with my beloved. Love vexes me so cruelly.” 

She is vexed by understanding the language of the birds. It 
recalls the moments of union with her beloved. 

flvjyu Mis'Ji 

“It is such a lovely weather and such fine times that I 
wish my beloved to unite with me. Farid! I pray that 
my remaining life is spent in togetherness with my 
beloved.” 

The pleasant and lovely changes within his self intensify 
his longing to unite with his beloved. He prays for his 
ultimate union. 
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“My longing for my beloved has intensified. It does 
not let me live in peace even for a moment.” 

Her intensified longing of her beloved does not grant her 
even a moment’s peace. 

ijj£?• 

“Love has destroyed the city of peace. It has 
uprooted my flesh and bones. There remains only a 
longing of my beloved friend, which is bearing all 
these burdens.” 

Love and peace remain antagonistic to each other. Love 
destroys her state of dwelling in peace. It turns her flesh and 
bones into pieces. The vocation of longing is to bear these 
onerous burdens of love. No longing. No burden. 

i-s\j>£J. y* 

fjfj* f<L-\ 

“The increasing anguishes, pains and separations have 
been destined for the inept one. My sorrow does not 
decrease at all. My life bids me good bye, while 
rotting in suffering.” 

Her condition is not static. The intensity of anguishes, 
pains and separations that fall to her lot are not still but 
intensify with the passage of time and make her wretched. 
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“The eye lids of my beloved are daggers and hunting 
arrows, sword, gun, dagger and double edged knife. 

They have seriously wounded my embodied self. Pain 
leads to the loss of my peace.” 

The affect of ravishing beauty is so immense that it pierces 
her embodied self. She loses her peace by bearing painful 
wounds of love. 

jjJjJblJ'tJljUlJr' 

“My heart has countless pains and grief. Sufferings 
give hard blows to my heart. The swords of 
afflictions hit my heart. Wistfulness spears my being.” 

Her heart has to bear countless pains, grief, hard blows of 
sufferings, cuts of the swords of afflictions and spears of 
wistfulness. Isn’t love so gracious in conferring these rare 
gifts? 

(3 if x jx* 

“My real brothers are not on speaking terms with me. 

My sister rebukes me. My kith and kin fight with me. 

My mother- in- law and my sister- in -law thrash me.” 

The ordinary consciousness is highly antagonistic to the 
consciousness of love. The ‘familial’ consciousness goes to 
the extreme in resorting to criminal intimidation and even 
physical violence against the lover for the sake of their so- 
called family and cultural values. Isn’t the the lover a rebel 
who sets high standards of value for her family, culture and 
society by standing for the development of social, cultural 
and spiritual consciousness of the people of her times, and 
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inspite of being beaten by her near and dear ones exercises 
patience in adversity and does not get beaten in love? 

“Farid! My fondness has made me drown my 
consciousness. I have lost my inner poise and ability 
of discourse. I have put dust on my head and rubbed 
it on my body. Heart makes such woeful things 
happen.” 

The first sign of his fondness of love (his beloved) is 
getting rid of his ordinary consciousness. The cessation of 
this level of consciousness makes his habitual self crumble. 
The crumbling of this level of self or consciousness leads, 
among other tilings, to the collapse of his value system. He 
loses his inner poise (by being so much excited in love), and 
ability of discourse (because the informal discourse of love 
displaces all forms of discourse). The things do not end here 
for these are merely the humble starters of love. He puts dust 
on his head and rubs it on his body, while feeling the pain of 
anguish at the transcendence of his beloved. It also 
symbolises his realisation that appearance has no value as 
compared to reality. It is his heart as against his mind, which 
makes such woeful things happen. 
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“I have been bearing the inept love but I have never 
experienced such severity.” 

He bears the ineptness of love but the increasing severity 
of sufferings become unbearable. 

0~ y ~0' Jf 

“The fire of separation of my beloved has burnt me. 

It has burnt my flesh and bones to ashes. I found a 
friend who turned out to be my sworn adversary. I 
laud what was written in my destiny.” 

The fire of separation burns and reduces to ashes the inner 
layers of his being. He laments that it was his destiny to 
cultivate friendship with the one who proved to be his 
deadliest enemy. Religiosity cannot understand his loving 
discourse where his bosom friend is being called as his sworn 
adversary. It is the intensive state of love and suffering that 
makes such discourse possible. Isn’t he so lucky in reaching 
this stage? 

Offer* Jo J 

“My embodied self has disintegrated. My chest has 
been torn to bits. There are countless excruciating 
pains in each and every pore and vein of my body. 
Disunion has infested me with this rare gift.” 



649 


Disunion invests him with the rare gift of ravishing his 
embodied self. He suffers the birth pangs of giving birth to 
his higher self Isn’t it a rare gift that reduces being to 
nonbeing and prepares it for union with the beloved, 
notwithstanding the pains and sufferings? 

* » ** .. ^ ♦ 

“I am looking at the paths of my beloved with tears 
in my eyes and shooing the ravens. It is all for him, 
whose dwellings are in the inmost chambers of my 
being. He has left me all alone.” 

She resorts to omens to seek her beloved who dwells in 
her being. The beloved assumes transcendence by making her 
lonesome in the vicissitudes of time. 

“It is a primordial pain, which is pleasant for my 
being. It has made me experience its great taste. I 
have found hundreds of treasures in the fire of love 
as one finds treasures in the sea.” 

He considers the primordial pain of love pleasant for his 
being. He experiences its great taste, which is opaque to 
ordinary consciousness. He finds hundreds of treasures in the 
fire of love likened to the treasures found in the sea. The 
alchemy of suffering turns the base metal into gold. The fire 
of love with its ensuing pain purifies the self by removing the 
dross of otherness. It polishes the unpolished mirror of the 
heart and makes it worthy of the beloved to contemplate 
himself in it. 

k^-k/A 
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“I have been burnt, grilled, ravished and rotten. Farid! 

My friend has not come. I will remain true to my 
tender love in desiring, burning, dying and in raising 
hue and cry.” 

He gets burned, grilled, ravished and rotten during the 
period of his beloved’s transcendence. But he resolves to 
remain true to his fragile love even in the terrible states of 
pain and suffering. Love of freedom turns into freedom of 
love. His choice to remain tme to his love is essentially the 
exercise of his freedom in the most trying circumstances. 
Freedom is absolute or it is nothing. Partial or relative 
freedom is no freedom. Reason cannot decipher the mystery 
of freedom. It is caught in the snares of finitude. It lacks 
transcendence. It never tastes freedom. Freedom is truly 
understood by virtue of spiritual phenomenology, which 
understands it in the simultaneity of transcendence and 
immanence. The ‘existential’ renderings of freedom take us to 
the heart of the matter. The metaphysics of freedom is 
revealed in the situation of love and gnosis. Man is 
manifestation of the Freedom itself. No freedom. No love. 
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“All people are surprised at the burdening love of the 
inept. My heart is not raw and that has been perfectly 
tested by my beloved.” 

She amazes people by her capacity and strength to bear 
sufferings in the path of love. The beloved perfectly tests her 
heart to see whether it is raw or strong enough to play the 
game of transcendence and immanence. It is only a stout 
heart that can bear the burden of love. 

dXs~d%s did** 

“My youthfulness has been wasted. I have become 
oblivious of all my activities. My friend! I am such an 
inept one that living or not living with you is equally 
an ordeal for me.” 

She feels that the prime of her youth has fleeted without 
affecting union with her beloved. She becomes oblivious of 
her everydayness of existence. She considers herself such an 
inept one for whom it is equally an ordeal to live with her 
beloved or without him. She faces the ordeal to live with her 
transcendent beloved in the state of separation and disunion 
with all that implies or to abandon the path of love once for 
all. She finds no exit. She has to remain committed to her 
beloved in all pressing circumstances. 

if d^ -sfj (£bi 
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“There, he dwells happily at his place and here, the 
tears are helplessly flowing from my eyes. Why not 
people should laugh at the miserable one, whose 
youthfulness of heart has made her suffer?” 

The beloved happily dwells in transcendence but she cries 
in failing to find her. The animation of her heart contracts 
love, causing people to laugh at her miserable state. What 
would people do if they had no such cause of laughter? 


“My vocation is crying and whining. Sufferings and 
afflictions are my jewellery and garlands. My 
household is in desolations, plain lands and forests. 

My abode is in the deadly deserts.” 

She lives in the deadly desert of her self. She is housed in 
wilderness. It is her vocation to cry and whine. She is 
ornamented by sufferings and afflictions. The transcendence 
of her beloved makes her inward and outward overbearing. 

cZ.lp 

“My fate has constricted me. Peace is in constant war 
with me. The colour of twig (of the walnut tree) as 
tooth powder and lipstick (for its darkening effects) 
has faded out. The bridal line of a collyrium has 
flawed.” 

Her fate (ontological love), subject to cosmic design, 
constricts her in lonesomeness. She is not at peace with 
herself. The beauty of her life fades out. Love pushes her to 
the wall. Doesn’t the one who is lucky in love find the “door 
in the wall”? 







653 


“Farid is in a deplorable condition. My beloved has 
not taken me along with him. Union with my beloved 
seems impossible. There are ever new strikes of 
sufferings.” 

His condition becomes deplorable. The beloved assumes 
transcendence by stranding him in the state of selfhood. It is 
not possible for him to have union with his beloved in the 
“servant-Lord axis.” “Nothing removes man farther from 
God than a desire of union with Him.” He faces novel and 
fresh strikes of sufferings since his beloved does not facilitate 
him to “reside in his transpersonal being.” 
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Kafi-191 


“My sacred friend! I perpetually wander in 
bewilderment without you.” 

He communicates with his sublime friend about his 
disoriented state without him. 

“There are countless afflictions without my beloved. 

My life is useless. My sweetheart knows about it.” 

He knows that his dearest beloved is aware of the 
countless afflictions of love faced by him and his viewing life 
as useless thereof. The difference between psychic love and 
the spiritual one, among other things, consists in the beloved 
being entirely aware of the state and station of the lover. The 
divine beloved has absolute knowledge of things and events. 
The lover’s knowledge is relative (piecemeal) and therefore he 
has problems in understanding certain patterns of his 
beloved’s behaviour. He hurls accusations on his beloved, 
which manifest his lack of perfect knowledge but his 
communication never breaks down even when he gets 
negatively related to him. However, he remains traversing the 
path of love and with increasing knowledge starts 
understanding some of the ways of his beloved. How great it 
is to have omniscient beloved! 

jb/'b (J/ 
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“There is no one resembling my beloved. He is the 
epitome of all virtues. He is matchless in his form.” 

He finds no one resembling his beloved, epitome of all 
virtues, and matchless in form. He is without resemblance 
and matchless in his form and conduct not because others are 
inferior to him but because there is no one beside him. The 
very act of denoting and then negating someone is anti¬ 
metaphysical. How could any thing be denoted and then 
negated? The metaphysics of love demonstrates the 
omnipresence of the beloved. 

“Punnal left and went towards Ketch. He has 
distressed me (worsened my state). I am becoming 
frantic by crying profusely.” 

The beloved assumes the transcendent form. It worsens 
her state. She becomes frantic and cries profusely. Aren’t her 
condition and behaviour in response to the transcendence of 
her beloved ultimately conducive to the attainment of union? 

i^yy^ c/ 

“Peculiar love has engulfed me. My heart is in 
complexities. Coundess arrows have stuck my body 
and soul.” 

Peculiar love, characterised by heart complexities and 
ravishing of his embodied self, has fallen to his lot. 

A)i) ifl 

“Farid! Pain is a valuable product. Do barter your life 
in this trade.” 
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He realises the value of pain suffering at the transcendence 
of his beloved. He resolves to barter his life in the trade of 
love. Painfulness of love purifies him of otherness and makes 
him unite with his beloved. “Those who live more lives than 
one, more deaths then one must die”. He lives many lives 
(unions with his beloved), therefore he must be prepared to 
die at least as many times (separations and disunions). 
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Kafi-192 


“Death is preferable to me without you. I pray not to 
stay here but die without bearing separation for a 
moment. I will not live for a moment or instant in 
this situation.” 

She prefers death than living without her beloved. The 
situation of separation and disunion is so testing that she 
prays for her death than bearing it for even a moment. 

(£ £)A 

“I have seen the rainy clouds and the overcast 
atmosphere from the east. There are flashes of 
lightning and huge thundering of clouds. I will not 
stay here but go back to my native land.” 

She finds within her signs of the unveiling of her beloved. 
She wants to delve deep within the infinite depths of her 
being in order to unite with her beloved. 

iJuJ/ti&jfiiiiLif 

“The news of rain in the desert has reached my ears. 

My beloved! You have not asked about the one, who 
has been butchered by sufferings. I have torn my 
shirt and dopatta and have become frantic by crying.” 

She receives the news of rain (freshening of his sentiments 
of love) within the desert of her self. She communicates with 
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her beloved, referring to his heartlessness in not saving her 
from being butchered by suffering, and not taking pity on the 
plight of her embodied self. 

“My heart is longing to reach my native abode. I 
wish to see the transitory dwellings, ponds and desert 
plants. I want to travel in wilderness after having been 
burnt with afflictions.” 

She longs to reach the inmost chambers of her heart. She 
is burned with afflictions and wishes to delve deep within her 
self (wilderness) in order to realise its higher possibilities. 

JvV 

“The sound of thundering clouds is so audible. The 
swinging clouds are joining together. I am helplessly 
taking your name, while crying. My beloved! I meet 
you either/ or death overtakes me.” 

The visual and audible signs of unveiling of her beloved 
within herself make her desperate in affecting union with her 
beloved. She helplessly cries by taking her name at the 
threshold of union. She makes an absolute choice: either 
union or death. She reaches the state of either/or after 
undergoing great pains and sufferings. And it becomes 
efficacious in realising union with her beloved. 

J&s j\^M ft | \/ 

“Rogue and henna have been spoiled and the line of 
a collyrium has been washed away. Pride and elegance 
have gone in oblivion and my makeup has 
disappeared. My nose ornaments have been broken 
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into pieces and the parting line of hair on my head 
and my kneaded locks of hair have all been ravished.” 

She loses her pride and elegance in the course of love. The 
beauty of her appearance fades away. Isn’t the fading away of 
appearance an occasion for the appearance of reality? 

“My playfulness has gone and my sittings of peace 
have withered away. The sufferings have fallen to my 
lot and all my happiness has turned into 
wretchedness. Rawal Yogi (my beloved) has perfectly 
ignited the spark of love in me.” 

The beloved perfectly ignites the spark of love in her 
heart. The test of its perfection consists in her losing 
playfulness and peace; bearing onerous sufferings and the 
state of happiness turning into wretchedness. 

“Farid! I remember the dwellings during the flashes 
of lightning. The tears are flowing from my eyes like a 
rainfall. My self beseeches countless times (for uniting 
with my beloved), when I see any rainy cloud.” 

He recounts the ripening states of his love sentiments 
within his self, symbolised by the rainy cloud and flashes of 
lightening. These moments intensify his inward fire of love, 
tracking him to the threshold of union with his beloved. A 
flash of light (vision and union) breaks the spell of darkness 
(separation and union). 
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Kafi-193 


“My shepherd of the herd! My heart is the abode of 
sorrows without you. Ail my happiness that was 
green has dried up due to the autumn of sufferings.” 

She addresses the shepherd of her heart and 
communicates with him the state of her heart, which has 
become an abode of sorrows without him. The spring of 
union has turned into the autumn of sufferings. Doesn’t love 
teach the sufferer such beautiful expressions? 

'<LJ 

“My cultural and social relationships have been 
uprooted. I will not stay here even for a moment. I 
will essentially not bear burnings every now and then. 

I am stating the truth.” 

Her inward suffering, in the act of desiring and longing for 
the beloved in the state of separation and disunion, is 
intensified by the hostility of her social and cultural 
environment. She firmly decides to peel away her social self in 
order to get rid of painful social contradictions. 

' 0J J> 

(jL>f 
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“They combine in burning the inept one. They detest 
and give me maledictions. Some of them are accusing 
me. Still others gambol and sneer at me.” 

She suffers intensely at the hands of her companions who 
in togetherness make her fiery with their behaviour. She faces 
detestations, maledictions, accusations, gambols and sneering. 
The companions are outsiders who neither understand the 
reality of love nor the inherent dignity conferred by it on the 
lover. They are ignorant of love and gnosis. Isn’t their being 
negatively related to love ultimately proving to be strength for 
her? 

\f l 

“My eyes have become a sore by constant crying. I 
pray that I die today than tomorrow. I may drown or 
be buried. My friend has gone by severing 
relationship with me.” 

The transcendence of the beloved makes her dejected 
because she feels that her friend has broken ties of love with 
her. Her eyes become sore by constant crying. She prays for 
the end of her life before time and does not bother about the 
mode of her burial. It is easy for the human understanding to 
understand the sufferings one undergoes at the hands of 
one’s deadliest enemies but it is so difficult for it to 
understand the sufferings undergone by her at the hands of 
her bosom friend. Doesn’t higher suffering require higher 
consciousness to understand it? 








“The sufferings and afflictions are my garlands, 
clothing and jewellery. Hard days of widowhood have 
befallen me. What an ‘ideal’ combination of 
misfortunes, weaknesses and old age?” 
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She is clothed and ornamented by sufferings and 
afflictions. The unfortunate widowhood of transcendence 
pushes her against the wall. The infirmities and old age mirror 
each other. 

[f* jJjV 

9 

Jj 3 JL2-/> 

“The destiny of Farid is overturned. My beloved has 
wretched my existence by turning his back. I am the 
only one who has been looted in openness (broad 
daylight). All people are dwelling in happiness.” 

He feels his destiny overturned because it does not shower 
good fortunes but strikes misfortunes, instead. It does not 
follow the standard patterns of life. He grapples with the 
question of destiny as one of the mysteries of love. He hardly 
unravels it since it starts deepening in the very act of 
unravelling. He construes the transcendence of his beloved as 
turning back on love. The mystery of transcendence remains 
folded for him. He recounts his being ravished by the cruelty 
of love. He singles himself out as the wretched one as against 
others who have attained permanent state of happy union. 
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Kafi-194 

^ _ ijz 

“My beloved! I will remain steadfast in love. There is 
no one to caution me and there is no one to stop 
me.” 

She resolves to remain steadfast in love against those who 
try to prevent or stop her from loving her beloved. 

b f , 

( Jl ^/\j\s 

^ L- y (L~) ^ c? 

“I will burn my self and aflame my head. I will most 
heartily bear the passion. I will leave my honour and 
won’t be ashamed of public opinion. I will sacrifice 
my whole being for the sake of my beloved even if he 
parts ways from me.” 

Love is an unconditional commitment. The absoluteness 
of love does not admit of any conditionality. She faces 
intricate inner and outer contradictions but reiterates her 
commitment to remain sincere in love even if her beloved 
parts ways from her. She offers her whole being and having 
to her beloved in the spirit of wholeheartedness and 
wholesomeness. Love is total offering. She wilfully surrenders 
her right of being and having without expecting anything in 
return. She does not withhold anything (qualitative or 
quantitative) from her beloved. The essentiality of love is 
indivisibility. It is only her undivided self in its unity, totality 
and wholeness, which is worthy of being offered to her 
beloved. How could the divided self realise indivisible unity? 
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c 3 c L-[} Jyi_ij 

“Love has ravished me and the afflictions have 
burned me. Pains are dwelling in me. Malaises, 
difficulties and adversities at each and every moment 
are colourful thread around my wrist (symbolising 
marital bond), ornaments and chaplets. 1 have 
become oblivious of my parental regal status nuptial 
quilt and pillows. My radiant might has fallen in 
oblivion.” 

Her vocation is to freely divest herself from her being and 
having in order to attain ontological consciousness of 
nothingness, and thereby achieve unity with her beloved. The 
process of divesting oneself from the contingencies of being 
and having is replete with pains and sufferings. There is 
transvaluation of values. The nuptial colours of life fade away 
and the radiant might falls in oblivion. Aren’t these positive 
signs of reaching the threshold of union? 

“My parents sneer at me and my in-laws laugh and 
make fun of me. The dwellings of my beloved are the 
axis of my miserable and ransacked heart. My 
parents, kith and kin join together in pushing and 
knocking me with their feet.” 

It is not an easy exercise to divest herself from her being 
and having for the sake of her beloved. It leads to the 
snapping of her primary and secondary ties, which is so 
painful and violent. The pangs of rebirth and the cutting of 
the social umbilical chord turn into a traumatic experience. 
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She is ultimately reduced to nothingness. Wasn’t everything 
created from nothingness? 

-J yt 

(if ) 

ijiy'v t^yj^jy 2 ’ 

“The eyes of my beloved have become so magical 
that these have led me to lose my sense and 
sensibility. The sufferings have fallen to my share 
with breathtaking sorrows on the increase. The 
enticements gready imbalance me and the stylish 
expressions ravish me.” 

She cannot accomplish her mission of divesting herself 
from her being and having unless she loses her sense and 
sensibility. But she cannot lose these unless she becomes 
bewitched by beauty characterised by enticements and stylish 
expressions. It makes her face sufferings and increasing 
breathtaking sorrows. Beauty seeds love and love flowers 
beauty. 

“Farid! I can never be oblivious of my friend. I will 
beseech, while crying. I will always breathe love in the 
state of hope or despair and in the state of ease or 
discomfort. The spear of longing doubly pierces my 
being in proportion to the double sufferings given by 
my beloved.” 

His passionate commitment of love consists in never 
being forgetful of his friend. He resolves to remain constant 
in love in the state of liveliness or deadness and in the 
situation of ease or discomfort. The intensification of 
suffering proportionately intensifies his longing of the 
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beloved. The principle of sincerity in love makes it 
exceedingly imperative for him to remain steadfast in the path 
of love by exercising patience in adversity. He has to remain 
committed to his beloved in the most trying circumstances 
and in the most testing times. How could he mature if he falls 
from the nest of love without flying? The nest of love, at 
times, may turn into hornet’s nest but still it is his vocation to 
amass courage to face the ordeals of love. His leaving half¬ 
way makes him neither here nor there. He should not become 
the arbiter of his own fate but let the destiny unfold itself. 
The lover need not be passive but he is certainly required to 
be receptive. All great things in life are received in the state of 
receptivity. How unfortunate is the lover who abandons the 
path of love when his beloved is just a few steps away? The 
dimension of future exists as an open possibility. The inept 
lover tends to close it by mistakenly considering his wretched 
situation as permanent in the world of change. Time is 
dynamic and not static. Things change on the spectrum of 
time. There is no room for despair in the creativity of love. 
The tendency to take results in one’s own hand is the root 
cause of despair. It is really tragic to be despaired of God’s 
Mercy. Hope is our best friend. The lover should struggle 
and leave the results in the hands of God. Let the beloved 
have the last word. 
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Kafi-195 


‘j-l t—y 

“My beloved! My heart is stranded hopelessly without 
you. My life is burning and my chest is sizzling. My 
mind is exhausted and my body is worn out.” 

She communicates to her beloved the deplorable state of 
her heart, which is hopeless without her. The transcendence 
of her beloved has ransacked her embodied being. 

L •** £ •** 6 s-s 

“My self is in the jaws of sorrows. I beseech! I 
beseech! There is all suffering accompanying the inept 
one. There is no aroma or odour (a sign) of peace.” 

The self is in an unending sorrowful state. She implores 
her beloved regarding her sufferings, which leave her with no 
chance of peacefulness. 

if iffjf 

“I am traversing mountainous ranges and desolate 
places since Punnal went back to Ketch after casting 
away his nuptial bed and abandoning colourful 
mansions. I am in anguish and thirst.” 

Sassi (lover) describes her wilderness, state of anguish and 
thirst since Punnal (beloved) transcended his immanence, 
symbolised in leaving her nuptial bed and colourful mansions. 


if Z_ 
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The transcendent and colourless beloved withdraws from his 
nuptial and colourful forms leaving her in the lurch. 

“All my mattresses, nuptial quilts and all my nose 
ornaments have fallen in oblivion. Now, there is 
passion or afflictions and pain or despair.” 

She loses interest in those very things, which symbolised 
union and were the source of attracting her beloved. The 
beloved is the measure of all meanings. Things and events 
attain meanings in reference to the vision and union of the 
beloved. Transcendence turns everything elusive. 

“Farid! Where should I run away from the dwellings 
of bears and monkeys? There are numerous witches, 
man eaters and giants. There are dreadful creatures in 
wilderness.” 

He encounters dreadful ideas, feelings and sentiments in 
the wilderness of his self, while caught in the impasse of love. 
There is no escape from dread. Aren’t love and dread 
identical? 
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Kafi-196 


Ut2_jt 

“Make a pond for me at an upper place in the desert 
with full care. It should be far away from the low- 
lying areas of Sindh.” 

The reality of the pond in the desert with its physical, 
social and cultural dimensions notwithstanding, it symbolises 
gnostic consciousness or becoming conscious of the spiritual 
reservoir in the desert of one’s self far away from the 
vicissitudes of religious life. 

“There is the sound of churning vessels in the desert 
at the early hours of the morning.” 

The contemplative aspects of being are integrated with 
action (symbolised by the churning of vessels). Spirituality 
integrates contemplation and action. 

“The eminence of this pond may reach the deserts, 
plains and mountainous areas. Its fame may spread till 
Marwar.” 

The spiritual dimension of religion should widespread and 
permeate other forms of religious life. 

“My pond should be placed higher like the ponds of 
‘Sukh Sagar’ even if I have to climb a mountain to 
reach it.” 
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He desires his spiritual reservoir to be placed higher like 
the gnostic reservoir even if he has to mount it hard. 

<L _ rijl 

“The rain water from all sides may settle in pure and 
lovely low lying areas due to this pond.” 

The heavenly water (spiritual liveliness) from all sides may 
settle in the pure and lovely spiritual reservoir. 

“I want to dig this pond at a clean and plain land that 
is free from the piles of thorny herbs and hideous 
places.” 

The immensity of the spirit knows no bounds. 

(jlii 

“All the dwellers of the desert will abandon their 
temporary dwellings and will have an abode on this 
pond.” 

The ideas, feelings and sentiments within the self will leave 
their ephemeral abodes and permanently cluster around 
spirituality. 

“I shall vow at phullu dhey and shall bestow favours 
on Dina Lar.” 

He makes a vow to pay reverence to unique stages he 
encounters in the desert of his self, during the course of his 
nuptial journey. 

Z_jl fhiy.jp 1 

“Farid! I will beautify my shady hut dwellings. I will 
abandon the city and its market places.” 

He resolves to beautify his inwardness by transcending his 
outwardness. 



671 


Kafi-197 

“Dig a lovely pond for me at such a site that it has no 
parallel in the city of Mar.” 

He desires to uncover lovely spiritual reservoir at such a 
point in his higher self that remains matchless in the desert of 
his being. 

“I will never be satisfied without a pond. I don’t want 
to build it on an unsuitable land.” 

He is not satisfied without spiritual love. He does not want 
to nurture love on shifting foundations. 

“We will take beaten curd in the morning and at night 
we will take boiled hot milk.” 

He resolves to integrate action and contemplation in quest 
of his beloved. 

“My beloved! I will commit my clothing to blazing up 
fire without you.” 

He has no desire to remain content with mere appearance 
without reality. He is in search of ‘kernel of the kernel’. 

“If you do not visit our dwellings, then we will burn 
our huts and move away with our households.” 
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He explores the possibility of abandoning his dwellings in 
search of transcendence in case his transcendent beloved 
does not become immanent (does not unveil himself). 

“We will build our huts with desert grass branches on 
the clean and open spaces of the desert.” 

He chooses to dwell within the pure and spacious greenery 
of his self. 

“Hundreds of lovely buffaloes will be milked on a 
hard and high place.” 

His dwelling within his self opens higher possibilities of 
realisation (gnostic knowledge). 

“We will build the pond with great fondness of our 
heart and vow at the shrine of Laloo Lar.” 

The uncovering of spiritual reservoir within one’s self is 
possible by virtue of the fondness of heart and reverence of 
saints (dead or alive). 

li ijj£ iJj!) tjf'i'i 

“My happiness multiplies in dwelling with the desert 
plants and shrubs.” 

He is increasingly happy in dwelling amidst fresh 
possibilities of his higher self. 

“The happiness of Farid is increasing day by day in 
desolate, barren and deserted places.” 

His happiness multiplies in seizing possibilities of 
realisation within the desert of his self 
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Kafi-198 


“Please gift me a pond in the area of Malheer by 
cutting the hard mountain.” 

He beseeches his beloved to dig spiritual reservoir for him 
in the infinite depths of his being or consciousness by melting 
the hardness of his heart. 

“The prideful moves of the city of Malheer are such 
that the desert plants enjoin a high status. Its dust and 
sand are saffron, musk and ambergris (sweet 
smelling).” 

The desert of the self is impregnated with higher 
possibilities. The outer coverings of the self (dust and sand) 
are saffron, musk and ambergris for they contain beneath the 
sweet and fragrant beloved of his heart. 

“The buffaloes will voice with joy and the cows will 
make callings for their calves. The sheep and goats 
along with their calves will come to their appointed 
places. The eyes will contract love due to the loving 
environment of the place.” 

The higher possibilities inherent in the desert of his self 
are in the process of realisation in the ambience of love. 
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(J Jyis. 

jA^jA tz-L-if' 


“I will make my dwellings in the suitable station of 
love and foster the ties of love. I will confer a favour 
on Sassi and also fulfil a vow on Mai Heer.” 


She enjoins to reach the unique station of love and foster 
ties of love. She resolves to strengthen the tradition of love 
lived by Sassi and Heer. 


2-&A A Aj 


jJ'/\ p>£.2Lj<. 


“I will take oath of allegiance from all those living in 
the deserts, desolations and adjoining areas by the 
grace of my spiritual master. (I will make them my 
disciples and bring people of these areas to my fold).” 

He desires, by the grace of his spiritual master, to take 
oath of allegiance from the possibilities of his self unto vision 
and realisation. 


“The more I hear the news of rains in the desert, the 
more my heart gets alienated from Sindh. I am so 
fond of churned curd mixed with water in the day 
and milk of the cow at night.” 

He hears the calls of his inner self, which distances him 
from his ordinary being. His heart yearns to integrate action 
and contemplation. 

Z_ 


ijUzvZ-j L^Z_ iC; 
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“I will be never satisfied without the pond. I will not 
sit on any piece of the field or any bank. I will not 
dwell on the cultivable land.” 

He resolves not to be satisfied at all without the spiritual 
reservoir (spirituality). He firmly rejects the outside view of 
things. Doesn’t he prefer spirituality over religiosity? 

XsJ Vil 

“You yourself came and contracted love with me. 

You understood me fully. Now, why have you 
distanced yourself from the miserable one on the 
sayings of the backbiters?” 

He recounts the beloved’s initiative in contracting love 
and his being omniscient. He assigns different reasons while 
grappling with the reality of his beloved’s transcendence. He 
thinks that the backbiters have prevailed upon his beloved, 
which has led to his distancing from him. The meeting of the 
human and the Divine creates such anomalies, which deepen 
the passion of love. Aren’t paradoxes and anomalies 
instrumental in keeping love vibrant? 

o ’yf 

“Farid! Love has sent me a decree that I should leave 
my household and move towards the forest. I ought 
to sacrifice myself and offer thanksgivings in 
compliance with these sweet written orders.” 

He receives the decree of love to abandon his 
everydayness of existence and delve within his inner self. He 
resolves to sacrifice his self and offer thanksgiving, in 
compliance with these orders, carved on his heart. Isn’t he 
fortunate enough to be chosen by Iris beloved as sacrificial in 
the arduous path of love? 
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“When I was born, my mother took me in her lap and 
sang the tune of moaning.” 

She recounts her birth in the orbit of ontological love. Her 
mother took her in her lap and sang the tune (lullaby) of 
moaning symbolising suffering in the path of love. 

iS' 

“I did not get love of my parents in the first instance 
and then my Balochi beloved did not remain true to 
me. I am the miserable one who is suffering 
wretchedly ever since birth.” 

She feels herself miserable in suffering wretchedly since 
birth for being deprived of parental love in childhood and of 
being roughly treated by her beloved in maidenhood. 

“My beloved Fakhr may step in my house and enliven 
my deserted dwellings. We may enjoy the spring and 
celebrate holi with happiness.” 

He desires that his spiritual master may step in his 
deserted house and start dwelling there. They may enjoy the 
season of spring and celebrate holi with happiness. The 
inward realisation of one’s spiritual master is a vital stage in 
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the spiritual voyage. It facilitates the attainment of ‘the 
Supreme Identity’. 

(j/ 

“I will remain true to the sensitivities of my love in 
spite of never witnessing my beloved. I will become 
the maidservant of my beloved. 1 will die in the city 
of Kot.” 

He resolves to remain tme to his tender love even if there 
were no possibility of his beloved’s vision. He will remain 
completely subject to the will of his beloved and die at his 
altar. 

(j/( 

“My clothing has been worn out. My jewellery and 
apparel have gone in oblivion. The parting line of hair 
on my head is striking spears. My rouge is like a 
poisonous tablet.” 

The transcendence of the beloved is overbearing for him. 
The embellishments and ornamentations fade away into 
nothingness. The effects of nuptial happiness become source 
of torment. 

“I will never be happy on the bed of flowers without 
my beloved. I will pull down the flowers and chaplets 
and throw them away. I will commit my nose 
ornaments to flames. I don’t care a fig for my 
spangled necklaces.” 

The transcendence of his beloved makes all things 
signifying nuptial happiness lose their meaning. The 
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passionate rejection of all these tilings implies the sole 
acceptance of the beloved. There is nothing beside the 
beloved, which is acceptable to him. 

J^J J^ukr 

“My youthful companions join together and rebuke 
me. They laugh at me and make me feel embarrassed. 

My mother and sisters give me maledictions. My 
mother in law hurls hundreds of insults at me.” 

She faces animosity at the hands of her primary and 
secondary des. Isn’t she strengthened in facing rebukes, funs, 
embarrassments, maledictions and insults? 

(j/ Jiff Jt — ft' 

“My life has been burnt and my spirit is restless. The 
thorny shrubs and thorns seem as gallows. The 
particles of soft sand seem gravels. My heart pain has 
shot a bullet.” 

Love ravishes her embodied self. She is crushed by the 
onerous load of love. 

iJjJvjj i ts: 

“My love for Punnal is constant. I am desirous of my 
charming Barochal. I am ugly, naive and simple 
belonging to you ever since the primordial day.” 

She remains constant in love and desirous of her charming 
beloved in spite of pains and sufferings. She considers herself 
ugly, naive and simple but merits a sense of belongingness to 
her friend since the primordial day. 
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iJj'iJjJljjkif' 

“Farid! My friend did not return to me. Heavy 
afflictions have fallen on my head. All my 
embellishments have fallen in oblivion. The times of 
my pride and elegance have ended.” 

He misses the recurrent immanence of his transcendent 
friend, which weighs so heavily upon him. His 

embellishments fall in oblivion leading to the end of his pride 
and elegance. Isn’t he stripped of his self-image in order to 
mirror the Divine Image in the mirror of his heart? 
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<L-\ S.U^ 1 <L-'. l/Z_ 

“The world is illusion, imagination and dream. All 

forms are marks on water.” 

The sensible world around us is not-self, imagination and 
dream. Ordinary understanding considers the sensible world 
or phenomena as real and ends up in the ‘materialization’ and 
‘solidification’ of the world whereas phenomenal ‘reality’ has 
no Being (wujud). ‘All men are asleep (in this world); only 
when they die, do they wake up’ (the Prophet). ‘The world is 
an illusion; it has no real existence. And this is what is meant 
by ‘imagination’ (khayal). For you just imagine that it (i.e., the 
world) is an autonomous reality quite different from and 
independent of the absolute Reality, while in truth it is 
nothing of the sort...Know that you yourself are an 
imagination. And everything that you perceive and say to 
your self, ‘this is not me,’ is also an imagination, so that the 
whole world of existence is imagination within imagination’. 
Does this metaphysical position lead us to say that since the 
world is dream, illusion and imagination therefore it is vain, 
groundless and false? The answer to this question is not in 
the affirmative. The world is not the Reality itself but it 
‘vaguely and indistinctively reflects the latter on the level of 
imagination’. It is ‘a symbolic reflection of something truly 
real’. ‘It is in other words, a symbolic representation of the 
Reality. All it needs is that we should interpret it in a proper 
way just as we usually interpret our dreams in order to get to 
the real state of affairs beyond the dream—symbols’. Man 
does not see in a dream the Reality itself but an ‘imaginal’ 
form of the Reality and by interpretation he has to take back 
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this symbol to its Origin. The real or absolute Reality, which 
is the Absolute ‘hides behind the veil of the phenomenal’ and 
the latter constitutes ‘a grand-scale net work of symbols, 
vaguely and obscurely pointing to that which lies beyond 
them.’ ‘Thus, the so-called, ‘reality’ is but a dream, but it is 
not a sheer illusion. It is a particular appearance of the 
absolute Reality, a particular form of its self-manifestation 
(tajalli). It is a dream having a metaphysical basis. ‘The world 
of being and becoming (kawn) is an imagination’, but ‘it is, in 
truth, Reality itself. However, these forms and properties are 
not real in their own right but are manifestations of the 
Reality. Thus, ‘reality’ is not a subjective illusion, whim or 
caprice but is an ‘objective’ illusion. It ‘is an unreality standing 
on a firm ontological basis’. Aren’t all forms mere marks on 
water? 

JX' 

“If you ask about the state of reality, then listen, 
understand and take a note of the fact that the sea 
encompasses unity. All the multiplicity is bubble¬ 
faced.” 

The essentiality of things is analogous to sea with bubble¬ 
faced multiplicity. 

^Tb^TijblJj b (jttjVyfl/ 

“Duality has no essential reality. Know yourself that 
duality is not everlasting. The airy duality vanishes. 

The water essentially remains the same water.” 

Duality is not essentially real and thereby ephemeral. The 
airy duality of bubbles in the sea vanishes and there is the 
same water. The unreality of multiplicity is grounded in the 
reality of unity. 
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4—I \X{J\ /Jj l^l js^f 

“Do not consider ‘Kifaya’ (a book of jurisprudence) 
as sufficient. Do not consider ‘Hidaya’ (a book of 
jurisprudence) as the guide. Just tear to bits the pages 
of ‘Wiqaya’ (a book of jurisprudence). Our heart is 
the immanent Qur’an (corroborated by the earthly 
Qur’an).” 

The spirit of the law takes precedence over the letter of 
the law; nay heart is the ‘immanent Qur’an’. Heart is 
attributed vision and ‘this corporeal centre gives access to, 
namely the centre of the soul, which itself is the gateway to a 
higher ‘heart’, namely the Spirit’. Sense perception and reason 
do give us knowledge of the visible aspects of Reality but are 
inherently limited in giving us a direct knowledge of the 
ultimate. They need to be supplemented by the perception of 
the heart. 

<L~Jj ijyjljjcJLficJlf <£_ 

“Heart is love and gnosis. Heart is the essence of life 
as portrayed in Hindu Scriptures: Vedas and Puranas. 

Heart is the artery of the universe. Heart opens to 
infinite depths of interiority.” 

The metaphysical and traditional understanding of the 
Intellect or the Spirit points out to heart, which is the source 
of love and gnosis. It is the seat of intellectual intuition. 
Hindu Scriptures have also brought out the structural and 
functional aspects of heart in the attainment of knowledge 
and its realisation. Heart stands for interiority, which is the 
essence of Man. 

U. 


/ Jj 
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“Heart is the quintessence of the universe. Heart is 
the raison d’etre of creation. Heart is the centre of the 
heavens and the earth. All else is false, deceptive and 
veiled.” 

The Reality reveals itself on human heart. It contemplates 
itself in the mirror of heart. The negation of heart-knowledge 
or heart-perception is nothing less than falsity, deception and 
veiling. 

iVt 

“It is terrestrial in form. It is celestial in meaning. It 
is omnipotent and beyond space and time. All 
possibilities of knowledge inhere in the heart.” 

Heart is man’s intellectual essence wherein all the 
possibilities, which are unfolded in the world, are contained 
in it. Knowledge is innate. It also marks the threshold of the 
Beyond by being as isthmus of Heavens and the earth. And it 
is in it that man meets God. 

\ J. 

“Farid! Meditate within the infinite depths of your 
own being. Leave aside the empty profession of 
becoming a spiritual master and having disciples. 
Distancing (from concentrating on one’s heart) is 
being gready remote (from one’s destination). It is a 
curse to lead a life of comforts (for it makes one 
oblivious of his basic vocation).” 

The Faridi tradition is to delve deep within one’s being. 
One has to discard mere formalism even in spiritual life. 
Forgetfulness in concentrating on one’s heart distances one 
from inwardness. A life of worldliness is a curse. 
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“My life has become empty and I am sad. I am the 
inept one who is thirsty of God knows what?” 

The sad feeling of being an outsider to everydayness of 
her existence makes her question her insatiable quest. 

c ijA"jy'jA" 

“There are complaints and accusations against me in 
my own house and in my in-laws. I am the hapless 
one whom my mother and sisters censure. It is my 
destiny that my beloved is unfaithful. I have lost on 
both sides.” 

She faces hostility of her primary and secondary 
relationships. She is destined to face the unfaithful behaviour 
of her beloved. She considers to have lost love on both sides. 

( 3 1 I iA 

“My hopes have gone far away and despair has come 
near me. My cosdy garments and sweets have lost 
their significance. They are just imaginary things and 
false consolations.” 

Hope of vision and union with the beloved recedes far 
away by her being thrown in the situation of despair. The 
precious and sweet tilings of life are ephemeral. They are 
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devoid of reality and merely give psychological satisfactions. 
The real significance of things lies in unison with the beloved. 

cS) tL — jljfibi) 

“The writings on my forehead (my destiny) have 
fallen to my lot. I laud the ways of God that are 
beyond human understanding. Those people whom 1 
considered of no significance have now joined 
together and are scorning, sneering and laughing at 
me.” 

She realises that it is her destiny, which unfolds itself in 
the vicissitudes of time. The laws of things or the ways of 
God are beyond human comprehension. People whom she 
considered insignificant have ganged up to scorn, sneer and 
laugh at her. The process of attaining consciousness of her 
ontological nothingness divests her of her individual and 
social self. It shatters her self-image. The fabric of her being 
is torn asunder. It is from the ruins of her self that she sees 
‘door in the wall.’ Now, she is incapacitated, thinned and 
straightened like a thread, which passes so easily through the 
eye of the needle. How could it be otherwise? 

\jyji 

“I hide my face and heave sighs of grief. I am 
becoming enervated each day but still I am true to my 
love. It is a matter of great concern that I have 
neither found peace in my house nor found conjugal 
happiness. I did not get a moment of peace in my 
nuptial bed.” 

She experiences immense suffering. She finds neither 
domestic peace nor conjugal happiness. The nuptial bed 
symbolising marital happiness ceases to be peaceful for her. 
However, in spite of all adversities, she remains true to love. 
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She does not abandon the path of love in face of terrible 
blows. Aren’t these blows instrumental in blowing the spirit 
of love in the heart of the lover? 

iff \\Jyu. 

“Love inflicts countless calamities on me. I keep on 
praying in the state of suffering. I pray to God that 
the eyes may never contract love and the heart may 
never be hunted in the sanctuary of love.” 

Love paves her path with countless adversities. She being 
engulfed in the pool of suffering prays that no one may fall in 
love and no heart may be ensnared by such a wild passion. 
Doesn’t these warnings of love fall on deaf ears? Hasn’t 
Intellect been forthright in not paying any heed to the cry of 
reason? Isn’t it better to have loved and lost than not to have 
loved at all? 

aJ ) >/l/cX 1 ij 

“My charming and enchanting beloved did not 
appreciate the moment of separation. My reddening 
of lips is a misfortune and my collyrium has become 
sombre for me. Farid! I could not enjoy my 
youthfulness that has just gone wasted.” 

He complains that his charming and enchanted beloved 
chose to assume transcendence without understanding its 
adverse affects on him. He narrates his misfortune and 
sombreness in the absence of his friend. He finds his youth 
rotten and wasted without affecting union with his beloved. 
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“I will build a hut after cleaning the ground from the 
desert grass and shrubs. It will have no parallel in any 
habitation.” 

It is unique and matchless dwelling within one’s heart after 
cleansing it from otherness. 

Z —(JhpfZ— 

“I will not choose water-storing fields, dams, roots of 
plants and ditches for building a durable hut.” 

The durable dwelling has to be free from imperfections of 
the self. 

“I will dwell in the lovely deserts during the rainy 
season. I will shift from Sindh with my bag and 
baggage.” 

He likes to dwell in the desert of his self during the times 
of heavenly blessings by transforming his outwardness into 
inwardness. 

Z-jiJ^z. z. uj 

“If there is shortage of water in the desert, then we 
will have our temporary dwellings on the ends of the 
desert.” 

The desert of the self is watered by the Self, which 
enlivens everything. The lover envisages the possibility of 
having his provisional dwelling at the end of the desert, 
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anxiously awaiting heavenly blessings. It symbolises search of 
transcendence. 

<L ' if)f )\i))\J>l5)js^jf 

“The city of Bhambore will haunt me. My beloved! 

Do not desert me.” 

She entreats her beloved not to assume transcendence 
(understood by the lover as desertion) since it will be so 
haunting for her self. 

f~s)(j)U)i:s.f& 

“Farid! The sword of love has very apdy cut my flesh 

and bones.” 

The sword of love, in the hands of the beloved, perfectly 
pierces his flesh and bones. He cannot extricate himself from 
the tightening grip of love. How great! 
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iM/-£ 

“Fortune teller! Open the book, oh. Let me know 
when my beloved will come and dwell with me, oh.” 

She asks the fortune teller to omen the timings of her 
beloved’s return and his dwelling with her. The ordinary and 
rational ways of thinking offer her no knowledge in the state 
of distress. She prefers the omens of the fortune teller as 
against the dry logic of a logician and the barren reasoning of 
a philosopher. Her going to the fortune teller for getting 
omen or augury is a form of rebellion against rationality and 
other allied forms of thinking. What is the use of knowledge 
if it does not provide gnosis? 

ijij 

(jiJy 5 

“I have become tired by constant weeping and have 
weakened by mourning. Where should the one go, 
which is butchered by sufferings? I have been looted 
by afflictions and made miserable by pains. My 
beloved Punnal has gone away leaving me in a 
wretched state, oh.” 

The transcendence of her beloved leaves her in a wretched 
state. She faces pains and sufferings in search of her beloved. 
Isn’t the weakening of the embodied self a positive sign in 
path of love? 
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“I ask the way from the travellers and keep on 
looking at different tracks. I walk on burning sand 
and am grilled by scorching heat. I walk and run and 
by running I get exhausted. My beloved has made me 
wretchedly wander in wilderness, oh.” 

No traveller or track can give any clue to her beloved’s 
transcendence. She wretchedly wanders in wilderness in its 
search. She may have to deplorably wait for a life-time and 
then even may not succeed. There is no casual nexus between 
the seeker and the sought. The mystery of love deepens with 
the passage of time. 

L / k )£\f i/f/S L / 

“My self has entered the realm of sorrows. Suffering 
has entangled me and peace has turned into my 
enemy. The river of wrath is in fullness with hundreds 
of waves and hundred thousands of whirlpools, oh.” 

Her self faces sorrows. It suffers to see peace that was 
once his bosom friend now turned into his deadliest enemy. 
The full river of wrath (transcendence) mounts with hundreds 
of waves and creates hundred thousands of whirlpools. She 
finds herself drowning in the sea of love in search of 
transcendence. 

“The longing of my friend is always with me. My 
heart is never separate from pains. I pray to God to 
unite me with my Punnal. I am ready to sacrifice my 
life for his sake, oh.” 

She constantly longs for her beloved. Her heart 
experiences constant pains at the separation and disunion. 
She invokes Divine Grace, in order to transcend servant-Lord 
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axis, and get united with her beloved for whom she is readily 
available to sacrifice her life. 




“Ascetic! Relocate your style, oh. Discourse with 
loving, oh. Open the book of the love, oh. Awake 
the higher consciousness of unity within my heart, 
oh.” 


She counsels the ascetic to change his style of piety and 
learn from the book of love. The art of loving consists in 
awakening the higher consciousness of unity lying in the 
infinite depths of one’s being. 




i 


“Love impregnated with suffering is a strange 
mystery, oh. The instrument is in the hands of the 
inept passion, oh. Farid! I am imploring in a hapless 
voice, oh. It is bringing me trumpeted infamy and 
reproach, oh.” 

Suffering in love is a strange mystery. The inept passion of 
love is instmmental in making him undergo heightened 
suffering. He implores in a hapless voice that love has 
brought him infamy and reproach. Aren’t sufferings in love 
meaningful in making him worthy of love in the eyes of his 
beloved? 
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Z-^uCl i 4^* (jAL0uiyL(^/^l— 

“My youthful companion! Why should I ornament 
myself? My friend has gone away to Malheer.” 

She shares with her youthful companion the fact of not 
ornamenting herself during the transcendence of her beloved. 

02 

“I give false hopes and expectations. 1 oblige my 
sufferings and aggrieved heart.” 

She gives false hopes and expectations of her beloved’s 
return or a message from him, in order to solace her suffering 
and aggrieved heart. 

(jiyi/jj) c—») OO 

“All the coundess commitments have been falsified. 

Now, why should I be deceived by the one who is a 
counterfeit, adversary and unruly?” 

She boldly declares that her beloved has not honoured his 
countless commitments with her. She resolves not to tmst the 
one who is counterfeit, adversary and unruly. The lover and 
the beloved are poised differently on the spectrum of love. 
She accuses her beloved in the spirit of sincerity and 
rightness. Her perception is absolute but is essentially relative 
from the universal point of view. The beloved, in his all 
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mightiness and wisdom, desires the lover to exercise patience 
in adversity during transcendence in order to realise union. 

(jj\k i (i&b 

“I cry intensely in this night of disunion. I am the 
inept one who applies hundreds maunds of red 
chillies on my each and every wound.” 

She cries intensely during the period of disunion. She 
intensifies her pain by heightening the consciousness of her 
separation from her beloved. Doesn’t suffering intensify love? 

(j/yiif 

“I sacrifice my self many a times over the sweet 
discourse of the messenger.” 

She becomes immensely happy with the messenger for 
bringing sweet message of union. The inward discourse with 
the beloved ushers in vision and union. 

(<j? l- $) jwu j l 

“My friend does not come and nothing seems 
meaningful to me. I keep my sisters fiery and remain 
angry with my parents and brothers.” 

There is nothing meaningful for her during transcendence 
of her beloved. Her behaviour creates animosity with her near 
and dear ones. The natural communication with her parents 
and siblings breaks down with bad taste. 

i-axf 
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“There are double and triple oppressions on Heer 
ever since she came in the hands of the despicable 
‘Kheras’ through the rite of marriage.” 

She undergoes awful oppression at the hands of forces 
inimical to love. 

(jiyij (jU /i ^ J y* jUf .V 

i-d»£,{<$*? 

“I will never renounce my love in situations of 
hardship or ease. Farid! Why should I dishonour my 
love? O’ hapless one! Leave all activities in the hands 
of destiny.” 

He resolves never to renounce his love even in varied 
circumstances for the renouncing of love tantamount to 
dishonouring it. He is an instrument in the hands of 
Providence, and he wants his destiny to unfold itself on the 
spectmm of time. Love does not teach passivity but it does 
teach receptivity, which consists in identifying oneself with 
the law of tilings. Destiny of love (measures of love) is the 
inner reach of love. It is not imposed, as if, from the outside. 
It is inherently ingrained in the nature of love. Metaphysically 
speaking, the one who acts in consonance with the law of 
love ultimately transcends the contingent domain of action 
and reaches the universal realm of nonaction. 
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d jA Jit—);} 

“Well, pain has fallen to my lot that has been 
bestowed upon me by my friend Ranjha.” 

Pain falls to her lot. She is bestowed the pain of love by 
her beloved. 

th 

“It is since long that I have been in a state to get 
readily married. But the moments to accomplish my 
nuptial rites have not ushered in.” 

She contracts love and awaits final union with her beloved. 
The period of anxiously awaiting crushes her soul by 
becoming so overbearing. 

“The colourful threads of sorrow are around my 
hands and feet. My head is covered with the colourful 
shawl of afflictions.” 

The colourful threads of marriage rite signifying happiness 
and expansion become the source of sorrows and 
constrictions. The colourful shawl, worn as head covering or 
around shoulders to accomplish a marriage rite, turns into a 
covering of afflictions. 



“There have been brawls with my youthful 
companions. I have developed contradictions with 
my blood relationships and in- laws.” 
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Her primary and secondary des become a noose around 
her neck. The very relationships, which stand for peace, 
become so warlike. Isn’t it a natural consequence of loving 
the beloved in wholesomeness? 


“I wish that my beloved comes and embraces me and 
lies on the nuptial bed with an inner yearning.” 

She yearns for her beloved to unveil himself and realise 
union. 






“My heart has hundreds of unintelligible wounds. My 
chest has been severely hurt at different places.” 

She has to bear intricacies of love, which are beyond the 
ken of reason. 


“Farid! My friend may take care of me during my 
lifetime. My Sustainer may free me from sufferings.” 

He desperately wants his beloved to take care of him well 
in time. He prays to the Sustainer to free him from the 
sufferings of separation and disunion, by affecting union with 
his beloved, by virtue of Divine Grace. 
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- J )»6 






tjvj) ijy j 


“My heart by virtue of sufferings has broken into bits 
and pieces.” 

His heart is crushed by the pain of love. 


♦♦ * 5 * ♦ 

Si tL-Ji'jtL-/ 4—/ 


C _ D? 

■/)!>£ _ !)C _ 


“The amorous glances, enticements, pride, 
coquetries, blandishments, disdainful airs and radiant 
might are butchering me intermittently (ravishing the 
lover).” 

The bewitching beauty and ways of the beloved ravish him 
now and then. He cannot build any defence against the 
perpetual onslaughts of his friend. 

“You yourself acquainted with me. You took me to 
your abode. Now, why do you remain far from me?” 

He is at a loss to understand the transcendence of his 
beloved who, in the first instance, familiarised with him in 
immanence. Isn’t love a game of transcendence and 
immanence? 
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“You have shining eyes, long black hair, lovely 
expressions and enchanting moves without, which I 
can’t spend my life.” 

He becomes completely enchanted by the lovely 
expressions of his beautiful beloved that he cannot live 
without them. 

fac — f 

“The pointed arrows of your eyes are striking me at 
each and every moment. There are involving intricate 
locks of your hair. What should the helpless do?” 

He becomes powerless in face of the radiant might of his 
beloved’s intricate and striking beauty. 

[rfj J.y* 

c _ /)>>£ — /) 

“The constant vocation of Farid is to bear anguishes, 
pains and anxieties. His life fears disunion.” 

He fears the transcendence of his beloved, which makes 
him constantly bear anguishes, pains and anxieties. Isn’t the 
road to union characterised by the milestones of disunion? 
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ijjtj OliJ/’jj/' ^ 

“My modest heart is daily experiencing anguish. My 
friend has left me in distress.” 

He regularly experiences anguish. The transcendence of 
his friend leaves him in distressful situation. 

“It is not love but a devastating fire in, which my 
pathetic soul is flaming and burning.” 

The devastating fire of love flames and burns his poor 
soul. 

“The enraptured lovers wander, care free. They 
sacrifice their heads coundess times.” 

The lovers enraptured by love spend their lives in the 
spirit of care freeness. They sacrifice everything for the sake 
of their beloveds. 

“He contracted friendship and has forgotten his 
friend. There are pain, grief and thousands of 
afflictions.” 

He faces pains, grief and afflictions during the 
transcendence of his beloved. He suffers in thinking that his 
friend after contracting friendship has become oblivious of 
him. 
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“The prides and style of my beloved are like the 
hunting falcons. They hunt the birds of my heart.” 

The prideful style of the beloved hunts his heart. How 
could birds escape the eye of the hunting falcons? Love has 
no defence against the bewitchment of beauty. 

“The sprighdy eyes are courageous and martial. The 
eyelids have dagger in their hands.” 

The beautiful eyes of the enchanting beloved pierce his 
being. 

“Farid! How could my life be saved? The eyes have 
shot perfect arrows.” 

The captivating beauty of the beloved is so perfect in 
arousing love in his heart that he finds no refuge except in his 
beloved. 
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“My lovely friend! My eyes and heart are your 
dwellings. You may always live near me.” 

Her eyes and heart signifying vision and union are the 
abodes of her beloved. She desires permanent immanence of 
her beloved. 

Z-/sij ft—A 

^j/.^)h k 7 k 7 elf- usj #t 

“My youthful companions, friends and nearby 
neighbours complain and accuse me. My parents, 
brothers, sisters and nieces are picking up sharp 
brawls with me.” 

She faces indictment of love at the hands of her near and 
dear ones. The consciousness of love is essentially higher 
than ordinary consciousness, which makes her face the 
antagonistic contradictions of society. 

lr 2~ jL-ijAjd* 

<— k jZ 

“My own housemates laugh at me. My in-laws make 
fun of me. My mother- in- law and my sister- in- law 
provoke me every now and then.” 

She faces ridicule and provocations for the sake of her 
beloved. The society imposes levelling process, which fails to 
level her down since she experiences consciousness of love. 
The individuals with higher consciousness are generally at the 
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mercy of average people. They have to pay heavy price for 
awakening before time. But it is the sacrifice of such 
individuals, which ultimately raises the societal consciousness 
both at the horizontal and vertical levels. 

UL*Ufr?UL* JUT 

“Choochak is your servant and you are the master. 

You are the custodian of my honour. Herd and 
dwellings belong to you. Leave aside meaningless 
incongruities.” 

Heer considers her father Choochak as servant of her 
beloved master. He is the custodian of her honour. He is the 
shepherd of her heart. She wants him to leave aside 
meaningless incongruities (transcendence) for the sake of her 
sincere, absolute and committed love. 

“What about the judge who is satisfied by taking a 
bribe? Who is Sial (the family of Heer) and Kheras 
(the family of Ranjha)? Who can resolve our 
wrangling and brawls without God?” 

She refers to the forced marriage of Heer, which was 
illegally solemnised by the cleric after taking a paltry sum, 
which led to contradictions between the two families. How 
could love be imposed, which only sprouts in pure freedom? 
There cannot be false or imposed union. It is the Divine 
Grace, which affects real union between the lover and the 
beloved. 

if Jif j!) 
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“These are momentary false claims. They will 
ultimately prove false. Ranjhan and I will happily pass 
our lives and the ‘Kheras’ will keep dying with 
jealously.” 

She declares the falsity of the ephemeral claims in the 
same vein, which will ultimately prove to be groundless. She 
will unite with her beloved by leaving her adversaries in state 
of ‘green eyed’ jealousy. She sends a message to the 
adversaries of love to desist from opposing love, which has 
ultimately to succeed leaving them defeated disgracefully. 

CF JP+jJcK dto 

“I got what was written on my forehead (destined for 
me). Farid! It is very difficult to extricate my life from 
the peculiar love that has encompassed my being.” 

He does not consider his love as accidental or 
coincidental. It is a trans-historical phenomenon. It does take 
place in the temporal world but it is rooted in the eternal. It is 
a pre-eternal Covenant (alasti) between him as lover and his 
beloved. The destiny of love refers to the primordial love. He 
has to face the dynamics of love. He has no escape from 
intricate ontological love, which is constitutive of his being. 
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_ \Jyts. 

“I have a rover heart and wild temperament. The 
love of my Brochal (beloved) has made me wretched 
in the forests and the deserts.” 

His primordial nature attracts him to his beloved. It makes 
him pass through the process of wilderness. 

u~ u~ \j£ 

(Jlrblje 

“What tales of sorrows should I narrate for my heart 
is suffering day and night? Do notice for God’s sake 
my distressful state of utter helplessness.” 

He constantly faces inexplicable sorrows and sufferings in 
the state of separation and disunion from his beloved. He 
beseeches his beloved to unite with him, by virtue of Divine 
Grace. 

“The star of my fate has become inimical to me and I 
have become distressed in the state of melancholy. 

My friend does not cast a glance at me and my 
sufferings do not end.” 

He feels that he is not fortunate in love. He is distressed in 
the state of melancholy. His beloved is not responsive in love, 
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which perpetuates his sufferings. The unresponsiveness of 
the beloved is a form of transcendence. Every lover is 
uniquely poised in facing transcendence of his beloved. He 
has to accept the black night of transcendence, in his own 
way, in order to experience the bright day of immanence. The 
law of tilings is permanent, absolute and universal. How 
could one impose dawn on midnight? 

“My beloved dwelled with me and gave me such a 
taste that I have forgotten my in laws and 
housemates. My frantic heart has no concern with 
otherness.” 

The taste of love makes all other tastes fall in oblivion. His 
frantic heart has no concern with his primary and secondary 
ties. Religiosity makes fruitless efforts in transforming man. 
How one could be transformed without love. The spiritual 
dimension of religion gives primacy to contracting love. 
Doesn’t, then love takes care of everything else. It is the taste 
of love, which works wonders and miracles in distancing the 
lover from all tastes of otherness. It is for the religiosity to 
understand that Man cannot cease to taste otherness, until 
and unless he tastes love. 

<£_( 

“My anguish is always on the increase and the 
damned hardship is exceedingly great. The afflictions 
are happily mounting in togetherness and I have 
tested my fate.” 

He faces tremendous hardship of increasing anguish. The 
afflictions are happy in subjecting him to pains. Destiny has 
always bestowed misfortunes on him. 
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V t ♦ 

“There is acute worsening (of my state) at daytime 
with grief and uneasiness. I bear torments in the 
evening and neither my friend comes to meet me nor 
does he call me.” 

His embodied self remains highly deplorable in the state of 
grief and uneasiness during the whole day. He faces torments 
in the evening. He is bereft of vision and union of his 
beloved. 

“The old marks like a tulip have found a place in my 
heart due to my love of red cheeks. God will 
sometimes make me unite with my friend.” 

His heart places his beloved in the inmost chamber of his 
being. He is hopeful of uniting with his beloved, by the Grace 
of God. The light of hope keeps shining in his heart even 
during the pitch dark night of transcendence. Hope vitally 
links him with his beloved during these testing times. The end 
of hope is the end of love. 

aJ?j£Zi£\L .£- 

“Farid! Who is fit and capable except me to bear 
sorrowful journey replete with arduous paths, 
sufferings, man eaters, giants, bears and evil spirits?” 

He testifies Iris strength in remaining steadfast, while 
facing inner and outer adversities in the path of love. A weak 
person can hate but cannot love. Love requires special 
strength of the spirit. All people, in principle, have the 
possibility of love but very few realise it. 
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“My heart is weary due to pain at each and every 
moment. My desire is not satiated unless I see him 
(my beloved).” 

Her heart is weary due to constant pain. Her desire 
remains insatiable without vision of her beloved. 

UP/Uk&r 

“The nights of disunion have been spent in suffering. 

My parents and relatives do not discourse with me. 

My same age friends do not enquire about my 
welfare. I am the miserable one who is in a state of 
restlessness.” 

She suffers during the nights of disunion. Her near and 
dear ones have broken channels of communication with her. 
Her friends do not share with her. She faces misery and 
restlessness. 

Ji' 

“The shepherd of the herd became appealing to my 
heart. I forgot all the regal status of my parents. I 
sacrifice my nuptial bed and a nuptial quilt. The sand 
of desert seems so pleasant to me.” 

Heer fell in love with Ranjha. Her entire regality fell into 
oblivion. The sand of the river bed seems pleasant to her as 
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against the nuptial bed and nuptial quilt, which have no 
meaning without her beloved. 

kzfulf L- i/'UJ 1 J-> 

“Ranjhan Yogi is my friend. He has bewitched my 
heart. His love has knit the whole fabric of my being. 

There is not even a single vein that has not been 
knitted.” 

She contracts friendship with her beloved, who has 
bewitched her heart. Love knits the fabric of her being 
without leaving a single thread out. Love is absolute and 
wholesome, which leaves no room of otherness. Love is not a 
relative concern. It is the ultimate concern permeating relative 
concerns. The unity of love is reflected in the world of 
multiplicity. 

“The cowshed of my friend appeals to me. I torch 
Jhang and the city of Maghiana. I will attain lowliness 
and cast away my pride. My life is the abode of 
sorrows.” 

Heer prefers the cowshed of her friend to her royal 
mansions and abodes. She shuns her pride and attains 
lowliness, instead. Life is love and thereby abode of sorrows. 
Love embraces lowliness at the expense of outward royalty. 
But this lowliness is inward royalty, which cannot be matched 
even by the whole treasures of mankind. The one who loves 
the king solely for his sake is not bothered by his treasures. 
Religiosity makes its votaries merely concentrate on the 
treasures of the Icing. Spirituality opens the possibility of 
loving the king purely for his own sake. 
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<^_(J>'i Z_uUcJlf by 

“The times of playfulness have ended. Farid! The 
time has come to depart (from the terrestrial world). 

The path of uniting with my beloved has been so 
arduous. I am just breathing my last.” 

He recounts initial playfulness of love with his beloved, 
while departing from the terrestrial world. The subsequent 
path of realising union with his beloved had been very 
arduous since it was characterised by separations and 
disunions. The adversities of love notwithstanding, he gives 
the final message of hope in realising friendly union. 
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“The enraptured qalandars are in ecstasy. They are 
deeply drowned in the reality of the pre-eternal 
covenant.” 

The qalandars are enraptured and in the higher state of 
ecstasy. They are lost in the reality of the pre-eternal covenant 
(alasti). They are drowned in the infinite depths of love. 

“They are the sacred selves. They are the people of 
virtue who keep heights in knowledge and action. 

They transcend daily recitals, asceticism and worship. 

They are drowned in the reality of love.” 

They are sacred and virtuous. They integrate knowledge 
and action. They transcend the realm of rituals. They are 
immersed in the reality of love. 

iMM 

“They are purely clean from the thought of otherness. 

They are free from a household, family and wealth. 

They are grounded in ecstasy, tasting and witnessing. 
Laudation to those who experiences such ecstatic 
enraptures.” 

They witness ‘God Everywhere’ and are thus pure from 
the thought of otherness. Their absolute concentration on the 
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Real makes them detached from their households, families 
and wealth. Their spirituality is at such heights that they have 
direct experiences of the ultimate Reality, which plunges them 
in ecstasies. They deserve laudation in undergoing ecstatic 
mptures. 

“They are familiar and knowledgeable from the 
primordial day to eternity. The gnostics understand a 
curse as blessing. They recognize illuminations as 
everyday happenings belonging to the higher or the 
lower realms.” 

They understand the dynamics of time and eternity. The 
gnostics perceive curse as blessing at its roots. It is in the 
process of manifestation that blessing itself is polarised in the 
form of blessing and curse. Curse is privation and ultimately 
it returns to its source in mercy or blessing. They are 
constantly in touch with the source of illuminations without 
measuring the higher or lower degrees of these illuminations. 

“If you are seeking real proximity and the inheritance 
of Ali and Abu Bakr and the tradition of Junayd 
Baghdadi and Shaqiq Balkhi, then negate your being 
(become consciousness of your ontological 
nothingness) and let the Being shone itself through 
your nothingness.” 

The real proximity can be attained by following the Sufi 
tradition of becoming conscious of one’s ontological 
nothingness and letting the Being itself shine through one’s 
mirror of nothingness. It is metaphysically understood as the 
stage of Self-realisation. The difficulty in understanding the 
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metaphysical concept of real proximity arises due to the 
rational attempt of capturing it in the net of spatial categories. 
Metaphysics teaches us that the concept of real proximity is 
not spatial. The proximity of the Absolute and its shadow; 
the Essence and the Divinity; Allah and His Attributes; Ahad 
and Wahid and transcendence and immanence is non-spatial 
and unquantifiable. Likewise, the proximity between 
nothingness (man) and Being (God) is neither spatial nor 
quantifiable. It is purely non-spatial and qualitative beyond 
the ken of rationality. The Reality is nearer to man than man 
is to himself. Here, the question of spatial proximity between 
man and God does not arise. There is no space intervening 
between man and God. Nothingness is no thing. How could 
it be some thing with Him? If it were so, then it is polytheism 
or placing divinity beside Allah. Reason has no access to the 
realms beyond the manifest. It is the Intellect, which 
apprehends the metaphysical notion of non-spatial and 
qualitative proximity. Unfortunately, it has been the spatial 
approach to proximity blown out of proportion, which has 
created the problem of pantheism, unknown in pure or 
traditional metaphysics. Real proximity means union of the 
lover and the beloved or ‘the supreme identity.’ 






“Leave worldliness and have solitude by maintaining 
a respectable distance from things and events. Die to 
your self before dying. If you sacrifice your head, then 
doubtlessly you will reap the benefit.” 

One has not to immerse himself in the world. He has to 
leave worldly attachments. He has to delve deep within the 
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infinite depths of his being or consciousness. He has to die 
to his self before dying by attaining consciousness of his 
ontological nothingness. Once he attains this consciousness 
he will find the Reality there and then. 

“My friend! Listen about the condition of Farid. His 
religious tradition is that of unity. He is shabbily 
dressed with a frenzied face. He happily dwells in the 
City of Love.” 

The religious tradition of Farid is contemplative tawhid 
(unity in diversity). His shabby appearance and frenzied face 
reflects his happy dwelling in the inward city of love. 
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iJ/dJdJ&tf t -J L fyi<L-$<—$/ 

“My heart is surprised day and night. I did not get 
peace even for a moment. My head has been smashed 
into pieces. My body and soul has been burnt and 
each and every pore of my body is aflame.” 

She remains constantly bewildered. She does not find even 
momentary comfort. She is ravished by the thoughts of her 
beloved. She burns in flames at the transcendence of her 
beloved. 


a ^-Abd^s.ljj 

(/‘if i j 2 ijiif >1 

“The river of love is in heights. It’s each and every 
wave is man-eater. The river is without any bank. 1 
have been engulfed in such whirlpools.” 

The river of love is in high flood. The mounting waves 
tend to drown her. She is engulfed in whirlpools without any 
bank (support) in sight. 

l/yJl 

if’ydfJ&U'i'T- ijjJlj&'l 

“It is my real state. I have spent my whole life waiting 
for him. I found no clue of Mahinwal. I am the 
helpless and the inept one who has been fighting with 


waves. 
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Her whole life has been spent in waiting for her beloved 
without any clue. She finds herself helpless and inept in 
wading through the waves of love. 

*—/ l" 

“My Punnal friend left me and went far away. I 
cannot pass a single moment without him. I have 
wandered in mountainous terrains, arduous passes 
and mountain passes. I have at last been buried in the 
ground along with my desire.” 

The beloved assumed transcendence beyond her reach. It 
is not possible for her to spend even a moment without him. 
Her wandering in wilderness has borne no fruit. She is sure to 
die at last in longing for her friend. 

/'inj yi UiJH J-h 

“Now, love has dwelled in my heart. All my 
awareness and skill has been destroyed. My formal 
education has all been erased and forgotten.” 

She finds her heart full of love. She realises the uselessness 
of her awareness and skill. Her formal education falls in 
oblivion. It is love, which leads to gnosis. 

“Farid! Now, my heart has achieved complete 
knowledge. The Sovereign is Omnipresent. The 
moon is visible after the clouds have passed away. My 
heart has attained purity (of unity) after being 
cleansed from the dust (of multiplicity).” 

He attains heart-knowledge, which bestows absolute 
certainty. He witnesses the Omnipresence of the Sovereign. 
The moon of realised knowledge becomes visible after the 
clouds of formal knowledge pass away. His heart attains 
purity from otherness. 
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“The constant pain and anxieties have ravished my 
anguished heart.” 

Her anguished heart is ravished by constant pains and 
anxieties. Isn’t it the ground-breaking ceremony of love? 

b jf.■ b J*) 

“The shepherd of the herd! Do come and dwell near 
me. The condition of the damned one is such that the 
chest wounds have become a sore.” 

She beseeches the shepherd of her heart to shun 
transcendence and dwell in immanence with her. 

“It is my vocation to bear sombre sufferings, 
torments, sarcasm, hundreds of burnings, hundred 
thousands of blazing up afflictions, lamentations and 
chest beating.” 

Her vocation is to bear all forms of adversities in the path 
of love. Doesn’t the vocation of love consist in clearing of the 
ground for vision and union with her beloved? 

4—\ (L _ 

c? u^v/' 
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“These enticements, pride, coquetries and the radiant 
might are spears hurt on my head and spades hurt on 
my body and soul.” 

The radiant and vibrant beauty of her beloved elicits love 
from her ravished heart. 

Jyts.J". 

}* ^ 

“I cast aside love that is constantly inimical to me. It 
has burnt and reduced me to ashes. Its religion is 
cruelty and its ways are highly oppressive.” 

She reacts at the inimical, cmel and oppressive love, which 
burns and reduces her to ashes. 

“Farid! What tale (of love’s oppression) should I 
narrate? Why I should I make the world weep by my 
crying. I got what was written on my forehead (what 
was destined for me).” 

He is at a loss to narrate the tale of oppressive love, which 
would make the world cry along with him. He does not want 
to find fault with any one. He realises that it was his destiny 
to fall in love and undergo the pains and sufferings for the 
sake of his beloved. 



if 
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“I have evidently witnessed the omnipresence of love. 

All hidden intricacies have become manifest to me.” 

Religiosity, as a fall from the true spirit of religion, denies 
the possibility of experiencing God. It fails to witness the 
Signs of God in the human selves. The spiritual dimension of 
religion, tme to the spirit of the Qur’an, demonstrates the 
possibility of experiencing the ultimate Reality. It is not 
merely doctrinal truth but is realised in the infinite depths of 
one’s being or consciousness. The gnostic openly witnesses 
the omnipresence of love itself (Reality). All hidden intricacies 
become manifest to him. 

“All splendours are witnessed as the manifestations of 
light. They are witnessed as Aiman or as Tur. All 
absences have vanished and presence has become 
openly manifest. My heart has become united with 
my beloved.” 

Allah is the light of the Heavens and the earth. The 
gnostic witnesses the splendours of the manifestation of light 
as holy. The veils of separation are removed and everything 
becomes openly manifest. The heart unites with the beloved 
(heart knowledge identifies knowledge with being). 
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“The talk of perfect illumination is strange. The way 
of inspiration and a spiritual state is strange. The 
night of nuptial union is strange. The existence and 
attributes of hapless otherness have plunged into 
nothingness.” 

Ordinary or rational understanding cannot understand the 
reality of the perfect illumination, which is without any shade 
of darkness. It has no inkling of the modes of inspiration and 
spiritual states, which spring from the inmost chambers of 
heart. It cannot go beyond servant-Lord axis in order to 
comprehend the realisation of unity. The existence and 
attributes of hapless other burn into nothingness. The Reality 
shines with full splendour without any trace of otherness. 

ij —/?!-£ 

“It is a state of ascending heights at times and at 
times it is a way of descending to the lower strata. 
Separation becomes a manifest union. All afflictions 
have been burnt and all anguishes have been cast 
away.” 

Spiritual experience has its unique heights and depths. The 
ordinary distinction between separation and union ceases to 
exist. The very thought of the beloved is identical with vision 
and union. He becomes free of afflictions and anguishes 
borne by him in the state of separation and disunion. 

(kb J:\fytf 

(Jbb'ljCly 2 ^ UjT-tjT 

“All falsehoods and doubts have been burnt. The 
signs of otherness have simply vanished. The light of 
being and existence has become manifest in house, a 
lane and street.” 

The revealing of the Absolute Tmth in absolute certainty 
totally burns falsehoods and doubts. The misleading signs of 
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otherness disappear too. The ephemeral nature of otherness 
vanishes like a mirage. The light of being and existence 
manifests in every nook and corner. 

cl-Yj \s\jjjy c6( 

“I discern mystery in seeing everywhere with my 
searching eyes. All the beauty, prides and elegance are 
visible. Farid! All passions are seen as instrumental to 
the realisation of my basic vocation. The doctrine of 
Oneness of Being (wahdat al Wujud) has made me 
realise a noble tradition.” 

His Gnostic consciousness sees the Glory of God 
everywhere. It witnesses the beauty, pride and elegance of his 
beloved in all things. The passion of love is instrumental in 
playing the tune of unity. Oneness of Being is not merely the 
metaphysical tmth but has corresponding means of doctrinal 
realisation. It makes the gnostic realise the noble tradition of 
unity in diversity. 
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Lji^Sy'L 

“Suffering is inducing intricate pains in me. The 
desire is meaninglessly pushing me in the jaws of 
death.” 

She suffers intricate pains in the path of love. Her desire 
of union with her beloved does not fructify. It tends to push 
her meaninglessly in the jaws of death. 

2 £-> 

“Sorrows, pains and torments have evil intentions. 

The impure passions keep burning me. All these 
ineffective ones have become cruel for the miserable 
one.” 

The sorrows, pains and torments are ill-intentioned and 
impure in burning her passionate self. They have no power 
except on her who has to bear their cmelty. Isn’t it the force 
of love that she is victimised even by the powerless? 

4-dk$£ l. 

“My beloved did not spend a few days with me. All 
my hopes and expectations withered away. I have no 
knowledge of the event. My dubious beloved was in 
such a haste to go to Ketch.” 

She recounts that her beloved did not spend even a few 
days with her. She has no hope and expectation of his return. 
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She had no knowledge of the event of transcendence. Her 
beloved dubiously assumed transcendence so quickly. 

“All my companions are counterfeit. They are funny, 
lacking understanding and vagabonds. They are 
personified pitiless people who gather together and 
with blackened hearts make fun of me.” 

He distances himself from his companions by accusing 
them of insincerity. He brings out the negativities of their 
personality and character. His consciousness reaches such 
heights that he finds faults with his friends. He faces social 
contradictions, which become antagonistic at times. Doesn’t 
the consciousness of love develop by virtue of these 
contradictions? 

of' 1 ' <Lt 

“The inept is caught in passion and grief. She is 
bearing hundreds of incidents and is being worn out 
by hunger. Her daily vocation is to wander in the 
mountainous ranges. Her hands have roughened and 
there are boils on her feet.” 

She is enveloped by passion and grief. She bears countless 
events of hardships and is in the state of acute hunger. She 
constantly wanders in wilderness. The strain of her quest for 
the beloved is visible on her hands and feet. 

LJtf jjVjC* 

“Farid! I will patiently bear all this. I will remain in the 
company of afflictions. I will continue beseeching till 
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I live. The Almighty may free me from these hard 
times.” 

He resolves to remain true to love by exercising patience 
in adversity. He will continue beseeching the Almighty, till the 
last breath of his life, to free him from the hard times of 
separation and disunion by granting him vision and union of 
his beloved. 
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Af > 

“My suffering heart is ravished by pains. It is always 
in distress.” 

Her suffering heart is ravished by pains and is continuous 
in distress. 

A^Si 

“I have inward passions with inner afflictions. I have 
been caught in desolations and difficult mountainous 
terrains. I am having hardship in travelling in a 
severely cruelly environ. My beloved has not seen me 
through (these difficult situations).” 

Her deplorable state creates intense suffering by the very 
consciousness that her beloved has not granted her vision 
and union. 

(JbL (JhUvb 

ijA 

“I am amidst desolate forests, long mountainous 
ranges and blows of sorrows. I call my beloved and 
make sacrifices for his sake but my friend has become 
oblivious of my friendship.” 

He suffers and sacrifices everything for the sake of his 
beloved but his beloved does not grant him a friendly 
response. He does not care about his friendship. 
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“My glory and respect have been lost along with my 
honour and prestige. My way, tradition and forms of 
religious worship have disappeared. The subde 
blessings and virtuous actions have withered away. I 
have earned notoriety.” 

He discards his glory, respect, honour and prestige in the 
path of love. He goes beyond the forms of his religious 
tradition. He is deprived of the possibility of formal blessings 
and virtuosity of actions. He has got widespread notoriety. 
Isn’t it the clearing of the way for vision and union with the 
beloved? 

<L — <L — <L — \S$ $\J\s\S 

L-\Jijbij^ 

“There are narrow and countless mountainous 
passages and hazardous ways. There are cavities, 
mounds and countless uneven patches of land. There 
are sufferings of burning sand and losses. All these 
have to be borne by keeping love so dear.” 

The one who keeps love close to his heart has to bear 
pains, sufferings and adversities. He has to suffer loss of 
everything in order to win his beloved. 

(Jjif Uil 

“The unsuitable love is on the increase each day. The 
concern of others is valueless and meaningless. The 
eyes of my beloved have beguiled me and the locks of 
hair have entangled me by weaving countless knots.” 

He is ensnared by the intricacies of love. He considers his 
concern for his beloved as valueless and meaningless. The 
incompatibility of love keeps on growing. 
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“Passion is my companion and malaise is my intimate 
that are burning my chest and are striking me with a 
knife. A glance (moment) of disunion squeezes my 
life. I am all the times preparing for death.” 

He finds himself in the throes of death while his embodied 
self suffers the disunion of his beloved. 




1 ’ i ~ A 
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“Farid! My pain is novel and original. The days of 
happiness are far away and the misfortunes are hostile 
to me. My fondness has heightened and the anguish is 
on the increase. The burden of love has fallen on my 
head.” 

The pain of love, in being fresh and original (spiritual), is 
qualitatively different from all forms of psychic pains. He 
finds happiness so remote since terrible misfortunes have 
befallen him. The fondness of love heightens with 
corresponding increase of anguish. He finds love so 
overbearing. Love is not a mechanical affair. It is creative act, 
which finds no parallel in any other human activity. Doesn’t 
he like to perpetually taste the pain of love, which gives him a 
sense of belongingness? 
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“Love vexes me day and night. My wealth and 
household increase my malaise.” 

He is constantly vexed by love. His wealth and household 
increase his malaise by obstructing the contemplation of his 
beloved. 

“My dwellings are in desolations, deserts and forests. 

We are living amidst the high dunes. My head is 
honoured by the chaplets of afflictions. The necklace 
of disunion in my neck seems so pleasant.” 

He spends his life in uneven circumstances. He remains 
afflicted by the state of disunion. Aren’t the chaplet of 
afflictions and necklace of disunion his distinguishing marks 
demonstrating possibility of union with his beloved? 

“My beloved Yogi has captivated my heart. 1 am 
continuously undergoing coundess fits of sufferings. I 
always say by rubbing my hands that no one should 
contract unfortunate love.” 

Her heart is captivated by her beloved. She suffers 
transcendence of her beloved to such an extent that she 
counsels others not to contract such an ill-fated love. 
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<L-}tcf^£)j/) f/ 

“There are hideous mountains and terrains in my way. 
Hundreds of thorns are pierced in my feet. The cruel 
severities strike my head. Sufferings always keep me 
fiery.” 

He faces pains, severities and sufferings in the arduous 
path of love. His embodied self remains fiery. 




/ 



“The smokes of sorrow are emitting from my heart. 

My self is always bearing tribulations. The days of 
peace have gone away. Now, my spiritless being is 
remaining true to the passion of love.” 

His heart burns with sorrows. His self bears tribulations. 
The era of peace has gone away from his life. His spiritless 
life is being faithful to the passion of love. Isn’t it the glory of 
love that he remains tme to love even in being so spiritless? 

f f 

\ k ) 

“Pain is intricate and overturned. Why such a 
disfigured one has fallen to my lot? This neck 
breaking does not decrease. The balm instead of 
healing the wound makes it sorer.” 

The pain of love is intricate and has its own peculiar logic. 
He is scared by its origin and intricate growth. The wound of 
love cannot be healed by ordinary balm for it makes the 
wound sorer, instead. The vision and union with the beloved 
is the only balm which heals the wounds of love. 
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“There are fiery creatures, giants, bears, species of 
monkeys and demons in the desolate places. I am the 
hapless one who is passing her life with great 
difficulty.” 

He faces psychic forces in the desolation of his self. They 
create negative ideas and feelings in him. He passes his life 
with great difficulty 

“Farid! I have encountered uneven patches of land 
leading to the breaking of my bones and injuries on 
my head. The countless noises of wild animals and 
numerous shrieks are audible. The inept is desperately 
crying in helplessness.” 

He faces intricacies of love, which ravish his embodied 
self. The dark forces of his psyche are let loose on him. He 
desperately cries in helplessness. Isn’t such crying in 
helplessness a sure sign of nearing union with his beloved? 



730 


Kafi-218 


“Ranjhan has marked me as his slave. He has freed 
me from the illusion of otherness.” 

The beloved confers the identity of love on him that 
makes him oblivious of otherness. 

ji 

“My Ranjhan is the Light of God. He truly manifests 
the Attributes of Divinity. He is crowned with the 
raison d’etre of the whole creation. The laurel of ‘ta’ 
waves over his head.” 

His beloved is the Light of God. It is through the 
Muhammadan light that the Reality manifests the Attributes 
of Divinity. He is crowned with the raison d’etre of the 
whole creation. His creation is the metaphysical, 
cosmological, traditional and symbolical meaning and 
purpose behind the origin of the cosmos. He is the Perfect 
Man whom humanity emulates for realising the cosmic 
purpose of human existence. The laurel of ‘ta’, signifying 
qualities of the Universal Man, waves over his head. 

of ^ 

L iiajif <>bu 

“Ranjhan entered the inmost chambers of my being. 

The despicable ‘Ivheras’ created a lot of fuss. But 
once he came, he did not turn back (remained 
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steadfast with me). Undoubtedly, my destiny has 
favoured me.” 

The beloved has unveiled himself in the inmost chambers 
of her being. Her psychic forces, in the forms of despicable 
adversaries, have created great upheaval. It is her good 
fortune that the psychic forces have not succeeded in 
thwarting her spiritual vision and union. 

i3t£ i/“il ijlf fl 

f-LI if 

“My beloved shot a glance at me. Thereafter, he 
embraced me. He is with me at all places and at all 
times. He is dwelling in each and every pore of my 
being.” 

The beloved took initiative and blessed her with his vision. 
He embraced her. He is with her everywhere and at every 
time. He dwells in her bones and flesh. Her proximity with 
her beloved is not bound to spatio-temporal order. It is non- 
spatial and non-temporal. The beloved does not come to 
dwell as if from the outside. He is the root of her being. He 
unveils within the infinite depths of her being or 
consciousness. She ceases to be or has consciousness of her 
ontological nothingness. The beloved is all-embracing. 

“The beauty of Ranjhan created a great stir. My same 
age friends have come to see him. The shawl of Heer 
has been torn to bits. Witness these ecstasies of love.” 

The beauty of the beloved has dazzled everyone. Her 
friends have come to witness her beloved. The ecstasy of the 
lover (Heer) in the state of love has dropped all her 
coverings. Appearance has given way to the Reality. 
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“I sacrifice myself for the sake of Fakhr. I have 
accomplished my nuptial rites with him. Why should 
I be in the state of sorrowfulness, when I belong to 
him? My friend has made me realise everything.” 

He sacrifices everything for the sake of his spiritual 
master. He has taken oath of allegiance at his hands. He has 
completely offered himself to him so there is no question of 
being sorrowful about any thing. His friend has made him 
understand all the subtleties of the path of love. 

IfyT >/vL 

“Farid! My friend is not hidden. He is openly 
manifest at each and every place (Omnipresent). 
Darkness too is the pervasive presence of Light. It 
has just been named differently.” 

The friend is not hidden. He is manifest everywhere. The 
so-called darkness is essentially the immanent light. It has 
been named differently in the world of contrasts or 
polarisations. If darkness were not the pervasive presence of 
light, then we could not even perceive darkness, says a friend 
of God. The doctrinal formulation of the Omnipresence of 
God as light does raise certain reservations in the minds of 
the theoreticians but once this doctrinal truth is 
metaphysically realised, it imparts absolute certitude. He 
realises his beloved and thereby openly witnesses him 
everywhere. 
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Kafi-219 

“My beloved Ranjhan of Hazara should come here 
for my sake.” 

She wishes her transcendent beloved to become immanent 
for her sake. 

iJj?T (JV 

“My beloved should readily embrace the one desirous 
of him on the colourful nuptial bed.” 

She desires that her beloved realises the bright possibility 
of union with her. 

“I have found my friend after ongoing different 
sufferings. My sufferings have borne fruit.” 

She has found her friend after undergoing sufferings. She 
realises that it is through the medium of sufferings that she 
can have vision and union with him. The sufferings are not 
meaningless but are highly meaningful. The knocking of 
sufferings is instrumental in opening the door of the beloved. 

“Hundreds of comforts are to be sacrificed for such 
individual sufferings.” 

A life full of comforts is to be sacrificed for the sake of 
uniting with her beloved in spite of sufferings now and then. 
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“My nuptial fortunes and happiness have turned their 
face towards me.” 

She is happy and fortunate in finding her beloved. 

“My sufferings fled towards the black mountains 
during night.” 

Her sufferings due to separation and disunion have 
stealthily fled far away. 

c }i&'Z/ 

“The parting line of hair on my head is so distinct. 

My hair has got hundreds of curls.” 

The unruly hair has been well knitted. The curls of hair are 
so distinct. 


“I have worn and displayed the colourful threads 
around my wrist (symbolising marital bond) and the 
ornaments of priding and elegance.” 

She experiences pride and elegance in wearing her nuptial 
ornaments. The company of her beloved is so inspiring. 

“Disunion and separation are crying with low spirits.” 

The union with the beloved has banished disunion and 
separation. 

“Apply a collyrium and rouge so that my heart sees 
and smiles.” 
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Beautifying makes the heart smile. It becomes happy in 
witnessing the blessings of love. 

LA 

“My charming beloved after a long time has made my 
dwellings lively.” 

She had to wait for a long time before her charming 
beloved unveiled himself. 

L-l'dl'ls 

“I will highly praise God and offer infinite gratitude 
to Him for making Marwar green.” 

She highly praises God and offers Him Infinite Gratitude 
for turning her deadness into liveliness. Self-realisation is 
affected by the Grace of God. 

“My lovely beloved has spent the months of Savan 
and Bhadoon, while dwelling with me.” 

She is happy that her beloved has remained in immanence 
with her during the rainy season. She recounts the blessings 
of her beloved in granting her vision and union. 

“My same age friends and companions are 
congratulating me.” 

Her friends, companions and neighbours congratulate her 
in enjoying the nuptial blessings of love. 

LJjf" c/Ji ft ft j\j 

“Fakhruddin made me realise all the deeper mysteries 
of the way of ontological nothingness.” 

The spiritual master made his disciple understand the 
subtleties of the Sufi way. He has made him realise the deeper 
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mysteries of ontological nothingness. Isn’t the face of the 
beloved reflected in the mirror of nothingness? 

2—1/ J'[J? i// ij Ju 

“He made me fully understand the states and stations 
of the soul and the ensuing contractions and 
expansions.” 

He made him understand the states and stations of the 
soul with their closures and openings on the path of gnosis in 
order to save him from the pitfalls of illusion. 

“My friendly associations, sittings and relationships 
with my neighbours have all ended.” 

The concentration on the Real makes one oblivious of the 
unreal. It leads to the end of all attachments. 

“Farid! I bade goodbye to all other activities ever 
since I took the way of love.” 

The way of love leaves no room for any thing else. He 
detaches himself from the domain of action. He essentially 
contemplates his beloved. 
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“I have spent my life in crying. I got no access to my 
friend Punnal.” 

She spends her life in crying for her transcendent beloved. 
ijj yff"" j e£? (j /i Jll 

“My heart has hurt me from within. I have forgotten 
the colourful setting of my home. I am wretchedly 
wandering in the desert on burning sand. Ultimately, I 
have suffered death.” 

Her heart is wounded by love. It leads to forgetfulness of 
her homely comforts. She wretchedly wanders in wilderness- 
unto-death. 

“Well, Ketch city entangled me. I have to go across 
difficult routes and traverse the intricate mountainous 
terrains. The period of difficult times has come. I will 
die in a state of wretchedness.” 

She has got entangled in transcendence. She has to 
struggle a lot to affect union with her beloved. She is 
apprehensive of dying wretchedly in the trying circumstances. 

JJ; 



738 


“Sufferings in togetherness have fallen to my lot. My 
happiness has been deserted and the state of peace 
has gone away. The colourful threads around my 
wrist (symbolising marital bond), ornaments and 
chaplets have lost their freshness. I had to wander 
along with damned sorrows.” 

She faces numerous sufferings. She loses peace and 
happiness. All those things signifying nuptial happiness for 
her turn into damned sufferings. 

“There are arduous passes in the black mountains. 

The burning sand dunes have made boils on my feet. 

I have borne sufferings in the desolate places. I have 
shouldered my misfortunes in spite of being without 
any support.” 

She recounts the misfortunes and sufferings she has faced 
in the arduous path of love without any internal or external 
support. 

_ iff 

“I will honour my commitment at each and every 
moment. I will bear malaises, difficulties and 
adversities. Farid! My friend, who has forcefully 
captivated my being, may take care of me or not.” 

He reiterates his unconditional commitment to remain 
sincere in love in spite of experiencing malaises, difficulties 
and adversities of the way. Love is an absolute commitment. 
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Kafi-221 


(3 (JjvI (3 ^C-y^ >bv 

“I spent my life in crying but I did not find any trace 
of my friend.” 

She spends her life but does not find a trace of her 
transcendent beloved. 

(Jilt ij 'j£ 

“I forgot my nuptial fortunes and beautification. My 
friend has erased me from his heart.” 

Her nuptial fortunes and beautification are meaningful in 
reference to her beloved. She becomes oblivious of them in 
the wake of her beloved erasing her from Inis heart. 

“He went far away and did not come back to me. 1 
will die by tightening noose around my neck.” 

Her grappling with the transcendence of her beloved 
becomes so overbearing that she wishes to die. 

“It is not love but a devastating fire that has burnt me 
with a spark and burning wood.” 

It is not simply love but a raging fire that burns her to 
ashes. 
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“I lost my youth and its bloom. Pains have severely 
ravished me.” 

Pain severely ravishes her. She laments that she has lost 
her animating youth for the sake of her beloved but has not 
succeeded in affecting union with him. 

c/Jl ft 

“My pain of loving sweet Fakhruddin is perpetually 
on the increase.” 

The love of the spiritual master with its ensuing pain is on 
the increase. The moments of separation from him are so 
painful. 

“Farid! My friend has not revisited me. I am rotten 
for nothing.” 

He awaits the immanence of his beloved. He considers 
himself rotting for nothing. Isn’t this ‘nothing’ harbinger of 
everything? 



741 


Kafi-222 

i—ij l&'Pj'i tyijy 

“The desert has come to life after the rainfall and the 
ponds are full of water. My youthful friend! Do meet 
me.” 

The desert coming to life with the rainfall, 
notwithstanding it symbolises ushering of the happy times of 
vision and union with his beloved. The inward ambience 
craves for meeting with his friend. 



“The sand dunes have turned into orchards and 
gardens. There is spring everywhere.” 

The barrenness of his self is ending and he has started 
flowering from within. It is the era of widespread spring. 

“There is the musical sound of tinkling of bells 
around the necks of the herd at a place and on the 
other there is the sound produced by churning of 
milk in the vessels.” 

The musical sounds are audible, which makes the 
atmosphere melodious. 



“The sky is day and night overcast with rainy clouds. 

The chirping of the birds is also audible.” 

It is ambience of heavenly blessings. The language of the 
birds symbolise spiritual openings. 
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“There are flashes of lightning at times and at times 
there is thundering of clouds.” 

He is transposed from the terrestrial sphere to the celestial 
one by virtue of sound and light 

s' • ^ i 

2—(Jyt 

“My makeup, rouge and the line of a collyrium are 
looking so lovely.” 

His inward happiness makes beautification look so lovely. 

“The days of peace and happiness have come. My 
sufferings have fled away.” 

The dawn of peace and happiness makes sufferings wither 
away. Doesn’t light make darkness vanish? 

jl A j ifl) c >j 

“My same age friends dwell happily in their abodes. 

They are lying with their beloveds in the postures of 
embracing.” 

The lovers and the beloveds are dwelling happily in their 
abodes. They are enjoying the fruits of union. 

“I am the one who is wandering in a wretched state. I 
have traded with sufferings and afflictions.” 

She wanders in a state of wretchedness for not affecting 
union with her beloved. She suffers afflictions at the hands of 
love. 

tL-)J 




~)A 
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“Farid is disgraced without you. His activity is to 
drop the tears of blood from his eyes. Now, instantly 
turn the reins towards me. Otherwise, I will die within 
a week.” 

He is wretched in pains without his beloved. He beseeches 
his transcendent beloved to assume immanence otherwise he 
will soon die in separation and disunion. 
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i/V^isv i} /& (JjiJiis 

“My friend! Return my heart to me in its original 
state. Why have you overpowered it?” 

She beseeches her friend to return her heart in its pre-love 
state. She questions the overpowering of her heart by her 
beloved. 


“You censure and give me maledictions without any 
rhyme or reason. The moment you see me, there is a 
frown on your forehead. I become scared to the last 
ounce of my blood.” 

She does not decipher any reason for her beloved’s 
transcendence. The forms of transcendence scare her to the 
marrows of her bones. 



■jtjbf'jijCif' 


“Which type of revenge you took from me that you 
forcefully captivated my poor heart and sewed it with 
sufferings?” 

She considers it a form of revenge that her beloved used 
his might to capture her helpless heart and sewed it with 
sufferings. 
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“My heart, in spite of being subject to infamy and ill- 
repute, remains stout and bears these pains and 
remains steadfast till an end in consonance with its 
primary commitment.” 

Her heart remains stout and bears the pains of infamy and 
ill-repute at the hands of adversaries. It reiterates its primary 
commitment of remaining steadfast in love. 

(pCijjlij)Jrt/. 

“It is not desirable to retrace the steps as a reaction 
against the tiredness of the way. It is doubdessly 
certain that if you sacrifice your head you will win the 
game of love.” 

She resolves to manifest sincerity in love by remaining in 
the tracks of her beloved. She considers it undesirable to 
betray love on account of getting tired by traversing the path 
of love. She is absolutely certain without an iota of doubt that 
the one who sacrifices Inis head (life) for the sake of his 
beloved is bound to win the game of love. 

b^fi A b^/“ 

$*' {j) Ji} 

“Farid! The times of having union with my charming 
beloved have dawned. The Night of sorrows has 
ended.” 

The times of union with his charming beloved draw well- 
nigh. The acts of exercising patience in adversity bear their 
fruits. The difficult times of separation and disunion come to 
an end. Doesn’t hope of union keeps him firmly saddled in 
the tracks of love? 
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^_>U[/f Jl 

“Savan is making the drops of rainfall.” 

The rainy season notwithstanding, it symbolises the era of 
the unveiling of her beloved. 

“The crested cuckoo is cooing and sinning by 
awakening the fire of love within my being.” 

The cooing of cuckoo (calling her beloved) is likened to 
sinning, for it makes the fire of love burn her from within. 

_ ilicfjijjijjl/'v Jj ffyftjf 

“The cuckoo, heron and peacock are calling. 
Suffering is making the suffering heart fiery.” 

The language of the birds is the language of love. The 
cuckoo, heron and peacock (sentiments of love) call their 
beloveds. It makes her suffering heart suffer more by being 
fiery. She misses her beloved so intensely. 

“My eyes are in constant warfare with the state of 
peace. My whole night is spent in increasing 
restlessness.” 

Her eyes stmggle to keep awake awaiting their beloved at 
the cost of her peace of mind. The whole night passes in 
increasing restlessness. 
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“My chest is vibrating and my heart is shaky. The 
black clouds are frightening without you.” 

Her embodied self is adversely affected in the state of 
separation and disunion. She dreads the black clouds in the 
absence of her beloved. She is gripped by existential dread at 
the very possibility of union with her beloved. 

“The dancing clouds have made the weather pleasant. 

They are playing the game of pleasantness.” 

The ambience of love is conducive to the pleasant game of 
love. 

“The times of suffering have ended. Go and invite 
your beloved to dwell in the nuptial bed.” 

The times of suffering due to separation and disunion 
have ended. She invites her beloved to realise union. 

“Farid! My beloved did not remain true to love. The 
unresponsiveness has deadened each and every part 
of my being.” 

His embodied self becomes ravished and deadened in the 
absence of loving responses from his beloved. 
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“All secrets and mystery are of the eternal essence. 

Here, there is no question of nothingness as such.” 

The Essence itself or the Beginningless Essence encloses 
the entire mystery. It manifests itself in the form of Divinity 
or Divine Presences. There is no essential reality of 
nothingness. It is another name of the unrealised Possibilities 
of the Essence. The plenitude of Being itself leaves no 
possibility or room for the existence of nothingness, 
otherwise it tantamount to accepting the reality of otherness. 
The very concept of nothingness is not absolute. It is 
polarisation of being and nothingness. The attempt to 
consider nothingness as absolute commits the fallacy of 
turning it into a self- subsisting reality (ilah), which has been 
connotatively negated by the Islamic Shahadah (there is no 
reality except the Reality). 

“My heart is pure, knowledgeable and wise. It 
constantly wants me to know as a friend that all is the 
manifestation of the essence though it may be in the 
form of an idol.” 

Metaphysically speaking, there is only the Principle and its 
Manifestation. It is also understood as the Absolute and the 
Infinite; the Essence and the Divinity; the Universal 
Possibility or the Metaphysical Whole. The Intellect, Spirit or 
‘Heart’ in purity, knowledge and wisdom counsels the lover 
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to realise that the whole cosmos is the manifestation of the 
Essence. There is nothing outside it. The Reality manifests 
itself in all forms. There cannot be any idol unless the Reality 
shines through it. To place an idol confronting the Reality 
(God) is worst form of blasphemy. It is placing divinity 
beside Allah, which is the unpardonable sin of polytheism. 
No form has reality in itself. It is theophany or tajjali of the 
Reality (God). 

/■Lz-b(Jr' ij^ 

“The sacred and pure self with its heights and depths 
manifests totality in fullness. He is the custodian of 
Arabia and Persia.” 

The metaphysical dimensions of prophecy bring to light 
the essential aspects of the prophet of Islam, which are 
opaque to ordinary understanding. The prophetic self, by 
virtue of its sacredness, purity and mastery of heights and 
depths, manifests the cosmos in its entirety. The cosmos 
manifests in totality in his medium. He is the custodian of the 
corners of the world. He is the perfect mirror through which 
the Reality contemplates itself in fullness, perfection and in 
wholesomeness. 

“The one, who has been bestowed with taste and 
imagination, has been blessed with spiritual discourse 
and experience. He has been endowed with the 
majestic beauty of a garden. He is the inheritor of the 
garden of paradise.” 

The one who is blessed with the faculty of imagination, 
experiences the Tmaginal Worlds’ and has the art of 
communicating the imaginal realities. The gift of imagination 
makes him orchard of majestic beauty. His imagination is 
constitutive of its objects. He achieves identity of his imaginal 
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forms and content and becomes the custodian of the 
paradisal garden. How could one understand the deeper 
realities of life without coming into grips with the levels of 
imagination within the self and the world? 

Jlf 

“All else is useless and imperfect. The heart is the 
beloved and the heart is the friend. The sincere heart 
is the gateway to seven openings. It is the raison 
d’etre of the universe.” 

All faculties or forms of knowledge in comparison to the 
‘Heart’ (the intuitive aspect of the mind) are useless and 
imperfect. The ‘Heart’ is one’s beloved and friend. The 
sincere ‘heart’ purified of otherness is the gateway to 
numerous spiritual openings. It is the raison d’etre of the 
cosmos. It is through the mirror of the heart that the Reality 
contemplates itself. It is the cosmic purpose of human 
existence. 

“Witness the widespread splendour and grandeur, the 
axis of seven revolving around planets and the all- 
encompassing centre: the point of Adam’s heart.” 

The point of Adam’s heart, with its widespread splendour 
and grandeur, is axis of seven revolving planets and the all- 
encompassing centre of the cosmos. Man has to realise the 
infinite treasure he carries in the infinite depths of his ‘heart’. 

^flb jj 
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“A clear and pure self without any malice is the 
mirror of the supernal light. A pure heart is a sacred 
jewel figuring the House of God.” 

The human self, clear and pure of sinfulness, otherness 
and maliciousness mirrors the supernal light. The sincere 
heart is a crystal jewel, which reflects the dwelling of God. 
Isn’t a heart purified of otherness the real abode of the 
beloved? 

“Farid is a special bondsman of Fakhr. He is the 
servant and slave of his house. The trust in 
knowledge and art is valueless. My only trust is in my 
friend.” 

To know a metaphysical doctrine is one tiling but to 
realise it is another. The gnostic realises the doctrinal truth in 
the infinite depths of his being or consciousness. All the great 
metaphysical and religious traditions of the world, in their 
unique ways, assign a pivotal role to the spiritual master in the 
understanding and realisation of doctrinal truths. The 
reverence of the spiritual master consists in considering one 
self as his bondsman, servant and slave. He manifests his 
nothingness in front of his spiritual mentor. He loses tmst in 
his own knowledge and considers his art of no value and 
consequence. His only tmst is in his friend. He turns himself 
into a pure receptacle in the hands of his spiritual master, 
who is his friend. The friendship with one’s ‘murshid’ falls to 
the lot of the lucky ones. The disciples may be many but the 
friends are a very few. The friends are bestowed knowledge 
of the inmost esoteric mysteries and become recipient of 
certain spiritual blessings, which are not blessed to ordinary 
disciples. The whole treasures of mankind are not worth a 
straw in comparison to friendship with one’s spiritual master. 
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“Discern the essence in all forms. Do not consider 
any other reality except the Reality.” 

One has to discern the Essence manifest in all forms. The 
Reality is Omnipresent. There is no otherness. There is no 
reality except the Reality. 

“There is neither any Adam nor any Satan. It has 
become a totally fabricated story (bereft of 
symbolism).” 

The Possibilities inhering in the Essence are realised in the 
forms of Names and Attributes. The degrees of the Reality or 
the Divine Presences account for the manifestation of the 
Principle in different forms. The first part of the Islamic 
Shahadah, ‘there is no reality except the Reality’ negates all 
other forms of reality. The second part of the Shahadah, 
‘Muhammad is the manifestation of the Reality’ makes 
everything as theophany (tajjali) of the Absolute or the 
Reality. The Shahadah implies that no thing has self- 
subsistent reality (ilah) except the Reality and all things are 
manifestation of the Reality. Manifestation, by definition, is 
devoid of self-subsistence. It has no being in itself. It derives 
its ‘reality’ from the Reality. The human has no reality in 
itself. It has no independence or autonomy. It is absolutely 
dependent on the Divine. There is essentially neither Adam 
nor Satan. The mind falters in fabricating the ‘autonomous’ 
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existence of both Adam and Satan. It is in the process of 
manifestation that Adam and Satan come to limelight. It is 
the Divine Freedom manifest in Adam that envisages the 
possibility of Satan. The Divine works through these 
mediums. The birth of freedom for the creation of good 
necessarily gives rise to the possibility of evil symbolised in 
the form of the Satan. The dark ignorance and false pride of 
the Satan in not prostrating before Adam consists in his 
failure to perceive the presence of the Divine in the human. 
His persistent error has been to create an unbridgeable gulf 
between the Divine and the human. He had knowledge of 
Allah’s transcendence but he had no inkling of His 
immanence. It is precisely this reason that He failed to 
perceive the Reality clothed in the form of Adam. The Divine 
command to prostrate to Adam was essentially a command to 
prostrate to the Divine in the human form. Religiosity accepts 
the transcendence of God but errs in denying His 
immanence. Oneness of Being (wahdat al-wujud) rightfully 
worships God in transcendence and serves Him in 
immanence. It accepts the transcendence and immanence of 
God in simultaneity. 

“It is just your imagination to see anything except 
God. Do not make your heart intimate with otherness 
(God is everywhere).” 

It is a mere illusion to see anything except God. One must 
refrain one’s heart from intimating with otherness. Isn’t the 
constant concentration on the Real that makes one realise the 
Omnipresence of God? 

jlr^l 

“Oneness is manifest on all sides. Do not be desirous 
of the other sides (for they are not).” 

The metaphysical principle of unity in diversity is universal 
and thereby applicable in all realms and at all levels. One has 
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to concentrate on unity without being desirous of multiplicity. 
Man has to attach with the Real and not with the ephemeral. 

“My wise heart has not appreciated duality ever since 
my primordial birth.” 

It is sense-perception aided by reason, which creates the 
illusion of duality. Religiosity fails to correct the cardinal 
error. However, his heart is wise in not accepting duality since 
the primordial day. Heart-knowledge creates identity of 
knowing and being. 

“The distinction between beauty and ugliness arises in 
the process of manifestation. Posit your 
understanding on Oneness.” 

One has to concentrate on the doctrine of Oneness. The 
polarisation between beauty and ugliness like all polarisations 
is provisional and not permanent. Beauty in itself does not 
have its opposite. But ‘once it is reflected in the manifested 
order, it appears in a particular form and this particularism 
necessitates the possibility of a given opposite.’ It is in the 
process of manifestation that the beauty appears in the form 
of a given beauty, which implies the possibility of a given 
ugliness. ‘It can be—in a relative sense—can be produced 
only in a world of contrast.’ Metaphysically speaking, ugliness 
is a mere privation and it has no being in itself. However, ‘it 
has the positive function of highlighting its counterpart a 
contrario.’ It is by passing through certain cosmic cycles that 
it returns to its original source in beauty itself. 

i £ (itjvlvbv 

“The traditional love of our friend Punnal has fallen 
to our lot ever since the primordial day.” 
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Love itself polarises in the forms of the lover and the 
beloved. It is ontological love, which captivates him since the 
primordial day. 

“Farid! My friend met me during my life time. My 
whole life remained beauteous.” 

The union with the beloved in one’s life time is such a 
heavenly blessing that he finds his whole life spent 
beauteously. The ugliness of pains, sufferings and adversities, 
he experiences during the separation and disunion with his 
beloved are not only forgotten but integrated in the beauty of 
his life. His thought transforms ugliness into beauty. The 
pure objectivity of things notwithstanding, the consciousness 
determines the meaning of things. It is free to interpret the 
past in reference to present and future projects. Love of 
freedom leads to freedom of love. 
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“He dwells in each form, my beloved friend. He 
captivates our heart, my beloved friend.” 

The beloved friend dwells in every form. He wins hearts in 
friendly ways. 

“He dwells in different colourful forms. He is 
himself Ranjha, Heer and Ivheras. The Invisible 
(transcendent) does not unravel his mystery, my 
beloved friend.” 

The transcendent colourless Reality manifests in colourful 
forms. Its immanence is so colourful. He assumes the forms 
of the lover, the beloved and the adversaries of love. He hides 
himself within His manifestation without unravelling the 
mystery of his hiddenness to the ordinary eye or human 
reason. He is hidden in the eye and thereby cannot be seen by 
the eye. People try to find him behind the form of things 
whereas he himself is the form. The doctrine of his dwelling 
in all forms is experienced in the act of realisation. The 
metaphysical tmth remains elusive to ordinary and religious 
understanding. There can be flashes or pointers to tmth, 
which a person may catch if he is blessed with good fortunes. 
If the Reality is considered as law itself, then there cannot be 
anything bereft of the law. Rather, it is by virtue of law that 
things come to manifest their relative existence (ontological 
nothingness). No pure or impure thing is exempted from the 
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operation of law. Rather, it is the working of the law that 
makes such distinctions and differentiations possible. Now, 
the law is not affected by the purity or impurity of things, 
which can be understood as the transcendence of the law. By 
stretching the analogy further, we can say that the law is both 
transcendent and immanent in simultaneity. The law is hidden 
but its working is so openly manifest. The identification of 
God with the law itself, among other things, helps in 
imparting some idea of the Reality manifesting in all forms. 

l V w i V " V V 

“He is himself disunion and he is himself union. He 
is himself Qays and he is himself Layla. He is himself 
the tinkling of a bell tied around the camel’s neck, my 
beloved friend.” 

The beloved friend is not only manifest in all things but 
characterises the states of all things as well. He takes the 
human form of feelings of union and disunion. He is both 
the lover and the beloved. He is himself tinkling of bell tied 
around the camel’s neck of his beloved heralding her 
presence. He is manifest in all things by assuming the forms 
of His Names and Attributes, which warrant perfect and 
imperfect, beautiful and ugly, good and evil actions otherwise 
some of His Names and Attributes will become inoperative. 
How could He manifest in His Attributes of forgiveness, for 
example, if there were no sins of the sinner to be forgiven? 
Thus, Names and Attributes are the characteristics of the law 
operative in all things. 

“He is himself the musician and he is himself the 
singer of kafi amongst the audience. He is himself 
LTnitarian and pure Sufi. He himself negates 
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(transcends these forms) and then laughs (for he 
cannot be captured in any form), my beloved friend.” 

He is the musician and the kafi singer (divine poetry sung 
on musical instruments) amongst the audience in 
simultaneity. He is himself Unitarian and himself in the form 
of Sufi, who is pure of otherness. He himself negates, that is, 
becomes transcendent and then laughs for he cannot be 
captured in any of these immanent forms. Who is the other 
who could hear the last laughter at the subtleties of his 
manifestations? 

(tfiU iTijj 

“My lovely and charming friend Barochal perpetually 
manifests himself to us in different forms. He flees 
after grabbing our hearts every now and then, my 
beloved friend.” 

His lovely and charming friend perpetually assumes 
immanent forms. He grabs his heart and becomes 
transcendent every now and then. Isn’t love a game of 
transcendence and immanence? 

“He manifested from the most invisible realm. He 
manifested himself in the form of an Arab (Arabian 
prophet) and captivated the dominion. He has 
perfecdy conducted the tradition of prophecy (in the 
form of Muhammad as messenger), my beloved 
friend.” 

The Essence, the most Invisible Realm, manifested itself 
in the form of Ahmad or the principle of differentiation 
within the differentiated Reality. He assumed the form of 
Muhammad and won the hearts of mankind. My beloved 
friend perfectly conducted the tradition of prophecy, in the 
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form of Muhammad, as the Messenger of God. He perfectly 
manifested Himself in the perfect medium of Muhammad. 

“My heart has longings and coundess likings for you. 

I am heaving sighs without finding any oudet. The 
tears are flowing from my eyes, my beloved friend.” 

He communicates with his beloved friend about the 
longings and countless likings of his heart, his heaving sighs 
in grappling with the problem of transcendence and his 
crying for vision and union with his beloved. The intimate 
communication with the beloved essentially helps him in 
understanding the dynamics of love. 

(l /‘iuyj)bc/V 

“Farid! I pray that I never become oblivious of my 
friend. Ultimately, my friend will take care of me. I 
am just helpless and without any support, my beloved 
friend.” 

He prays never to become oblivious of his friend even in 
the most testing times. He has hope in the responsiveness of 
his beloved. He is helpless and without any support. His only 
help and support rests with his beloved. It is an element of 
hope, which keeps the flame of love burning in ‘the dark 
night of the soul.’ 
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lil? 

“My friends who have gone may dwell in 
togetherness. I pray that the friendly, sweet and the 
enchanted ones may live forever.” 

The path of love is so intricate, difficult and hazardous 
that all those who successfully traverse it deserve heartiest 
congratulations. She sends good wishes to her friends who 
have realised union. She prays for the immortality of the 
friendly, sweet and loving souls. 

“I am wretchedly wandering in wilderness and 
forgetting the turnings of the way. I can’t see pastures 
and the routes of the herds.” 

She wanders wretchedly in wilderness and forgets the 
turnings of the way. She does not discern any indications of 
her transcendent beloved. 

ijjk 

“My beloved Punnal has deserted me. I am burning, 
rotting and rubbing my hands in vain.” 

She considers transcendence as act of desertion by her 
beloved. She suffers in considering that all her efforts of 
realising union with her beloved have not fructified. 
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“I am suffering, bearing tribulations and caught in the 
gusts of hot wind. I am the crushed stone turned into 
molten fire.” 

The painful times of separation and disunion bum her to 
ashes. 

“I am praying day and night for the moments of 
union.” 

She realises that it is only by the Grace of God that she 
can transcend the servant-Lord axis and thereby unite with 
her beloved. Her ontological prayer reveals the dynamics of 
union. 



“The traveller (my beloved) has left me without 
support. My heart has been crushed to pieces.” 

The transcendence of her beloved leaves her without any 
immanent support. Her heart is ravished by the times of 
separation and disunion. 

“I sheepishly enter my dwellings and bear the sneers 
of people just to overhear any news about my 
beloved.” 

She is very conscious of the contradiction that exists 
between her and the society. But even at the cost of being 
awkward, she still prefers the company of these sneering 
people just to overhear any news of her beloved. 

_/I (J j tl 

“The constant desire of my friend Punnal is with me 
ever since the primordial day.” 
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The ontology of love finds its roots since the primordial 
day. It is not a momentary romance but her permanent love 
with her beloved. 

C — A7 

“The whirlpools of love are paradoxical. Peace sinks 
(the boat of love) whereas sufferings make it afloat.” 

She brings out the paradoxical nature of the whirlpools of 
love. The boat of love sinks in calm or stagnant waters 
whereas the tides of suffering keep it afloat. The alchemy of 
sufferings removes the dross, which helps the lover realise 
union with the beloved. If the dross were not removed by 
virtue of suffering, then the lover would simply drown by 
dint of the weight of his self. Doesn’t suffering protect love? 

“Farid’s passion is on the increase day by day. There 
are coundess sparks in each and every pore of my 
being.” 

Love is not static but essentially dynamic. It is not a 
rational exercise involving cold logic. It is a burning, which 
burns the inmost chambers of one’s being. The passion of 
love constantly increases with the passage of time. He 
experiences the sparking of fire of love in his bones and flesh, 
which is a positive sign of realising union with Iris beloved. 
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“O’ Sassi! Saddle the camels and hasten towards 
Ketch. The cry of the leaving caravan is so audible 
(at the imaginative level).” 

Love prompts her to make preparations for grappling with 
the transcendence of her beloved. 

d-itf vl(J^ (J^UlIf 

“Go across the waters, mountains, deserts and forests 
and be united with Punnal.” 

She has to face the hazards of transcendence in order to 
unite with her beloved. 



“I am neither liable to censure nor am I sinful. My 
Barochal friend! You have developed animosity with 
me for nothing.” 

She is at a loss to understand the animosity (form of 
transcendence) of her beloved without her faltering or being 
in fault. 

Jr* 

“I am all alone and further unintelligible love has 
fallen to my lot. 1 cry profusely by embracing each 
and every tree.” 

She experiences loneliness that is intensified by the 
unintelligible love fallen to her lot. She wretchedly cries in 
wilderness. 
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“The stream is full and the bank is on the upper side 
(beyond my reach). It is a dark and cloudy night with 
rain.” 

The transcendence of the beloved is so intricate that she 
finds it beyond her reach to capture it. 

“Where are my collyrium and twig (of the walnut 
tree) as tooth powder and lipstick (for its darkening 
effects)? And where are my makeup and the sound of 
my ornaments?” 

She becomes oblivious of her beautification in separation 
and disunion from her beloved. 

“My heart! Be active and do not show any weakness. 

The meaning (of all this effort) is to remain steadfast 
in witnessing, while living or dying.” 

She counsels her stout heart not to show weakness in the 
arduous path of love but remain concentrated on achieving 
beatific vision of the beloved in the terrestrial world or the 
celestial one. 

“Love is the kind guide of the ravished one. Hasten 
to turn the reins and keep on going towards my 
beloved.” 

The fondness of love provides her guidance to quickly 
turn her face towards the beloved and continue her search of 
transcendence. The search of transcendence ultimately 
fructifies in immanence. She has to continue Inis journey of 
love till end. 
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“Farid! Love is a disagreeable burden. Undoubtedly, it 
is a heavy burden whereby every ‘rati’ (a small 
measure) equals the weight of a maund (big 
measure).” 

He finds the onerous burden of love very overbearing. It 
has no parallel with ordinary measures. Love assigns 
heaviness to even lightness. He wishes to end his life in 
separation and disunion from his beloved. 
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“The desire of my beloved is burning me and the 
longing of my heart is grilling me. I am not oblivious 
of my beloved’s city.” 

The desire and longing of his beloved ravishes his heart. 
He does not remain oblivious of his beloved’s dwellings. 

“The tale of disunion and separation is hideous. It 
makes me lose my breath and tears my chest apart.” 

The hideous tale of separation and disunion of his beloved 
makes him fall in a deplorable state. 

“The ways are intricate with countless turnings. I got 
boils on my feet, while walking through the black 
mountains.” 

The path of love is paved with intricate ways and countless 
turnings. He suffers a lot in facing difficulties of the way. 

J—['yi^kC iJ5J) (X/jf 

“My heart is incapacitated and burdened with 
sufferings. How could it sustain the sense and 
sensibility?” 

His heart is incapacitated and affected by the onerous 
burdens of sufferings and thereby loses its poise. 

(ju£j 
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“I wish to dwell with my beloved during my life time. 

I beseech the Almighty to remove the burden of 
sorrows from me.” 

He beseeches the Almighty to remove the sorrows of 
separation and disunion by granting him vision and union 
with his beloved. 

cLX\)j) Jijtjk’liy'ijr* 

“Love has sent me the gifts of pains, anxieties, 
malaise and adversities.” 

Love has sent the gifts of pains, anxieties, malaise and 
adversities to him. Aren’t these gifts as mediums of attaining 
realisation of love? 

<J-'kCr/<§ 

“False pretensions and deceitful moves are the 
essential habitual modes of the beautiful ones.” 

He thinks that it is the habit of the beautiful ones to make 
false pretensions and deceitful moves. He reflects on these 
lines in the act of grappling with the transcendence of his 
beloved. 

“Farid! My heart cannot be oblivious of my friend, 
whether he casts the glance of love at me or not.” 

He categorically wishes that his heart may never become 
oblivious of his friend, irrespective of his positive or negative 
response. Love has no conditionality. It is essentially 
unconditional. It is not hypothetical. It is a form of 
categorical imperative. He has to remain sincere to love for 
the sake of love. The behaviour of the beloved, in a certain 
sense, becomes irrelevant for him since he is committed to 
love itself. The spiritual value of love consists in remaining 
true to love, in principle, without setting eyes on its results. 
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“Desire is characterized by all burnings. I laud the 
fraternity of love.” 

He uses sarcasm to laud the world of love. The desire for 
vision and union with the beloved painfully burns his 
embodied self. 





kt y y 


“The perpetual burning has reduced my heart to 
ashes. The suffering is storing passion in my each and 
every vein. I have one chest with hundreds of 
sparking. Love has become so hellish.” 

His heart by virtue of perpetual burning is reduced to 
ashes without any trace of otherness. Suffering permeates his 
embodied self. The fire of love becomes so hellish. The fire 
of hell is not an end in itself. It is means toward wiping out 
the sins of duality or otherness so that the Reality is able to 
contemplate itself in the mirror of the sinner’s heart. It is 
removing the rust from the heart or polishing the mirror of 
the heart (Sufi terminology). The concept of eternal 
damnation finds no place in the tradition of Islam. Likewise, 
the fire of love as an alchemy of suffering awakens 
consciousness in the lover regarding his ontological 
nothingness. The attainment of this consciousness 
corresponds to the end of his suffering. He, in a certain sense, 
is himself responsible for his suffering. The metaphysical law 
of things has been devised by the Almighty Wise. The 



769 


necessity of the law creates freedom. There can be no 
freedom bereft of law. The lover realises in fullness the 
wisdom of the law at the moment of his vision and union 
with the beloved. 

uy?u'u U'liA/ 

“My all hopes and expectations have withered away 
since I experienced love. How the fluttering of a 
captivated one is of any avail? All people are making 
fun of me.” 

Love is such a heavenly blessing that his hopes and 
expectations of the world wither away. He becomes detached 
from all worldly attachments. He realises that the fluttering of 
a captivated bird is of no avail. The divine grip of love cannot 
be loosened by human efforts. It is only the beloved, which 
can offer some respite. But the beloved is so gracious as not 
to offer any respite during the ripening of love. Any respite 
offered at this stage is so disastrous for the lover. The 
inmates of hell fire will beseech God for some respite, which 
will be rightfully not granted by the Merciful God. Any 
temporary respite, internal or external, from the intensity of 
heat or period of burning will bring to naught the alchemical 
process of purifying the heart. It could not be started again. 
The lover is at odd with society. Ordinary people do not 
understand his higher consciousness and they exhibit their 
own ignorance and pettiness in making fun of him. Aren’t 
they befooling themselves by mocking the wisdom of love? 

iJj&i/'c y UiJ'U" 

“I am the inept one and what effort should I make? 

My sore and deep wounds are in a terrible state. The 
knife is on my throat and the dagger has pierced my 
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belly. And there is a spear, lance and axe on my 
head.” 

She realises the futility of her effort in the face of the 
tremendous might of love. She does not become passive but 
remains receptive. She exercises patience in adversity. 
Religiosity cannot understand the passion of love, which 
shakes the lover’s fabric of being. It contents itself in being 
purely dogmatic, ritualistic and moralistic. It has no road map 
for affecting a spiritual contact with God (Allah), his prophet 
(nabi) and his friends (awliya) including spiritual master 
(murshid). It can only offer them courtesy (adab) bereft of 
spiritual reverence. Resultantly, it remains oblivious of the 
spiritual perspectives, which make the Reality (God) manifest, 
pulsate and act through these mediums, which do not exist 
beside Allah for it tantamount to placing divinity beside Him. 
They are the manifestation of Allah in their being and having 
to the respective degree of their receptacles. Allah 
contemplates in the mirrors of their hearts. He feels, speaks 
and acts through them. The awakening of spiritual 
consciousness makes this metaphysical reality and tmth 
become openly manifest. 

J—iiJ—./j'jj'ili* 

iJjI£ t»s 

“My beloved happily dwells with me so near and 
hidden. Do not ask me to delve on the states of my 
relationships. Here, the old contradictions are not 
resolved but I enter into graver contradictions.” 

He experiences the transcendence and immanence of his 
beloved in simultaneity. He finds his beloved happily dwelling 
with him. The transcendence and immanence of his beloved 
is not spatial. It is a veil, constitutive of brilliance of light. He 
becomes inept in expressing the paradoxical nature of his 
relationship. He finds greater paradoxes in attempting to 
express the Inexpressible. 
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“The anguishes have gathered and are in a war like 
states with me. My serenity and happiness have 
vanished. The sorrows have uprooted my joys. 
Peacefulness has been incapacitated by sufferings.” 

He battles with clusters of anguishes. He loses serenity and 
happiness. Sorrows uproot his joys. Sufferings incapacitate 
the states of his peacefulness. Isn’t it a paltry sum for 
transforming the psychic into the spiritual? 

(f i— 

ijj[) ^ 

“People got many pretexts. Some is rebuking and 
taunting me and some are uttering offensive remarks 
against me. The cruelties are on the increase each 
day.” 

His vocation is to divest himself of his individual and 
social self in order to attain consciousness of his ontological 
nothingness. His task is eased by people who find pretexts of 
rebuking, taunting and offending him. The cruelties at the 
hands of the outsiders remain on the increase. Doesn’t love 
destroy the self-image of the lover, which he has formed in 
conjunction with his own self and the world? 

jV&jjP'ij'lJ' L C f 

“Farid! Listen to the imploring of your friend. Well, 
my charming beloved in a state of priding with 
sprightly eyes asks: Who is this uncouth who is 
creating such a fuss?” 

His imploring fully reaches her charming beloved who is 
so happy to hear these calls of distress signifying his 
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steadfastness on the path of love. The Omniscient beloved, in 
a prideful style, questions the identity of the uncouth lover 
creating such a fuss. The differentiation between the human 
and the divine love, among other things, pertains to the 
Omniscience of the divine beloved. The modern man has lost 
the capacity and strength of communication. It is one of the 
patterns of modern alienation that a person is not 
understood. The other always remains for him an outsider. 
Alienation is the bitter fruit of otherness. If there is no 
otherness, then there is no alienation. Divine love leaves no 
room for otherness. The very act of his imploring implies that 
his state is fully known to his beloved who is Omniscient, 
Omnipresent and Omnipotent. 
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v(ju i/***. j&s 

“My friends are embellishing themselves. My friends 
are enjoying in togetherness.” 

The polarisation of union and disunion is with a cosmic 
purpose. Being is realises through nothingness. The 
sweetness of immanence can only be tasted in fullness once 
the lover has faced the bitterness of transcendence. A person 
dying of thirst knows the worth of a few drops of water. The 
testing times of separation and disunion, which the lover 
faces, makes him really enjoy the times of vision and union. 
The ushering of the times of union makes her companions 
embellish themselves. Her friends are enjoying in 
togetherness. 

“There are flashes of lightning and thundering of 
clouds. The rainy season has made the weather fine.” 

There flashes of lightning and thundering of clouds 
symbolising the advent of her beloved. The heavenly 
blessings have made the weather of love so fine. 

( 31 /j'j C — jLI 

“The call of crested cuckoos is audible. The 
nightingale is singing in a sweet voice.” 

The finer sentiments are awakening within her being. 

“My lord has made the area of Malheer blossom. 

There is freshness on flowers and fruits.” 
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Her inner self starts blossoming, by the Grace of the Lord. 
The fresh sentiments of love are flowering and fructifying. 

(3 < jt.J, J 

“My friends in togetherness are congratulating me on 

the dawning times of nuptial fortunes.” 

The dawning of the nuptial times is such a precious gift 
that her friends are congratulating her on this festive 
occasion. 

(3 

“I have met Ranjhan after a very long time. My 

Sustainer has enlivened my deserted dwellings.” 

She has met her beloved after such a long time (the 
transcendent beloved has become immanent). She is grateful 
to the Sustainer for enlivening her deserted dwellings with the 
holy presence of her beloved. 

( 3 ^*| 

“Krishan has visited the inmost chamber of my heart. 

He has perfecdy played the flute of love.” 

The beloved has perfectly played the flute of love by 
unveiling himself in the inmost chamber of her heart. 

“Farid! Understand and do not anguish your heart. 

My entire honour is in the hands of my beloved.” 

He counsels his heart to be free from anguishes. It has not 
to bother about any thing since nothing is in his hands. His 
entire honour is in the hands of his beloved. His realisation 
that all is in the hands of his beloved is not a psychological 
fact purporting to give psychological satisfaction or false 
consolation but is a metaphysical truth. The Infinite 
Attributes of the beloved cannot be exhausted by finiteness. 
Romance is just psychic but love is essentially spiritual. 
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“My peaceful sleep has gone. My beloved did not take 
me along with him.” 

People enjoy peaceful sleep in being oblivious of their 
ontological nothingness. Isn’t he yet asleep in not realising 
that he cannot be with his beloved; it is Iris beloved who is 
with him? The one, who falls in love, wakes up. 


“I have thrown away my colourful nuptial bed. There 
is imploring of each and every part of my being.” 

Her colourful nuptial bed has no meaning without her 
beloved. Her bones and flesh achingly implore for vision and 
union with her beloved. 





“I heave sighs of distress day and night. My sufferings 
have made me tense.” 

She constantly heaves sighs of distress at being separated 
and disunited from her beloved. She has no freedom from 
her vexing sufferings. 


-sUijbjfi 


6 ! 




“My beloved went away and did not turn back. I laud 
the ways of the Almighty.” 

The beloved became transcendent and did not appear in 
immanence. He lauds the intricate ways of the Almighty. 
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Doesn’t the human, at times, fail to understand the Divine? 
How could the human be the measure of Divinity? 

“The beloved of my heart did not take me along with 
him. I have wretchedly wandered in the desert 
reduced in the form of a skeleton.” 

She again laments that her beloved did not take her along 
with him. It is search of transcendence that makes her wander 
in the wilderness of the self till she is reduced to a wretched 
skeleton. She is surely stepping towards attaining the 
consciousness of her ontological nothingness. Isn’t she lucky 
in being emaciated, which ultimately strengthens the spirit 
within her? 

“My hard times and misfortunes did not end. I lost 
my honour and prestige.” 

Her hard times and misfortunes on the path of love did 
not end. She lost her honour and prestige as well. Love makes 
social honour and prestige dwindle into insignificance. She 
earns infamy and notoriety, instead. She is perpetually pushed 
to the wall in order to realise that her entire honour and 
prestige is in reference to her beloved. She has no 
independence or autonomy in the affairs of her life. The 
sooner she realises, the better it is for her union. 

'Jy 

“My pains are intricate and my afflictions are 
unintelligible. My body and soul have been targeted 
for victimization.” 

Intricate pains and unintelligible afflictions fall to her lot. 
Her embodied self becomes the target dot of sufferings. 
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“I am wretchedly wandering in the deserts but my 
beloved does not take care of me. There is warfare 
within my heart.” 

She wretchedly wanders in wilderness at the transcendence 
of her beloved. There is warfare within her heart to disband 
love or continue under adverse circumstances. Reason and 
Intellect are constantly on war path with each other. The 
spiritual literature of mankind reveals that ultimately the 
Intellect (Heart or Spirit) wins the game of love. 

“Farid! Remain true to love with grace in good or bad 
times. Do not hesitate at all but sacrifice your head 
(for the sake of love).” 

He counsels his heart to be graceful in love irrespective of 
good or bad times. He has no hesitation is sacrificing his 
being and having for the sake of love. Isn’t romance merely 
hypothetical and love so categorical? 
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^j>*TJyn Jyu jp* 

“The rites of auguries seem pleasant to me. May be 
my beloved is coming to meet me.” 

He is pleased at the rites of auguries of his beloved’s 
unveiling in the inmost chamber of his heart. 

J—jjtiti'L <L Vjll — /(JjJiojJif 

“The omen is giving good news of my meeting with 
my friend. The starling is singing sweetly and the 
raven is crowing. My inner happiness knows no 
bounds. My nuptial bed is flowering and my dwellings 
seem pleasant to me.” 

The omen of his meeting with his beloved creates inward 
and outward happiness. 

_ iJjlJI ZfLes^jy 

£jJZ\Xf ^bjj J. 

“The passion and grief themselves are in a state of 
distress. The afflictions are making lamentations. 
Disunion and misfortunes are in anguishes. The 
pains and torment are in a sorry state of affairs.” 

The negative thoughts and feelings dwindle into 
insignificance. The dawn of light makes darkness vanish like a 
phantom. 
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“My hope and expectations have got the message of 
union with happy greetings. My fulfilments are on the 
increase at each moment. My peaceful state is on the 
increase and sufferings have become weary.” 

The era of joy ushers in leading to the end of sufferings 
undergone by him in the state of separation and disunity from 
his beloved. 

thitt—j'&Sjj'lJjjrf' Mlk- 

titid. _ 

“The desert plants, thorny shrubs and bushes, the 
sound of bells around the necks of the herd and the 
songs of the shepherds seem so laudable. The 
dwellings cannot house the herds (there are plenty of 
herds in these dwellings).” 

The spiritual joy leads to inner expansion. The self spreads 
in leaps and bounds. The whole world seems to dance on the 
tune of love. 

9 s' 

“Farid! The times of misfortune have ended. My 
courtyard is marvelling and my house is lively. My 
beloved has himself come to meet me without whom 
I was restless.” 

The times of misfortune end for him. His inner self 
becomes so vibrant. The beloved unveils himself by giving 
peace to Iris restlessness. The initiative of responsiveness 
entirely rests in the hands of the beloved. Doesn’t the lover 
weep on this very account? 
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ijj ijj \js h )^}\[Jl^r' 

“The beautiful discloses that he is nearer to me than 
my neck-vein but he is not intimate and friendly with 
us (the mystery of immanence and transcendence).” 

The beautiful is nearer to us than our neck-vein but he 
remains transcendent in not being intimate and friendly with 
us. The concept of nearness is not spatial and it breaks down 
when it comes to explaining the nearness of the beloved to 
the lover. The Reality is nearer to man than he is to himself 
yet it is so far away (non-spatial sense). The metaphysical 
reality of nearness is a form of identity but it still remains a 
mystery. The mystery is resolved in the act of metaphysical 
realisation. The lover realises his own ontological nothingness 
in the face of the Being itself. Isn’t He more nearer to man 
than the mirror is to its reflected image? The lover questions 
the nearness of his beloved. He finds it so difficult to be near 
nearness. He realises that it is not possible to be near Him. 
The Prophet is reported to have said: God is, and no thing is 
with Him. If no thing is with Him, then the question of 
lover’s nearness with the beloved does not arise. 
Metaphysically speaking, God is as near man as His Essence 
is with His Attributes. 

Ubbfv'J*" ef? (Jbl> /Jtf ijj /I [Jkf 

iJj b 

“To whom should I communicate my tale of 
suffering? I am suffering alone, while lying restless on 
the nuptial bed. I pass the night in vain. My heart is 
constricted and I am helpless.” 
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She suffers transcendence. She finds no one to understand 
her suffering. 

iJj b (J'JZJbl 

“My heart longs for my friend Punnal. The paths are 
intricate and the way is hazardous. The route to him 
is so difficult and demanding although the tinkling of 
a bell around the camel’s neck is audible.” 

She longs for her beloved. She feels the presence of her 
transcendent beloved but the paths leading to Him are 
intricate, hazardous, difficult and demanding. It is so testing 
for her to feel the presence of her beloved but at the same 
time failing to have a direct contact with Him. Isn’t it, as if by 
Providence, so hard for her to realise that unveiling is 
absolutely and totally in the hands of her beloved? 

“He dwells near but does not disclose the secret. He 
grabs the heart and remains on the run. He roars with 
laughter from a distance after seeing the state of the 
helpless (transcendence and immanence).” 

He dwells near but shrouds it in mystery. He wins the 
heart in immanence and then becomes transcendent. He 
laughs in transcendence at her state. 

1— y’jJyV b 

b ji l Xjij'iji 

“These are delicate ways and strange forms of my 
charming and bewitching beloved. How could I be 
possessive of my beloved friend alone? He is the 
beloved of every one.” 

He experiences delicate ways and strange forms of his 
charming and bewitching beloved. He ceases to be possessive 
of his beloved friend since he is the beloved of every one. 
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Psychic love is possessive in nature. It desperately desires to 
possess the object of its love as a thing. It considers the 
beloved as the other devoid of freedom. It gives rise to 
symbiotic attachments. The whole romantic literature of 
mankind remains tied to the world of the psyche. It is only 
when it transcends the psychic world that it becomes 
spiritual. And it is such a rare happening. Spiritual love is 
non-possessive. It does not desire to possess the object of its 
love as a thing. It considers the beloved as person exercising 
real freedom. This is one of the reasons that it does not instil 
jealousy in the lover. He is spiritually contented in knowing 
that his beloved is loved by all. 

L \M : j'C.tLJ 

ijj LT [jit- 

“The useless Farid did not catch the eye of others. He 
was like scrap having a little price. He entered the 
splendid fold of Fakhr. It was the philosopher’s 
stone, which turned him into gold (the spiritual 
company of the master acted as an alchemy that 
turned base metal into gold).” 

The great metaphysical and religious traditions of the 
world assign a pivotal role to the spiritual master in the quest 
of the Real. The disciple friend thinks that he was useless to 
catch the eye of the other. He was like a worthless scrap. It 
was his initiation at the hands of his spiritual master that 
transformed his psyche into spirituality. God manifests in the 
higher degree in the medium of the spiritual mentor. Love 
and reverence of the gum is essentially love and reverence of 
God. God leads the one to pir and, in turn, he leads him to 
God. God bestows knowledge of things (ilm) and knowledge 
of events (khabr) on the spiritual master, who guides his 
disciples accordingly. It is necessitated by the logic of the 
spiritual situation that he as a disciple submits sincerely, 
wholeheartedly and in wholesomeness to his murshid in order 
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to be blessed with metaphysical realisation, which is affected 
by the Grace of God. 
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“I cannot pass my life without my lovely friend. My 
longing for him is increasing and my desire for him is 
mounting.” 

He finds it impossible to pass his life without his lovely 
friend. His longing perpetually increases and the desire of his 
beloved remains mounting. Love is not a static affair. The 
dynamics of love is such that his longing and desire for vision 
and union with his friend is greater than ever. 

“Your disunion has distressed (exhausted) me. My 
heart is crushed into pieces and my mind is highly 
incapacitated. Anguish is on the increase and 
sufferings are beyond my bearing. I am imploring that 
the Sustainer grants me union with my beloved.” 

She is distressed by the disunion of her beloved. Her heart 
and mind are adversely affected. Her anguishes increase and 
the suffering become so overbearing. She implores her 
Sustainer to grace her with union with her beloved. Her 
entreating for Divine intervention brings to light the purity 
and spirituality of love. It implies the Grace of the Sustainer 
for the initiative and sustenance of love. 

IjSjlJl '/^-LJj£ I^ 

“My lovely friend may come to meet me some day. I 
pray that he comes back and asks me about my 
condition. My heart is abject with the abode of 
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sufferings. 1 heave sighs at night and burningly bear 
afflictions in the morning.” 

She is caught in the web of afflictions and sufferings. She 
wishes her friend to visit her, and ask her about her madness 
in love. Love attempts to integrate the human and the Divine 
perspectives. 

“My Punnal Khan is making preparations to move 
towards Ketch. I keep beseeching but he is going by 
ending friendship. I am powerless without knowing 
what to do. Now, I will leave my own maid servants 
and bonds women and shall become myself the 
maidservant of the deserts.” 

She reads the signs of her beloved assuming the form of 
transcendence. She beseeches him not to become 
transcendent, meaning thereby not to end friendship. She 
becomes powerless without knowing what course of action 
would be befitting in these circumstances. She resolves to 
leave her supports and wander in wilderness of 
transcendence. 

ijd^ 

“Farid! I will beseech while crying. I will not take any 
breath except in sorrow for him. I will meet him or 
die in a wretched state. He has made me see within 
me his inflicted wound.” 

He has been inflicted with inner wound by Iris beloved. 
He is entreating his friend with tearful eyes to heal his wound. 
He will breathe sorrowfulness without any breath of peace. 
He will affect union with him or die in a wretched state. His 
absolute, permanent and wholesome commitment keeps him 
steadfast on the path of love in spite of testing times. 


(JLvGl 

UL/JJvl 1 If 



786 


Kafi-237 


“My arm wearing set of bangles is longing for my 
friend to come and honour the nuptial bed.” 

Her colourful sentiments of love long for her friend to 
affect union. Doesn’t the inward and outward beauty attract 
one’s beloved? 


bJjti-.jSjllj'jlJir Ijlf 

&*</■ ' 

“The whole world is laughing at my separation from 
my beloved. The condition of my complex heart is 
intricate. My mansion and courtyard are so desolate.” 

Her agony increases when the world laughs at her in being 
separated from her beloved. Her heart is filled with 
complexities and intricacies. The transcendent plenitude of 
her beloved makes her feel so empty. 




li^Ji 


lj)i 


“The nightingale and moths are manifesting 
happiness. My friends are celebrating Bas’ant. It is 
such a lively season.” 

The sentiments of love are sprouting with happiness. The 
lovers are harvesting their love. The dawn of the lively season 
is making everyone happy. 
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“The cold days and the winter season have passed 
away. My same age friends have worn jewellery and 
apparel. I am the only one in a state of sombreness.” 

The times of separation and disunion have whisked away. 
Her companions are ornamenting themselves. She 
experiences sombreness in being deprived of realising union. 

{j~(f 

“The love of my friends and desire of my 
companions is just like the spears of sufferings 
devouring my chest. My dressed hair has become 
unfastened and the line separating the hair on my 
head has become untidy.” 

The love of her friends and the desire of her companions 
devour her embodied self. She becomes oblivious of her 
appearance and becomes lost in search of transcendence. 

U~ ^ 

“I am all alone wandering in wilderness and darkness 
of nights amidst black clouds, rain, thundering and 
lightning.” 

She experiences a deeper loneliness amidst the signs of 
ushering of her beloved. It is only union with her beloved 
that can satiate her being. 



“The times of priding and elegance have fleeted. My 
blooming flowers, necklace and makeup have faded 
away. I don’t care a fig for the jasmine and its 
species.” 



788 


The times of her pride and elegance have become realities 
of the past. The colours of her life have faded away. She 
remains unconcerned with outward beauty. Her thirst for 
inward beauty remains insatiable. 

'-U+Ja 

<j/ \x&A 

“Farid! My friend has not stepped in my courtyard. 

The colourful threads around my wrist (symbolising 
marital bond) ornaments, and chaplets have been 
ravished. I am just roaming untidily.” 

The beloved has not unveiled himself in the infinite 
depths of his being or consciousness. Tilings signifying 
nuptial union have lost their lustre (meaning). He wanders 
without caring about his untidy appearance. What is the 
significance of appearance bereft of reality? 
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If (Ji? iWiUfb^ 

“My majestic Shah Ranjha is an enchanted Yogi.” 

The majestic beloved bewitches her in the form of a Yogi. 

(j l 

“My beloved played on the flute and fully enchanted 
me. I have become oblivious of all my dwellings.” 

The beloved played on the flute of love. She became so 
enchanted that she became forgetful of her being and having. 

jjI 

“My friend Ranjhan played on the flute with great 
expertise and mystery.” 

Her beloved played intricately on the flute of love with 
great mastery. 

ijJj i 

“My beloved has captivated my heart by playing on 
the divine flute. I am wretchedly wandering in forests 
and desolate places.” 

Her friend captivated her heart by playing on the divine 
flute. 

“He came from the city of beauty and had earrings 
and a string of beads around his neck.” 
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He manifested from the Beauty itself in the form of her 
beloved with earrings and string of beads around his neck. 

“Ranjhan came from Takht Hazara in the house of 
the inept Heer.” 

The transcendent beloved assumed immanence to make 
love possible with the inept Heer (lover). 

“I will become a Yogi and apply dust on my body. I 
will lead a wretched existence in land and sea.” 

She will become an ascetic by soiling her body. She will 
wander wretchedly on land and sea. 

“I have left my parents and have become completely 
subjected to you. My beloved! Do steer me across 
these difficult times.” 

She has foregone her parents and has become wholly 
attached to him. She beseeches her beloved to finish her hard 
times of separation and disunion by granting her his vision 
and union. 

s 

JvVv or. 

“I have no support except that of my beloved. I cast 
away my jewellery and I don’t care a fig for my 
wealth.” 

She has no friend except her beloved. She has cast away 
her having purely for his sake. 

“Such a magnitude of cruelty is not fair. Do have 
some fear of the Sustainer.” 
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It is not fair on his part to be so cruel to her. He 
transcends, no doubt, her human dimension of cruelty but 
how should she leave her human dimension at this stage of 
love. She beseeches him to take into consideration his 
Attribute of being Sustainer of the heavens and the earth. 

J*ijj'S (jUi? 

“Ranjha is my Yogi and I am his Jogiani (completely 
subjected to him). This message has been 
communicated by Love.” 

Love itself has polarised in the forms of the lover and the 
beloved. She is inspired to be her lover. 

“Farid! I will never be oblivious of my friend. I will 
die in an insatiable state of desiring him.” 

He commits never to be forgetful of his friend even for a 
moment. His insatiable state of desiring him will not end till 
his death. 
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iWil 

“My majestic Shah Ranjha is the swindler of hearts.” 

The majestic beloved is the swindler of hearts. 

“The entire world taunts, rebukes and satires me just 
because of you.” 

The entire world has gone against her just for the reason 
that she loves him. 

(j)(f/< (Jblf JvjZJI) \ A 

“Where should I go instead of your dwellings? You 
are the support of the inept Heer.” 

Where should she dwell without him? He is the only 
support of the inept Heer (lover). 

<L—f —if 

“Where my makeup has gone? And where is my 
ceremonial apparel?” 

Her embellishments and fine apparel have become 
meaningless for her without him. 

“Love has stringently tightened my self. My each and 
every vein is imploring.” 
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Love has constricted her being. Her veins in the state of 
suffering are imploring her beloved to end the night of 
transcendence and dawn the morn of immanence. 

“I am the hapless ones with intricate afflictions. The 
sufferings are storming my being.” 

She is the hapless one encountering intricate afflictions. 
The sufferings have thronged her being. 

(jiJ J'litlJ.U-rtS. 

“Love has ignited a great tire. Here, each and every 
pore of my being is aflame.” 

Love has ignited a great fire in her being. Her bones and 
flesh are aflame. 

“I sit in to spin my wheel, while crying and raising 
hue and cry. I have also become sick.” 

She sits to spin the yarn of love while crying and raising 
hue and cry. 

“Farid! My friend did not take care of me. How can I 
live without his support?” 

His friend did not alleviate his sufferings. How could he 
live on the support of the other when there is no otherness? 
The plenitude of the beloved’s being leaves no possibility or 
room of otherness. It is He who manifests Himself in the 
mediums (immanence) and outside the mediums 
(transcendence). Nothing is over and above Him. If He 
chooses to bless him then the whole world cannot thwart His 
blessings (because the whole cosmos is ontologically nothing) 
and if He chooses straitening him then no one except Him 
can do away with it (because there is no one beside Him). 
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“I wish you royal status Suba Sadiq Khan with 
chaplets, colourful threads around your wrist 
(symbolising marital bond) and ornaments.” 

The administration of Bahawalpur State was in the hands 
of the agent of the British crown. Sadiq Muhammad Khan 
was the fourth Nawab in the royal lineage. He was the most 
illustrious disciple of Khawaja Ghulam Farid. It was prior to 
1879, when he was in the prime of his youth, that Khawaja 
Ghulam Farid prayed for his ascension to the seat of power 
with all pomp and show. 

“You readily choose to grace your seat and with 
fortune establish yourself in full power. You make 
your dominion prosper with your own hands and 
uproot the seats of colonial oppression.” 

Khawaja Ghulam Farid, being bom and nurtured in the 
Saraiki tradition, has made everlasting contributions in 
enriching Saraiki language, art and culture. He experienced 
life in wholesomeness. An in—depth study of his works 
reflects his deep understanding not only of the transcendent 
but also of the anthropological, social, economic, political, 
psycho and cultural conditions of his times. He inculcated 
values of freedom, justice and equality in his oppressed 
people and gave the message of struggle against the British 
colonial oppressors. It was before the year 1879 that he 
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addressed Suba Sadiq Khan, his disciple belonging to the 
Nawab (royal) family of Bahawalpur, and sensitised him to 
make his people prosperous with his indigenous efforts 
(negating even prosperity at the hands of foreign domination) 
and to uproot the citadels of oppression (apney mulk koon 
aap wasa toon put angrezi thaney). This single historical verse 
proved historic not only in developing the political 
consciousness of the Saraiki people at that nascent stage but 
of other people as well. Its local political reference 
notwithstanding, it purported to give a universal message of 
political freedom, which remained shining forth in the 
freedom movement and eventually led to the creation of 
Pakistan in 1947. It was a principled message of political 
freedom against political bondage. It was a call of cultural 
freedom from all forms of cultural oppressions. It is not only 
what is said but when and by whom that takes precedence in 
a tradition. The saint’s word of mouth flashed like light and 
broke the magical spell of darkness. It struck like lightning at 
the roots of colonialism. It is still so deeply inspiring in the 
era of neo-colonialism. 

“The sovereigns fear in hearing your might and are 
spiritless in a state of dread. The chiefs and princes 
have subjected themselves to you without getting any 
riches or anything in return.” 

He inspires him by saying that the sovereigns fear his 
might and become dreadfully spiritless. The chiefs and 
princes subject to him unconditionally. 
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“The saints and holy men are fond of you. The army 
officers are your employees. The wise men of the 
status of Plato are present in your court around you.” 

The saints and holy men have great fondness for him. The 
men of state authority are Inis employees. The wise men of 
the status of Plato are readily available to him for advice on 
the conduct of the state. 

/u^j HsLfa) 

“The world is narrating the tales of your benevolence. 

All people including women and men, young boys 
and stout men, old people and weak ones and small 
children and those with less understanding got their 
due shares.” 

His benevolence is spread far and wide. All sections of the 
society including the poor, feeble and weak get their due 
shares. 


“I wish that you pass your life in animated fullness. 

The beloved of my heart! You may ever dwell with 
me. My beautiful friend of Yousaf countenances! 

Your prides has enchanted my heart.” 

He wishes him a long life with prosperity. He desires that 
the beloved of his heart dwells with him may forever. He 
likens Inis beautiful friend to the prophet Yousaf since his 
gracefulness has enchanted his heart. 

“Farid constantly prays: “My beloved, you may live 
forever”. My lovely friend! Your and mine 



797 


relationship of love has been ever since times 
immemorial.” 

He constantly prays for the long life of his beloved friend. 
He refers to the primordial love that exists between him and 
his disciple. The love of the disciple for his murshid reaches a 
stage when the murshid starts loving him. The mystery of 
love notwithstanding, the disciple has to earn the love of his 
murshid with reverence. Once the murshid falls in love with 
his disciple it tantamount to God falling in love with him. 
The wishes, desires and prayers of the murshid are granted by 
the Almighty in His Infinite Wisdom, Beneficence and 
Graciousness. The spiritual relationship between the murshid 
and murid reaches its climax when the murid considers God 
in the form of his murshid. Nothing less is acceptable in the 
spiritual way. 
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£(>\>& 

“Love is a novel pain with countless inward 
afflictions. The eyes are flowing with tears and there 
are fresh wounds of the self.” 

The pain of love is qualitatively different from all other 
pains. The ambiguity of love pain is that the lover wants to 
get rid of it but at the same time develops a taste for it. He 
faces innumerable passionate afflictions. The eyes remain 
tearful for the lack of vision of the beloved. The wounds of 
the self remain ever fresh. 

“The incongruities of love are very peculiar. My kith 
and kin are having brawls with me. My parents and 
brothers thrash me. The people of my city have 
turned into my enemies.” 

The peculiar incongruities of love, among other tilings, are 
the turning of his primary and secondary ties as nooses 
around his neck. 

6 h )y6 h M63J>. 

e^j\. jZbxt—’lS 

“My longing is intricate and the spear of love too is 
so unintelligible. My life is burnt and my heart is 
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rotten. My friend has swifdy shot the arrow in my 
body and soul.” 

His longing is intricate. It remains constantly on the 
increase. Its search for transcendence makes it detached from 
everything around. The mystery of ontological love is not 
intelligible. It is initiated by the beloved who swiftly shoots 
the arrow of love in his embodied self and then leaves him on 
his own. 


“The enticements of my beloved are captivating and 
its expressions are my adversaries. The eyes are 
magical and the vision is capturing. The captivating 
long hair is a chain with ravishing furls.” 

The beauty of the beloved with its seductiveness entices 
him to the arena of sufferings. He realises when ‘the shades 
of night have already fallen.’ There is no turning back. He 
cannot retrace his steps. The road is not there. 

(J-> )A [$> 

“My love of Punnal is a constant desire of him. The 
sand of the deadly desert is fateful. The flocking 
sufferings impose themselves on me to the utmost 
extent.” 

The love of her beloved makes her constantly desire the 
object of her love. The feelings of the deadly desert of her 
self are fateful. The hordes of sufferings take no pity on her. 
They do what they are capable of doing or they do what the 
beloved has commanded them to do (roughly analogous to 
the inmates of the fire of hell). Symbolically speaking, the 
keepers of the hell are bereft of pity for the inmates of hell. 
They are completely subject to the command of their Lord. 
The process of alchemy is such that any pity showered, by 
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any one, to the inmates of hell would be so spiritually 
disastrous. It is deeper love, which makes the process of 
alchemy reach its fruition in ‘deliverance and union’ without 
any intervention. 

.S C 0 6^ 

“My nuptial quilt and mattress haunt me. The ways of 
patience and peace have been forgotten. The severe 
hits of the axe have made hundred thousand deep 
cuts in each and every pore of my being.” 

The signs of nuptial union haunt him. He becomes 
incapacitated even to exercise patience in order to achieve 
some peace in life. He is completely ravished from within. 

9 

“Farid! My friend has not come back to meet me. The 
pains have settled in my heart. My head, body and 
soul have been burnt. I will take these marks to my 
grave.” 

His transcendent beloved has not assumed immanence. 
His heart has become abode of sorrows. His embodied self 
has been burnt. He will carry these marks of sufferings till his 
death. 
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“Love is an intricate pain. People are not aware of 
it.” 

People are not aware of the intricate pain of love. Pain is 
not conceptual, it is purely existential. One has to experience 
pain in order to realise it. Ordinary pain indicates that 
something is wrong. The pain of love indicates that 
something is so right. 

jfy.tjyt/\j\J% 

“My tresses give me snake bite without any hesitation. 

The eyes are essentially courageous and warlike. The 
arrows of prideful eyes are ready to make strife at 
each moment.” 

The bewitching beauty of the beloved ignites love in her 
heart. The intensity of love corresponds to the degree of 
beauty. It is not a mathematical equation but it does represent 
the Pythagorean qualitative understanding of numbers. 

JT<jT L-/ 

“I pray that no one may fall in love. It leads to 
increasing pains, anxieties and passions. My heart is 
constantly in state of grief. Hard times have befallen 


me. 
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She expresses the hardships of love. Her prayer that no 
one may fall in love, in fact, is a deeper call to love but with 
the consciousness that the lover has to exercise patience in 
adversity in order to have vision and union with her beloved. 

(Jl gljj if 

“I am shelterless, stricken and wounded. The 
anguishes have tightened the noose round my neck. I 
will die in vain by watching the path of Malheer.” 

She is stricken and wounded by the arrow of love shot by 
the beloved. She has nowhere to go. The anguishes of 
separation and disunion from her beloved have straitened 
her. She is sure to die in vain in her search of transcendence. 





“There are tigers, ferocious lions, black snakes, 
wolves and wild animals in these desolate and 
deserted places. My sufferings have become my 
brothers and I have established real fraternal ties with 
my sorrows.” 

She faces negativities in the wilderness of herself. She has 
become susceptible to sufferings and sorrows. Aren’t 
sufferings and sorrows fraternal in ultimately affecting union 
with her beloved? 

of*" 

“My close relatives and sisters give me bad wishes. 

My brothers are inimical to me and they highly vex 
me. They are pitiless butchers, who ravish me without 
any fault of mine.” 
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She feels herself like a sacrificial animal butchered 
ruthlessly and brutally at the hands of her kith and kin, who 
act as cruel butchers without any of her fault. Isn’t the sweet 
punishment of love inflicted on the one who is right? Hasn’t 
rightness itself in ontological love been considered as a ‘fault’? 
It is not the hunter but the hunted that is at ‘fault’ in the 
sanctuary of love. Doesn’t her pitiable condition demonstrate 
that the alchemy of suffering is so wondrous? 


s . 






y 


“My afflictions did not let me have even some 
breathing space. The Almighty has written this with 
pen on the tablet of my destiny that I will remain 
separated from my beloved.” 

She has no breathing space against pouring afflictions. The 
Almighty (God) has destined separation from her beloved. 
Isn’t it the law of things that the lover faces separation, which 
ripens his love to fruition? 


s 




“My life is in tribulations and my self is emitting 
smoke (burns). I did not get even a few days of peace. 

Grief and torments have flocked together. It is a 
cosmic catastrophe.” 

She considers her love as catastrophic characterised by 
tribulations, burnings, grief and torments. Her self (shattered) 
in pieces has no peace. 


/ 




“The eyebrows of my beloved captivate me. The 
eyelids have shot such fierce arrows that my 
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unintelligible sores cannot be healed. It is the injury 
that my beloved infested me with, while going away.” 

The beloved bewitches her by the spell of his beauty. The 
sore wounds of love are so unintelligible. Only a wounded 
lover can qualify love. The beloved infests her with the 
wound of transcendence. Unlike ordinary healing, the 
wounds of love can only be healed by the one who inflicts it. 
It is vision and union, which heals the sore wounds. 

»a> 

“My each and every pore of being is on fire and my 
flesh and bones are rotting. My heart is burning and 
my chest is constricted. My beloved! Your love has 
made my blood gush forth from my each and every 
vein.” 

Her very being is set on fire by her beloved. Her bones 
and flesh are reduced to ashes. There are no remedial 
measures against the fire of love. The wind of separation 
increasingly enkindles it. Isn’t it the only way to make her 
conscious of her ontological nothingness? 

JU^illjlf 

“I have lost my patience, peace and rest. I have taken 
reproaches on my self just for nothing. My beloved 
shot the arrow of love without realising its 
consequences for me.” 

She loses her patience, peace and rest. She innocently 
takes upon herself the reproaches of others. The beloved did 
not realise the disastrous consequences she would face in the 
course of love. 
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“Farid! My friend did not stop for a while to bid me 
goodbye. He went to Ketch but did not return to my 
home. He has so chastised me. What a great goodness 
he has done to me.” 

He persistently grapples with the problem of 
transcendence. The beloved assumed transcendence and did 
not assume immanence within the infinite depths of his being 
or consciousness. It is considered as a form of chastisement 
inflicted upon him. He questions the very goodness of 
transcendence in reference to his deplorable state? 
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9 9 

“Love shoots arrows of severest cruelty. I have found 
an unruly friend. There are immeasurable pains in 
each and every pore of my being.” 

He faces the arrows of love of severest cruelty as a dot 
target. The beloved has no consideration in infesting him 
with countless pains permeating his being. 

“Love has destroyed my peaceful dwellings. I can’t 
find a way to reach my destination. I have been 
invested with the wealth of passion. My self is 
burning with afflictions.” 

Love destroys the peace of everydayness of existence. He 
does not find out a way entrapped in the tunnel of love. He is 
enwrapped with heightened passions. His self burns with 
afflictions. 


“My nuptial quilt is knitted with sufferings and the 
nuptial bed is not appealing. The affliction is on the 
side of my head and pain is on the side of my feet. 
There is pain in my each and every vein. I can witness 
my inward malaise.” 
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He faces nuptial sufferings. His embodied self becomes 
highly afflicted. Pains settle in his veins. He witnesses his 
inner malaise in separation and disunion from his beloved. 

Jlr'JjJiJjJljtf' 

“The pain of my beloved is becoming unbearable. 

The longing of my beloved is increasing every day. 

What, if this deadly whirlpool of love drowns me?” 

What she understands as the unbearable pain of the other 
is essentially the pain of not seeing or meeting her beloved. 
Isn’t it to make her realise that the beloved is not the other 
but her own Self? The longing of her beloved is constantly on 
the increase. The deadly whirlpool of love is bound to drown 
her. 

L1 if" 

“The times of sound sleep are gone away. The burden 
of love has fallen on my head. The phase of an effort 
is over. The times of doing something perfectly with 
one’s own hand have fleeted away.” 

The times of ignorance have passed away. He has to bear 
the onerous burden of love. The mode of his effort and 
reliance on his resources comes to an end. The modes of the 
terrestrial world are qualitatively different from the modes of 
the celestial world. Even in the terrestrial world the effort is 
made by the Grace of God and the results entirely rest in His 
hands. There is no cause-effect relationship in love. He 
realises that ultimately his effort or resources cannot win the 
beloved on his side. It is pure blessing of the beloved to 
respond to his calls. How great to realise that effort does not 
count since nothing is in his hands, nay even hands don’t 
belong to him! 
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“Farid! These days of sombre sufferings may come to 
an end. I pray that I become one and attain unity with 
my beloved. My days of journeying may fructify.” 

He wishes the end of his sombre sufferings. He prays for 
the Grace of the Lord in affecting union with his beloved and 
thereby fructifying his journey of love. 


y^'J^UbS! 
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“The enticing are warring and never retreat. The 
prideful vision is fighting with spears, arrows and 
muskets.” 

The mighty and vibrant beauty initiates love in his heart. 
How could love of such a magnitude be initiated otherwise? 
Religiosity has no answer. The ordinary religious life is 
content with faith in God and acting in consonance with His 
will. It has no roadmap of love. He encounters beauty at the 
very first instance and then burns with love for his beloved. 
He has found God and then seeks to find Him. It is 
paradoxical but it simply means that unless one has 
envisioned his beloved, the question of affecting union with 
Him does not arise. 

“The lock of hair is a black snake and the eyebrow is 
a scorpion. They are biting freely leading to the 
bleeding of wounds in my being.” 

The manifestation of Beauty itself in brilliance blinds the 
eye of love. Love becomes blind due to the recurrence of 
majestic beauty. It ravishes his being. Love implies beauty. 



810 


“The style of my charming beloved is so novel. His 
body is delicate but his heart is stony. He does not 
shower even an iota of pity.” 

The style of the charming beloved is so queer. His 
appearance is delicate but the reality behind appearance is so 
stony. He does not shower even an iota of pity on him. Isn’t 
it that if the reality of the beloved would have been identical 
with his appearance then the lover would have never 
succeeded in affecting vision and union with him? 

yJtjl c^Jyi 
Jr'r'r' 

“Love has sent us a robe of honour coloured in 
green and yellow. There are hundreds of afflictions 
wrapped in it.” 

Love infests him with a robe of honour coloured with 
pains, sufferings and countless afflictions wrapped in it. How 
fortunate is the person whom love infests with such a robe of 
honour! 

“Love has made us lose our prestige and honour. 

My grace and respect have been finished. The times 
of forbearance have passed away.” 

Love divests him of prestige and honour. It ends his grace 
and respect. It does not let even a trace of otherness remain. 
He finds it impossible to exercise patience in the adversity of 
love. 
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“Farid is in a state of sombre sufferings. His heart 
has vexed him so much that he is neither living nor 
dying.” 

He remains in the state of sombre sufferings. His vexing 
heart does not make him live or die. Doesn’t the state 
between living and dying make him experience the zenith of 
suffering in which he can neither live without his beloved nor 
die without Him? 
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“The raven is crowing loudly. Some messenger of my 
friend is coming.” 

His love life is not static. It is essentially dynamic. The 
high tides and low tides arise within the sea of love. The 
times of high tides or union are catching both for the eye and 
the ear. The ushering changes are in consonance with the law 
of things. The outward changes symbolise changes in the 
inward. The crowing of raven culturally symbolises a positive 
responsiveness of the beloved. 

(JzU c/'c f i 

“It is the rainy season and the day is overcast with 
thick clouds. The north wind is blowing and there is 
drizzling. The desert plants are flowering. The thorns 
are looking so pleasant.” 

The rainy season with the day overcast with thick clouds; 
the blowing of the north wind and drizzling and the flowering 
of the desert plants symbolise the workings of Inis inner self 
attuned to the beloved. The pleasantness of the thorns is 
symbolic of the fact that the things, which were so irritating 
in the period of separation, lose their sting and seem pleasant. 
Doesn’t the inward essentially bring change in the outward? 

eJjtjiJiiAj) f ( 3 ^ 1 ^ 
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“Hope has dawned with the end of despair. The 
raining clouds have started to rain. The deserted 
dwellings have become fresh (inhabited). Sorrow is 
fearfully trying to hide itself.” 

One of the signs of happy times is that the night of 
despair ends with the dawn of hope. Nuptial blessings start to 
pour. The deadness of his self is transformed into liveliness. 
There remains no room for sorrow. 

if 

“This rainy season is the time of happiness. The 
shepherds take their herds for grazing in the early 
morning. My beloved has himself come to unite with 
me. My heart was restless without him.” 

The pouring of nuptial blessings is the period of 
happiness. His sentiments feed on the freshness of love. His 
transcendent beloved takes initiative in assuming immanence 
for his sake so that his restless heart finds peace. 

i/i (L — U&4- 

“There are sand dunes, sandy tracts, deserts and the 
areas between dunes spread with red and yellow 
flowers. The sufferings and adversities have all 
disappeared. Peace refreshes itself in my each and 
every vein.” 

The wilderness of his self gives way to the sprouting of 
beautiful flowers symbolising happiness. The light of vision 
and union vanish the darkness of sufferings and adversities. 
The veins of suffering become the veins of peace. 

— fc h 
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“The days of sufferings and misfortunes have gone 
away. The times of good fortunes and union have 
dawned. Farid! My friend has stepped in my 
courtyard. My makeup seems so pleasant to me.” 

The mystery of time is one of the greatest mysteries 
encountered by man. There are numerous dimensions of time 
and eternity. One of the greatest blessings of time is that it 
does not stop or stand still. It builds civilizations and razes 
them to the ground when they are metamorphosed into 
‘sensate cultures’. It moves in majestic silence without 
creating any hue and cry. People live in time and die in time 
but time never dies but lives on. It goes its way in different 
patterns in order to reach its source. No moment of life and 
thereby no situation of life is static. Dynamism pervades all 
situations. Patience in adversity by remembering God and 
acting in consonance with His will is the traditional lesson 
forgotten by the modern man. He is so desperate that he 
wants dawn at midnight. He has intensified the pace of life. 
He has no space for time. Time has also no space for him. 
Despair errs in considering time as static. Hope understands 
the dynamic reality of time. Modern alienation is essentially 
alienation from time. The traditional man understands the 
reality of time. He creatively stmggles within the parameters 
of time without losing his poise. There is easiness after 
difficulty says the Qur’an. It is a moment of great happiness 
for him to see the passing away of the difficult times of 
sufferings and misfortunes. The times of good fortunes and 
nuptial union begin to dawn. How could time remain static in 
the face of dynamism? The beloved steps in his courtyard 
(unveils within the lover’s heart). He finds the taste of his 
embellishments so relishing. God is Time, says the tradition. 
How great! 
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“My life has been spent in togetherness with 
sorrows. I have experienced the world but it has 
offered me nothing of significance.” 

He spends his life in the midst of sorrows. He finds 
nothing of significance in the world. The world with all its 
attractions and lures is worthless. The only tiling valuable is 
vision and union with his beloved. 



llJ^Gvl l/jZ) 


“My friend did not bid me a farewell, while parting 
from me. 1 have not received any message from 
Ketch. The subjection of my life to love has become 
a noose around my neck.” 

She is shocked by the suddenness of her beloved’s 
transcendence. She does not receive any message from the 
transcendent abode. Love ties the noose around her neck. 


if’ 

“My dwellings are deserted since the day my beloved 
left. The voices of the herd are no more audible. The 
green pastures have become desolate. I am in a 
wretched state without any hope.” 
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Her dwellings become deserted with the transcendence of 
her beloved. She hears no inner voices. The green pastures of 
her life are deadened in separation and disunion from her 
beloved. She wretchedly wanders in state of hopelessness. 

“I got separation and set back, while performing my 
nuptial rites. Henna, rouge and frankincense (the red 
colours of happiness) changed into blue (the colour 
of sorrow and sadness in contradistinction to the red 
colour).” 

She was united with her beloved (immanence) when 
suddenly she experienced separation from her beloved 
(transcendence). The colours of immanence and happiness 
changed into the colours of transcendence and sorrows. 

“My jewellery consists of wailing, chest beating and 
mourning. The quilt and pillows are my sufferings 
and misfortunes. This is my dowry of afflictions that I 
have received ever since the primordial day.” 

She gets violently shaken from within while facing her 
beloved’s transcendence. She undergoes sufferings and 
misfortunes. It is her dowry of afflictions that she has 
received in affecting nuptial love since primordial times. 

“I have become a widow in such a tender age. My bad 
luck (destiny) brought misfortunes. And further my 
beloved did not fulfil my wish of bidding me a 
goodbye.” 
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She considers herself as the widower of love at such a 
tender age. It is her bad luck, which has brought misfortunes 
for her. She had an earnest desire that her beloved should 
have at least bidden her good-bye while going away. It is a 
strange feeling which recurs in her mind. It is a form of 
projecting human to the divine. She, in fact, is not mentally 
prepared for parting with her beloved. She wants to know the 
road map of love. She wishes a strong foothold on the path 
of love. But she is face to face with the suddenness of her 
beloved’s transcendence, instead. It is so difficult for her to 

Jl/T 

“I will bear my pain till I live in this world. I will take 
these marks to my grave. 1 have mourned so much 
that my heartbeat has affected my mind. I have cried 
and made other people cry.” 

She resolves to bear the pain of love till she lives. Her 
mourning at the widowhood of her love has affected her 
mental faculties. She has cried and made other people cry at 
her awful condition. 

“I was never in peace even for a moment without my 
beloved. Now, only the tales (of my friendship with 
my beloved) are left. I laud the glory of destiny. How 
(good) times have changed (the state of union has 
become the state of separation).” 

She recounts the times when she was always with her 
beloved. She did not have even a moment of peace without 
him. Now, it has all become history. She lauds the glory of 
destiny, which has changed the times of union into the times 


face this bolt from the blue. 


Jj/ 

C—!>}}J$ iJiJ 



of disunion. Doesn’t her concept of destiny symbolise 
circumstances beyond her control? 

“Farid! I cry by folding my arms around every tree by 
constantly remembering my beloved. My beloved has 
perfecdy shot the arrow in my self.” 

He cries in helplessness by constantly remembering his 
beloved, who perfectly shot the arrow of love piercing his 
embodied self. 
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“I pray for the people to live long, who witness the 
manifest light of Being with their sharp vision.” 

He prays for the ones whose heart-perception witnesses 
the manifest light of Being. 

c/iivujisr/ 

“The ecstatic utterances, unravelling the mystery of 
‘Glory to Me’ and the secret of ‘I am the Truth’ are 
on my tongue.” 

He reaches the spiritual stage of ontological nothingness 
whereby the ecstatic utterances of Mansur Hallaj and Bayazid 
Bistami are on his tongue. It is essentially the Reality, which 
takes over his medium and speaks through him. 

“The discovery of hidden meanings in the ordinary 
recitals is the glory of the people who have heart- 
knowledge.” 

The ones who have heart-knowledge discover the 
apparent and hidden meanings contained in the recitals. It is 
at the highest level that the subject and the object of recital 
become identical. It is the Reality, which recites on the 
human tongue. 


L.\£a 
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“Do have a deeper understanding and never consider 
it as the other because the Reality (Transcendent) is 
manifest in all forms of immanence.” 

The Reality is manifest in all forms. There is nothing other 
than the Reality since there is no otherness. 

U. ijlf A J)l 

“The First, the Last, the Outward and the Inward are 
the open-manifestations of my friend.” 

The Reality is openly evident in the forms of the Origin, 
the End, the Manifest and the Unmanifest. The four 
dimensions of the Reality are not only non-spatial and non¬ 
temporal but are spatial and temporal as well. Religiosity 
commits a cardinal error in constricting and isolating these 
four fundamental dimensions of the Reality. One of the 
dimensions of the Reality or God is the Manifest (Zahir), 
which is righdy understood as the Omnipresence of God. But 
religiosity due to imaginary fear of pantheism (bye- product 
of modern philosophy) denies the metaphysical reality and 
truth of ‘Seeing God Everywhere’. It fails to realise that the 
dimension of the Manifest (immanence) does not deny the 
transcendence of the Reality or God. “Is God One at specific 
places and times or One at all places and all times,” questions 
Baba Elusayn Shah, a notable mystic. The answer is that God 
is One at all places and at all times. And if it is so, then man 
has no place beside the plenitude of the Absolute Being. The 
desperate attempt of religiosity to assign him a place beside 
God is placing divinity beside Him, which is the very 
negation of the principle of tawhid or unity. Speaking 
ontologically, Man is simply nothing. The doctrinal truth of 
the four dimensions of the Reality is witnesses in the act of 
metaphysical realisation. 

“He is Mansuri and Taifuri at times and at times is 
Sarmad and Sanaan.” 
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The Reality, at times, manifests in the forms of Mansur 
Hallaj and Bayazid Bistami and at times in the forms of 
Sarmad and Sanaan (the murshid of Fariduddin Attar). It is 
through the principle of Oneness that one can understand the 
Reality and doctrines of the Sufi-saints. 

<LL£(c/jliU y Jt&iy -ttf* 

“The adoration of beauty and ecstatic witnessing is 
our religious tradition.” 

The lover’s religious tradition is to adore Beauty and 
ecstatically witness it in all beautiful forms. It is not an 
ordinary seeing. It is contemplating Beauty itself in all forms 
of beauty. The first part of the Islamic Shahadah: There is no 
beauty except the Beauty and the second part of the 
Shahadah: Muhammad is the manifestation of the Beauty 
make one understand the source and manifestation of the 
Beauty. 

“The way of unity and the Faridi tradition is 
watchfulness of one’s inner self.” 

The way of unity and the Faridi tradition consist in the 
traditional dictum: Know thyself. The modern man has 
become exceedingly outward. He is enmeshed in the world of 
multiplicity and diversity. He has severed the identity between 
knowing and being. He has lost his inwardness. He has to 
look within the infinite depths of his being or consciousness 
in order to realise the metaphysical truth of the principle of 
Unity or Oneness. The Faridi tradition essentially is the 
metaphysical tradition of Oneness of Being (wahdat al- 
wujud). 
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“Which is the place of your origin? Where are your 
dwellings oh? Your habitation is in the city of love. 

Why are you wandering forlorn, oh?” 

The concept of Man in the great metaphysical and 
religious traditions of the world is grounded in pure and 
traditional metaphysics. It gives due place to the inward and 
the outward aspects of human personality. The modern 
concept of Man has divested him of his inwardness and 
robbed him of his spiritual treasures. Modern psychology and 
psychotherapy, for example, have weaved hundreds of 
theories of personality but they have not been able to fathom 
the infinite depths of his being or consciousness. The 
modern man bereft of transcendence is condemned to 
consider his human finitude as final. He faces the crises of 
identity not only in the psychic realm but essentially in the 
realm of spirituality. The tradition makes him remember his 
‘Forgotten Truth’. It makes him bear in mind his ‘origin’ and 
‘centre.’ He primordially belongs to the city of love. He has 
become oblivious of the cosmic purpose of his existence and 
has chosen finite purposes, instead. He has become alienated 
from his self, which has made him alienated from the world. 
He has lost the ultimate meaning of life. The metaphysical 
and the traditional world, under the spell of modernism and 
postmodernism, tend to become oblivious of the 
metaphysical and traditional principles of knowledge and 
being. Modern times are the times of solar and lunar eclipses. 
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“Why do you become ascetic or beggar, sick and 
dressed in Hindu ascetic’s attire, oh? Why do you soil 
your body like that of Hindu abstinent, oh?” 

The votaries of the metaphysical and religious traditions 
have fallen short of the metaphysical and religious truths 
enshrined in their own respective traditions. The truths of 
pure metaphysics pertaining to Hindu metaphysics have 
degenerated into mere rituals devoid of spirituality. The entire 
exercise is geared to outwardness at the expense of 
inwardness. 

I if I ') y? )jI /r' 

“Realise your self by virtue of casting a real glance 
(within). My friends do not worry at all about his 
coming or not, oh.” 

One has to develop a doctrinal understanding of his being 
and plunge in the infinite depths of his consciousness. It is up 
to his beloved to unveil himself or not. His relationship with 
his beloved has to be unconditional. It is one of the most 
illuminating guidance in the path of love. The lover does 
expect positive results of Inis efforts. But they do not accme 
according to his hopes and expectations. He may have a 
feeling of perpetual emptiness, instead. It is here that he may 
get discouraged and as a reaction engross himself in worldly 
activities, which ultimately make him more empty. He may 
finally abandon the path of love. The safest course in love is 
to remain concentrating on the Real for the sake of it beyond 
results. Apparently, the regular response of the beloved seems 
to inspire the lover in remaining fastened in the tracks of his 
beloved but in reality it does not happen. The period of 
transcendence becomes so unbearable. The lover who 
remains steadfast in love without concerning about the vision 
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and union of his beloved is surely to reach his destination. 
But it is so difficult to sustain love during the long periods of 
transcendence. Doesn’t one require courage to love? 

“You are the real and you are the truth. You are 
neither fake nor there is an iota of a counterfeit in 
you, oh. Do understand the reality of your essence 
and attributes. Realise yourself from within, oh.” 

Man is real because he is the manifestation of the Reality. 
He is truth because he is the manifestation of the Truth. How 
could he be fake or counterfeit? His essence and attributes 
are the manifestations of His Essence and Attributes. His task 
is to realise his ontological nothingness in order to let the 
Being itself contemplate in his mirror of nothingness. 

“Listen to the Faridi discourse with reflection and 
attentiveness of heart. You are sovereign in both the 
worlds. Why have you forgotten to put your trust in 
Allah, oh?” 

Faridi discourse has to be realised with spiritual 
understanding. Man is the apex of both the worlds. He is the 
mirror in which the Reality or God contemplates Himself. 
And this act of contemplation will continue in the next world 
as well. One should not forget to put his tmst in Allah. He 
will not throw you ‘as a thing of no use’. 
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“My heart is absolutely emptied from otherness. It is 
a sweet tradition and a novel way of love.” 

It is such a sweet tradition and way of love that his heart is 
emptied of otherness. Love and gnosis gift him with spiritual 
treasures. 


“I have left my kith and kin. I have become a slave of 
your name.” 

He leaves his ephemeral relationships and purely 
concentrates on the Real. 

“Witness your beloved in all forms. Do not be 
dejected.” 

The Reality as the beloved is manifest in all forms. One 
should not be dejected in perceiving Him even in ugly forms. 
He is transcendent and immanent in simultaneity. The 
ugliness of a medium does not affect Him. To delimit His 
manifestation violates the metaphysical concept of unity. 

c £ c — 

“The beloved of my heart dwells in the infinite 
depths of my being.” 

The beloved of his heart dwells in the inmost chambers of 
his being. 
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“My sweet and enchanting beloved resides within me 
at each and every moment.” 

His sweet and enchanting beloved is constantly with him. 
His presence with him is the metaphysical proof of His 
Omnipresence. 

“My beloved fully dwells in my eyes, where even a 
straw cannot reside.” 

His eye cannot bear even a straw but his beloved dwells in 
it in His fullness. Isn’t the spiritual all-pervasive and 
immeasurable? He sees through his eye. How wonderful! 

“I pray to God that I may instandy go to the reverend 
desert and see the dwellings of my friends.” 

He prays for visiting the dwellings of his friends within the 
reverend desert of his self. Isn’t it a prayer for the realisation 
of all the possibilities of one’s higher self? 

“Farid always sings the songs of love beyond the 
rituals.” 

He transcends rituals and sings the songs of love, instead. 
A person deeply immersed in love is free from the discipline 
of rituals. 
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“I have contracted such a love of suffering that my 
whole life has been spent in crying.” 

She spends her entire life in crying as a consequence of 
contracting love full of sufferings. 

dJrjfyk&x'ih-y' 

“My awkward Baloch beloved has oppressively 
resorted to absolute separation. He informs me 
neither of his states of affairs nor sends me any 
felicitations or messages. What should I do since I am 
ravished with afflictions?” 

She discerns awkwardness of her beloved in resorting to 
oppressive and lengthy transcendence. There is absolute no 
response from the transcendent. She finds no way out in 
being ravished with afflictions. 

iJjbJd.L o) 

“Look towards the cruelty and injustice of my 
beloved Ranjhan. He captivates my heart and walks 
away without caring at all.” 

She points to the cruelty and injustice of her beloved 
friend who captivated her heart in immanence and then 
became transcendent without tendering her. 
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“My beloved did not make me happy. He left me 
forlorn and did not take me with him. I took the cup 
of suffering and faced notoriety.” 

She would have been happy if her beloved had affected 
permanent union with her. He transcended leaving her in the 
lurch. She was condemned to drink the cup of suffering. She 
faced notoriety, at the hands of her primary and secondary 
relationships, for contracting love with the transcendent. 

:l7> 

“The incongruities of love have fallen on my head (to 
my lot). There are constant brawls being faced by me, 
day and night. The courtyard of my house haunts me. 

My beloved has completely forsaken me.” 

She encounters incongruities of love. She faces constant 
brawls. She lives with her haunted self with the feeling that 
her beloved has completely forsaken her. 

\j>if (J. 

J. if d—jf / j\\$ 

“My self is intensely longing for my sweet heart. 
Sorrows and torment slaughter me. The garland of 
sorrows is in my neck and the chaplet of anguishes is 
on my head.” 

Her inner self intensely longs for her beloved. She feels 
slaughtered by sorrows and torments. Her embodied self is 
ravished by sorrows and anguishes. 

ijtfi'ijZyijj'lJxf tL-ilsnJI lj l l 
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“My beloved may come and inhabit my dwellings. 

Why should the Sial women sneer at me? My 
dwellings may become evergreen. I may sacrifice 
myself coundess times (for the sake of my beloved).” 

She beseeches her beloved to unveil himself in the inmost 
chamber of her heart. She does not want to give any 
opportunity to her adversaries to sneer at her. She wants the 
deadness of her self to be transformed into liveliness. She 
resolves to sacrifice her being and having for the sake of her 
beloved. 

ifvUil 

“I am bearing hundreds of malaises and thousands of 
adversities in the deadly desert and black hills for you. 

I am helpless and inept. I have lost (and you have 
won).” 

She has borne countless malaises and adversities for the 
sake of her beloved. She is so helpless and inept that she 
finds herself lost in the deadly and tedious wilderness of her 
self. Doesn’t a streak of light break the spell of darkness? 

* 9 

ijj 

“I have become the slave of my beloved. Farid! I 
cannot pass my life without him. He perfectly shot 
and made a terrible unintelligible wound in my 
being.” 

He has become the slave of his beloved. He cannot pass 
his life without him. It was his beloved who perfectly stirred 
terrible and unintelligible love within his being. The 
inseparability of beauty and love characterises the whole 
spiritual journey. Aren’t the beloved sun and the lover moon 
in the game of ontological love? 
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“If your wishes have not been realised, then do not 
worry. It is so because it has been destined by the 
Sustainer.” 

Man wishes and desires so many tilings in life. He has an 
ever growing wish-list with him. But it is not possible that he 
gets what he wishes or desires. The oppressive structure of 
the society or the inner and outer limitations of his self may 
deprive him even of his genuine needs. It is the way he 
chooses to give meaning to his predicament that ultimately 
designs the pattern of his behaviour. He may choose to act or 
react. His action or reaction may be in the air or grounded in 
reality. The one who considers human flnitude as final 
(modern) may have an altogether different perspective from 
the one who has faith in the Infinite (traditional). The 
traditional man has to realise that if he has not got what he 
wanted—at multidimensional levels— it is because of the 
implicit or explicit will of the Sustainer (God). His implicit 
will is reflected in the scheme of things. He has given 
freedom to man. It is by virtue of freedom that good and evil 
are realised as possibilities. God does not create evil directly. 
It indirectly arises due to the freedom inherent in the human. 
If the human were deprived of freedom, then there would 
not have been any possibility of good. And the possibility of 
good posits the possibility of evil. Man has to be good and 
shun evil. God, in His Infinite Wisdom, has measured all 
things (destiny or ‘the inner reach of a thing’) and has full 
control over them (Al-Qadir, Al-Qadeer). His implicit will 
containing all His Attributes is imbibed in the law of things. 
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The law of things are not lifeless. They are lively by His 
Presence. The person, who acts respectfully, invokes His 
Attribute of Al-Muiz but the person who acts disrespectfully 
invokes His Attribute of Al-Muzil. Thus, it is for man as to 
which Attributes of God He chooses to invoke. God’s 
responsiveness to man, by virtue of His law of things, does 
not end with His implicit will. His explicit will, over and 
above His implicit will, directly intervenes in the cosmic 
affairs. He is directly concerned with the affairs of every 
individual. He is not an outsider or a spectator but participant 
in the life of every one. He is not unjust to any one. The 
underlying principle of His behaviour is Mercy. He is 
Omnipresent, Omnipotent and Omniscient. He knows what 
a particular or general tiling is beneficial or harmful for a 
certain person at all levels. Many tilings, which are good and 
apparently beneficial to a particular person, may be in reality 
harmful for him. The Sustainer knows but that particular 
person does not know. Thus, man is advised to leave his 
affairs in the hands of the Sustainer— consciously and 
willingly— in pure receptivity. 

S jlJJ 

“Commit your insatiable quest of wealth to flames 
and never be deceived by this swindler. Become 
absolutely free. Do away with all those things that 
bring misfortunes.” 

Wealth is blessing of God but it becomes a curse when it 
is earned and spent against the will of God. Man is advised to 
commit his insatiable hunger of wealth (‘infinite gold hunger’) 
to flames. It is to divest oneself from the craving of wealth. It 
deceptively robs man of his inwardness. Wealth as an end in 
itself destroys the spiritual quest of man. The Qur’an 
mentions Qarun (a fabulously rich man in the times of the 
Prophet Musa) whose hoarded wealth was of no avail to him 
and he was buried with it as a chastisement from the heavens. 
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The psychic ties of wealth imprison the person in a golden 
cage by captivating his freedom. The quest of wealth and 
amassing it for its own sake is counter productive. It is not 
man who possesses wealth but it is ultimately wealth, which 
possesses him. A possessed man becomes essentially 
alienated from his own self. Man should free himself from 
the misfortunes of wealth. 

f 

“Do not commit yourself with worldliness. It is 
cunning and faithless. Do not be seduced by its 
dubiousness. Remain contended with your small 
share.” 

One should not develop his ties with worldliness. It 
cunningly deceives one in thinking that his possessions will 
always remain with him. It is faithless in changing hands. A 
person has to be aware of its power of seduction. He has to 
remain contented with his legitimate share in the world. 

^ ns ^ > 

if JKd) 

“Break away from the seduction of honour and fame. 

Leave aside cosdy apparel. Consider a piece of 
diamond nothing more than a stone.” 

Save yourself from the allurements of honour and fame. 
They inflate your ego at the expense of your real personality. 
They lead you to compromise with Truth. They veil you from 
your beloved. Never strive to achieve them. If God bestows 
honour and fame on you, then be humble and thank Him for 
His blessings. Leave your desire of costly apparel. You can 
only wear it by robbing so many people of their dresses, 
which could hardly cover even their bare bodies. Never 
forget the traditional wisdom that simplicity is beauty. Do not 
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value a diamond more than a stone, nay a crushed stone. All 
these tilings act as obstacles in the way of spiritual realisation. 

“The clerics are just for nothing. They do not 
understand the ways of the friend. They do not 
understand the intricacies of mysteries. They fall on 
their backs (they can’t rise to the occasion and fail to 
disclose the intricacies of reality and truth).” 

One cannot get any benefit from the clerics. They are 
inimical to the sentiment of love. They deny the possibility of 
experiencing God. They do not understand the ways of the 
beloved. They cannot unfold the mysteries of esoterism. 
They cannot face the truth. They turn their backs on it. 

if u 

“You should not have entered the way in the first 
instance. Now, when you have stepped in, do not 
turn your face backwards. Keep striving till you have 
consciousness.” 

One should not have entered the realm of love and gnosis 
for there are intricacies, pains and sufferings of the way 
beyond his imagination. He should have contented with 
paradise and not vouchsafed for the paradise of Essence. 
However, once he has entered it, he should never envisage 
the possibility of leaving it. He must keep striving to realise 
‘deliverance and union’ till end. 

“My beloved Brochal! You have not even an iota of 
pity. The inept and poor Sassi due to her being in 
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love is wandering alone and wretched in the 
mountainous terrains.” 

She beseeches her transcendent beloved to have pity on 
her and assume the form of immanence. The love of the 
inept Sassi is making her wander in the wilderness of her self. 

2-J' 

“There is terrifying love (of Sassi), on the one hand, 
and on the other hand is the presence of (Punnal), 
who is absolutely faithless. There is a great 
contradiction between the creditor and the debtor.” 

The contradiction between the terrifying love of the lover 
and the cold response of the beloved reaches such heights 
that the lover considers himself as a debtor facing the 
cruelties of the creditor. Isn’t all love on credit? 

f _yj 

“Listen to the tale of the faithless one. He never 
enquires about me. He does not favourably share 
with me. He is not ready to give me even a thread (to 
tie the collar of shirt).” 

He depicts the absolute transcendence of his beloved and 
its impact on his life. 

Jjj£Z_V(./A/ 

“Farid! Be glad and happy and do not remember your 
sufferings. Your world will flourish soon (will unite 
with your beloved). The stream does not flow at one 
bank (it flows at the other bank also).” 

He is sustained by hope even during the unresponsiveness 
of his beloved. 



835 


Kafi-252 

a- 

“Why I have contracted love impregnated with 
sufferings? Nothing fell to my lot except sufferings.” 

She questions her love replete with sufferings. 

2—ZifZZ^Zf {JT* 

“It is not simple love but a horrible fire that has 
turned my body and soul into ashes. I have spent my 
whole life in burning afflictions by heaving cold 
sighs.” 

The fire of love ravishes her embodied self. 

JuJ/2 if’[sdZtjijZ 

\S-ox? l Or* 

“I have no comforter or companion. There is no one 
to share with me. There is no suffering greater than 
love. My parents have become inimical to me.” 

She feels ostracised from her social self. 

U&f UL.vL Jj? L\? j Z/ijZ?ZZ? 

U^U^Z'o^/'UZZ 

“My kith and kin and everyone know that my 
destination is in the dwellings of my friend. My same 
age friends sneer at me. I have lost all my honour.” 

People know about her object of love. But still her friends 
sneer at her. She has lost her honour. 




juiz/z-Zlj\J 
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“People pass offensive remarks against me in the city, 
streets, lanes and markets. The younger and the older 
ones taunt me. I have lost my awareness and 
intelligence.” 

She has to face offensive remarks and taunts everywhere. 

She loses her ordinary sense of the self. 






“It is not a recent occurrence of damnation. I am 
miserable ever since the primordial day. I have lost 
my identity for the sake of my nameless beloved.” 

Her damnation is traced back to the miseries since the 
primordial day. She loses her identity for the sake of her 
nameless beloved. Isn’t it one of the greatest achievements in 
the path of love? 

ijij (ft Jt&bnf 1 * 


“I wear the garland of tears. I have worsened my state 
by crying. I have nothing to do except remaining in 
the state of love. I have sacrificed my being for the 
sake of love in return for nothing.” 

She suffers terribly without gaining union and vision of 
her beloved. 

if >/ A 


“I am the inept one who has been destined for 
greater anguish, pain and separation. Farid! My friend 
did not own me. I made the whole world weep by 
crying.” 
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He faces anguish, pain and separation in consonance with 
the pre-eternal covenant (alast). He cries and makes the world 
cry with him for he has not been owned by his beloved. 
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Kafi-253 


“My beloved has left me wretched in the hard 
mountainous passages. 1 neither unite with my friend 
nor does death overtake me.” 

The beloved’s transcendence makes her wander 
wretchedly in wilderness. She terribly suffers the ambiguity of 
neither living in union nor dying in disunion. 

(jl )i * 

“My same age friends vex me, while spinning the 
wheel. Some of them make me a laughing stock, 
while others pass insulting remarks against me. Some 
make me woeful, while some resort to gambols. My 
self always bears these shocks.” 

She faces shocks of ridicules, puns and insults at the hands 
of her friends while spinning the yarn of love. 

ti~}\X) (}//;<£•£jyJL. 

tL- j\s cf~" ^ 

“I am not pleasing to my sisters and my mother 
scolds me. All my house inmates and my in laws 
make me suffers. My peculiar beloved does not come 
to meet me. My nuptial bed burns me and my quilt 
sets me aflame.” 

She suffers at the hands of her mother, sisters, inmates of 
her house and in-laws for contracting such a queer love. She 
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further suffers the transcendence of her beloved. The nuptial 
emptiness of her self haunts her in the absence of her 
beloved. 

LAs' 

“Sassi faced increasing sufferings ever since my 
beloved left for Iris dwellings. Anguishes have made 
me suffer and the afflictions have vexed me. I pray 
that the Almighty unites the separated ones.” 

She faces great sufferings since her beloved assumed 
transcendence. She suffers in anguish. She is vexed with 
afflictions. She prays to the Almighty to unite the separated 
ones. 

(J^ (3I 

“I am miserably alone without my beloved or any 
companion. My youthful companions and friends do 
not welcome me. My mansion seems damned and 
sombre. The sand of the deadly desert seems pleasant 
to me.” 

She faces miserable loneliness in the absence of her 
beloved. She has not even a companion to share her plight. 
Her friends and companions welcome her no more. They are 
offended by her independent stance of love as against their 
advice to leave her beloved and settle for a peaceful domestic 
life. Her self seems damned and sombre without her friend. 
The sandy deadly desert of the self seems so pleasant to her, 
in spite of its being negatively related to her beloved for it 
gives her a sense of belongingness. 

ijAiJjtbj) J)£—) jf 
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“Farid! Fortune did not let me take my turn (I was 
unlucky). My Punnal essentially never shared with me. 

Where should this abject one go? My life has been 
spent in crying and making others cry.” 

He is conscious about his being unfortunate in the matters 
of love. The crux of the matter is that his beloved did not 
nurture love with him. He as an abject lover has nowhere to 
go. He has nothing to do except suffer his pathetic love and 
make others sympathise with him. Could mere sympathising 
help in solving his problems? 
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Kafi-254 


“What a tradition love has made me realise. The 
Divine beauty is manifest everywhere.” 

The realisation of the metaphysical tradition of love has 
worked wonders. The divine Beauty is openly manifest. The 
great metaphysical and religious traditions of the world are 
born of experience. They understand the experience of their 
founders in metaphysical and religious senses. They explain 
the nature of the experience in respective terminologies. The 
votaries of a respective tradition not only understand the 
terminology of their own tradition but they may also become 
familiar with the terminologies of other traditions as well. The 
family resemblance of terminology helps in attaining 
transcendent unity of multiple traditions. The tradition 
essentially is fully equipped with doctrines and the 
corresponding means of their realisation. It is due to the 
onslaught of modernism that the traditional world has 
imbibed certain bad habits of philosophy. It has not only 
metamorphosed metaphysical truths into philosophical 
categories but has also become oblivious of the means of 
realisation. All the metaphysical and religious traditions of the 
world, more or less, are infested with the virus of modernism 
excepting a few noble exceptions here and there. The 
tradition of Islam has suffered the same fate in the hands of 
different schools of thought including the Clerics and the 
Rationalists, who are the products of modernism in their 
respective ways. They have, among other things, denied the 
spiritual dimension of Islam. They do not envisage the 
possibility of experiencing God. The radicals amongst them 
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even deny the prophet of Islam having experience of God. 
They understand the act of revelation (wahy) in a very 
restricted and constricted sense. The Sufis have made one of 
the greatest contributions to Islam and World Spirituality by 
restoring the doctrinal understanding of religion and by 
demonstrating the possibility of doctrinal realisation. The 
driving force of love is not only behind the creation of the 
cosmos but it is equally involved in its sustenance. It is the 
intensity of the loving eye, which unveils the Omnipresence 
of Beauty. Doesn’t love lead to gnosis? Aren’t love and gnosis 
identical? 

“I see the sweet form of my friend in its complete 
picture and full face. It is a good omen to see the 
form of my friend every time. There is no trace of 
otherness (or non divine).” 

The figure, picture and form of his sweet friend are visible 
in total plenitude. He considers it such a good omen to 
constantly witness the face of his friend. He finds no trace of 
otherness. 

Ac _ utf j l* 

“The prides and coquetries, amorous glances and 
enticements of my beloved friend are strangely 
manifest at each and every moment. I laud this 
adornment and propriety.” 

The constant beautiful and vibrant expressions of his 
beloved are so creative. He lauds the grand prettification of 
his friend. 

i V ♦ 


0 Ji X 0 ^ 
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“The blandishments, disdainful air, gambols and 
playfulness of my beautiful beloved perfecdy stir my 
heart. The dried up plants have again turned green. 

Well, the temporary dwellings have again come to 
life.” 

The vibrant beauty of his beautiful beloved is instrumental 
in fully nurturing love in his heart. His deadened self 
transforms in liveliness. 

(Jj JibyJUUJ 'l* 

“The tender moves of the embodied light are intricate 
signs of strife. The line of a collyrium is so fateful. 
Redness intensifies the flame of love.” 

The tender, vibrant and colourful beauty of the beloved 
strives to conquer him. He has no defence against the 
onslaught of beauty. 

“The sufferings and misfortunes along with pain and 
separation have all together gone away. Farid! Love 
has developed fraternal ties with me leading to the 
increasing delights each day.” 

The sufferings, misfortunes and the pains of separation 
jointly go away. Love becomes so friendly that his delights 
know no bounds. 
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Kafi-255 


“What a stir love has created? The passion is on the 
increase each day.” 

Psychic love is a storm in tea cup. But the spiritual love 
once stirred in the heart of the lover stirs the entire sea of 
love with mounting waves touching the sky. 

“It burned my body and soul into ashes. My hapless 
youth has gone for nothing. My despicable heart has 
ravished me with anguish. My pain is perpetually on 
the increase.” 

Love burns his embodied self to ashes. His hapless youth 
is spent in struggling for the vision and union of his beloved. 
His despicable heart ravishes him with anguish. The pain of 
love remains on the increase. 

<£_LU 

“My beloved ran away by deserting the nuptial bed. 

He gave me sorrows and snatched away my joys. The 
garland in my neck gives me a snake bite. My 
misfortune has brought me these sufferings.” 

The beloved becomes transcendent instantaneously from 
his posture of immanence. It is just like the switching off 
light. He made her sorrowful by depriving her of the nuptial 
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joys of union. Her embellishments seem so deadly without 
her beloved. She suffers because of her misfortunes in being 
separated from her beloved. 

L-OHjvI ifL-'C?*'' 

* 7 — \f p j\y j\j / 

“My lovely friend speared me with separation and 
forgot me so soon. He left me distressed and 
disgraced. I am the inept and the helpless bearing this 
burden.” 

She is pierced by the spear of separation. The unexpected 
transcendence was as a bolt from the blue. She is distressed 
by the state of separation and disunion. She is disgraced by 
her near and dear ones at the loss of her beloved. She as an 
inept and helpless lover bears the burden of love. 

“My heart is the victim of love. The sorrows made 
me miserable and the sufferings stringently got hold 
of me. My mother gave me the first feed of fondness 
leading to the loss of my patience and peace.” 

Her heart becomes victimised by love. She becomes 
miserable by sorrows and sufferings. Her mother gave her the 
first doze of love at her birth (ontological love since the 
primordial day). It has lead to the loss of her patience and 
peace. 

<£_ll \Xf 

“To fall in love is to make one’s condition deplorable. 

It is to barter peace for suffering. It is to bear sorrows 
and pains. Love is undoubtedly, false and valueless.” 
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Love makes him so deplorable. He barters peace for 
suffering. He bears sorrows and pains. He becomes desperate 
in calling names to love. He doubtlessly calls it false and 
valueless. It is false because it creates the abiding impression 
of union but gives disunion, instead. It is valueless because 
the world attaches no value it. The worldly people even 
consider love as a disvalue. 

“Farid! I am discontented without my friend. All my 
worldly commitments have fallen in oblivion. My 
entire pride, elegance and beautification have been 
reduced to nothing. I have taken the burden of 
misfortunes on my head.” 

He loses his peace of mind without his friend. His 
commitments of life fall in oblivion. His pride, elegance and 
beauty count for nothing. He bears the onerous burden of 
misfortunes. 
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Kafi-256 




“My beloved! You left me alone in to face the storms 
and whirlpools in old age (the final phase of my life).” 

She has been left by her beloved alone to face the storms 
and whirlpools of love at her old age. Love is not cognizant 
of any age. 


“You may live forever but I can’t live without you. I 
wish to be buried in your presence. I do not want to 
exist without you, my ravisher. I don’t bother about 
these difficult days of separation.” 

She affirms the Attribute of the Living (Al-Hayy) to her 
beloved. But she cannot live without him. She wants to be 
buried in his presence. She can’t exist without her ravisher. 
She wants union with him on her own right, notwithstanding 
the difficulties she faces in spending these days of separation. 





<L )JiJ!/ (JU. 


“The gifts of your separation are blessed with blows, 
punches, pushes and kicks. The sufferings are 
intensifying and are on the increase each day. Alas! 
My self neither lives nor dies.” 
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The gifts of separation shake the very fabric of her being. 
It constantly increases her sufferings. She stands strung 
between life and death. 

“The good times have gone away, my friend. I have 
been assaulted by sufferings. 1 pray that these days (of 
separation) lessen, so that I spend my days in 
nearness with my beloved.” 

She addresses her friend and shares with him the fleeting 
away of her good times. She prays for the lessening of the 
period of separation so that she could spend her life in 
company of her beloved. 

JV&Ar'ic/i-i 

iwji 

“I am sold in your name and I am your maidservant. 

Listen with attentiveness to the tale of my sufferings 
and pains. My water is my blood and my food is parts 
of my being.” 

She is sold in the name of her beloved. She is completely 
subject to his will. She wants her beloved to register the 
intensity of suffering she is undergoing during his 
transcendence. 

(Jvr 'fa>$£>\5)tia>£) / ‘ 

C J>S fa t— 

“My life is in sufferings since the primordial day. It is 
tied by pains and ravished by passions. You did not 
care for the inept one. You gave me afflictions and 
shocks in the last years of my life.” 

The sufferings of ontological love are pre-eternal. The 
passion of love is so painful and ravishing. The beloved did 
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not care for the inept one. She has been infested with 
afflictions of love and shocks of transcendence in the last 
years of her life, when her waning strength could not bear 
them. 

“My happiness has remained unfulfilled and my 
youthfulness has ebbed away. Old age has come with 
a big bang. My destituteness has widowed me. Heavy 
and severe burden has fallen on my head.” 

She has lost the prime of her youth without nuptial 
happiness. The signs of old age are so visibly marked. Her 
destituteness has made her widow of love. She has to bear the 
onerous burden of love. Hasn’t every lover to carry his own 
cross? 

“I will search you by being yogi and ascetic. I will 
adorn myself with the coffin of sufferings. Farid! I 
will spend my life like this till I enter my grave.” 

He tries so many ways to pierce through the 
transcendence of her beloved but in vain. He resolves to be 
yogi and ascetic in search of transcendence. He will adorn 
himself with the coffin of sufferings till he dies. The search of 
transcendence or the search of the beloved is the basic 
vocation of the lover. He faces initial transcendence as stmck 
by sudden lightning. Then, he uses different ways to search 
transcendence. He often becomes desperate in his search. It 
is when the beloved finally unveils himself that he 
understands the rationale of transcendence. 
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Kafi-257 

iSPiS> M-Xf- 

“My miserable heart is butchered by sufferings. It has 
been looted by the prideful style (of my beloved).” 

Her heart is butchered by sufferings. The prideful beauty 
of her beloved ravishes her heart. 

<L~ i 

“The injuries of my being have freshened. My heart 
has been cut to pieces and there is flow of tears from 
my eyes. My chest is becoming heavier. I am the 
miserable one who has lost in exhaustion.” 

Her embodied self is shaken by the tremendous force of 
love. Love hurts afresh. She is miserably exhausted by bearing 
the onslaughts of love at the hands of her beautiful beloved. 

“The inept pain and grief are settled in my heart. 

Now, the majestic love is so new that it has restored 
my old overturned pain.” 

Her loving heart becomes abode of pain and grief. The 
freshness of love restores her intricate pains of love. 

^y/ 

“I was a child when I fell in love. I lost all my 
awareness and intelligence. My beloved friend has 
captured my heart. My mother- in- law thrashes me 
and my mother has cooled towards me.” 
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She recounts her tenderness when she contracted love. 
The force of love made her lose her normal ways of thinking 
and understanding. Her beloved friend has ravished her heart. 
The aggressiveness of her mother-in-law and the indifferent 
behaviour of her mother take a heavy toll on her. 

“My beloved! Do meet me without being ashamed of 
public opinion. 1 am absolutely free from all works. 

My Raval (friend), come and join me in shepherding 
the herd. These days there is rain in the desert.” 

She gathers many reasons for her beloved’s transcendence 
and explores many possibilities of his return to immanence. 
Work will strengthen their togetherness. They will join 
together in realising love in times of heavenly blessings. 

“I will shepherd your herd along with you. I will 
manage all this with the winks of my eye (perfectly 
and easily). I will prepare the dung of the herd and 
clean the place with my eyelids. I have broken ties 
with my family.” 

She commits with the shepherd of her heart to shepherd 
the herd (sentiments of love) whole heartedly and in 
wholesomeness since she has become absolutely free from 
her family concerns. It is clearing ground for his beloved to 
unveil himself in the purity of herself. 

Jif 

“The mansions and courtyards have become deserted. 

My same age friends are no more with me. My 
welcoming friends who were laden with set of bangles 
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in their arms have gone away. My heart has become 
free of any love of my mother and sister.” 

Her heart becomes so deserted. It becomes free from the 
love of her companions, friends, mother and sister. Doesn’t 
the beloved unveil himself only in the heart, which is free 
from otherness? 

“Farid! The spring has just gone for nothing. My 
beloved friend did not come home. I have been 
highly vexed by the burden of afflictions on my head. 

My misfortune is my greatest enemy.” 

He did not have vision of his beloved nor united with him 
in spite of the fact that the times were so ripe for such 
happenings. Transcendence did not assume immanence. The 
unveiling of the beloved is beyond any measurement. He 
becomes highly vexed by the overbearing burden of 
afflictions. His misfortune is his greatest enemy. If he were 
fortunate, then he would have certainly affected union during 
these times. 
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Kafi-258 


“To fall in love is to ravish one self. It is taking others 
problems as ones own.” 

The one who wishes to contract love must be mentally 
prepared to get his self ravished by the acts of love. It is to 
see through the window and take problems of others as one 
own. It is to reach out from one’s ‘narrow circuits of 
individuality’. 

“I bear rebukes and satires. My heart has seduced 
me.” 

Her heart is seduced by love. She has to bear rebukes and 
satires of her family, friends and adversaries for contracting 
love. 


“My youthful companions are protesting against me. 

My neighbours are complaining about me.” 

Her youthful companions protest against her transcendent 
love, which bestows such terrible sufferings on her (one of 
their companions). The neighbours complain about her 
whimpering day and night, which disturbs their peace. 

“My relatives, brothers and sisters make me feel 
ashamed and raise objections against me.” 
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Her relatives, brothers and sisters feel ashamed in the 
public eye for her contracting love. They raise objections 
against her for contracting such a love, which has made her 
oblivious of everything worthwhile in the world. 

“My brother shakes me rudely and my mother picks 
up a brawl with me. My father terrifies me all the 
times.” 

The mdeness of her brother, the brawls of her mother, 
and the angriness of her father persist in trying to make her 
desist from love. 


LJ y'bs.bj 



“My mother in law and my sisters in law are 
increasingly creating incongruities.” 

The increasing incongmities of her mother-in-law and her 
sister-in-law are there to make her return to her marital bond 
at the expense of her primordial love. 


“My maidservants and bonds women do not fear me. 

My governess tunes maledictions on me.” 

Her maidservants and bondswomen do not fear her 
because they know that she does not enjoy any respectable 
place in her house; rather everyone criticises her for such a 
queer love. The governess tunes maledictions on her because 
she knows that she cannot do anything harmful in return. 

“My maternal and paternal uncles are not ready to 
talk to me.” 

Her maternal and paternal uncles stop talking to her 
because she makes her parents suffer due to her strange love. 
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“I have become tired of sending so many letters. My 
friend has not turned back his reins.” 

She has tried to search her transcendent beloved in vain 
but her friend has not assumed immanence. 


“My prides and elegance are so modest and 
ineffective. My embellishments have been of no use.” 

Her pride, elegance and embellishments have been in vain 
in attracting the beloved on her side. Her beautification has 
counted for nothing. 

“I wish my ravishing beloved leaves the rainy season 
of Malheer and take the initiative of talking to me on 
his own.” 

She wishes that her transcendent beloved assumes 
immanence in the times of heavenly blessings and 
communicates to her with love. 




L.4.% Jl J: 


“He may join me in making desert ponds, passages 
and habitations lively.” 

She wishes that her beloved joins her in realising love. 





“I wish that I am lucky and the fortunes smiles on 
me. The Almighty makes me unite me with my 
friend.” 

She earnestly desires to be lucky enough for the fortune to 
smile on her by fructifying her efforts. She prays that the 
Almighty affects her union with her friend. 
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“He may fondly lie with a nuptial quilt and mattress 
and grace the colourful nuptial bed.” 

She wishes to accomplish nuptial rites with her beloved. 

“The hard times and misfortunes may end. My good 
fortunes and happiness of union may become 
identical.” 

Se desires that hard times and misfortunes of separation 
and disunion come to an end. She may be fortunate enough 
to unite with her beloved. Her fortune and happiness may 
become identical. 

jj\s f< lJ) Jyis 

“My charming beloved may spend the whole night 
with me in the state of intimacy.” 

She desires her beloved to intimately spend whole night 
with her. 

eLJj^’ \j& vfc [J" i)>€ 

“My Ranjhan! Do not think of leaving me or being 
far away from me.” 

She beseeches her beloved to never assume any form of 
transcendence. 

“My beloved Yogi! Who will end my heart’s 
sufferings without you?” 

She communicates with her beloved about the sufferings 
of her heart, which are due to his separation and disunion. 
There can be no one to remove these sufferings since it is 
only he who can affect union with her. 
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“I have no friend or companion. There is no one to 
share my being.” 

She expresses her state of solitariness. She has no friend or 
companion. There is no one to share her sufferings. 

“It is true that who bothers to bear the sufferings of 
others.” 

It is a maxim of truth that no one is ready to consider the 
sufferings of others as one’s own. 

Z—2—If c? 

“Only a person who suffers knows about his 
suffering. The others have no concern.” 

It is the one who suffers knows about it. Others do not 
bother about the sufferer. They do not show any concern 
about his deplorable state. 

“My heart says repeatedly that it will bear its own 
burdens.” 

Heart-knowledge points out to the individuality of every 
person. Every lover has to carry the cross of love on his shoulders. 



“He has deceitfully gone to Ketch by making me 
lonely and sleepy.” 

She imputes deceit to her beloved who assumed 
transcendence casting her in the world of sleep. 

iJit 

“I am the inept one who has faced many a type of 
damnation.” 
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She faces many types of inner and outer damnations 
during the period of her beloved’s transcendence. 

LAjt/ 

“My rouge, henna, brow colour- mark and mole have 
faded out.” 

The colours of her life start fading out. The happiness of 
her union fades away into the sorrowfulness of her disunion. 

c _ itS 

“The one suffering of love has made me loose 
countless opportunities of happiness.” 

The single suffering of love has made her lose many 
occasions of happiness. Her happiness is tied to her beloved. 
She cannot be happy without him. 

Sfelff 

“My clothing has been burnt by the flame of passion 
but my hopes have not been fulfilled.” 

The passionate flame of love has burnt her. But her hope 
of realising union with her beloved has remained unrealised. 

“Faridl I will not be retracing my steps of love at all 
even if my beloved is not ready to respond to me till 
the end.” 

He firmly resolves not to betray his love at any cost 
irrespective of the beloved’s unresponsiveness to his call of 
love. His unconditional commitment to love is the only 
driving force, which keeps him traversing the path of love 
without retracing his steps. It is never an either/or for him. 
Isn’t it the wisdom of love to continue struggling without 
eyeing on results? It is the ‘wisdom of the ages’ that effort is 
by His Grace (tawfiq) but the results are purely in His hands. 
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6 

“My eyes do not restrain themselves (from the 
yearnings of witnessing the beloved) in spite of my 
best efforts.” 

Her eyes bear no restrain in witnessing their beloved. The 
inner urge of love is expressed through eyes. 

“The eyes of the lover and the beloved are pridefully 
at warfare with each other.” 

They are pridefully at warfare with the eyes of the beloved. 
It is the contact of eyes, which deepens love to its infinite 
depths. 

“Love is being tasted in lanes, streets, cities and 
markets.” 

The force of love is widespread in its manifestations. 

££%% dl d ■’/ t 

“Love strikes by virtue of priding, coquetries, gambol 
and blandishments.” 

The bewitchments of beauty strike love in the hearts of 
lovers. The vibrant beauty takes its toll on love. 

“People have created animosity (against the lovers) by 
resorting to rebuke, complaints, taunts and curses.” 

People are adamant to love, which is exhibited in their 
rebukes, complaints, taunts and curses against the lovers. The 
spirituality of love is beyond ordinary understanding. People 
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adjudge spiritual love on psychic standards. They impose the 
limitations of their own mental constitution in understanding 
the realities of higher realms. Their inability to understand 
love makes them react against the reality of love. The lovers 
are targeted by the blind hearts of people bereft of love. 

“I will accept this blame and go to the dwellings of 
my beloved by leaving behind my kith and kin.” 

She who becomes apologetic or defensive in the face of 
public opinion fails in the path of love. She reiterates love for 
her beloved. She traverses the path of love by severing her 
family and social ties. 

JlJjlJ'lj'Aubjl 

“I will break my necklace and neck ornaments and 
throw them in the fire in the absence of my beloved.” 

The presence (immanence) of her beloved is the only 
meaningful thing in her life. She has no need of ornaments 
during the transcendence of her beloved. She commits them 
to flame. She has no inner urge to wear them because they are 
only worn for the sake of the beloved. 

“My eyes have fallen in love. They do not disengage 
themselves in spite of bearing all sufferings.” 

Her eyes which have tasted love always remain tme to love 
in trying and testing times. 

(L \eL- 

“Farid! There is nothing that suits me except love. 
Discard false apprehensions.” 

Nothing suits him except love. He discards all 
apprehensions against love as false. How could the 
philosophies of hatred understand the wisdom of love? 
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“The eyes are flowing novel tears that are splitting the 
light of my vision. They intensely burn the body like 
the intense and scorching fire of hell.” 

Her eyes are flowing with the tears of love, which are so 
unique. The splitting of the light of her vision symbolises the 
separation of her beloved. The fire of love like the fire of hell 
burns her embodied self. Doesn’t it burn to purify her of 
otherness? 

“The deplorable lover is butchered by the miserable 
pride, coquetries and blandishments. My father and 
brother are boiling with anger. All my near and dear 
ones have become my adversaries.” 

The ravishing beauty of the beloved makes her state 
miserable and deplorable. Her father and brother boil with 
anger in seeing her. Her near and dear ones become her 
adversaries. They fail to understand the heights of her love. 
They react to her condition in the state of love. 

“My nuptial bed has been entirely burnt. It has led to 
the increase of my sufferings and misfortunes. The 
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poisonous arrows are being severely shot with 
perfection.” 

She experiences despair at the transcendence of her 
beloved. It increases her sufferings and misfortunes which act 
as poisonous arrows severely piercing her entire being. 

^Jf 0 

“I am getting perpetual fits due to the absence of my 
beloved. My life is bearing tribulations and my self is 
burning. The primordial pain is my love and the 
inward pain is my adversary.” 

She undergoes perpetual fits during the transcendence of 
her beloved. Her self burns and her life become full of 
tribulations. Love is a primordial pain. The pain of love felt 
inwardly becomes one’s adversary because it makes her so 
restless. 


“My lovely friend! You just discarded me and went 
towards the area of Malheer. My wounds are a sore, 
which are hurting my self.” 

Her beloved friend cast her away and assumed 
transcendence. The sore wounds of her self hurt her so 
much. 

b ' b * • 

fijyiZL, \J'yt 

“The spear of a desire of my beloved is piercing the 
damned one. The hapless one has anguish of her 
sweet beloved. Heer has now lost the game of love. 

All my sense and sensibility has withered away.” 
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She is being pierced by the spear of desire. She is in 
anguish at the transcendence of her sweet beloved. She has 
lost the game of love. She has become devoid of sense and 
sensibility. 





“There are novel ways of lamentations in love. Farid! 

I am in friendship with the (worrying) thought of 
separation. There is a malaise in my each and every 
vein. My spirit becomes spiritless by such crying.” 

Love incurs novel ways of lamenting the state of disunion 
with his beloved. He is constantly engrossed in the reality of 
separation. He finds malaise penetrating and settling in all his 
veins. He feels His spirit becoming spiritless in the act of 
crying. 
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illJ 

“My eyes, while assuming the form of dark colouring 
clouds are weeping profusely.” 

Her eyes weep profusely at the separation and disunion of 
her beloved. The tears manifest her suffering. They don’t go 
waste. They purify her heart of otherness. They strengthen 
her bond with her friend. 

ill iTjjLiT cjyu 

“The rainy season has approached but my friend has 
not come. The sky is overcast with clouds of a 
dreadful storm.” 

Her friend remains transcendent in spite of the signs of 
immanence. The looming dreadful storm is in the air. 

ill(jyJ; lJ 

“He promised but did not come. He has hurt my 
heart for nothing.” 

The beloved promised to unveil himself but has not yet 
blessed her with his vision and union. 

“My beloved Yogi has seduced my heart by playing 
the flute of love.” 

The beloved enchanted her by playing on the flute of love. 

d d* } Ls.Jj 
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“Your cruelty of such magnitude is not justified ever 
since you contracted friendship with me on your 
own.” 

She beseeches her friend not to be so cruel with her since 
he himself initiated friendship with her. It again refers to the 
inseparability of beauty and love. It is Divine initiative, which 
nurtures love in the heart of the lover. 

'iA&n J$o)j 

“My beloved left me wretched in mountains, terrains 
and deadly deserts.” 

The beloved became transcendent making her wander 
wretchedly in the wilderness of her self. 

“My beloved! You are the custodian of Malheer. Do 
not desert me after dwelling with me.” 

She entreats her ravishing transcendent beloved not to 
assume transcendence after remaining in immanence. 

“I will cover my self with dust and become a Yogi in 
a search of my beloved far and wide.” 

She makes up her mind to become a Jogan (Yogi) with 
dusty appearance in search of her transcendent beloved. 

Zl( 

“O’ Crested cuckoo! Do not touch my fresh wounds. 

O’ Cuckoo! Do not burn me with your cooing.” 

The cooing of the cuckoo calling her mate makes her 
suffer so much in longing of her friend. 
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“I become tired by sleeplessness. I become destitute 
by bearing sufferings and afflictions.” 

She keeps awake awaiting her beloved. She becomes tired 
by sleeplessness. She turns destitute by bearing sufferings and 
afflictions. 

“I have no peace after your separation from me. Do 
visit my courtyard and erase my sins.” 

She loses her peace in separation from her beloved. She 
beseeches her beloved to unite with her for erasing the sins of 
duality. The polarisation between the lover and the beloved 
remains a yawning chasm. It becomes more profound in the 
states of separation and disunion. Her identity, in a certain 
sense, tends to assume independence and autonomy, which is 
equated with the sins of duality. It is at the stage of 
metaphysical realisation that she rightfully loses her identity. 
It leads to the attainment of ‘the Supreme Identity’. The 
beloved does not meet the one in sinfulness. ‘He will not 
come to meet you, unless you are not there’, says the one 
who knows. 

“The sky is overcast with thick clouds. There are 
flashes of lightning and thundering of clouds with 
continuous rainfall.” 

The signs of the beloved’s transformation from 
transcendence to immanence are visible and audible. It 
increases her anxiety. 

“Farid! It is so difficult to live by bearing the burden 
of my friend’s separation.” 

He finds it so difficult to bear the burden of separation 
from his friend. 
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“Union and separation are essentially the same. My 
friend dwells within my heart.” 

The identity of union and separation, in a certain sense, is 
identical since the friend dwells near Man’s neck-vein. The 
Omnipresence of the beloved leaves no room for separation 
both in the spatial and the non-spatial sense. The 
metaphysical concept of nearness and identity is essentially 
the same. 

y? i(f'ijA 

eL—.^jlf /l f 

“My friend is stationed in the terrestrial and celestial 
worlds. These naive people are not aware of it. The 
omnipresence of my shepherd of the herd is 
witnessed by my heart with absolute certainty.” 

The naive people with their low levels of knowledge do 
not understand that the dwellings of the beloved comprise 
the terrestrial and the celestial worlds (the manifest and the 
Unmanifest). His heart witnesses the Omnipresence of the 
beloved in absolute certitude. Heart-knowledge or realised 
knowledge is imparted in absolute certainty. Love and gnosis 
become identical. 

“O’ Lover! Do understand and have knowledge that 
all is the manifestation of the sought out beloved in 
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sufferings, misfortunes, abode of angst, city of peace 
and happiness.” 

He has to understand that the friend he seeks is manifest 
in sufferings, misfortunes, angst, peace and happiness. 
Spiritual phenomenology of consciousness reveals the 
‘intentionality’ of consciousness that relates consciousness to 
its object. The object of love is the beloved. It is in 
relatedness to the beloved that he undergoes different states 
of consciousness. Aren’t union and separation identical? 

“The shepherd who has been appointed to look after 
the herd of my father has become my beloved. I have 
sold my soul and body to him. What to talk of my 
faith and tradition? He is the custodian of all my 
honour and prestige.” 

She falls in love with her beloved in immanent form. She 
barters her embodied self for the sake of her friend. He has 
full rights on her inward and outward, which absolutely 
belong to him. 

c&fcSXiAj t 

“Farid! Love has fully captivated me. It perfectly 
burnt the wick of my love. He is manifest in all 
forms. I witness him with my eyes.” 

He is fully captivated by love. He perfectly nurtures love in 
his heart. The transcendent is openly manifest in all forms of 
immanence. He is witnessed by the eyes in the form of the 
‘transparency of the phenomena.’ It is brilliance of light, 
which darkens his vision. Light has to be mixed with darkness 
in order to be seen. The Reality assumes forms of immanence 
in order to be witnessed. 
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“My beloved! Do come and enliven my dwellings. 
Shower your love on me and talk to me sweedy.” 

He implores his transcendent beloved to enliven his 
inward dwellings, shower love on him and communicate with 
him in sweetness. 

“My charming beloved! You are with me at all times. 
Remove the veil of otherness between us and 
communicate with me without any reservations.” 

He experiences his charming beloved to be always with 
him. But in spite of his presence there is a veil between them. 
He asks him to remove the veil of otherness (veil of 
transcendence) between them and directly communicate with 
him. Isn’t it the mystery of love that at times one does not 
understand whether it is veil of transcendence or veil of 
immanence? 

udi 

“There are increasingly enchanting expressions of 
priding, fun and puns (of my beloved) but here my 
miserable life is wretched. It has become a bowl of 
sufferings.” 
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The vibrant beauty is full of enchanting expressions but 
his miserable life is experiencing wretchedness. It has become 
so susceptible to sufferings. 

“Have the sufferings found me to strike in spite of 
my defences? It has shot me with such swiftness that 
I have utterly become defenceless.” 

He is stmck by sufferings to an extent that all his psychic 
defence mechanisms fall to the ground. The strike is so swift 
that he becomes defenceless. How could he put any defence 
against the onslaughts of beauty? 

—/J 

4—) >j Jj 

“My consciousness has become blurred. My being has 
been ripped apart. My body has been reduced to the 
size of a little finger. Love wretched many a home.” 

His consciousness becomes blurred. The fabric of his 
being tears apart. His body shrinks by facing the sufferings of 
love. The passion of love, residing in his heart, has wretched 
many a homes. 

’ J-* 

“Farid! If these are your ways and you persist in 
actualizing them, then you need to wait not long but 
you will soon find the beat of drums in the city about 
it.” 

He becomes oblivious of his appearance and surroundings 
while achieving heights of love and gnosis. He remains talk of 
the town. It is the sign of ordinary people to remain 
engrossed in the pettiness of life and negatively talk about 
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people. Ridiculing the lover becomes their favourite pastime. 
They do not ascend to the heights of truth but descend to the 
pits of illusions of everydayness of existence. Doesn’t love 
save him from the meaninglessness of live by making him 
meaningfully concentrate on his beloved? 
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“I laud the majestic and shadow love. It is the whole 
game of symbolism.” 

The lover lauds the celestial game of love symbolically 
played in terrestrial forms. 

jl <J?lf 

ijlf' 


“Consider all things as manifestation of the Real. 

Unity is the story (expression) of love. Seek 
knowledge and understanding of unity in diversity.” 

One has to develop doctrinal understanding in considering 
everything as the manifestation of the Real. The 
manifestation is not absolutely real but it is also not 
absolutely devoid of the real. Things are attached to the Real. 
The story of love is the story of unity. One has to understand 
the principle of unity manifest in diversity. It is the One, who 
is manifest in manyness. Isn’t it ‘the dust of multiplicity,’ 
which makes the eye oblivious of unity? Could the question 
of multiplicity arise if there were no unity? 





C/v/ LX 


“Cleanse yourself (the mirror of your heart) from 
anxiety and animosity of forms (dust of multiplicity) 
and fully understand that your beloved is (essentially) 
formless. He has become immanent in each form, 
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while maintaining His transcendence by virtue of the 
Muhammadan Light.” 

Man has to cleanse the mirror of his heart from anxiety 
and animosity of otherness. He has to fully understand that 
the beloved is formless but manifest in every form (in 
simultaneity of his transcendence and immanence). The 
Essential Light remains hidden and invisible, while 
manifesting itself in the Light of Muhammad, which is 
instrumental in the creation or manifestation of the cosmos. 

Jbb ijb i y&af' 

“Reflect on the moves of the primordial beauty. They 
are prideful with coquetries. He manifests as the 
Creator, the custodian of the whole universe at times 
and at times He assumes the posture of humility and 
exhibits himself in the form of a devotee.” 

The prideful moves of the primordial beauty characterised 
by coquetries have to be doctrinally understood. He 
manifests, at times, as the Creator and custodian of his entire 
creation. But, at times, He manifests Himself in the forms of 
devotee and in the tradition of humility. Religiosity fails to 
understand the manifestation of the Creator and Lord of the 
universe in the forms of devotee and the tradition of humility. 
It seems so scandalous to it. It has no means to understand 
that His manifestation in any medium-higher or lower- is the 
direct consequence of His being the Absolute, Infinite, 
Universal Possibility and the metaphysical Whole. There is no 
room for anything, spatially or non-spatially- to exist with 
Him. The very idea of anything beside Him tends to create 
divinity (ilah), which is worst form of blasphemy and 
polytheism. The tmth is that the cosmos is the ever recurring 
theophany (tajjali) of the Reality. There is nothing else. He is 
manifest in all things, in their all dimensions, and at all times 
in simultaneity. The attempt of religiosity to reduce God to 
His absolute transcendence delimits Him. It is the perspective 
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of immanence, which complements the perspective of 
transcendence and succeeds in presenting God in His 
Wholeness. 

1 'C/""* of' 1 

“He manifests in the form of a lover in pain and 
adversity at times and at times He manifests in 
charming beauty. He exhibits in a makeup, nobility 
and prideful elegance.” 

He manifests, at times, in the form of the lover suffering 
pains and adversities. He manifests, at times, in the form of 
the beloved with charming beauty. He manifests in 
embellishments, nobility and prideful elegance. All things are 
modes of His manifestation including ideas, feelings, words 
or acts. Everything is subject to His law. If we identify Him 
with His law, then it becomes easier for us to understand His 
manifestation in every medium irrespective of the higher or 
lower category of the medium. 

L&f' 

<j;i 

“He manifests, at times, in the form of musician and 
tavern. He manifests, at times, in the form of the 
inebriate and in the tradition of drunkenness. He 
manifests, at times, in rituals and, at times, as a 
devout and pious worshipper.” 

It is by virtue of His immanence that He manifests in 
different forms or mediums but He simultaneously maintains 
His transcendence. It is precisely the reason that no medium- 
pure or impure-can affect Him. It is appreciation of this 
metaphysical tmth that clears many a doubts of religiosity 
regarding the doctrine of Oneness of Being (wahdat al- 
wujud). 
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“Otherness is sacrilegious. Discover the treasure of 
truthfulness. Make a true and meaningful effort to 
become a perfect and universal man.” 

Otherness is sacrilegious. It is the vocation of Man to 
remain sincere to the tradition of Truth considering the 
Reality as the Absolute, Infinite, Universal Possibility and the 
Metaphysical Whole that leaves no room of otherness. There 
is the Principle and its Manifestation. There is Oneness, 
which is all-dimensional and all-pervasive. There are no two 
irreducible principles. There is the principle of unity. It is 
unity, which manifests in diversity. Diversity has no self- 
subsistent, independent or autonomous reality. It is the One, 
which reflects in the many. He has to make meaningful 
efforts and realise the doctrinal truth in the infinite depths of 
his being or consciousness. It will make him perfect and 
Universal Man. 

tj Jr. 

“Discard jurisprudence, its principles, issues and 
problems. Leave aside syntax and accidence. Discard 
knowledge, mode of argumentations and proof. The 
consciousness of one’s ontological nothingness is to 
sacrifice ones life for the sake of love (union).” 

The mediate knowledge with all its methods and modes 
has to be discarded in order to attain immediate knowledge 
by virtue of intellectual intuition. Love and gnosis fall to the 
lot of the one who has readiness to sacrifice his life for the 
sake of his beloved. 
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“Adopt this Faridian way. It is a strange tradition of 
oneness. It is full of taste and fresh (creative) 
relishing. Leave all the distant ways and modes.” 

One has to adopt the way of Faridi tradition. 
Contemplative tawhid or the tradition of Oneness is unique. 
It is inspiring, tasteful and creative. A person has to leave all 
the indirect ways and modes of knowledge and being. He has 
to realise doctrinal truth of Oneness in the inmost chambers 
of his heart. 
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{Jjfefj'lJjlli} ijj L 

“I laud the friendship of my heartiest friend that after 
contracting friendship he did not cast a glance of love 
at me.” 

He lauds (sarcastically) the friendship of his heartiest 
friend who contracted friendship with him and then assumed 
transcendence. 

“He is very indifferent and keeps a distance from me. 

He does not enquire about my welfare. He does not 
listen to the tale of my love.” 

He equates the transcendence of his beloved as acts of 
indifference towards him. He does not enquire about his 
welfare nor listens to his tale of sufferings on the path of 
love. He desperately desires his beloved to assume 
immanence so that they could communicate with each other. 

“I am miserable and butchered by sufferings. I am 
subjected to coundess arrows of sorrows. My heart is 
looted and has become the victim of afflictions.” 

She expresses misery at the hands of sufferings, sorrows 
and afflictions she encounters in separation and disunion 
from her beloved. 
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“I have not seen my sweet and tender friend. The 
rainy season has just passed away and the spring 
season has ended.” 

She was deprived of his vision in spite of great nuptial 
times. She could not realise times of union with her 
transcendent beloved. She constantly grapples with the 
mystery of transcendence. She becomes so dejected in not 
seeing him even in such good times. 






“There is neither my beloved nor any signs of the 
camel hoofs. There are all hills and vast spaciousness 
of the desert. I have exhausted myself by crying 
wretchedly.” 

She finds no signs of her beloved in the wilderness of 
herself. She exhausts herself by crying wretchedly in 
desolations. 


iS~' (Jl% 

l lS‘)j£C 

“Why should I go and dwell in Sindh and rotten my 
self as an alien, when there are rains in the desert and 
the weather is so fine?” 

Her quest is to find her beloved in the inmost chamber of 
her heart in order to realise the possibility of union. She does 
not want to search him in the external world (outward) and 
become rotten and alien for nothing. Her search in the 
outward does not lead to fruition. 


l) 
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“My beloved grabs my heart and does not disclose 
the mystery. He acts as a stranger and distantly 
watches with a laugh the situation of my infamy and 
notoriety.” 

The beloved grabs her heart but does not disclose the 
mystery of his transcendence. He becomes transcendent but 
remains aware of the infamy and notoriety fallen to her lot. 
He laughs at her inability to understand the mystery of 
transcendence. 

“Farid! My friend is peculiar and also my mother-in- 
law and my sister-in-law have brawls with me. 
Anguishes are fallen to my lot.” 

He falls in constant states of anguishes in trying to discern 
meaning behind the peculiar moves of his beloved and in 
facing the brawls of his adversaries who also take a heavy toll 
on him. He faces the vicissitudes of his inner self and the 
animosities of his social self. 
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“My heart is weary without my beloved. It cannot 
bear disunion even for a moment.” 

There are times when her heart becomes weary without 
her beloved. She finds it impossible to bear her disunion even 
for a moment. 

“I lay the bedding of sensitive passions. I set my 
nuptial bed of sufferings and misfortunes. I wear the 
garland of sorrows around my neck. I keep the hand 
of pain under my head.” 

She remains in the grip of sensitive passions of love. She 
undergoes sufferings, misfortunes, sorrows and pains in the 
transcendence of her beloved. 

“I got my carefree beloved. Passion and separation 
have fallen to my lot. My condition has worsened. My 
life has become an abode of sorrows.” 

She considers her beloved carefree who does not respond 
to her passionate sufferings of separation. Her condition 
worsens and she remains constantly in the state of 
sorrowfulness. 
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“I spend my day in burning and scorching. I spend 
my night in flaming and rotting. I have been at a loss 
throughout my life. Alas, death does not overtake 
me.” 

She constantly faces the bums of love, which rotten her 
self. Her whole life has been spent in lamenting at the 
transcendence of her beloved. She has even been spared by 
death to face the sufferings of love. 

tiA/Oxs.J IJd dM&drZ-r' 

“My beloved is prepared to go to Ketch. The burden 
of love is on my head. My youthful companions and 
friends are unable to solve my problem. 1 am 
groaning in helplessness.” 

The transcendence of her beloved in the offing puts 
onerous burden of separation on her. Her friends and 
companions cannot stop this occurrence. She groans in the 
state of helplessness. The uniqueness of love does not 
sanction any inner or outer help. She is both inwardly and 
outwardly helpless in arresting the transcendence of her 
beloved. What, if she succeeds. Wouldn’t it be a premature 
end of the game of love? Isn’t the transcendence of the 
beloved necessary for ripening love into fruition? 

^ U^A >k 
if Jt uf v 

“I will remember the discourse of my beloved filled 
with lovely symbolism and enchanting intricacies. 

Farid! My longing for the beloved does not diminish 
even when the Sial women rebuke me.” 
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He ever remembers the discourse of his friend. The 
heavenly discourse is couched in lovely symbols and 
enchanting intricacies. He keeps longing for his beloved. The 
rebukes of the outsiders cannot diminish his desire for his 
friend. Doesn’t rebuking help in intensifying the fire of love 
already enkindled in his heart? 
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“Only one alphabet Alif (Allah) has captivated me. I 
am the inept one whom no other alphabets (realities) 
are acceptable.” 

The alphabet Alif (A) symbolising Allah (Oneness) 
captivates the lover. It is doctrinal understanding and 
realisation of the principle of unity, which is enough for him. 
His drowning in love makes him oblivious of diversity as 
such. He fully concentrates on the Real. All else is otherness. 

U? Ubf UL“l/JjJ jf 0^4 

“The beauty of unity is characterized by depths of 
love. There are enchanting tunes and songs of love. 
Multiplicity is ugly and its ways are hideous. My heart 
with priding shuns otherness.” 

The beauty of unity is so lovable. It is punctuated by 
enchanting tunes and songs of love. Unity is manifest in 
multiplicity. The ugly multiplicity with its hideous ways is the 
result of denying the principle of unity manifest in diversity. 
It is considering multiplicity or diversity as independent and 
autonomous. It tends to severe it from its roots. His heart 
takes pride in shunning otherness (not denotatively but in a 
connotative sense since otherness is not there). 

j\j bJjicT* ’jJb/: 
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“There is the pride and elegance in its each move. It 
is the mystery of primordial love. I see the whole 
world instrumental in manifesting the essential 
Light.” 

The moves of Beauty are filled with pride and elegance. 
There is an intimate linkage between beauty and love. It is the 
mystery of the primordial love, which has caused the cosmos 
and sustains it. The whole world is constitutive of the 
essential Light and seems instmmental in spreading it in the 
cosmos. 

!<lL) /l 

“I see no possibility of otherness. I see divine beauty 
everywhere. 1 find union at each and every moment. 

Punnal is embracing me day and night.” 

He realises the doctrinal tmth of Oneness. He sees the 
impossibility of otherness. He perceives unity in diversity at 
all times. There are loving embraces day and night. 

h > 
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“Why I would have done a makeup being so hapless 
and why I would have applied rouge and drawn the 
line of a collyrium in the hapless state if I had known 
that my beloved would leave for Malheer?” 

She as a hapless lover questions her embellishments in the 
wake of her beloved’s transcendence. She would not have 
been happy if she knew that her beloved would assume 
transcendence. She faltered in considering the permanence of 

** ** * 


her beloved’s immanence. 

(jVilOjc/- 
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“My inept pain has multiplied and my passion is 
intensifying each day. Farid! I have sold myself at the 
behest of one gaze of my beloved. My dwellings are 
making me fiery without my beloved.” 

His pain multiplies and his passion intensifies every day. 
He recounts the act of selling himself at one gaze of his 
beloved. His dwellings have become fiery in the absence of 
his beloved. 
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Kafi-268 
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“It is the unified oneness. The desiring of the One is 
at each and every moment.” 

The One is the Absolute and the Infinite. There is 
constant desiring of the One from within the One since there 
is nothing outside the Metaphysical Whole. 

“The One dwells at each and every place whether it is 
high or low.” 

There is the Omnipresence of the One irrespective of 
heights and depths. 

“The One is manifest. The One is unmanifest. All 
else is perishable.” 

The One is the Manifest. It is the same One, which is the 
Unmanifest. The Manifest or the Outward and the 
Unmanifest or the Inward are there in their absolute fullness 
without any trace of otherness. All else is being perpetually 
annihilated. But there is nothing outside the Infinite. Thus, it 
is the process of re-creation that is taking place at every 
moment within the Infinite. 

“My heart is attracted (to my beloved), the same way 
as iron is attracted to a magnet.” 
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The force of love travels in the veins of the cosmos. His 
heart is magnetically attracted to his beloved. 

“A person who considers the One as two veils the 
truth and places divinity beside Allah.” 

A person who delimits the One by negating its 
metaphysical wholeness provides space for otherness and 
thereby creates duality of irreducible principles. He veils truth 
and places divinity beside Allah. 

“The meaning (of oneness) seems so absolutely 
understandable but to traverse this muddy and 
marshy way is so difficult.” 

The meaning of Oneness is self-evident but to doctrinally 
understand and realise it is so difficult. One has to traverse 
the path of love and gnosis in order to understand and realise 
it. 

“My beloved Fakhr is the complete custodian of my 
being and its commitments.” 

He places his whole being and having in the hands of his 
spiritual master for attaining the highest metaphysical stage of 
‘the supreme identity’. 

“My heart is poor and delicate. It cannot bear the 
burden of pains.” 

His heart is so fragile that it cannot bear the onerous 
burden of the pain of love. 


(JjU* 
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“My heart ever since the primordial day is subject to 
the way of Truth.” 

The primordial tradition demonstrates the innateness of 
truth in the heart (Intellect) 

“The imagination of the Divinity has completely 
become identical with my life (being).” 

He reaches a stage where he completely concentrates on 
the Real. It leads to the identity of knowledge and being. 

4 ^ >/u 

“Farid! This formula (prescription of oneness) is 
absolute in order to have an essential understanding 
of my friend.” 

The concentration on the Real is his patent prescription 
on the road to gnosis. 
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Kafi-269 

“Now, 1 have become Ranjhan. The polarization has 
been withdrawn (by the Self).” 

She traverses the arduous path of love. She attains 
ontological consciousness of her nothingness. She becomes 
transformed in the form of her beloved. The polarisation 
between the lover and the beloved ceases to exist. But the 
question remains that once the lover ceases to be, the beloved 
also ceases to be. The cessation of the lover and the beloved 
is in simultaneity. The lover either becomes identified with 
love itself or the Reality (Self) withdraws this polarisation. 
Doesn’t the gnostic come to subsist in the Divine 
Consciousness as a realised possibility? 

(31 

“My heart ultimately became the same (united) with 
whom it cultivated love.” 

Her heart becomes united with her beloved. The subject 
and the object become identified. 

“Heer, the daughter of Choochak, reached such 
(sublime) heights.” 

Heer, the daughter of Choochak, reaches such sublime 
heights by virtue of remaining sincere, resolute and steadfast 
in love. 


s 
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“If you sacrifice yourself for the sake of love, then 
you will also be transformed from Heer to a diamond 
(will become priceless by the process of alchemy).” 

The one who adopts the love tradition of Heer in 
sacrificing everything for the sake of love will become 
invaluable. 

“I had to bear pains and adversities in the early 
phases but at last my efforts fructified to my heart’s 
content.” 

She has to face pains and adversities in the path of love. 
But ultimately the beloved becomes responsive and affects 
union with her. 

“It is commendable that you did not lose your heart 
in spite of bearing such pressures.” 

She commends the one who does not lose her heart in 
spite of bearing onerous burdens of love. 

“The one who dies before dying in the tradition of 
love (succeeds).” 

The tradition of love makes the one succeed in love who 
dies before dying. She is the one who has completely 
subjected herself to the will of her beloved. 

“The person attains happiness by being in the nuptial 
bed with his beloved.” 

She who attains consciousness of her ontological 
consciousness in the face of her beloved succeeds in affecting 
nuptial union with her beloved. 
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“They cleanse themselves of the dust of multiplicity 
by virtue of “I am the Truth”.” 

She cleanses herself of the dust of multiplicity by realising 
that her I amness is an objective illusion. It is the Divine I 
amness, which is manifest in the human one. It is the Reality, 
which says T am the Truth’, through human tongue. 

i/L 

“I remained solely in the world without otherness.” 

She becomes conscious of her ontological nothingness. 
Her sense of separateness ceases to be. All polarisations are 
withdrawn. She sees the working of the Divine fully within 
her. 

j Jf 

“Farid! He always remained a victor who found this 
secret (realised his self in fullness).” 

The one who found the secret of realising his self in 
fullness achieved permanent victory. He purified the mirror 
of his heart (mirror of his ontological nothingness) from 
otherness and provided the Reality to contemplate itself. 
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Kafi-270 

/ / , 

“I am nearing Sindh and Punjab after departing the 
holy land of Arabia.” 

He is returning from the holy land of Arabia symbolising 
his return to the outward from the inward. 

“My eyes are weeping and stringing the garlands of 
tears that are washing my face (countenance). My 
heart has made me taste the pain of departing 
Arabia.” 

He suffers in returning from the celestial world to the 
terrestrial one. It is heart, which makes him taste the pain of 
love characterised by separations and disunions. 

(jl £—J*£ — 

“Heddah was the first point of destination after 
Makkah. The next is the blessed city of Jeddah. The 
sea is in high and low tides. We are leaving behind 
Adan and bidding it a good bye.” 

He is bidding good bye to the spiritual stations he 
encountered in the way of his spiritual journey. 

Jl ■ > J- 5 iJj^ / 
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“I have made an effort (walking between ‘safa’ and 
‘marwa’) and accomplished circumbulation and 
witnessing. I got the subtle signs of my salvation. I 
have turned the reins towards my country after 
tasting the Divine messages of love.” 

He makes spiritual efforts and receives spiritual blessings. 
He returns to his ordinary self after tasting the responsiveness 
of his beloved. 

“Why should I wear colourful threads around my 
wrist (symbolising marital bond) and ornaments? 

Why should I apply rouge and henna? Why should I 
draw the line of a collyrium? It has fallen to my lot to 
depart.” 

He is not inspired to embellish himself since he is 
departing from his beloved. He is sad at facing the situations 
of separation and disunity. 

)ij* j 

“All my chaplets and garlands have lost their 
freshness. All my pride and elegance have been 
reduced to naught. My animating youthfulness has 
disappeared. My distinction and self-conceitedness 
have gone away.” 

The days of separation and disunion fade the colours of 
his life. He finds himself reduced to nothingness. 

& L(jy 

(3 iyj>j <T h> jvi if 

“My charming beloved! House of God! I am 
undoubtedly undertaking hazardous journey in 
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inwardness without you. I am (symbolically) in deadly 
deserts, forests and desolate places with increasing 
hardships each day.” 

He traverses the hazardous and difficult path of love to 
search his beloved in the inmost chambers of his heart. His 
hardships of love increase during the transcendence of his 
beloved. 

(311 

“Farid! None of my hopes could be realised. My self 
is burning and my heart is being grilled. I have the 
covering of passion and separation on my head and 
the shirt of pains on my body.” 

His hope of vision and union with his beloved remain 
unrealised. His embodied self is burned and grilled by the fire 
of love. His passion of love has to bear separation of his 
beloved. He suffers pains of love for the sake of his beloved. 
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Kafi-271 


w ^ 

“I am remembering the days of togetherness with my 
friend. I am facing unintelligible difficulties at each 
and every moment.” 

She recounts the moments spent with her beloved in 
togetherness. She constantly faces intricacies of separation 
and disunion with her beloved. 

“If I had known that union would be so short lived 
and I would have to bear disunion so soon then, why 
would I have accomplished the nuptial rites and worn 
heavy jewellery?” 

She would not have agreed to accomplish nuptial rites and 
ornament herself if she knew that the immanence of her 
beloved was so short-lived and she will have to bear his 
transcendence so soon. 

“The sufferings are my friend and peace is my 
adversary. Coundess afflictions have encompassed my 
being. I have lost my honour and respect. I laud the 
blessings of my beloved Punnal.” 

She lives amidst the company of her sufferings. She finds 
peace beyond her reach. She is encompassed by countless 
afflictions. She loses her honour and respect. She lauds 
(sarcastically) these blessings of her friend. 
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“Why I should bear a life of sufferings? I would go 
and dwell in the city of death. I will inhabit the 
graveyard. I don’t care a fig for the false consolations 
of life.” 

She thinks of dying than bearing the life of sufferings. 
She does not care about her life or the false consolations of 
her beloved. The yawning chasm between human timings 
and the divine ones widen in the states of separation and 
disunion. She becomes desperate in her search of 
transcendence. Doesn’t the Divine timings finally prevail 
and she realises that the Divine hand of time was in her 
ultimate interest? 

j Jj 

“The entanglements of disunion have fallen to my lot. 

My heart is stricken with intricate and fresh wounds. 

They are the blessings of contracting love that have 
fallen to the share of the miserable one.” 

She experiences disunion of her beloved. She is struck by 
intricate and fresh wounds of love. She calls these as blessings 
(sarcastically) of contracting love, which have fallen to her 
miserable lot. 

9 9 

fit 

“Farid! I have made my efforts and tried my utmost 
but my friend has not come to meet me. Sorrows and 
pains have been all embracing and they have come to 
reside within me.” 
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He makes all out efforts in search of transcendence but all 
in vain. He remains engulfed in sorrows and pains of love. 
There is no relationship of causal necessity between effort 
and its result. His efforts do count but they cannot force the 
transcendent beloved to assume immanence. The keys of 
efforts cannot open the door of transcendence. The opening 
has to come from the Heavens. 
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Kafi-272 


“My friend! My condition is deplorable. Do not taunt 
me.” 

He as a deplorable lover asks his friend not to taunt him 
since the transcendence of his beloved is not in his hands. 
His condition worsens at taunting by his friend. 

JfU 

“It is my destiny that I have united with my friend 
who is unique.” 

Destiny has made him encounter such a unique friend. 

“The more my familiarity increases with him, the 
more he seems far away (transcendence).” 

The more he familiarises with his beloved the more his 
beloved seems transcendent. Isn’t it the mystery of 
transcendence that his intensity of love increases the 
transcendence of his beloved? 

“He makes petty excuses but in fact his heart does 
not yearn to meet me.” 

He thinks that his beloved does not yearn to meet him and 
thereby remains transcendent. All else are lame excuses. 
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“Love of the heartless is of no benefit. I pray for 
death.” 

He finds no benefit of vision and union at the hands of his 
heartless beloved. He prays for death. Life is elsewhere. 

L~Ipf) I \J\nj 

“I cry and narrate my tale to the folk. My heart is not 
at its place (is not in the state of peace).” 

He narrates his tale of suffering to the people around him, 
while in state of agony. His communication with the outsiders 
is of no consequence to him. 

“Some people think that I am false-hearted and 
deceitful, while others think that I am frantic in love.” 

People as outsiders have no access to his inwardness. They 
impute false motives to him. Some people call him frantic in 
love. 

LSj'A <Llf Jfcji" 

“I spent my days and night in afflictions.” 

He spends his time bearing inner and outer afflictions. 

“My beloved! Do come soon and don’t be late since 
my life is going to end soon.” 

He entreats his transcendent beloved to assume 
immanence without any delay since the span of his life is 
going to end soon. 

L&Ss cT” tAf 

“Witness the multiple glories of beauty in amorous 
glances, enticements, pride and coquetries.” 

The majesty of Beauty is manifest in its bewitchments. 
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“Farid! All this glory is to ravish my being.” 

The glories of bewitching beauty are there to ravish his 
being. The bewitchments of beauty stir love in his heart. They 
intensify his love and nurture an insatiable quest for his 
beautiful beloved. They embark him on the hazardous 
journey of love. 

















